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THE SABBATH 
1. THE SABBATH COMMANDMENT 


Exodus 20. 8-11 forms the Fourth Commandment, that ordains the 
Sabbath, one of the basic institutions in Israel. 

8. to keep it holy. To treat it as a day unprofaned by workaday 
purposes. In addition to being a day of rest, the Sabbath is to be 
‘“a holy day set apart for the building up of the spiritual element in 
man” (Philo). Religious worship and_ religious instruction—the 
renewal of man’s spiritual life in God—form an essential part of Sabbath 
observance. We, therefore, sanctify the Sabbath by a special Sabbath 
liturgy, by statutory Lessons from the Torah and the Prophets, and 
by attention to discourse and instruction by religious teachers. Sabbath 
worship is still the chief bond which unites Jews into a religious 
Brotherhood. Neglect of such worship injures the spiritual life of both 
the individual and the community; see p. 414. 

9. shalt thou labour. Work during the six days of the week is as 
essential to man’s welfare as is rest on the seventh. No man or woman, 
howsoever rich, is freed—say the Jewish Sages—from the obligation of 
doing some work, as idleness invariably leads to evil thoughts and evil 
deeds. The Jewish Sages are tireless in their insistence that work en- 
nobles and sanctifies, and that idleness is the door to temptation and 
sin. They were themselves labourers, earning their daily bread by 
following some handicraft—masons, tailors, sandal-makers, carpenters. 
The most renowned of all the Rabbis, Hillel the Elder, was a 
wood-cutter. 

In Israel alone, labour did not mean the bondage of man. The 
Sabbath gave the toiler every week a day of freedom and leisure. 
This was quite incomprehensible to the Greeks and Romans. Their 
writers—Tacitus, Juvenal, Plutarch-—-make merry over the idea of 
presenting one day in every seven to the worker! The far-reaching 
humanitarian significance of the Sabbath was, of course, undreamt of 
by them; and even ‘ our modern spirit, with all its barren theories of 
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Exodus xx. 8-11. 
sRemember the sabbath day to keep it holy. °Six days 
shalt thou labour, and do all thy work ; but the seventh 
day is a sabbath unto the Lord thy God: in it thou shalt 
not do any work, thou, nor thy son, nor thy daughter, 
thy manservant, nor thy maidservant, nor thy cattle, nor 


civic and political rights, and its strivings towards freedom and equality, 
has not thought out and called into existence a single institution that, 
in its beneficient effects upon the labouring classes, can in the slightest 
degree be compared to the Weekly Day of Rest promulgated in the 
Sinaitic wilderness’? (Proudhon). The proportion of one day’s rest in 
seven has been justified by the experience of the last 3,000 years. Physi- 
cal health suffers without such relief. The first French Republic rejected 
the idea of desisting from labour on one day in seven, and ordained a 
rest of one day in ten. The experiment was a complete failure. 

10. a sabbath unto the Lord. A day specially devoted to God. 

thou shalt not do any work. Scripture does not give a list of labours 
forbidden on Sabbath; but it incidentally mentions field-labour, 
buying and selling, travelling, cooking, ete., as forbidden work. The 
Mishna enumerates, under thirty-nine different heads, all such acts as 
are in Jewish Law defined as ‘‘ work,’’ and, therefore, not to be 
performed on the Sabbath day ; such as ploughing, reaping, carrying 
loads, kindling a fire, writing, sewing, etc. Certain other things which 
cannot be brought under any of these 39 categories are also prohibited, 
because they lead to a breach of Sabbath rest (nia); as well as 
all acts that would tend to change the Sabbath into an ordinary day. 
Whatever we are not allowed to do ourselves, we must not have done 
for us by a fellow-Jew, even by one who is a Sabbath-breaker. All 
Sabbath laws, however, are suspended as soon as there is the least 
danger to human life; awn os Ann wes mIpp say the Rabbis. The 
Commandments of God are to promote life and well-being—a principle 
based on Leviticus 18. 5, “‘ and these are the precepts of the Lord, 
by which ye shall live nna *n).” 

thou. The head of the house, responsible for all that dwell therein. 

manservant . . . maidservant. Not only our children but also 
our servants, whether Israelite or heathen, nay even the beasts of 
burden, are to share in the rest of the Sabbath day. ‘* The Sabbath is 
a boundless boon for mankind and the greatest wonder of religion. 
Nothing can appear more simple than this institution, to rest on the 
seventh day, after six days of work. And yet no legislator in the 
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world hit upon this idea! To the Greeks and the Romans it was an 
object of derision, a superstitious usage. But it removed with one 
stroke the contrast between slaves who must labour incessantly, and 
their masters who may celebrate continuously,”’ (B. Jacob). ‘t Slavery 
in the real sense of the word did not exist in Israel. Israel was the only 
ancient Community whose society did not rest upon the shoulders of 
slaves; and thus Israel created for the first time a truly ethical 
civilization ”’ (Baeck). 

thy cattle. It is one of the glories of Judaism that, thousands of 
years ago, it so fully recognized our duties to the dumb friends and 
helpers of man. 

11. for in six days. By keeping the Sabbath, the Rabbis tell us, 
we testify to our belief in God as the Creator of the Universe; in a 
God who is not identical with Nature, but is a free Personality, the 
Creator and Ruler of Nature. 

blessed the sabbath. Made it a day of blessing to those who observe 
it. “‘ The Sabbath was something quite new, which had never before 
existed in any nation or in any religion—a standing reminder that 
man can emancipate himself from the slavery of his worldly cares ; 
that man was made for spiritual freedom, peace, and joy ”’ (Ewald). 
*“'The Sabbath is one of the glories of our humanity. For if to labour 
is noble, of our own free will to pause in that labour which may lead 
to success, to money, to fame is nobler still. To dedicate one day 
a week to rest and to God, this is the prerogative and the privilege of 
man alone ”’ (C. G. Montefiore). 

and hallowed it. Endowed it with sanctifying powers. The 
sanctity of the Sabbath is seen in its traces upon the Jewish soul. 
Isaiah speaks of the Sabbath as “a delight’’?; and the Liturgy 
describes Sabbath rest as ‘‘ voluntary and congenial, happy and 
cheerful.”” Joy has ever been the keynote of the Sabbath; and, 
throughout the centuries, Israel’s children have found in it a divinely- 
given refuge from the withering blasts of an unsympathetic world. The 
Sabbath banishes care and toil, grief and sorrow. All fasting (except 
on the Day of Atonement, which as the Sabbath of Sabbaths transcends 
this rule of the ordinary Sabbath) is forbidden; and all mourning 
is suspended on the Sabbath day. Each of the three Sabbath-meals is 
an obligatory religious act (71s); and is in the olden Jewish home 
accompanied by iver, Table Songs. The spiritual effect of the 
Sabbath is termed by the Rabbis the “ extra-soul,”’ which the Israelite 
enjoys on that day. | 
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thy stranger that is within thy gates: "for in six days the 
Lord made heaven and earth, the sea and all that is therein, 
and rested on the seventh day: wherefore the Lord blessed 
the sabbath day and hallowed it. 


Ignorant and unsympathetic critics condemn the Rabbinic Sabbath- 
laws with their numberless minutiae as an intolerable “ burden.’ These 
restrictions justify themselves in that the Jew who actually and 
strictly obeys these injunctions, and only such a Jew, has a Sabbath. 
And as to the alleged formalism of all these Sabbath laws, a German 
Protestant theologian of anti-Semitic tendencies confessed: ‘‘ Anyone 
who has had the opportunity of knowing the inner life of Jewish families 
that observe the Law of the fathers with sincere piety and in all 
strictness, will have been astonished at the wealth of joyfulness, gratitude 
and sunshine, undreamt of by the outsider, which the Law animates in 
the Jewish home. The whole household rejoices on the Sabbath, which 
they celebrate with rare satisfaction not only as the day of rest, but 
rather as the day of rejoicing. Jewish prayers term the Sabbath a ‘ joy 
of the soul’ to him who hallows it; he ‘ enjoys the abundance of Thy 
goodness.’ Such expressions are not mere words ; they are the outcome 
of pure and genuine happiness and enthusiasm ”’ (R. Kittel). 

‘* When dire necessity compels a Jew to break the Sabbath, let him 
not think that the Sabbath is lost to him, or he to Judaism. So long 
as Jewish conscientiousness is alive within him, let him endeavour to 
keep as much of the Sabbath as he is able. He must not say, ‘ I have 
broken the Sabbath. How can I join my brethren in the Sabbath 
Service!’ Whatever he does conscientiously will be acceptable before 
God, and he will thus find himself exhorted to watch carefully, and to 
seize the first opportunity of returning to the full observance of Sabbath. 
The same principle applies to all the Divine precepts ” (M. Friedlander). 

Without the observance of the Sabbath, of the olden Sabbath, of 
the Sabbath as perfected by the Rabbis, the whole of Jewish life would 
in time disappear. And only if the olden Sabbath is maintained by 
those who observe it, and regained by those who have lost or 
abandoned it, is the permanence of Israel assured. The Falashas, 
that forgotten Jewish tribe in the interior of Abyssinia, who had been 
cut off for ages from their brethren of the house of Israel, were some 
generations ago sorely harassed by hired missionaries to name the 
Saviour and Mediator of the Jews. They spoke wiser than they knew 
when they answered, ‘‘ The Saviour of the Jews is the Sabbath.” 
And in our day, Achad Ha-am has rightly said: ‘‘ Far more than 
Israel has kept the Sabbath, it is the Sabbath that has kept Israel.” 
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Continue with the Blessing, p. 344. 


2. INAUGURATION OF THE SABBATH 
The Sabbath is inaugurated in the Home by the kindling of the 
Sabbath lights; and in the Synagogue, by special psalms and the 
Lechoh Dodi hymn prior to the Evening Service. In the Evening 
Service there are some departures—omissions and additions—from the 
week-day Evening Service. 


THE SABBATH 
LIGHTS 


Isaiah 58. 13 


Psalm 36. 10 
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Meditation before kindling the Sabbath lights. 


Lord of the Universe, I am about to perform the sacred 
duty of kindling the lights in honour of the Sabbath, even 
as it is written : ‘“‘ And thou shalt call the Sabbath a delight, 
and the holy day of the Lord honourable.’’ And may the 
effect of my fulfilling this commandment be that the stream 
of abundant life and heavenly blessing flow in upon me and 
mine ; that thou be gracious unto us, and cause thy presence 
to dwell among us. 

Father of Mercy, O continue thy lovingkindness unto me 
and my dear ones. Make me worthy to (rear my children 
so that they) walk in the way of the righteous before thee, 
loyal to thy Torah and clinging to good deeds. Keep thou 
far from us all manner of shame, grief, and care ; and grant 
that peace, ight, and joy ever abide in our home. For with 
thee is the fountain of life; in thy light do we see light, 
Amen. 

Continue with the Blessing, p. 345. 


THE SABBATH LIGHTS 


The two lights kindled in the home in honour of the Sabbath are 
symbolical of the joy and blessing, serenity and peace that always 
distinguished the Jewish Day of Rest. It has at all times been deemed 
the solemn duty of the Jewish Woman thus to inaugurate the Sabbath, 
a duty that she was on no account to neglect. The due observance of 
this precept, we are told, ensures 4°23 015v, domestic peace; and it 
does so, in giving the light of Sabbatical sanctity to the home. “ The 
Sabbath planted a heaven in every Jewish home, filling it with long- 
expected and blissfully-greeted peace ; making each home a sanctuary, 
the father a priest, and the mother who lights the Sabbath candles an 
angel of light ” (B. Jacob). 


After the kindling, the hands are spread out before the lights, 
or over the face, and the blessing is spoken. The sacred ceremony 
itself has for many centuries been preceded, or followed, by 
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spontaneous or non-statutory words of prayer on the part of the 
housewife, for the welfare, spiritual and physical, of those entrusted 
to her care. The vision of the mother thus praying for her loved ones 
accompanies the loval Jew or Jewess throughout life. A poet hailing 
from an Eastern European Jewry sings: 


‘* From memory’s spring flows a vision to-night, 
My mother is kindling and blessing the light ; 


“The light of Queen Sabbath, the heavenly flame, 
That one day in seven quells hunger and shame. 


‘“ My mother is praying and screening her face, 
Too bashful to gaze at the Sabbath light’s grace. 


‘* She murmurs devoutly, ‘ Almighty, be blessed, 
lor sending Thy angel of joy and of rest. 


‘***And may as the candles of Sabbath divine 
The eyes of my son in Thy Law ever shine’... . 


‘** Of childhood, fair childhood, the years are long fled : 
Youth’s candles are quenched, and my mother is dead. 


‘* And yet ev’ry Friday, when twilight arrives, 
The face of my mother within me revives ; 


‘* A prayer on her lips, ‘O Almighty, be blessed, 
For sending us Sabbath, the angel of rest.’ 


‘* And some hidden feeling I cannot control 
A Sabbath light kindles deep, deep in my soul ” 
(P. M. RaAskKIy). 


Such Sabbath prayers are included in the Techinnoth, ‘‘ Meditations for 
every day, season and occasion ”’, that have been published for the use 
of Jewish women in all languages. The special prayer printed in this 
volume was prepared by the author of this Commentary in 1923. 

The institution of the Sabbath light is almost certainly pre-Macca- 
bean. This is clear from the fact that in Mishna times, none ever 
doubted that the Sabbath light should be kindled; the only dispute 
was in regard to the material wherewith it might be lighted. It was a 
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On kindling the lights, say :— 
Blessed art thou, O Lord our God, King of the universe, 
who hast hallowed us by thy commandments, and com- 
manded us to kindle the Sabbath light. 


ceremony beloved of the people, who saw in the home illumined by the 
Sabbath lights a foretaste of the ineffable bliss of Life Eternal. To be 
deprived of the possibility of fulfilling this precept was deemed a 
grievous affliction. “‘ Even if one has no food, and has to go begging 
for the money to pay for the oil required for the lighting, it is his bounden 
duty to do so”’, is the ruling of Maimonides. 

Enemies of Judaism fully realized the importance of this beautiful 
symbol in Jewish religious life—from the days of the heathen philosopher 
Seneca who proposed State prohibition of Sabbath lights, down to the 
Jewish apostates in Soviet Russia who laboured for its extirpation among 
the Jewish masses. It is interesting to note that Jewish sectarians 
seem never to have observed the kindling of the Sabbath lights. Jewish 
Christians were soon persuaded to repudiate a ceremony that gave the 
olden Day of Rest additional sanctity and joy. The Karaites from 
the very beginning rejected the Sabbath lights, and at one time pro- 
tested against this sacred immemorial custom by sitting in absolute 
darkness on Friday nights. A similar blindness is seen among latter-day 
sectarians. In the Prayer Books of Liberal Jews, there is no reference 
to the Sabbath light, or any Blessing or Prayer for its kindling. 


3. WELCOMING THE SABBATH 
(nav nap) 

Since the middle of the sixteenth century, psalms and a special 
hymn are recited before the Evening Service as a welcome to ‘‘ Queen 
Sabbath”. This innovation was due to the Jewish mystics at Safed, 
in Northern Palestine. They were visionaries, ascetics, and poets, who 
lived in an atmosphere of exaltation. They dreamt of “ last things ’’— 
the Coming of the Messiah and Judgment Day—and looked for Israel’s 
imminent Redemption. In consequence, the psalms which they selected 
for welcoming the Sabbath, the six Psalms 95-99 and 29, were a reflec- 
tion of their mystic mood. These psalms, on the one hand, proclaim that 
God is King, i.e. that He has begun to assert His rule on earth, a terror 
to the wicked, a solace to the righteous ; and, on the other hand, are a 
summons to worship, calling upon all nature and all nations to join in 
adoration of the Holy and Righteous Ruler of the Universe. This 
Welcome to the Sabbath appeared for the first time as a portion of the 
Friday Eve Service in 1599. The custom of the Safed Cabalists has 
been taken over, partly or as a whole, by all the Rites. 
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When a Festival, or one of the Intermediate Days of a Festival, falls on 
Sabbath, the Inauguration Service commences with 1 vWD p. 360. 
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PSALM 95. 
‘OQ CoME, LET US SING BEFORE THE LoRD”’. 

1-7. A call to worship the Creator of the world and Shepherd 
of Israel. 

1. sing. lit. “‘ ring out our joy ”’. 

shout for joy. A joy which runs beyond all words. 

Rock. A synonym for “ God ”’. 

3. above all gods. ‘‘ Are there any other gods ”’ ? asks the Midrash ; 
and triumphantly points to v. 5 of the next psalm, * all the gods of the 
heathens are things of nought ”’. 
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Psalm xcv. 

When a Festival, or one of the Intermediate Days of a Festival, falls on 
Sabbath, the Inauguration Service commences with ‘““ A Psalm, a 
Song, etc,” p. 361. 

'O come, let us sing before the Lord: let us shout for 
joy to the Rock of our salvation. *Let us come before his 
presence with thanksgiving: let us shout for joy unto him 
with psalms. %For the Lord is a great God, and a great 
King above all gods. ‘In his hand are the deep places of 
the earth; the heights of the mountains are his also. ‘The 
sea is his, and he made it ; and his hands formed the dry 
land. &O come, let us worship and bow down ; let us kneel 
before the Lord our Maker. 7For he is our God, and we 
are the people of his pasture, and the sheep of his hand. 
To-day, O that ye would hearken to his voice ! 8Harden not 
your hearts as at Meribah, as in the day of Massah in the 
wilderness : *when your fathers tried me, and proved me, 
although they had seen my work. Forty years long was I 
wearied with that generation, and said, It is a people that 
do err in their -heart, and they have not known my ways. 
11Wherefore I sware in my wrath, that they should not enter 
into my rest. 


4. heights. lit. ‘‘ toilsome heights”, the soaring mountain-peaks 
upon which man cannot set his foot. 

6. our Maker. He who made us to be His own people. 

7. of his hand. Guided by His hand. 

to-day. ‘‘ If Israel came back in true repentance to the Holy One 
even one day, deliverance would forthwith ensue * (Talmud). 

8-11. A warning against disobedience. 

8. Meribah . . . Massah. The reference is to the murmuring of the 
children of Israel at the lack of water during the wanderings in the 
Wilderness ; Exodus 17. 1-7 and Numbers 20. 1-13. 

9. proved me. Tested me. 

19. that do err in their heart. Ayre of an unsteady mind. 

11. my rest. The Holy Land, the land of rest after your wanderings ; 
Deuteronomy 12. 9. 
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PSALM 96. 


1-6. Let all the nations praise God, for He is supreme. 

1. new song. Fresh mercies demand fresh expressions of thanks- 
giving and homage. 

2. proclaim. ‘Tell the good news. 

5. things of nought. Heb. elilim, “ nothings”. This word is a 
mocking echo of elim, ~ pods.” 3 and expresses the vanity of the pre- 
tensions of these so-called divinities. 

made the heavens. He is the Creator. 

7-10. Let all nations worship Him, for as King He will judge the 
world, 
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Psalm xcvi. 

'O sing unto the Lord a new song: sing unto the Lord, 
all the earth. 2Sing unto the Lord, bless his Name: proclaim 
his salvation from day to day. *Declare his glory among 
the nations, his wondrous works among all the peoples. 
‘For great is the Lord, and exceedingly to be praised: he 
is to be revered above all gods. ‘For all the gods of the 
peoples are things of nought: but the Lord made the 
heavens. *Splendour and majesty are before him: strength 
and beauty are in his sanctuary. 7Ascribe unto the Lord, 
ye families of the peoples, ascribe unto the Lord glory and 
strength. sGive unto the Lord the glory due unto his Name: 
bring an offering and come into his courts. °O worship the 
Lord in the beauty of holiness ; tremble before him, all the 
earth. Say among the nations, the Lord reigneth: the 
world also is set firm that it cannot be moved: he shall 
judge the peoples with equity. 'Let the heavens rejoice, 
and let the earth be glad ; let the sea roar, and the fulness 
thereof ; let the plain exult and all that is therein ; yea, 
let all the trees of the forest sing for joy, '%before the Lord, 
for he cometh; for he cometh to judge the earth: he will 
judge the world with righteousness, and the peoples in his 
faithfulness. 


8. come into his courts. The heathen are invited to take their place 
alongside the Israelites in the Temple courts, that all may unite in one 
song of praise to the Universal King (Davies). 

9. beauty of holiness. Or, ‘“* majesty of holiness ”’. 

10. He shall judge the peoples. A new era is to begin, and all the 
peoples shall have the boon of His righteous judgment. 

11-13. Let universal Nature rejoice in the prospect of righteous 
rule. 

11. fulness thereof. All that is therein. 

12. trees of the forest. An appeal for the sympathy of nature, such 
as we find in Isaiah 44. 23 and 55. 12; see p. 56. 

13. He cometh. The Kingdom of God is at hand! 

to judge the earth. “Judging has no terrible sound to a Hebrew : 
‘with righteousness shall He judge (i.e. right) the weak ’, Isaiah 11. 4. 
The predominant aspect of judgment here is not punishment but 
righteous government ”’ (Cheyne). 
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PSALM 97. 


1-6. Let the earth rejoice, because God the King appears in terrible 
majesty. 

1. The Lord reigneth, i.e. has become King; and is manifesting His 
royal power. 

coast-lands. lit. ‘‘ isles ’’, lands reached by sea. 

2. clouds . . . righteousness. Though God shrouds Himself in 
mystery and might, His Kingdom is founded upon righteousness. 

3. a fire goeth before him. The coming of God is described in imagery 
taken from the revelation at Mt. Sinai and the visions of the Prophets. 
7-12. The confusion of idolaters and exultation of the faithful. 

7. bow down to him. A contemptuous challenge to the idols of the 
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Psalm xcvii. 

'The Lord reigneth ; let the earth be glad ; let the many 
coast-lands rejoice. 2Clouds and darkness are round about 
him: righteousness and justice are the foundation of his 
throne. %A fire goeth before him, and burneth up his ad- 
versaries round about. +His lightnings illumine the world: 
the earth seeth and trembleth. ‘The mountains melt like 
wax before the Lord, before the Lord of the whole earth. 
6[he heavens declare his righteousness, and all the peoples 
behold his glory. 7Ashamed be all they that serve graven 
images, that make their boast of things of nought: bow 
down to him, all ye gods. *Zion heard and was glad, and 
the cities of Judah rejoiced, because of thy judgments, O 
Lord. *For thou, Lord, art most high above all the earth: 
thou art exalted far above all gods. 'O ye that love the 
Lord, hate evil: he preserveth the souls of his loving ones ; 
he delivereth them out of the hand of the wicked. "Light 
is sown for the righteous, and joy for the upright in heart. 
izRejoice in the Lord, ye righteous ; and give thanks to his 
holy Name. 

Psalm xcviil. A *Psalm. 
O sing unto the Lord a new song; for he hath done 


MAN TO THE marvellous things: his right hand, and his holy arm, hath 


JUDGE OF THE 


WORLD 


wrought salvation for him. *?he Lord hath made known 
his salvation: his righteousness hath he revealed in the 


heathen: they are so devoid of life, that they cannot even prostrate 
themselves before God. 

8. cities. lit. ‘* daughters ”’, the smaller cities. 

10. hate evil. ‘The fear of the Lord is to hate evil” (Proverbs 
8. 13). 

id light is sown for the righteous. It may for the present be hidden 
like the seed in the earth, but it is sure to spring forth. Let the righteous 
therefore go on hating evil. 


PSALM 98. 


1-6. All are to salute God with voice and musical instruments, like 
men who go forth to meet their monarch. 

1. his right hand... arm. Symbols for, “* His might ”’. 

wrought salvation. Worked victory. 
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7-9. Let nature join in the loud acclamation, for He shall judge the 
~ earth righteously. 

8. clap their hands. The metaphor suggests the roaring of the 
waves. 

PSALM 99. 

1-3. Exhortation to recognize God’s holiness. 

1. is moved. Let the earth quake—as at every manifestation of God 
jin Hebrew poetry. 

holy is he. The words form a choral refrain, as in v. 7 and 9. 
‘* Holy ’ here in the sense of “‘ infinite ’’ and ‘ ‘ righteous ane 
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HOMAGE OF ight of 3 é; Conga re 
SoeiEE ape eR of the nations. *He hath remembered his lovingkind 


as TO THE _ Ness and his faithfulness toward the house of Israel: all 
WORLD the ends of the earth have seen the salvation of our God. 
4Shout for joy unto the Lord, all the earth ; break forth into 
exultation, and sing praises. ‘Sing praises unto the Lord 
with the harp; with the harp and the voice of melody. 
sWith trumpets and the sound of the horn shout for joy 
before the king, the Lord. 7Let the sea roar and the fulness 
thereof, the world, and they that dwell therein. sLet the 
floods clap their hands, let the mountains exult together, 
Sbefore the Lord, for he cometh to judge the earth: he will 
judge the world with righteousness, and the peoples with 
equity. 
Psalm xcix. 
ee eat 1The Lord reigneth ; the peoples stand in awe: he is 
HOLY RULE — enthroned upon the cherubim ; the earth is moved. *The 
Lord is great in Zion ; and he is high above all the peoples. 
sLet them give thanks to thy great and dreaded Name ; 
holy is he. ‘The King’s strength also loveth justice ; thou 
didst establish equity; thou hast wrought justice and 
righteousness in Jacob. SExalt ye the Lord our God, and 
worship at his temple: holy is he. *Moses and Aaron 
among his priests, and Samuel among them that call upon 
his Name, called upon the Lord, and he answered them. 7He 
spake unto them in the pillar of cloud: they kept his testi- 
monies, and the statute that he gave them. sThou didst 
answer them, O Lord our God: a forgiving God thou wast 
unto them, though thou didst punish their misdeeds. 
4. the King’s strength . . . justice. God’s might is no arbitrary 
power but expresses itself in justice and retribution. In the words 
of the medieval poct, He is 
‘* The Judge who comes in terror, 
The Judge who comes in might, 


To put an end to evil, 
To set the crown on right ”’. 


5. temple. lit. “* footstool ”’. 
8. a forgiving God . . . didst punish. Among the thirteen Attributes 
of Mercy, we have “*. . . forgiving iniquity, transgression and sin, but 


not clearing the guilty ”. He is a righteously zealous God. He judges 
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and punishes impartially: and does not spare the good when they 
deserve punishment. 

** All these Psalms 95-99 tell of a setting up of a Divine Kingdom on 
earth. All alike anticipate the event with joy. One universal anthem 
bursts from the whole world to greet the advent of the righteous King. 
Kven inanimate nature sympathizes with the joy; the sea thunders 
her welcome, the rivers clap their hands, the trees of the wood break 
forth into singing before the Lord. In all these Psalms alike, the Joy 
springs from the same source, from the thought that on this earth, 
where might has triumphed so long over right, a righteous King shall 
reign, and a Kingdom shall be set up which shall be a kingdom of 
righteousness and judgment and truth ”’ (Perowne). 

Psalm 99 is not followed by 100—essentially a morning hymn, and 
more appropriate for week-days—but by the twenty-ninth psalm, which 
from early times was associated with the Sabbath. It too is a *‘ royal” 
psalm, singing of the Lord enthroned as King forever (v. 10). 

PSALM 29. 

Thunder-storms of tropical intensity are frequent in Palestine in 
winter, and the Israelite saw in them special manifestations of Divine 
might and majesty. 


GOD'S | 
MAJESTY IN 
THE STORM 
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*Exalt ye the Lord our God, and worship at his holy 
mount ; for the Lord our God is holy. 
Psalm xxix. 'A Psalm of David. 

Ascribe unto the Lord, O ye sons of might, ascribe unto 
the Lord glory and strength. 2Ascribe unto the Lord the 
glory due unto his Name; worship the Lord in the beauty 
of holiness. *The voice of the Lord is upon the waters: 
the God of glory thundereth, even the Lord upon the many 
waters. ‘The voice of the Lord is powerful; the voice of 
the Lord is full of majesty. ‘The voice of the Lord breaketh 
the cedars; yea, the Lord breaketh ‘in pieces the cedars 
of Lebanon. *He maketh them also to skip like a calf; 
Lebanon and Sirion like a young wild-ox. 7The voice of the 
Lord heweth out flames of fire; &sthe voice of the Lord 
shaketh the wilderness; the Lord shaketh the wilderness 
of Kadesh. *The voice of the Lord maketh the hinds to 
calve, and strippeth the forests bare: and in his temple 
everything saith, Glory. 'The Lord sat enthroned at the 
Flood ; yea, the Lord sitteth as King for ever. !!'The Lord 
will give strength unto his people ; the Lord will bless his 
people with peace. 


1. sons of might. The angels, standing in God’s immediate presence 
and watching the storm, are called upon by the poet to praise Him 
whose glory is seen in the storm. 

3-9. Rise, progress and effect of the thunder-storm. 

3. voice of the Lord. The thunder. The first peal is heard as coming 
from the Mediterranean sea, whence storms arise in Palestine. It 
bursts over the northern mountain-ranges. 

5. Lebanon. The very mountains shake to their foundations. 

6. Strion. Mt. Hermon. 

7. heweth out. With every thunder-peal come forked lightning 
shafts. 

8. wilderness. The poct sees the mountains in the North leap in 
terror. he storm has now swept over the whole length of the land, 
and pours out its fury on the wilderness in the South. 

9. calve ... bare. These are no mere poetical figures; they are 
observed facts. 

in his temple. His Heavenly Temple. 

Glory. This is the chant of the angels. 

10. at the Flood. We was King then, and is King always. 

11. The God who rules and stills the storm, is the same Who 
blesses His people with moral strength and lasting peace. 
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*“CoME, MY FRIEND, TO MEET THE BRIDE ”’ 


In addition to inaugurating the Sabbath by the singing of psalms, 
the Safed Cabalists, like the Rabbis of old, personified the Sabbath as 
a Queen, as a Bride, to be welcomed each week with radiant joy. A 
number of their hymns on this theme have come down to us. The most 
popular of them is the Lechoh Dodi (‘‘ Come, my friend, to meet the 
Bride ”’).by Rabbi Solomon Halevy Alkabetz composed about the year 
1540. (His name appears as an acrostic in the Hebrew ; the translation 
is by Solomon Solis-Cohen). It is a mere mosaic of Biblical phrases, 
yet the resulting whole is wonderfully fresh, fragrant and full of new 
charm. 

‘* It is perhaps one of the finest pieces of religious poetry in exist- 
ence, and has been translated by Herder and Heine. Universal Israel, 
whose love for Bride Sabbath and whose hope for final redemption it 
echoes so well, soon honoured Alkabetz’s poem with a prominent place 
in almost all its rituals ; and the Lechoh Dodi is now sung all over the 
world on the Sabbath eve, when Queen Sabbath holds her levée in the 
tents of Israel’ (Schechter). 

The idea of the welcome underlying the poem goes back to Talmudic 
times. Rabbi Chanina used to sing, *‘ Come and we will go out to meet 
the Bride, the Queen”?! and Rabbi Yannai robed himself in festive 


“LECHOH 
DODI™ 
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Come, my beloved, with chorus of praise, 
Welcome Bride Sabbath, the Queen of the days. 


‘“ Keep and Remember ”’ !—in One divine Word 
He that is One, made His will heard ; 
One is the name of Him, One is the Lord ! 
His are the fame and the glory and praise ! 


Sabbath, to welcome thee, joyous we haste ; 

Fountain of blessing from ever thou wast— 

First in God’s planning, thou fashioned the last, 
Crown of His handiwork, chiefest of days. 


City of holiness, filled are the years ; 
Up from thine overthrow ! Forth from thy fears ! 
Long hast thou dwelt in the valley of tears, 

Now shall God’s tenderness shepherd thy ways. 


Rise, O my folk, from the dust of the earth, 

Garb thee in raiment beseeming thy worth ; 

Nigh draws the hour of the Bethlehemite’s birth, 
Freedom who bringeth, and glorious days. 


attire and saluted the Sabbath with the words, ‘‘ Come, O Bride ; come, 
O Bride”. In Safed, white robed men and boys went out in procession 
up the hills and down the dales chanting psalms, and sang in the Sabbath 
to the strains of the Song of Songs. 

keep . . . remember. The command in Exodus 20. 8 begins, “ Re- 
member the Sabbath day to keep it holy ” ; while in Deuteronomy 5. 12 
it says, ‘“*‘ Observe the Sabbath day to keep it holy ”’. Tradition explains 
the different wording by stating that both forms were communicated 
by God simultaneously ; t.e. the Fourth Commandment in Deuteronomy, 
though differing in form, does not imply anything that was not revealed 
by God on Mt. Sinai. Moses uses the stronger expression the second 
time, because in his exhortation he has a practical object in view, viz., 
the observance of God’s command. 

first in God’s planning, though fashioned the last. Based on the 
Midrashic simile of the Architect who bas plans of the whole structure 
before beginning the building. The Sabbath is the end and pinnacle of 
the Creation, for which end everything else was made. 

city of holiness. The poet bids Zion rise, and become a fitting abode 
for the Queen. The Jewish Messianic note grows in volume till the end 
of the poem. 

Bethlehemite. The Messiah is a descendant of David, the son of 
Jesse, of Bethlehem. 
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On the entry of Mourners tnto the Synagogue they are greeted thus * 
sou) piss Dass oNw Jina poms ony piper 


wake and bestir thee. The imagery and wording in this and _ the 
following stanzas is from the triumphant Song of Zion Redeemed, in 
the second part of Isaiah. 

those that despoiled. This stanza is from the version of De Sola Pool. 

son of Perez. The ancestor of Boaz, husband of Ruth, from whom 
David descended (Ruth +4, 18-22 

crown of thy Lord. lit. ‘* crown of thy husband”. The husband is 
Israel ; and the Sabbath, his crown and glory. 


GREETING THE MOURNERS. 


During the first week of mourning, the bereaved remain at home. 
All mourning is suspended with the advent of the Sabbath, which is 
officially assumed to begin at the moment w hen the Congregation 
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Mea Wake and bestir thee, for come is thy light ! 
Up! With thy shining, the world shall be bright ; 
Sing! For thy Lord is revealed in His Might— 
Thine is the splendour His Glory displays ! 


“ Be not ashamed ’’, saith the Lord, “‘ nor distressed ; 
Fear not and doubt not. The people oppressed, 
Zion, My city, in thee shall find rest— 

Thee, that anew on thy ruins J raise’. 


‘“ Those that despoiled thee shall plundered be, 
Routed all those who showed no ruth ; 
God shall exult and rejoice in thee, 
Joyful as bridegroom with bride of youth ’”’. 


Stretch out thy borders to left and to right ; 

Fear but the Lord, Whom to fear is deight— 

The man, son of Perez, shall gladden our sight, 
And we shall rejoice to the fulness of days. 


Come in thy joyousness, Crown of thy Lord ; 
Come, bringing peace to the folk of the Word ; 
Come where the faithful in gladsome accord, 

Hail thee as Sabbath-Bride, Queen of the days. 


Come where the faithful are hymning thy praise ; 
Come as a bride cometh, Oueen of the days ! 


GREETING On the entry of Mourners into the Synagogue they are greeted thus : 

THE . 

MOURNERS May the Almighty. comfort you among the other 
mourners for Zion and Jerusalem. 


have completed the hymn of Welcome. The mourners come to Syna- 
gogue on the first Friday eve after the funeral, but remain in the ante- 
room till they are ushered into the Synagogue at the conclusion of 
Lechoh Dodi. They are met by the Minister, and the above grecting is 
spoken to them on behalf of the Congregation. This human custom is 
not as well-known, and fully understood, as its touching beauty and 
sublimity warrant. For if the Sabbath-psalms prove the interpenetra- 
tion of Nature and the Divine, Greeting the Mourners is eloquent 
testimony that in Judaism, the whole of life—all its joys and sorrows, 
its sunshine and sorrow—is interpenctrated with Religion. 
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Very much older than the reading of Psalms 95-99, is that of the 
‘two following Psalms, 92 and 93. It is an ancient custom, found in 
nearly all the Rites. 

PSALM 92. 

1-5. It is a good thing to sing praises to God. 
1. Sabbath day. So universal is the expression of human thanks- 
_ giving and devout meditation on the works of God in this psalm, that 
some Rabbis—those “‘ poets of Religion”, as Jeremy Taylor calls 
-them—held that it must have been spoken by Adam when he first 
beheld the wonders of Nature! The psalm can also be interpreted as 
an expression of national gratitude for some marvellous deliverance. 
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'Psalm xcil. A Psalm, a Song for the Sabbath Day. 

2It is a good thing to give thanks unto the Lord, and to 
sing praises unto thy Name, O Most High: %to declare thy 
lovingkindness in the morning, and thy faithfulness every 
night, 4with an instrument of ten strings and with a harp, 
with solemn music upon the lyre. ‘For thou, O Lord, 
hast made me rejoice through thy work : I will exult in the 
works of thy hands. sHow great are thy works, O Lord: 
thy thoughts are very deep. 7A brutish man knoweth it 
not, neither doth a fool understand this: 8when the wicked 
sprang up as the grass, and all the workers of iniquity 
flourished, it was that they might be destroyed for ever. 
*But thou, O Lord, art on high for evermore. '°For, lo, 
thine enemies, O Lord, for, lo, thine enemies shall perish ; all 
the workers of iniquity shall be scattered. !'But my strength 
hast thou exalted, like that of the wild-ox: I am anointed 
with fresh oil. '2Mine eye also hath seen the defeat of mine 
enemies ; mine ears have heard the doom of them that 
rose up against me, doers of evil. ‘The righteous shall 


THE JUSTICE 
OF GOD 


It is designated “for the Sabbath day” in the title of the psalm, 
because it was sung in the Temple at the Sabbath burnt-offering. 

2. good thing. A right, delightful thing. . 

6-9. The brutish man does not know that the wicked flourish only 
to perish. 

6. works. The result of Thy working in the moral government of 
the world. 

thoughts. Purposes ; God’s designs for the training of Israel. 

9. on high for evermore. “ God is in his Heaven : all’s right with the 
world ”’. 

10-15. The righteous shall triumph, rejoicing at the disappearance 
of the wicked. 

11. Jam... fresh oil. ‘“* Thou dost revive my failing strength ” 
(Moffatt). 

12. mine eye. It is national, not personal, enemies, that are spoken 
of. Israel’s cause was the cause of God against idolatry, falsehood, 
tyranny. ‘‘ Who would not rejoice in the victory of the right ? The 
Israelite did not speak of the defeat of evil and the triumph of good, 
but of the destruction of the wicked and the prosperity of the righteous ”’ 
(Kirk patrick). 

enemies. Or, ‘‘ them that lie in wait for me ’”’. 
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13. palm-tree. Symbol of beauty. 

cedar in Lebanon. Symbol of strength. 

15. in old age. Israel, even when it seems to be falling into decay, 
may be entering upon a second spring-time (Cheyne). 

16. to declare . . . upright. “‘ Showing how just the Eternal is” 
(Moffatt). 

unrighteousness. Failure of His faithfulness. 


PSALM 93. 


God Is the Eternal Sovereign who will conquer all His enemies. 
This psalm is the prelude to Psalms 95-99 whose keynote is: “ The 
Lord is King ”’. They are all Messianic. 
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GRE JUSTICE | spring up like a palm-tree ; he shall grow tall like a cedar in 


THE LORD IS 
KING 


Lebanon. “Planted in the house of the Lord, they shall 
blossom in the courts of our God. 'SThey shall still shoot 
forth in old age; they shall be full of sap and green: ‘to 
declare that the Lord is upright ; he is my Rock, and there 
is no unrighteousness in him. 

Psalm xcilii. 

'The Lord reigneth ; he hath robed him in majesty ; the 
Lord hath robed him, yea, he hath girded himself with 
strength: the world also is set firm, that it cannot be 
moved. ?Thy throne is set firm from of old: thou art 
from everlasting. %‘The streams have lifted up, O Lord, 
the streams have lifted up their voice ; the streams lift up 
their roaring. ‘Than the voices of many waters, mighty 
waters, breakers of the sea, more mighty is the Lord on 
high. ‘Thy testimonies are very sure: holiness becometh 


thine house, O Lord, for evermore. 


The Mourner’s Kaddish, p. 213. 


1. reigneth. At one time it seemed to the faithful as if God had 
abdicated His throne; but now He has become King. By some won- 
drous self-revelation of God, such as the Return from Babylon, mankind 
has come to realize that He is clothed in majesty and strength. 

world is established. The first result of God’s reign is that the world, 
hitherto shaken and tossed, will be established, and there will be an 
end to anarchy and confusion. The moral world-order that seemed to 
be tottering, is restored. 

2. from everiasting. Though to mankind His sovereignty may 
appear something new, it is nevertheless from of old, even as He is 
everlasting. 

3. the floods. The world-powers, threatening to engulf the nations, - 
are as wild, hungry, ocean-waves that beat against the shore to inundate 
the land. 

4. above . . . waters. In vain have the world’s Powers tried to 
resist the reign of God. Insurrection against God ends in noise. 

sure. As it is vain for man to fight God, so is it vain to attempt 
to suppress the Religion which God has established by means of His 
revealed testimonies. 

thy house. It shall nevermore be defiled by heathen invaders. 


dw pv) nawS many 


Congregation in an undertone. 
“SEM) MaAwy FWasmM 
TP wW iow sway osha 
"RAT PMA wp Dab > )p}= 
TAS SAT PWS RAT 
-aptdabd + oribs pr etybana 
21709 ardy) jaw ma ojaqy2 
M973 -p-y opine sous 

abiaias 

Diy) inna} Tap OW FMP 
MAYS FAY yy OW MTN 2 7yy 
soy TY) 


364 


Reader. 
PAT wens 32 
Cong. and Reader. 
OPV? WI] YNZ 
* TY) 
HN Y AAS 


ws obyn bp 
Day ye N72 
oy mnie na2n3 
D’ny maw myaN 


OTM ADwbS DIDNT oOMony Hon 
sypp ix Sha addy pi sia + bin yrs 


nish NID) Di ayn 


IBD WM TWH 
in by + ‘ipw ninas dd poy op 
MAS PB Ty) OPiy? ay ap? 


ra Seon 
an Dp 


PDI WwW Awe * 


4. SABBATH EVENING SERVICE 
The Evening Service itself is, in the main, identical with the week- 


day liturgy. 


A variation is introduced in the second benediction after 
the Shema, hashkivenu (*‘ Cause us to lie down in peace ”’’) ; 


and the 


collection of verses that follows it (‘“‘ Blessed be the Lord for 


evermore ”’, p. 312) is omitted, 
for the week-day Amidah. 


nineteen benedictions, but of seven: 


as this was originally a substitute 


The Sabbath 


Amidah consists not of 


one benediction taking the 
place of the thirteen week-day petitions. 


IN VOCATION 
TO CONGRE- 
GATIONAL 
PRAYER 


GOD THE 
CREATOR OF 
DAY AND 
NIGHT 
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Congregation, in an undertone. 

Blessed, praised, glorified, exalted and 
extolled be the Name of the supreme King 
of kings, the Holy One, blessed be he, who 
is the first and the last, and beside him 
there is no God. Extol ye him that rideth 
Cong. and Reader.— pon the heavens, whose Name is the Lord, 
BLESSED IS THE @drejoice before him. His Name is exalted 
LORD WHO IS TO BE above all blessing and praise. Blessed be 
His Name, whose glorious kingdom is for 
ever and ever. Let the Name of the Lord 
be blessed from this time forth and for 
evermore. 


Blessed art thou, O Lord our God, King of the universe, 
who at thy word bringest on the evening twilight, with 
wisdom openest the gates of the heavens, and with under- 
standing changest times and variest the seasons, and 
arrangest the stars in their watches in the sky, according to 
thy will. Thou createst day and night ; thou rollest away 
the light from before the darkness, and the darkness from 
before the light ; thou makest the day to pass and the night 
to approach, and dividest the day from the night, the Lord 
of hosts is thy name ; a God living and enduring continually, 
mayest thou reign over us for ever and ever. Blessed art 
thou, O Lord, who bringest on the evening twilight. 


Readery.—BLESS YE 
THE LORD WHO IS TO 
BE BLESSED. 


BLESSED FOR EVER 
AND EVER. 


BLEsseD Art Tuovu. This is the specific Hvening Prayer, corres- 
ponding to the yotzer in the Morning Service. It is a prayer of great 
beauty. Jewish piety has ever been moved to adoration by the re- 
current phenomena of Nature. The changes of the times, morning, 
noon, and night; sunshine and the rolling away of light before dark- 
ness ; the ranging of the stars in their watches in the sky—all fill the 
worshipper with reverential wonder and awe ; see p. 109. 

at thy word. God’s creative word that established the order of day 
and night ; Genesis 1. 3-5. 


sip Dn) naw> mony 366 
nivey TIA + Hams yoy Sky nea obiy nas 
wey yeby + mb unix may Den 
TN MA NwD PPI Me? wE\pD waBwa 
wo! PN we on a sayy obiydS pina 
pp TOROS ANIM) +79) opi mg oy 

sow jy amie + ame pa onmbiyd 
(When Prayers are not said with the Congregation, add :— 


(2 7282 72 Ds 
‘OT. 5.0957 


SAMY TM asdoy mint Dyk yw 
: Ty) Obiy> Imaabn Tine ow FID 

warden yaar baa pry nim my pany 

JNO ‘PN We MPD OIA Ym s7Ike-don 

ynawa pa AI) PIA? oMwA : yaarby on 

Dw: API yRIwWIy FTI AID 432 

ppanay : 72y pa mbyib wm yrdy mix) 
sw ana nin-by 

word) x DT 
myyb ‘pay WBN “Hiyp-ON Synvin veo min 
“boa rayds bmp nineny gow? din oan 


WITH EVERLASTING LovE. A briefer form of the Ahavoh prayer in 
the Morning Service, thanking God for the sacred gift of Revelation 
that He granted Israel. It breathes the purest idealism. All other 
goods and gifts of life are transitory ; the Torah alone is the eternal 


GOD THE 
TEACHER OF 
ISRAEL 


IHE SHEMA: 


ME AR, 0 
ISRAEL 
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With everlasting love thou hast loved the house of Israel, 
thy people; a Torah and commandments, statutes and 
judgments hast thou taught us. Therefore, O Lord our God, 
when we lie down and when we rise up we will meditate 
on thy statutes; yea, we will rejoice in the words of thy 
Torah and in thy commandments for ever ; for they are our 
life and the length of our days, and we will meditate on 
them day and night. And mayest thou never take away 
thy love from us. Blessed art thou, O Lord, who lovest 
thy people Israel. 

(When prayers are not said with the Congregation, say :— 
God, faithful King !) 
Deuteronomy vi. 4—9. 
HEAR, O ISRAEL: THE LORD IS OUR GOD, THE LORD 
IS ONE. 


See pp. 116 and 263 BLESSED BE His NAME, WHOSE GLORIOUS KINGDOM IS FOR 


THOU SHALT 
LOVE THE 
GOD 

See p. 118 


REWARD AND 
PUNISHMENT 
See p. 121 


EVER AND EVER. 
1And thou shalt love the Lord thy God with all thine 
heart, and with all thy soul, and with all thy might. *And 
these words, which I command thee this day, shall be upon 
thine heart : 7and thou shalt teach them diligently unto thy 
children, and shalt talk of them when thou sittest in thine 
house, and when thou walkest by the way, and when thou 
lest down, and when thou risest up. 8And thou shalt bind 
them for a sign upon thine hand, and they shall be for 
frontlets between thine eyes. ®*And thou shalt write them 
upon the door-posts of thy house, and upon thy gates. 
Deuteronomy x1. 13—21. 
'3And it shall come to pass, if ye shall hearken diligently 
unto my commandments which I command you this day, 
to love the Lord your God, and to serve him with all your 


heritage of the Jewish people. The phrase ‘‘ everlasting love ”’ is from 
Jeremiah 31. 3. 

our life... length of our days. Our continued existence as Jews 
is dependent on our clinging to the commandments and statutes of our 
Faith. When the ‘ ceremonies ”’ are banished from any Jewish home, 
its members often lose touch with Divine things, and are left without 


God in their lives. 
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THE SHEMA 


REWARD AND 
PUNISHMENT 


THE MONITION 
OF THE 
CZIIZIS 


See p. 124 
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heart and with all your soul, “that I will give the rain of 
your land in its season, the former rain and the latter rain, 
that thou mayest gather in thy corn, and thy wine, and 
thine oil. ‘And I will give grass in thy field for thy cattle, 
and thou shalt eat and be satisfied. '*Take heed to your- 
selves, lest your heart be deceived, and ye turn aside, and 
serve other gods, and worship them; "and the anger of 
the Lord be kindled against you, and he shut up the heaven, 
that there be no rain, and that the land yield not her fruit ; 
and ye perish quickly from off the good land which the Lord 
giveth you. 'sTherefore shall ye lay up these my words in 
your heart and in your soul; and ye shall bind them for a 
sign upon your hand, and they shall be for frontlets between 
your eves. '%And ye shall teach them your children, talking 
of them when thou sittest in thine house, and when thou 
walkest by the way, and when thou lest down, and when 
thou risest up. 2°And thou shalt write them upon the door- 
posts of thine house, and upon thy gates: ?'that your days 
may be multiplied, and the days of your children, upon the 
land which the Lord sware unto your fathers to give them, 
as the days of the heavens above the earth. 
Numbers xv. 37—4l. 

37And the Lord spake unto Moses, saying, *Speak unto 
the children of Israel, and bid them that they make them a 
fringe upon the corners of their garments throughout their 
generations, and that they put upon the fringe of each 
corner a cord of blue: *and it shall be unto you for a fringe, 
that ye may look upon it, and remember all the command- 
ments of the Lord, and do them ; and that ye go not about 
after your°own heart and your own eyes, after which ye 


Anp THE Lorp spake. Although the commandment of tzitzis does 
not apply in the night-time, this third paragraph was eventually intro- 
duced in the Evening Service, because of the clear enunciation of the 
duty to remember the Going out from Egypt. That remembrance must 
be with us all the days of our life; all the days—to inelude the night 
as well as the day-time. 


Cc 
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GOD THE 
REDEEMER 


Job 9. 10 
Psalm 66. 9 


Exodus 15. 11 


Exodus 15. 18 
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go astray: ‘that ye may remember and do all my com- 
mandments, and be holy unto your God. 4! am the Lord 
your God, who brought you out of the land of Egypt, to be 
your God: IJ am the Lord your God. 

True and trustworthy is all this, and it is established 
with us that he is the Lord our God, and there is none beside 
him, and that we, Israel, are his people. It is he who 
redeemed us from the hand of kings, even our King, who 
delivered us from the grasp of all tyrants; the God, who 
on our behalf dealt out punishment to our adversaries, and 
requited all our mortal enemies ; who doeth great things 
past finding out, yea, and wonders without number ; who 
maintaineth us in life, and hath not suffered our feet to 


slip; who made us overcome and conquer our enemies, 


and exalted our strength above all them that hated 
us; who wrought for us miracles and retribution upon 
Pharaoh, signs and wonders in the land of the children of 
Ham ; who in his wrath smote all the first-born of Egypt, 
and brought forth his people Israel from among them to 
everlasting freedom ; who made his children pass through 
the divided Red Sea, but sank their pursuers and their 
enemies in its depths. Then his children beheld his might ; 
they praised and gave thanks unto his Name, and willingly 
accepted his sovereignty. Moses and the children of Israel 
sang a song unto thee with great joy, saying, all of them, 

WHO IS LIKE UNTO THEE, 0 LORD, AMONG THE MIGHTY ? 
WHO IS LIKE UNTO THEE, GLORIOUS IN HOLINESS, REVERED 
IN PRAISES, DOING WONDERS ? | 

Thy children beheld thy sovereign power, as thou didst 
cleave the sea before Moses: they exclaimed, This is my 
God! and said, THE LORD SHALL REIGN FOR EVER AND» 
EVER. 


TRUE AND Trustwortuy. The Shema is followed, as in the Morning 
Service, by an Attestation to its truths, passing into a jubilant recollec- 
tion of the Redemption from Egypt, and of the redeemed triumphantly 
proclaiming the sovereignty of God. 
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CAUSE US... TO LIE DOWN. Or, “ grant, O Lord, that we may 
lie down”. This is the second of the benedictions that follow the 
Shema in the evenings. In it we pray for protection during the night, 
when man feels the need of God’s watchfulness over him far more than 
by day. 

_ the adversary. Heb. Satan. Jewish thought conceives of angels 
as absolutely subordinate to God. An angel is God’s * messenger a 
which is the literal meaning of the Hebrew word 4s5n, of the Greek 
word angelos, and of the English word “ angel”, derived from it. In 
the Jewish Prayer Book, angels are always instruments of the Divine 
beneficence. Satan may seem to be an exception, but that name is 
not used of a particular personality, but in the general sense of “* adver- 
sary”. ven when he is personified in poetry, as in Job, he has no 
independent power, but is an instrument of the Divine Plan. ‘“‘ The 


Jeremiah 31. 11 


GOD THE 
GUARDIAN 


Exodus 31. 16, 17 
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And it is said, For the Lord hath delivered Jacob, and 
redeemed him from the hand of him that was stronger than 
he. Blessed art thou, O Lord, who hast redeemed Israel. 


Cause us, O Lord our God, to lie down in peace, and 
raise us up, O our King, unto life. Spread over us the 
protection of thy peace ; direct us aright through thine own 
good counsel; save us for thy Name’s sake; be thou a 
shield about us ; remove from us every enemy, pestilence, 
sword, famine and sorrow ; remove also the adversary from 
before us and from behind us. O shelter us beneath the 
shadow of thy wings; for thou, O God, art our Guardian 
and our Deliverer ; yea, thou, O God, art a gracious and 
merciful King ; and guard our going and our coming unto 
life and unto peace from this time forth and for evermore ; 
yea, spread over us the shelter of thy peace. Blessed art 
thou, O Lord, who spreadest the shelter of peace over us 
and over all thy people Israel, and over Jerusalem. 

On Sabbaths :— 

6And the children of Israel shall keep the Sabbath, to 

observe the Sabbath throughout their generations, for an 


whole conception has now no place in Judaism, except in popular folk- 
lore. In the Prayer Book, Satan is mostly identical with the evil impulse, 
the lower passions which are a hindrance to man’s pursuit of the nobler 
aims of life. It is against the dominance of this impulse that the 
Israelite still prays” (Abrahams). The adversary, therefore, is the man, 
spirit, or evil impulse that seduces us to do wrong. 

who spreadest , Jerusalem. This is instead of the reaeriet 
ending, “ who guardest thy people Israel forever’. The Sabbath itself 
is Israel’s guardian, and so the benediction was changed to express the 
peace which comes to the Jewish home with Sabbath eve. 
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On Festivals say the appropriate NIT py. 
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Since Gaonic times the two Biblical verses are here inserted on 
Sabbaths ; one verse for the three Pilgrim Festivals, and one each for 
New Year and the Day of Atonement. In this place, only the Sabbath 
verses will be explained. 


Leviticus 23. 44 


Psalm 81. 4, 5 


Leviticus 16. 30 


Psalm 51. 17 


AMIDAH 


a, atuae (GOD 
OF HISTORY 


375 EVENING SERVICE FOR SABBATHS AND FESTIVALS 


everlasting covenant. '7It is a sign between me and the 
children of Israel for ever, that in six days the Lord made 
the heavens and the earth, and on the seventh day he 
ceased from work and rested. 

On Passover, Pentecost and Tabernacles, say :— 

And Moses declared uHe set feasts of the Lord unto the 
children of Israel. 

On New Year :— 

Blow the horn on the new moon, in the time appointed, 
for our day of festival. For it is a statute for Israel, a 
decree of the God of Jacob. 

On the Day of Atonement :— 

For on this day shall atonement be made for you to 
cleanse you ; from all your sins shall ye be clean before the 
Lord. 

Kaddish, p. 107. 
On Festivals say the appropriate Amidah. 


O Lord, open thou my lips, and my mouth shall declare 
thy praise. 

Blessed art thou, O Lord our God and God of our fathers, 
God of Abraham, God of Isaac, and God of Jacob, the great, 
mighty and revered God, the most high God, who bestowest 
lovingkindnesses, and art Master of all things; who re- 
memberest the pious deeds of the patriarchs, and in love 


an everlasting covenant. The weekly hallowing of the Sabbath is 
Israel’s proclamation of belief in God as the Creator and Ruler of the 
Universe, and is evidence of our obedience to His Will. Such proclama- 
tion is a perennial renewal of the Covenant that God established with 
the Fathers, Abraham, Isaac and Jacob. 

O Lord, open. Since Talmudic times these words are recited as 
introductory to the Shemonch Esreh when it is read in silence. 
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Tne AMIDAI. 

The opening benedictions embody the fundamental beliefs of 
Judaism in God Almighty and All-holy, in His Covenant with the 
Fathers, the Election of Israel, the Messianic Redemption and the 
Immortality of the soul. 

First Benediction : The God of History. 

In this benediction, God is adored as the God of the Fathers, the 
God of History, and the God Who in love will bring Messianic redemp- 
tion to the children of the Patriarchs. 

blessed. For the significance of this word, ‘as well as of “ Thou ”’ 
when addressed to the Deity, see p. 10. 

It is customary to bow at the word ‘ blessed’, and again stand 
erect at the word * Lord ”’. 

God of our fathers . . . Jacob. These words are drawn from the 
revelation at the burning bush (Exodus 3. 15). They are based on 
Ysrael’s fundamental conviction of the existence of One God, and take 
the mind of the worshipper back to the dawn of Israel’s religious 
beginnings. In invoking the God of our Fathers, we, as their loyal 
children, adore the same God—our God. 
great, mighty and revered. Deuteronomy 10. 17. The Rabbis strongly 
opposed any further heaping of Divine epithets in prayer. 

bestowest lovingkindnesses. Or, ** lavishest tender love ”’ (Pool). 

Master of all things. Or, ‘* Possessor of all things ” (Genesis 14. 19). 


AMIDAH 


ii. THE GOD 
OF NATURE 
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wilt bring a redeemer to their children’s children for thy 
Name’s sake. 
[During the Ten Days of Repentance, say :— 

Remember us unto life, O King, who delightest in life, and 
inscribe us in the book of life, for thine own sake, O living God. | 

O King, Helper, Saviour and Shield. Blessed art thou, 
O Lord, the Shield of Abraham. 

Thou, O Lord, art mighty for ever, thou revivest the 
dead, thou art mighty to save. 

[From the day after Simchas Torah wntil the Eve of Passover, say : 

Thou causest the wind to blow and the rain to fall.] 

Thou sustainest the living with lovingkindness, revivest 
the dead with great mercy, supportest the falling, healest 


rememberest the pious deeds. Thou causest the virtues of the Fathers 
to bring salvation to their children’s children. The Jewish doctrine of 
the ‘‘ Merits of the Fathers ” (Mia Aidt) teaches that the piety of the 
fathers is accounted to the children as righteousness. ‘‘ That man is 
best able to advance on the road to moral perfection, who starts with 
the accumulated spiritual heritage of righteous ancestors ”’ (Levy). 

in love. God has chosen, and will redeem, Israel not solely for 
Israel’s merits, but from love ; Deuteronomy 7. 7, 8. 

bring a redeemer. See p. 254. 

remember us. “* Grant us life, O Thou who delightest in dispensing 
the blessings of life *”’—The words go back to the ninth century, the 
Gaonic age. They refer to the Heavenly Judgment, as that thought is 
uppermost in Jewish hearts during the Ten Days of Repentance. 

For the idea of Book of Life, see p. 165. 

for thine own sake. i.e. to fulfil Thy purposes. 

King. The ruler of our destinies. 

Helper. In all the fluctuations of life. 

Saviour. Irom destruction, moral and physical. 

Shield. We who prevents ills and malevolent influences from over- 
coming us. 

blessed art thou. Of all the Eighteen Benedictions, the first alone 
both begins and ends with these words, which are the mark of a berochah. 
All the others end, but do not begin, as a blessing ; they are deemed 
to be merely continuations of the first benediction. 

Shield of Abraham. Genesis 15.1. If, like Abraham, we are ready 
to meet every Divine behest with ‘‘ Here I am ”’, He is also a Shield 
unto us. 

Second Benediction : the God of Nature. 

The appeal to History, the peculiar sphere of God’s revelation, 
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is now reinforced by an appeal to Nature as displaying the power and 
goodness of God. From the distant past, the worshipper turns to the 
distant future, and hails God as the King who alone is mighty to save. 
The God of the Past and Future is also the God Who lovingly sustains 
the living in all the vicissitudes of earthly existence, and whose infinite 
faithfulness remembers and redeems them that sleep in the dust. 

art mighty forever. God’s protection does not cease at the portals of 
the grave. He is mightier than death, and in His eyes the dead have 
not died. 

revivest the dead. He awakes the dead to new life. This emphatic 
statement concerning the resurrection was directed against the Samari- 
tans, and later against the worldlings who disputed the deathlessness 
of the soul, its return to God, and its continued separate existence 
after its reunion with the Divine Source of being. 


AMIDAH 


III. SANCTI- 
FICATION OF 
GOD 


wy 


PRE-EMINENCE 


OF THE 
SABBATH 
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the sick, freest the bound, and keepest thy faith to them 
that sleep in the dust. Who is like unto thee, Lord of mighty 
acts, and who resembleth thee, O King, who orderest death 
and restorest life, and causest salvation to spring forth ? 


[During the Ten Days of Repentance, say :— 
Who is like unto thee, Father of mercy, who in mercy remem- 
berest thy creatures unto life ?] 


Yea, faithful art thou to revive the dead. Blessed art 
thou, O Lord, who revivest the dead. 

Thou art holy, and thy Name is holy, and holy beings 
praise thee daily. (Selah.) Blessed art thou, O Lord, the 
holy God. During the Ten Days of Repentance conclude the 

Blessing thus :—the holy King. 

Thou didst hallow the seventh day unto thy name, as the 
end of the creation of heaven and earth; thou didst bless 
it above all days, and didst hallow it above all seasons ; and 
thus it is written in thy Torah: 


wind to blow. Nature’s perennial renewal declares the omnipotence 
of God. This is especially so to an agricultural people, for whom the 
due ordering of wind and rain alone renders existence possible. To the 
Rabbis, the changing panorama of the seasons, the resurrection of life 
every spring, was the greatest of miracles. It was their conviction 
that, even as the rain wondrously wakes to life the seed slumbering in 
the soil, so would God awaken the’dead to new life. Nature’s wonders, 
they held, were the strongest. proof that their Author was a God of 
lovingkindness Who supports the falling, heals the sick, and frees His 
children from all manner of woe and suffering. 

causest salvation to spring forth. ‘‘ And in the flowering of Thy 
saving power givest life ” (Pool). 

Father of Mercy. In the clauses i inserted in the pr eceding benediction 
during the Solemn Season, God is addressed as ‘*“‘ King”; here He is 
invoked as *S Father ’’. Often these two terms are combined, and then 
the order is always, ‘Our Father, Our King ” 1355p 13°38. In all these 
insertions, there is a prayer for life. 

Third Benediction : Sanctification. 

Arron Koposn. Thou art holy. In the third benediction, God is 
hailed as the Holy God of a Holy People. 

holy beings. 2.e. those that strive to live lives of holiness. The 
reference is to Israel, whose sacred mission is the sanctification of God’s 
Name in word and in deed (Baer). 
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Intermediate Benediction : Pre-eminence of the Sabbath. 

Tuou pipst HaALLow THE SEVENTH Day. The first three and the 
last three of Kighteen Benedictions recur in all Amidahs. They are 
increased by one special benediction on the Sabbath—varying in form 
in all services, Evening, Morning, Mussaf and Afternoon. 

1. AND THE HEAVEN. host. lit. “army”; the totality of the 
universe conceived as an organized whole, a cosmos. 

2. seventh day. ‘*‘ What did the world lack after the six days’ toil ? 
Rest. So God finished His labours on the seventh day by the creation 
of a day of rest, the Sabbath ”’ (Midrash). 

rested. This ascribing of human actions and feelings to God is called 
anthropomorphism, and is employed in the Bible to make intelligible to 
the finite, human mind that which relates to the Infinite. The Talmudic 
saying, DIS %33 yw ANN Aas. “The Torah speaks the ordinary 
language of men,”’ is a leading principle in Scripture interpretation. 

3. God blessed. The Creator endowed the Sabbath with a blessing 
which would be experienced by all who observed it. On the Sabbath, 
the Talmud says, the Jew receives an “ additional soul,” A7n* Ayws ; 2.e. 
his spiritual nature is heightened through the influence of the holy day. 

hallowed. The Sabbath demands more than stoppage of work. It is 
specifically marked off as a day consecrated to God and the life of the 
spirit. 

created and made. lit. ‘‘ which God created to make,” 7.e. to continue 
acting (Ibn Ezra, Abarbanel) throughout time by the unceasing opera- 
tion of Divine laws. As the Rabbis say, the work of creation continues, 
and the world is still in the process of creation, so long as the conflict 


AMIDAH 
Genesis 2. 1-3 


SABBATH 
Pata Y doa 
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1And the heaven and the earth were finished and all their 
host. ?And on the seventh day God had finished his work 
which he had made; and he rested on the seventh day 
from all his work which he had made. %And God blessed 
the seventh day, and he hallowed it, because he rested 
thereon from all his work which God had created and 
made. 

Our God and God of our fathers, accept our rest ; 
hallow us by thy commandments, and grant our portion in 


between good and evil remains undecided. TEthically the world is thus 
still ‘‘ unfinished,’ and it is man’s glorious privilege to help finish it. 
He can by his life hasten the triumph of the forces of good in the universe. 

Our Gop. This is the special Sabbath prayer in the Amidah. 
The Sabbath Service is for joyful communion with God. No mention 
of guilt, sin or wrong doing, and no thought of want, tribulation or 
sorrow, are to mar the Sabbath serenity of the worshipper. Hence the 
thirteen intermediate petitions of the week-day Amidah are replaced in 
all the Sabbath Amidahs by this central prayer of wonderful spirituality 
and beauty. Its ancient name was “ holiness of the day ”’. 

accept our rest. 7.e. may our rest be acceptable to Thee, and be such 
as will increase our moral strength and deepen our consecration to 
life’s noblest purposes. Sabbath rest is more than mere abstention 
from physical work ; and, therefore, must include worship and Scripture- 
reading, with their consequent strengthening of religious habit in life. 

hallow us by thy commandments. Through obedience to God’s will, 
we become “holy”; i.e. separated from the things that are ignoble 
and vile, and at one with all things that make for righteousness and 
humanity. Thy commandments, mitzvoth, the ceremonies and practical 
duties of Jewish religious life, are means of such hallowing ; their main 
purpose being ‘“‘ to purge our being of all moral dross ”’, As 152 4489 
nian, and train us to discipline and self-restraint. Observance of the 
mitzvoth binds us to God, and keeps us ‘*“‘ God-minded’”’. It is im- 
possible to convey to those who have not experienced it, the feeling of 
holy joy diffused in the humblest Jewish home by such ceremonies as 
the Kiddush, or the kindling of the Chanukah lights. Both the home 
and those that dwell in it become hallowed by their observance. The 
Israelite obtains sanctification not through vagaries of his own fancy, 
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nor by following any theological fashion of the hour ; but by loyalty to 
the recognized institutions and teachings of his Faith. 
grant our portion. That we participate in the blessings which flow 
from the observance of the Divine behests of the Torah. The Torah is 
the possession of the congregation of Israel, and each Israelite should 
be fully conscious and in real possession, of his share in the infinite 
riches of its holiness. 
thy goodness. The material and spiritual blessings which Thou 
deemest good for the children of men. 
gladden us with thy salvation. There is no happiness like that of the 
trustful soul which has placed its life and destinies in the hands of God. 
salvation. This word is differently understood by Jews and non- 
Jews. To the non-Jew, salvation means redemption from sin here, and 
deliverance from its consequences thereafter. (For these conceptions, 
the Jew uses the words ‘‘ repentance for sin’ and “ forgiveness of 
sin’’). Jn the Psalms and Siddur, however, salvation denotes either 
deliverance from distress and peril, or freedom for the moral expansion 
of our higher nature. It is something that saves us from our lower self, 
‘illumines and regenerates our soul, and makes us willing instruments 
of God’s Eternal plan. The Sabbath is a ‘‘ fountain” of salvation, 
because from it such blessed feelings flow. 
purify our hearts. With the psalmist we pray, “ Create in me a pure 
heart ”’, so that every desire within us be obedient to purity, righteous- 
ness, and holy living. ‘‘ Let no pride or self-seeking, no covetousness or 
-revenge, no impure mixture or unhandsome purposes, no little ends 
-and low imaginations pollute my spirit, and unhallow any of my words 
and actions ” (Jeremy Taylor). ; , 
to serve thee in truth. The pure heart renders possible sincere 
service of God in publie or private worship, as in public or private 
-lovingkindness to our fellowmen. ~ é 
i let us inherit. The Sabbath is a noble heritage, to which we are to 
cling with all our being, and leave nething undone to enable every 
sraclite to retain it. In the words of a noble Jew : ‘“ If I were asked to 
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thy Torah; satisfy us with thy goodness, and gladden us 
with thy salvation ; purify our hearts to serve thee in truth ; 
and in thy love and favour, O Lord our God, let us inherit 
thy holy Sabbath; and may Israel, who sanctify thy Name, 
rest thereon. Blessed art thou, O Lord, who hallowest the 
Sabbath. 

Accept, O Lord our God, thy people Israel and their 
prayer ; restore the service to the inner sanctuary of thy 


single out one of the great historical institutions more essential for our 
preservation than all others, I would not hesitate to declare that it is 
the observance of the Sabbath. Without this, the home and the 
Synagogue, the festivals and the holy days, the language and the 
history of our people, will gradually disappear. If the Sabbath will be 
maintained by those who have observed it and will be restored to those 
who have abandoned it, then the permanence of Judaism is assured. 
To all who are prosperous, the question of the observance of the Sabbath 
involves the sacrifice of a luxury, nothing more .. . very Jew who 
has it within his power should aid in the effort to restore the Sabbath 
to the man from whom it has been taken away. No deeds of charity 
or philanthropy, no sacrifices of time or fortune made by any Jew, at 
all equals in beneficent result the expenditure of time and money 
looking towards the re-establishment of the Jewish Sabbath among the 
Jewish people. No amount of prating about morals will ever take the 
place of rooted habits ruthlessly plucked out ”’ (Cyrus Adler). 

who hallowest the Sabbath. In the similar prayer of the Festival 
Amidah, the phrase is who hallowest Israel and the sacred seasons. That 
mention of Israel is due to the fact that the Festivals are specifically 
Israelite in character. Not so the Sabbath: it preceded the selection of 
Israel, and applies to the whole of mankind. Hence the omission of 
‘** Israel” in the Sabbath benediction. 

The three concluding benedictions consist of prayers for the 
re-establishment of the Divine Service at Jerusalem ; thanksgiving for 
God’s daily wonders towards us ; and a Prayer for Peace and Prosperity. 

Fifth Benediction : For the Temple Service. 

Even as the truth of pure Monotheism came from the Temple on 
Mt. Zion, so may that Sanctuary in future be the source from which 
will spread the true knowledge of God to all the children of men. 

service. Heb. avodah ; originally meant the Temple ritual, and later 
divine worship generally. 

restore the service. ‘This phrase was formulated when the Temple 
had been destroyed ; The concluding phrase, who restorest thy divine 
presence, was or iginally I’or Thee alone do we serve in reverence. 
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house ; receive in love and favour both the offerings of 
Israel and their prayer ; and may the worship of thy people 
Israel be ever acceptable unto thee. 

[On New Moon and the Intermediate Days of Passover and Tabernacles 

the prayer “‘ Our God ”’ to “‘ merciful God and King’’, p. 149, 

1s added] 

And let our eyes behold thy return in mercy to Zion. 
Blessed art thou, O Lord, who restorest thy divine presence 
unto Zion. ; 

We give thanks unto thee, for thou art the Lord our 
God and the God of our fathers for ever and ever; thou 
art the Rock of our lives, the Shield of our salvation 
through every generation. We will give thanks unto thee 
and declare thy praise for our lives which are committed 
unto thy hand, and for our souls which are in thy charge, 
and for thy miracles, which are daily with us, and for thy 
wonders and thy benefits, which are wrought at all times, 
evening, morn and noon. O thou who art all-good, whose 
mercies fail not ; thou, merciful Being, whose lovingkind- 
nesses never cease, we have ever hoped in thee. 

[On Chanukah, add prayers on pp. 151, 153.) 

For all these acts thy Name, O our King, shall be 

continually blessed and exalted for ever and ever. 
[During the Ten Days of Repentance say :— 

O inscribe all the children of thy covenant for a happy life. ] 

And everything that liveth shall give thanks unto thee 
for ever, and shall praise thy Name in truth, O God, our 
salvation and our help. (Selah.) Blessed art thou, O Lord, 
whose Name is All-good, and unto whom it is becoming to 
give thanks. 


thy people of Israel. This is one of the three benedictions which the 
priests recited every day in the Temple. 

Sixth Benediction : Thanksgiving for God’s Unfailing Mercies. 

We give thanks. A singular tiful anthem of gratitude for God’s 
manifold mercies to us. 
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Seventh Benediction : J*or Peace. 

The prayer for Peace is the last of the “ Thanksgiving ”’ benedictions. 
There can be no Peace, unless it is preceded by thankfulness to God ; 
even as there can be no true thankfulness, unless that is preceded by 
service to God. ‘‘ Only that peace has lasting worth, which is the fruit 
of common gratitude and common devotion to God’s Torah ” (Hirsch). 

O my God. This is a private meditation of Mar, the son of Rabina, 
a famous rabbi of the fifth century. Through its beauty it found a place 
in all Rites, and became a pendant to the Amidah when spoken 
silently. As the evil tongue is the most insidious enemy of peace, this 


prayer follows naturally upon thi cluding petition for peace ; 
Psalm 34. 14. 
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Grant abundant peace unto Israel thy people for ever ; 
for thou art the sovereign Lord of all peace; and may it 
be good in thy sight to bless thy people Israel at all times 
and in every hour with thy peace. 


Blessed art [During the Ten Days of Repentance, say :— 
thou, O Lord, who In the book of life, blessing, peace and 
blessest thy people good sustenance may we be remembered 
Israel with peace. and inscribed before thee, we and all thy 

people the house of Israel, for a happy life 
and for peace. Blessed art thou, O Lord, 
who makest peace. | 

Omy God! guard my tongue from evil and my lips from 
speaking guile; and to such as curse me let my soul be 
dumb, yea, let my soul be unto all as the dust. Open my 
heart to thy Torah, and let my soul pursue thy command- 
ments. If any design evil against me, speedily make their 
counsel of no effect, and frustrate their designs. Do it for 
the sake of thy Name, do it for the sake of thy power, do it 
for the sake of thy holiness, do it for the sake of thy Torah. 
In order that thy beloved ones may be delivered, O save 
by thy power, and answer me. Let the words of my mouth 
and the meditation of my heart be acceptable before thee, 


let my soul be dumb. ‘‘ Grant me forbearance unto those who deal 
ill towards me, and a calm disposition unto all my fellowmen” a 
prayer at once humble and dignified, marked by solemn simplicity and 
true greatness (N. Remy). “‘ Whosoever does not persecute them that 
persecute him, whosoever takes an offence in silence, he who does good 
because of love, he who is cheerful under his sufferings—they are the 
friends of God ” (Talmud). 

as the dust. This is victory over self, and has nothing in common 
with self-contempt. ‘* Be not wicked in thine own esteem ”’, remains a 
primary duty for individuals as for communities. 

open my heart to thy Torah. “*“Open my heart to Thy sacred 
teachings, so that my conduct may be evidence of the fulfilment of Thy 
commandments.” 

frustrate thetr designs. Defeat their purposes. This ends the prayer 
of Mar, the son of Rabina. ay 

of thy power. lit. ‘* of thy right hand ”’, i.e. to vindicate Thy power. 
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He who maketh peace. ‘* Creator of the harmony of the spheres, 
mayest Thou in Thy tender love create peace for us and for all Israel ”’ 
(Pool). “> 
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O Lord, my Rock and my Redeemer. He who maketh peace 
in his high places, may he make peace for us and for all 
Israel, and say ye, Amen. 

May it be thy will, O Lord our God and God of our fathers, that 
the temple be speedily rebuilt in our days, and grant our portion in 
thy Torah. And there we will serve thee with awe, as in the days of 
old, and as in ancient years. Then shall the offering of Judah and 
Jerusalem be pleasant ‘unto the Lord, as in the days of old, and as 
in ancient years. 

The Reader and Congregation repeat from “And the heaven,’’ to 

“and made,” p. 381. 


The following three paragraphs, to “‘ the Sabbath,” p. 391, are omitted 
when Prayers are not said with a Congregation :— 

Reader.—Blessed art thou, O Lord our God and God of 
our fathers, God of Abraham, God of Isaac and God of 
Jacob, the great, mighty and revered God, the most High 
God, Master of heaven and earth. 

Reader and Cong.—He with his word was a shield to our 
forefathers, and by his bidding will quicken the dead ; the 
holy God (on the Sabbath of Repentance say, “‘ holy King’), 
like unto whom there is none ; who giveth rest to his people 
on his holy Sabbath day, because he took pleasure in them 
to grant them rest. Him we will serve with fear and awe, 
and daily and constantly we will give thanks unto his Name 
in the fitting forms of Blessings. He is the God to whom 
thanksgiving are due, the Lord of peace, who halloweth 
the Sabbath and blesseth the seventh day, and in holiness 
giveth rest unto a people sated with delights, in remem- 
brance of the creation. 


The silent Amidah is followed, according to Talmudic rule, by the 
repetition of Genesis 2. 1-3, and the recitation of a condensation of the 
Sabbath Amidah, that gives the substance of the Seven Benedictions. 

He wirn His Worn. fitting forms of Blessings. 7.e. in benedictions 
suitable to the sacred occasion. 

delights. See Isaiah 58. 13, “ and call the Sabbath a delight.” 
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The Full Kaddish is a sign that originally the Sabbath Evening 
Service was now concluded. The present-day additions are, (a) A 
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Reader.—Our God and God of our fathers, accept our 
rest; hallow us by thy commandments, and grant our 
portion in thy Torah; satisfy us with thy goodness, and 
gladden us with thy salvation ; purify our hearts to serve 
thee in truth; and in thy love and favour, O Lord our 
God, let us inherit thy holy Sabbath ; and may Israel, who 
sanctify thy name, rest thereon. Blessed art thou, O Lord, 
who hallowest the Sabbath. 

Kaddish, p. 207. 
The following ts not said on Festivals, on the Intermediate Sabbath 
of a Festival, or on the evening after a Festival. 
Mishna Treatise Sabbath, ch. ii. 
1. With what materials may the Sabbath lamp be lighted, and 


— with what may it not be lighted ? It may not be lighted with cedar- 


bast, nor with uncombed flax, nor with floss-silk, nor with willow- 
fibre, nor with nettle fibre, nor with water-weeds, (all these forming 
imperfect wicks). It may also not be lighted with pitch, nor with 
liquid wax, nor with oil made from the seeds of the cotton plant, 
nor with oil which, having been set apart as a heave-offering and 
having become defiled, is condemned to be destroyed by burning, 
nor with the fat from the tails of sheep, nor with tallow. Nahum 
the Mede says one may use tallow when it has been boiled, but the 
other sages say, that whether so prepared or not, it may not be used. 

2. On a festival one may not use such consecrated oil as has 
been condemned, after defilement, to be burnt. KR. Ishmael says, 
one may not, from respect to the Sabbath, use tar. The sages permit 
the use of all kinds of oil; the oil of sesamum, of nuts, of radish 
seeds, of fish, of colocynth seeds, as well as tar and naptha. R. 
Tarphon says, one may use no other than olive oil for lighting the 
Sabbath lamp. 


Mishna chapter, with Haggadie ending; (b) Kiddush; (c) Oleynu, 
with Mourner’s Kaddish ; and, in English congregations, (d) Yigdal. 

The Mishna Chapter. Since the ninth century this chapter con- 
taining the regulations concerning the material proper for the Sabbath 
light, has been recited. In many Rites this is done before the Evening 
Service, and even before Minchah. Its recitation to- day, even in 
Ashkenazi congregations, is not universal. 
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Mishna 6 is Haggadic moralising, and stresses in strong terms the 
importance of the duties named therein. 
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3. No part of a tree may be used as a wick for lighting, with the 
exception of flax ; nor is any part of a tree, if used in the con- 
struction of a tent, capable of acquiring pollution according to the 
law concerning the pollution of tents, except flax. Ifa slip of cloth 
has been folded but not singed, Rk. Eliezer says it may become 
unclean, and may not be used as a wick for lighting; IR. Akiba 
says 1t remains clean, and may be used. 

4. One may not perforate an egg-shell, fill it with oil, and place 
it above the opening of the lamp, so that drops of oil may fall 
therein; he may not even employ an earthenware vessel in this 
manner; but R. Yehudah permits it. If, however, the potter had 


- originally joined the two parts, then it is allowed, because it is 


actually only one vessel. A person may not fill a bowl with oil, place 
it by the side of the lamp, and put the end of the wick into it, so that 
it may draw the oil to the flame ; but R. Yehudah permits it. 

5. He who extinguishes the light, because he is in fear of 
heathens, of robbers, or of an evil spirit, or to enable a sick person 
to sleep, is absolved ; if his object is to save the lamp, the oil, or 
the wick, he is guilty of a breach of the Sabbath law. KR. Yosé 
absolves from such guilt in every case except in that of the one 
whose object is to save the wick, because by thus extinguishing it, 
he converts it into a coal. 

6. For three transgressions women die in childbirth: because 
they have been negligent in regard to their periods of separation, in 
respect to the consecration of the first cake of the dough, and in 
the lighting of the Sabbath lamp. 

7. Three things a man must say to his household on Sabbath 
eve towards dusk: Have ye separated the tithe ? Have ye made 
the Erub? Kindle the Sabbath lamp. If it be doubtful whether 
it is dark, that which is certainly untithed must not then be tithed, 
vessels must not be immersed to purify them from their defilement, 
nor must the Sabbath lamps be lighted ; but that which is doubt- 
fully untithed may be tithed, the Erub may be made, andy hot 
victuals may be covered to retain their heat. » 


flax. Spoken of in Joshua 2. 6 as ‘the flax of a tree ”’ 

In Mishna 7, rub is a symbolical act by which continuity is estab- 
lished ; especially, with reference to preparing meals for the Sabbath 
on a Holy Day occurring on a Friday. 
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Rabbi Elazar said. The Haggadic selection that follows is a typical 
example of a Rabbinic homily. It is on Peace, and is based on Isaiah 
54. 13, which foretells that Zion’s peace will be based not on armed 
force, but on God-fearing lives of all its inhabitants. 

read not. No actual change in the Text is intended by the formula, 
“Read not.” It is merely a homiletic admonition to understand the 
word banayich as if it were written bonayich, and to remember that the 
children of a nation are the builders of its future. 

scholars increase peace throughout the world. This is a memorable 
pronouncement of the deepest importance. In seeking for a saying 
wherewith to sum up the spirit of Judaism and of Jewry across 
the ages, one would always come back to these words. The human 
ideal is the man of wisdom, wisdom of mind and heart; the aim of 
wisdom is to establish peace (Lewissohn). Note that it inculcates 
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Talmud Babli. End of Treatise Berachoth. 

R. Elazar said in the name of R. Chanina, The disciples of the 
sages Increase peace throughout the world, as it is said, and all thy 
children shall be taught of the Lord ; and great shall be the peace 
of thy children. (Read not here banayich, thy children, but bonayich, 
thy builders.)—Great peace have they who love thy Torah; and 
there is no stumbling for them. Peace be within thy rampart, 
prosperity within thy palaces. For my brethren and companions’ 
sakes I would fain speak peace concerning thee. For the sake of the 
house of the Lord our God I would seek thy good. The Lord will 
give strength unto his people; the Lord will bless his people with 
peace. 

The Reader, taking a cup of wine in his hand, says :-— 

Blessed art Thou, O Lord our God, King of the universe, 
who createst the fruit of the vine. 

Blessed art thou, O Lord our God, King of the universe, 
who hast hallowed us by thy commandments and _ hast 
taken pleasure in us, and in love and favour hast given us 
thy holy Sabbath as an inheritance, a memorial of the 
creation—that day being also the first of the holy convo- 
cations, in remembrance of the departure from Egypt. 
For thou hast chosen us and hallowed us above all nations, 
and in love and favour hast given us thy holy Sabbath as 
an inheritance. Blessed art thou, O Lord, who hallowest 
the Sabbath. 


peace not merely in the family or in the community, but throughout 
the world. 

The Synagogue Kiddush. The presence of this home-rite in the Syna- 
gogue Service is due to various causes. Wine, an essential element of the 
Kiddush ceremony, was beyond the reach of most people in Babylon, 
and arrangements had to be made for a congregational Kiddush. 
Furthermore, in Babylon and in some medieval European countries, 
passing strangers were often lodged in the Synagogue building ; and, 
for their benefit, the Kiddush was recited at the end of the Synagogue 
Service. The Reader faced the congregation during the Kiddush, as 
it did not form part of the Service proper. In later generations, when 
the Synagogue buildings ceased to be the communal inn, the Kiddush 
nevertheless retained its old place. Its elimination was urged by some 
literalists, because the original reason for its introduction had ceased. 
But neither the spiritual leaders nor the communities would agree to 
that demand. 
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ISRAEL'S 
SELECTION TO 
PROCLAIM GOD 
AS SUPREME 
KING OF THE 
UNIVERSE 

See p. 208 


Deuteronomy 4. 39 
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It is our duty to praise the Lord of all things, to ascribe 
greatness to him who formed the world in the beginning, 
since he hath not made us like the nations of other lands, 
and hath not placed us like other families of the earth, since 
he hath not assigned unto us a portion as unto them, nor a 
lot as unto all their multitude. For we bend the knee and 
offer worship and thanks before the supreme King of kings, 
the Holy One, blessed be he, who stretched forth the 
heavens and laid the foundations of the earth, the seat of 
whose glory is in the heavens above, and the abode of whose 
might is in the loftiest heights. He is our God; there is none 
else: in truth he is our King; there is none besides him ; 


as it is written in the Torah, And thou shalt know this day, 


o Rcy fe, BRS 
Ors. 


HUMANITY 
UNITED IN 
RECOGNITION 
OF THE ONE 
GOD 


Exodus 15. 18 
Zechariah 14.9 


and lay it to thine heart, that the Lord he is God in heaven 
above and upon the earth beneath: there is none else. 

We therefore hope in thee, O Lord our God, that we 
may speedily behold the glory of thy might, when thou wilt 
remove the abominations from the earth, and heathendom 
will be utterly destroyed, when the world will be perfected 
under the kingdom of the Almighty, and all the children 
of flesh will call upon thy Name, when thou wilt turn unto 
thyself all the evil-doers upon earth. Let all the inhabitants 
of the world perceive and know that unto thee every knee 
must bow, every tongue must swear allegiance. Before 
thee, O Lord our God, let them bow and worship ; and unto 
thy glorious Name let them give honour; let them all 
accept the yoke of thy kingdom, and do thou reign over them 
speedily, and for ever and ever. For the kingdom is thine, 
and to all eternity thou wilt reign in glory ; as it is written 
in thy Torah, THE LORD SHALL REIGN FOR EVER AND EVER. 
And it is said, AND THE LORD SHALL BE KING OVER ALL 
THE EARTH : IN THAT DAY SHALL THE LORD BE ONE, AND 
HIS NAME ONE. 
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6. MourRNER’S KADDISH. 


! The Kaddish points forward to the establishment of the Messianic 
Kingdom of God, with its promise of Resurrection and assurance of 
“immortality ; see p. 254. The greatest religious significance was attached 
f by the Rabbis to the congregation repeating in unison the words, Let 
His great Name be blessed for ever and to all eternity. “ As the assembly 
proclaim these words, the Holy One forgives *” (Midrash). The son, 
‘reciting the Kaddish, is thus instrumental in calling forth the most 


MOURNER'S 
KADDISH 
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Mourner’s Kaddish 

Mourner.——-Magnified and sanctified be his great Name 
in the world which he hath created according to his will. 
May he establish his kingdom during your life and during 
your days, and during the life of all the house of Israel, 
even speedily and at a near time, and say ye, Amen. 

Cong. and Mourner.—Let his great Name be blessed for 
ever and to all eternity. 

Mourner.—Blessed, praised and glorified, exalted, ex- 
tolled and honoured, magnified and lauded be the Name of 
the Holy One, blessed be he ; though he be high above all 
the blessings and hymns, praises and consolations, which 


are uttered in the world ; and say ye, Amen. 
Cong.—Let the Name of the Lord be blessed from this 


time forth for evermore. 

Mourner.—May there be abundant peace from heaven, 
and life for us and for all Israel ; and say ye, Amen. 

Cong.—My help is from the Lord, who made heaven and 
earth. 

Mourner.—He who maketh peace in his high places, may 
he make peace for us and for all Israel; and say ye, Amen. 


important Response in the Service. This ancient prayer was deemed to 
be the hymn of hymns, and gained still greater hold upon the reverent 
affection of the people when it came to be looked upon as the Orphan’s 
Prayer. In its original form, the Kaddish is of great antiquity. It 
antedates the Destruction of the Temple, and is echoed in the most 
famous Christian prayer. For its rise and significance, see on THE 
Mourner’s Kappisu, p. 268. 

may he establish his kingdom. May he bring about the realization 
of all spiritual values, and transform things as they are into things as 
they ought to be. 

consolations. The Heb. word, in addition to its general meaning of 
comfort in mourning and sorrow, also denotes the praises of God in 
connection with the Messianic time and the Future Life, as well as the 
consolatory discourses to which the Kaddish was the conclusion. 
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This hymn opens the Morning Service. English Jews have selected 
it as the concluding hymn on Sabbath and I estiv ral eve, and thus also 
close their devotions on those sacred occasions as faithful Jews, believing 
in the existence of a Creator—one, spiritual and eternal ; believi ing in 
Prophecy and the Torah of Moses; in the rule of justice in God’s 
universe ; in the Messiah, and in the immortality of the soul. 


VIGDAL: THE 
PRINCIPLES 
OF THE 
JEWISH FAITH 
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The living God we praise, exalt, adore ! 

He was, He is, He will be evermore ! 

No unity like unto His can be: 

Eternal, inconceivable is He. 

No form, or shape has the incorporeal One, 

Most holy He, past all comparison. 

He was, ere aught was made in heaven, or earth, 
But His existence has no date, or birth. 

Lord of the Universe is He proclaimed, 

Teaching His power to all His hand has framed. 
He gave His gift of prophecy to those 

In whom He gloried, whom He loved and chose. 
No prophet ever yet has filled the place 

Of Moses, who beheld God face to face. 

Through him (the faithful in His house) the Lord 
The law of truth to Israel did accord. 

This Law God will not alter, will not change 

For any other through time’s utmost range. 

He knows and heeds the secret thoughts of man : 
He saw the end of all ere aught began. 

With love and grace doth He the righteous bless, 
He metes out evil unto wickedness. 

He at the last will His anointed send, 

Those to redeem, who hope, and wait the end. 
God will the dead to life again restore. 

Praised be His glorious name for evermore ! 


‘The minhag of this Synagogue shall be the Polish minhag as used 


in Hamburg, with the addition of Yigdal to be chanted at the end of 
every Friday Evening Service ”’.—Takanah of the Great Synagogue, 


London, 1722. 
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On the Eve of Sabbaths and‘of Holydays it is customary for Parents, 
etther at the conclusion of the Service in Synagogue, or upon reaching 
ther Home, to pronounce the following Benediction upon their 
Children :— 
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5. HOME SERVICE. THE FATHER’S BLESSING. 

A parent’s blessing is considered in the Bible to be of vital significance; 
and the custom of blessing children on the Sabbath Eve was the rule in 
Talmudic times. The placing of both hands on the head of the child 
became a symbol of the transmitting of the spirit of God, even as the 
Blessing itself linked the generations in piety and affection. 

God make thee as Ephraim and Manasseh. The words of Jacob 
when, on his death-bed, he blessed his grandchildren, Ephraim and 
Manasseh. These had voluntary given up their place in the higher 
Egyptian aristocracy, and would not barter away their ‘‘ Jewishness ” 
for the most exhalted social position, or the most enviable career, in. 
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BLESSING THE On the Eve of Sabbaths and of Holydays it is customary for Parents, 


CHILDREN 


either at the conclusion of the Service in Synagogue, or upon reaching 

their Home, to pronounce the following Benediction upon their 

Children :— 

To Sons say :— 
God make thee as Ephraim and Manasseh. 
To Daughters say :— 
God make thee as Sarah, Rebekah, Rachel and Leah. 
To Sons and Daughters :— 

The Lord bless thee, and keep thee: the Lord make his 
face to shine upon thee, and be gracious unto thee: the 
Lord turn his face unto thee, and give thee peace. 

Some say the following in the Home :— 

I give thanks unto thee, O Lord my God and the God of my 
fathers, for all the kindnesses that thou hast shown unto me and 
that thou art ready to show unto me and to all thy creatures. 
May it be thy will, O Lord of peace, Father of mercy, to bless me 
and to ordain for me a happy and peaceful life. Make me worthy 
(and my wife and my children) to find favour and _ good 
understanding in thine eyes, and in the eyes of all who behold 
me, so I be deserving to welcome each Sabbath amid ever- 
growing joy and ever-waning wrongdoing. Oh, remove from me and 


the Egyptian state. Hvery parent may well pray that his children 
show the same loyalty to their father’s God and People. 

Sarah ... Leah. May they follow Jewish ideals of womanhood. 
Some aspects of that ideal are given in the Song of the Valorous Woman. 
It is, of course, understood that the parent may add whatever blessings 
his heart dictates to him, and in his own phrasing. 

‘“'The simple, touching ceremony of the parent placing the hand in 
blessing on the head of his child has been a wonderful instrument in 
fostering the growth and strengthening the power of filial piety in the 
Jewish home. There can be in the heart of the child no disharmony of 
spirit, certainly no conflict or revolt against parental teaching, so long as 
he seeks and receives the father’s blessing. This ceremony, therefore, is 
an Elijah that fulfils the words of Malachi the Prophet: ‘* he shall 
turn the hearts of the fathers te the children, and the hearts of the 
children to the fathers”. I deem it to be one of the gravest spiritual 
losses of modern Jewry that the pious custom, sanctified through a 
hundred generations, is passing away among us.”’ (M. Lazarus). 

The Prayer, ‘I give thanks unto thee,” is of recent date. 
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GREETING THE SABBATH ANGELS. 


The Greeting of the Sabbath Angels was introduced by the Cabalists- 
It is based on the Talmudic saying that two angels, a good and an evil 
angel, accompany every man as he returns from welcoming the Sabbath 
in the Synagogue. If the good angel finds the lights kindled and the table 
set he says: ‘“‘ May it be God’s will that the next Sabbath be as this 
one’’, and the evil angel has to answer “‘ Amen’”’. When they find the 
Sabbath neglected, it is the good angel who is compelled to assent to 
the evil angel’s prediction, *“‘ May it be this way next Sabbath ”’. 

Tue VALorous Woman. 

_ After blessing the children, the sanctity of the home and the exalted 
position of the Jewish wife are stressed by the recital of Proverbs 31. 
10-31 which is an alphabetic Ode on the Perfect Wife Her nobility of 
character is matched by her domestic efficiency. She is industrious 
and sagacious, kind-hearted and honoured. 


GREETING THE 
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ANGELS 
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from my household sickness and suffering and poverty. Strengthen 
our better nature within us, so that we serve thee in truth, in 
reverence and in love. I beseech thee, O King of glory, Lord of 
peace, may the Sabbath angels, the heavenly angels of peace, usher 
in unto us happiness and blessing, life and peace, from now and for 
evermore. Selah. 


‘“ Peace be unto you, ye ministering angels, messengers of the 

Most High, from the supreme King of Kings, holy and blessed is he. 

‘“ May your coming be in peace, messengers of the Most High, 
from the supreme King of Kings, holy and blessed is he. 

“Bless me with peace, ye messengers of the Most High, from 
the supreme King of Kings, holy and blessed is he. 

““May your departure be in peace, ye messengers of peace, 
messengers of the Most High, from the supreme King of Kings, 
holy and blessed is he”. 

1A woman of worth who can find ? For her price is far 
above rubies. !!The heart of her husband trusteth in her ; 
and he shall have no lack of gain. '*She doeth him good and 
not evil all the days of her life. '*She seeketh wool and flax, 
and worketh willingly with her hands. She is lke the 
merchant-ships; she bringeth her food from afar. !*She riseth 
also while it is yet night, and giveth food to her household, 
and their task to her maidens. '*She considereth a 
field, and buyeth it: with the fruit of her hands she planteth 
a vineyard. '7She girdeth her loins with strength, and 
maketh strong her arms. '8§ She perceiveth that her mer- 
chandise is good: her lamp goeth not out by night. She 
putteth her hands to the distaff, and her hands hold the 
spindle. #She stretcheth out her hand to the poor ; yea, she 


10. a woman of worth. Heb. ayshes chayil ; ‘a valorous woman ”’. 

who can find ? 7.e. is not easily found. 

13. She directs the industrial work of her household. The prepara- 
tion of garments was a main function of woman in ancient times. 

17. with strength. All her success is the result of determined energy. 

18. her lamp goeth not out by night. A Semitic idiom for, ‘‘ her house 
is prosperous ”’. 


nawS mony 406 
mane nya MN :DI2 Aye. a2 MP InnAM 
IBDN FIND 3io"> Ay! sanyo pom 
Jap on MED) weA2a Ande ANY say nda 
send sivayd amby on wd mb vpp 
may sow war Ama > aby and 
mbya onyya ya sawaab jos) we adnnby 
nan} ham) TSM) nny pA No aprby tnaws 
MB: INN Bh pom AvAAD TID Ty sya 
minds mais smiw>-by cpn-miny npsna anne 
mwinn mae :Soxn xo mbyy ond) ams 
by my myer Sm sy nize nian ndomy mbps 
Sn miarmsy mapas vein bam jon apy smb: 
enbyp pyyia moo) at _ Aw Pbann 


20-31. She is kind to the poor, and gentle to all; self-respecting 
and dignified, with Religion as the root and basis of her life. 

20. poor . . . needy. She does not live for self alone. Her charitable 
work is as important as her household activities. 

23. in the gates. The place where public business was transacted. 

25. strength and dignity are her clothing. A perfect description of 
perfect womanhood. 

laugheth. She is free from anxiety, having provided for the future. 

26. lovinglindness. Her being is devoid of all harshness. 

28. rise up. She gets full recognition from those she lives for. 

30. beauty is vain. Not that beauty is to be despised; but there 
must be full recognition that it is transitory and passes away, and with 
it the happiness based merely on beauty. 

favour. Attractiveness. 

a woman that feareth the Lord. The religious side of her character is 
given in a mere touch—a perfect touch which depicts everything. 

31. fruit of her hands. ‘‘ Give her due credit for her deeds” (Moffat). 
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putteth forth her hands to the needy. 2!She is not afraid 
of the snow for her household ; for all her household are 
clothed with scarlet. *2She maketh for herself coverings of 
tapestry; her clothing is fine linen and purple. ?3Her husband 
is known in the gates, when he sitteth among the elders of 
the land. *She maketh linen garments and selleth them ; 
and delivereth girdles unto the merchant. *Strength and 
dignity are her clothing ; and she laugheth at the time to 
come. *6She openeth her mouth with wisdom ; and the law 
of lovingkindness is on her tongue. 2?She looketh well to the 
ways of her household, and eateth not the bread of idleness. 
28Her children rise up and call her happy ; her husband also, 
and he praiseth her, saying: Many daughters have done 
worthily, but thou excellest them all. **Favour is false, and 
beauty is vain; but a woman that feareth the Lord, she 
shall be praised. 3'Give her of the fruit of her hands ; and let 
her works praise her in the gates. 


THE KIDDUSH. 


The Kiddush is the formal ceremony and prayer by which the 
holiness of the Sabbath is proclaimed by the Israelite in his own home, 
and at the beginning of the first Sabbath meal. The wife, children and 
dependents take part in this ceremony which brings out the double 
significance of the Sabbath—the religious and the historical. The 
Sabbath proclaims the basic truth that this universe is not the product 
of chance, but the work of a Divine Power. And it is also a reminder 
of the great deliverance from Egypt, of God as Israel’s Redeemer. It 
is thus at once universal and Jewish. 

‘Remember the Sabbath day ’’—the traditional explanation of 
these words is, “‘ remember it over wine’. As wine gladdens the heart 
of man (Psalm 104. 15), our meal on the eve of Sabbaths and Festivals 
begins with a cup of wine in honour of the day, accompanied by two 
blessings : one over the wine, and one on the holiness of the day. 

The Jew recognizes that wine, though liable to abuse, is none the 
less a divine gift, worthy to be used in acts of adoration of Him who is 
the bounteous Bestower of all good. Judaism emphasizes the joyous 
side of life which is not only sanctified, but sanctifies, by lawful use. 

If there is no wine, the Blessing over wine is omitted, and the 
motzi, the Blessing over bread, said in its place. 

a memorial of the creation. Talmudic legend tells that when the 
heavens and earth were being called into existence, matter was getting~ 
out of hand, and the Divine Voice had to resound, ‘‘ Enough! so far 
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The following is said in the Home by the Master of the House, 
previous to partaking of the Sabbath Meal :— 
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and no further’?! Likewise, in man’s little universe matter is con- 
stantly getting out of hand, threatening to overwhelm and crush our 
soul. By means of the Sabbath, called A swyns Awypd yinsr “a 
memorial of Creation ’’, man, made in the image of God, is endowed 
with the Divine power of saying “ Enough’! to all rebellious claims 


THE 
KIDDUSH 


Genesis 2, 1-3 
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KIDDUSH FOR SABBATH EVENING 
The following ts said in the Home by the Master of the House, previous 
to partaking of the Sabbath Meal :— 

And it was evening and it was morning,—the sixth day. 

1And the heaven and the earth were finished and all their 
host. ?And on the seventh day God had finished his work 
which he had made; and he rested on the seventh day 
from all his work which he had made. *And God blessed 
the seventh day, and he hallowed it, because he rested 
thereon from all his work which God had created and 
made. 

Blessed art Thou, O Lord our God, King of the universe, 


“who createst the fruit of the vine. 


Blessed art thou, O Lord our God, King of the universe, 
who hast hallowed us by thy commandments and _ hast 
taken pleasure in us, and in love and favour hast given us 
thy holy Sabbath as an inheritance, a memorial of the 
creation—that day being also the first of the holy convo- 
cations, in remembrance of the departure from Egypt. 
For thou hast chosen us and hallowed us above all nations, 
and in love and favour hast given us thy holy Sabbath as 
an inheritance. Blessed art thou, O Lord, who hallowest 
the Sabbath. 

Blessed art thou, O Lord our God, King of the universe, 
who bringest forth bread from the earth. 


of our environment, and we are reminded of our potential victory over 
all forces that would drag us down. 

first of the holy convocations. The Sabbath is named first in the list 
of Holy Days, Leviticus 23. | 

remembrance of the departure from Egypt. The Israelites in Egypt 
slaved day after day without a rest. By ceasing from toil one day in 
seven, we distinguish our work from the drudgery of the slave. Judaism 
‘‘ proclaims a truce once in seven days to all personal anxieties and 
degrading thoughts about the means of subsistence and success in life. 
In countries where life is a hard struggle, what more precious, more 
priceless public benefit can be imagined than this breathing time, this 
recurring armistice between man and the hostile powers that beset his 
life, this solemn Sabbatic Festival ? ’’ (J. R. Seeley). 

Ha-Morzr. bread. Food ; the wording is from Psalm 104, 14. 
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THE ZEMIROTH—JEWISH TABLE Hymns. 

During the meal, Jewish Table Songs are chanted in domestic circles 
that observe the Sabbath with the olden love and joy—** Songs sum- 
ming up, in light and jingling metre, the very essence of holy joyousness 
—neither riotous, nor ascetic: the note of spiritualized common sense 
which has been the keynote of historical Judaism” (Zangwill). It is 
the ancient Jewish My stics who added a touch of ecstasy to the daily 


meals by composing ¢ and singing gleeful table hymns to the Giver of all 
things. This saintly custom was in time adopted by the whole House 


“YOH RIBBON 
OLOM”’ 
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SABBATH TABLE HYMNS 
God of the World, eternity’s sole Lord | 
King over kings, be now thy Name adored ! 
Blessed are we to whom thou dost accord 
This gladsome time thy wondrous ways to scan ! 
God of the World, etc. 


Early and late to thee our praises ring, 

Giver of life to every living thing ! 

Beasts of the field, and birds that heavenward wing, 
Angelic hosts and all the sons of man ! 

God of the World, etc. 


Though we on earth a thousand years should dwell, 
Too brief the space, thy marvels forth to tell ! 
Pride thou didst lower, all the weak who fell 

Thy hand raised up e’er since the world began ! 
God of the World, etc. 


Thine is the power, thine the glory be! 

When lions rage, O deign thy flock to free ! 

Thine exiled sons O take once more to thee, 
Choose them again as in thine ancient plan ! 

God of the World, etc. 


Turn to thy city, Zion’s sacred shrine ! 

On yon fair mount again let beauty shine ! 

There, happy throngs their voices shall combine, 
There, present joy all former ill shall ban ! 

God of the World, etc. 


of Israel, albeit only for the Sabbath, which is and must ever remain 
the central sun in the existence of the faithful Jew. 

The unique combination in these Table Songs of adoration of God 
with genial appreciation of good cheer, is a product of the Jewish genius, 
which interweaves the secular with the sacred, and spreads over the 
ordinary facts of life the rainbow of the Divine. Those who sing these 
beautiful hymns and melodies *“‘ make the Sabbath a delight”, and 
implant in the souls of their children an ineradicable love of the Sacred 
Day. The Sabbath is to them, as it was to their fathers of old, a 
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foretaste of that ‘“‘ Day which is wholly a Sabbath, and a rest in life 
everlasting ’’. 

There is no statutory limit to the number of Table Songs recited, 
nor any fixed order for their recital. Usually one or more of the three 
given here are sung. 

Gop OF THE Wor p. It is in Aramaic, and its author is Israel 
Najara, of Safed, in the sixteenth century. It has been set to many 
beautiful melodies. The translation is by I. Abrahams. 


“IZUR 
MISHELO 
OCHALNU ” 
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Rock from whose store we have eaten— 
Bless him, my faithful companions. 
Eaten have we and left over— 

This was the word of the Lord. 


Feeding his world like a shepherd— 
Father whose bread we have eaten, 
Father whose wine we have drunken. 
Now to his Name we are singing, 
Praising him loud with our voices, 
Saying and singing for ever : 

Holy is none like the Lord. Rock, etc. 
Singing with sound of thanksgiving, 
Bless we our God for the good land 
Given of old to our fathers ; 

Bless we him now who has given 
Food for our hunger of spirit ; 
Strong over us is his mercy, 
Mighty the truth of the Lord. Rock, etc. 


Mercy, O Rock, for thy people ! 
Pity the place of thy glory, 
Zion, the house of our beauty. 
Soon shall he come to redeem us— 
Offspring of David, thy servant, 
He that is breath of our spirit— 
Send thine anointed, O Lord! Rock, etc. 


O that the Temple were builded, 
Filled again Zion our city— 
There a new song shall we sing him, 
Merciful, holy and blessed,— 
Bless we him now and for ever, 
Over the full brimming wine cup, 
Blest as we are of the Lord. Rock, etc. 


Rock FROM WHOSE STORE. Of unknown authorship. The trans- 


lation is by Nina Salaman. ‘The hymn is an introduction to the Grace 
after meals. For further Table Hymns see p. 566-569. 
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“On the Sabbath day, a spirit of rejoicing is suffused throughout 
the universe. When the sons of the Holy People, with jubilant hearts 
and arrayed in Sabbath attire, go to the House of God and pour out 
their souls in songs of praise and prayer, every one of them is adorned 
with an effulgence from the Divine Crown ” (Zohar). 


\ 


Such, in the language of the Mystics, is the effect of congregational 
prayer which, even to the pious Israelite, is not as arule available except 
on Sabbaths and Festivals. Only on those days does the ordinary Jew 
join in a publie expression of religious life, and in a demonstration of 
Israel’s spiritual identity. This worship is of immeasurable importance 
in the life of the individual. By uniting men in prayer, it strengthens 
loyalty in the individual, fans and intensifies his religious feelings, and 
keeps him a worshipping being. It is, therefore, the imperative duty 
of Jews living together in any place to provide for a house of public 
devotion. 


As congregational prayer is the fervent utterance of the common 
spiritual need of a religious community, it must be in the con- 
secrated, historic forms of devotion of that community. At any rate, 
in Jewry, only the Traditional Service has any hope of continuance, or 
of living influence in the souls of its men and women. This presupposes 
that Jewish men and women are reared to the Service. Indeed, the 
bringing up of its coming generation to the full participation in Israel’s 
worship—equipping its youth with a knowledge of the Sacred Language, 
and familiarizing it with the Liturgy—is among the main aims of 
Jewish religious education. However, vitally important as is such 
training, we must beware of over-estimating the intellectual element 
in worship. Communion with God is not necessarily dependent on the 
grasp of the literal meaning of the prayers, so long as the worshipper 
is sustained, though it be but vaguely and indistinctly, by devotional 
moods and feelings. ‘‘ Even in prayers recited without complete under- 
standing, the worshipper is conscious that he has to do with something 
holy ; that the words which he uses bring him into relation with God ” 
(Heiler). 


- And the melody and chant in prayer are often of a far more 
lasting influence than the verbal message. ‘‘ The strongest effect of 
chanted liturgies is independent of detailed verbal meaning. The 
most powerful prayer seeks for nothing special, but is a yearning 
to escape from the limitations of our own weakness, and = an 
invocation of all Good to enter and abide with us’ (George Eliot). 
The Mystics and the Chassidim fully understood this ; and so did the 
common people, who, throughout the centuries, insisted on Chazonus 
as an essential accompaniment of Synagogue worship. The Mystics 
taught, “There are halls in the heavens above that open but to 
the voice of song”. This is certainly true of the human soul: it may 
remain shut to other influences, but it opens to the voice of melody. 
A great Chassid wisely put it, “‘The sphere of music is near the 
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sphere of repentance ’’.. And as for the common people, there is much 
truth in Zangwill’s characterization of the worshippers at an East End 
chevrah—* Their religious consciousness was largely a musical box : 
the thrill of a ram’s horn, the cadenza of a psalmic phrase, the jubilance 
of a festival ‘Amen’, and the sobriety of a workaday ‘ Amen’, the 
Passover melodies and the Pentecost, the minor keys of Atonement and 
the hilarous rapsodies of Rejoicing, the plain chant of the Law and the 
more ornate intonation of the Prophets.”’ This is in line with the words 
of that profound student of Man and his Past, J. G. Frazer, ‘‘ Every 
faith has its appropriate music, and the difference between the ereeds 
might almost be expressed in musical notation ”’. 





In view of all this, participation in the Traditional Service, even if 
the worshipper cannot translate all its phrases into his own vernacular, 
is of irreplaceable value; secing that, in addition to all else, 
it keeps alive in the heart of Jewish men, women and children the sense 
of worship, loyalty to Israel, and sympathy with every good cause. 
Therefore, to dismiss such “‘ unthinking ”’ devotion as unworthy of the 
name of Prayer, is to remain blind to the spiritual and educational values 
inherent in it. ‘* The great mass of average people ’’, says Heiler, ‘‘ need 
fixed religious forms to which, in their spiritual dependence, they can 
cling; they need some stern compulsion to drive them away from the 
concerns of daily life, and lift them up to a higher world ’’. In Israel, 
the Traditional Sabbath Service, is above all others such a fixed 
religious form. It is an obligatory observance that remains the 
strongest agency for awakening and maintaining the religious conscious- 
ness of the Jew. It leaves its mark on the souls of them who hallow 
it, and adorns their life “‘ with an effulgence from the Divine Crown ”’. 


On Sabbaths and Festival Mornings, the Service begins with Yigdal, 
p. 6. Its earlier portion is substantially the same as on weck-days. 
Psalm 100 is omitted (as there was no thank-offering in the Temple on 
Festive days), and nine more psalms (p. 60-82) are recited in the 
section ‘‘ Psalms and Passages of Song ”’. 

These additional psalms adore God as Creator (Psalms 19 and 90 
deal with the wonders of God and His universe) ; proclaim the Sabbath 
as a memorial of Israel’s liberation from Egyptian bondage (Psalms 
136 and 188); and praise God as the Deliverer from all woe. 
Psalm 92—‘‘a Song for the Sabbath Day”’—was later understood to be 
the Psalm for the Hereafter, ‘‘ for the Day which is wholly a Sabbath 
and rest in Life everlasting’. It is thus a reminder of Immortality. 

After the Song at the Red Sea, p. 104, the Service assumes its 
festive character with the important doxology Nishmas. 
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MORNING SERVICE 
FOR SABBATHS AND FESTIVALS. 


NISHMAS 


Even as the number of psalms has been increased for Sabbaths and 
Festivals, so has the special Benediction that concludes the daily reading 
of the Psalms (yishtabach, p. 104) been expanded by prefixing to it the 
poetic Nishmas prayer. This ancient and beautiful adoration deserves to 
be known far beyond the borders of Jewry. The first part (till ** to 
Thee alone we give thanks ”’) probably dates from Temple times: the 
remainder was known to the Talmudic teachers. Tradition connects 
its authorship with the statesman-rabbi of the Maccabean dynasty, 
Simeon ben Shatach (p. 620). A curious legend that was current in medi- 
eval Germany and France declared the author of Nishmas to have been 
Simon Cephas, i.e. the Apostle Peter. In this prayer he was to have 


PSALMS AND 
PASSAGES OF 
SONG— 


continued 


NISHMAS 

I. GOD—THE 
KING, 
REDEEMER, 
AND HELPER 


2. NOHUMAN 
TONGUE CAN 
EXHAUST HIS 
PRAISES 
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Page 7 to “the Lord is One”’, p. 105. Then continue as follows : 

The breath of every living being shall bless thy Name, 
O Lord our God, and the spirit of all flesh shail ever extol 
and exalt thy fame, O our King. From everlasting to 
everlasting thou art God; and beside thee we have no 
King, O thou who redeemest and savest, settest free and 
deliverest, who supportest and pitiest in all times of trouble 
and distress; yea, we have no King but thee. 

Thou art God of the first and of the last ages, God of all 
creatures, Lord of all generations, adored in innumerable 
praises, guiding thy world with lovingkindness and thy 
creatures with tender mercies. The Lord slumbereth not, 
nor sleepeth ; he arouseth the sleepers and awakeneth the 
slumberers ; he maketh the dumb to speak, setteth free the 
prisoners, supporteth the falling, and raiseth up those who 
are bowed down. . 

To thee alone we give thanks. Were our mouths full 
of song as the sea, and our tongues of exultation as the 


completed his renunciation of the new Doctrine with which he had been 
associated. This legend was indignantly repudiated by Rashi and 
others. 

1. Tue Brearn. Let all men bless and glorify Him Who is our 
sole Saviour and Redeemer. 

and exalt thy fame. The usual translation, ‘“‘and exalt thy memorial,” 
is unintelligible and misleading. 41>} is the synonym of ow ‘‘ Name”’, 
and means title, remembrance, or fame. Cf. Psalm 145. 7 and Psalm 
97.12; p. 87 and 351. 

settest free. Web. nip, by arrangement with him who has mastery 
over you. 

and deliverest. Heb. 5°, snatching from mortal danger, like saving 
the lamb from the wolf. 

guiding . . . lovingkindness. A characteristic teaching of Judaism. 
Mercy (a*anin nD) accompanies Justice in God’s dealings with mankind. 

arouseth the sleepers. To repentance, or to new life. 

2. were our mouths . . . Man is incapable of adequately thanking 
God for His infinite mercies, especially for His deliverances of Israel 
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from all bondage and woe. In the poetic figure, the sea indicates 
inexhaustibleness ; the waves, the countlessness; and the skies, the 
immeasurable infinity of God’s praises. 

were our mouths full of song. These words formed the opening of a 
prayer of thanks in Talmudic days for timely and copious rain. Two 
things should be noted in regard to these hyperboles. In the first place, 
there is a substratum of fact underlying them. ‘ Is not every glance of 
the eye (woe to the blind !) an ineffable benefit ? every breath of man 
and his every step another opportunity towards blessing and joy ”’ ? 
(Remy). Moreover, God’s grace may be displayed as much, and more 
so, in the things He denies us, as in what He grants us. And then think 
of the evil visitations we dreaded that have not befallen us, the catas- 
trophes which threatened our health and happiness, that passed away 
Without our even being aware of them. In the second place, hyperboles 
are part of Oriental literary manner. Thus, the Pentecost hymn 
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PSALMS AND multitude of its waves, and our lips of praise as the wide- 


SONG OF extended skies; were our eyes shining with light like the 
Rr, sun and the moon, and our hands were spread forth hke 


the eagles of the air, and our feet were swift as the wild 
deer, we should still be unable to thank thee and to bless 
thy Name, O Lord our God and God of our fathers, for 
one thousandth or one ten thousandth part of the bounties 
which thou hast bestowed upon our fathers and upon us. 

Ps rite Thou didst redeem us from Egypt, O Lord our God, and 
didst release us from the house of bondage ; during famine 
thou didst feed us, and didst sustain us in plenty ; from 
the sword thou didst rescue us, from pestilence thou didst 
save us, and from sore and lingering diseases thou didst 
deliver us. 


3: eee oe Hitherto thy tender mercies have helped us, and thy 
La sHaALL lovingkindnesses have not left us: forsake us not, O Lord 


ee ie UD HIS our God, for ever. Therefore the limbs which thou hast 
planted in us, and the spirit and soul which thou hast 
breathed into us, and the tongue which thou hast set in 
our mouths, lo, they shall thank, bless, praise, glorify, 
extol, reverence, hallow and do homage to thy Name, O 
our King. For every mouth shall give thanks unto thee, 


Akdomus, echoing Rabbinic phraseology, declares : 
‘** Could we with ink the ocean fill, 
Were every blade of grass a quill, 
Were the world of parchment made, 
And every man a scribe by trade, 
To write the love 
Of God above 
Would drain that ocean dry ; 
Nor would the scroll 
Contain the whole, 
Though stretched from sky to sky !”’ 
like the sun and the moon. So as to see all the wonders of Creation. 
like the eagles. 'To spy out all His mysteries. 
swift as the wild deer. 'To do the will of God. Wald deer. lit. ‘‘ hinds ”’, 
noted for fleet movement. 
3. Therefore, with all our body and every faculty of soul shall we 
throughout our lives adore Him. 
planted in us. Or, ‘‘ distributed within us ”’ 
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innermost being. lit. ‘inward parts and reins ’ 
needy... robbeth. Injustice is to the ae of the Liturgy, as to 
Prophet and Psalmist of old, the great blot in the life of humanity ; 


Psalm 35. 10 


Psalm 103. 1 


4. Psalm 33.1 
AND IN 
ASSEMBLIES 
WORSHIP HIM 
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and every tongue shall swear allegiance unto thee; every 
knee shall bow to thee, and whatsoever is lofty shall 
prostrate itself before thee. All hearts shall revere thee, 
and our innermost being shall sing unto thy Name, accord- 
ing to the word that is written, All my bones shall say, 
Lord, who is like unto thee? Thou deliverest the poor 
from him that is stronger than he, the poor and the needy 
from him that robbeth him. Who is like unto thee, who 
is equal to thee, who can be compared unto thee, O God, 
great, mighty, and awful, most high God, Maker of heaven 
and earth ? We will praise, laud and glorify thee, and we 
will bless thy holy Name, as it is said, (A Psalm of David,) 
Bless the Lord, O my soul; and all that is within me, bless 
his holy Name. Thou art God in the vastness of thy power, 
great in thy glorious Name, mighty for ever and revered by 


‘thy awe-inspiring acts, the King who sitteth upon a high 


and lofty throne. 

He inhabiteth eternity, exalted and holy is his Name; 
and it is written, Exult in the Lord, O ye righteous ; praise 
is seemly for the upright. 

By the mouth of the upright thou shalt be praised, by 
the words of the righteous thou shalt be blessed, by the 
tongue of the pious thou shalt be extolled, and in the midst 
of the holy thou shalt be hallowed. 

In the assemblies also of the tens of thousands of thy 
people, the house of Israel, thy Name, O our King, shall 


and they never weary of proclaiming that the God of Justice will secure 
the triumph of Right among the children of men. 

4. He inhabiteth eternity. Based on Isaiah 57. 15. 

upright. The first letters of the Hebrew words for upright, righteous, 
pious, and holy happen to spell the word pns*, Isaac; and by re- 
arranging the words for praised, blessed, extolled and hallowed, the third 
letters of these words form pApan, Rebekah. ‘‘ Such fanciful ideas were 
and still are appreciated by many, whose affectionate ingenuity would 
play in childlike rapture round the words of the beloved prayers” 
(Abrahams). 

in the assemblies. The second half of this paragraph appears to be 
based on the Mishna dealing with the Passover Eve. 
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YISHTABBACH. Praised be thy Name—the Bencdiction for the 
“Psalms and Passages of Song ’’—the same as on p. 104—is now recited. 
It is the benediction after the reading, just as Boruch she-omar, 
‘Blessed be He who spake” (p. 50)is the benediction before the reading, 
of those Psalms. There are similar benedictions before and after the 
reading of Hallel on New Moons and Festivals. 

song... thanksgiving. Fifteen distinct terms of praise and adoration 
are enumerated. Hebrew is remarkably rich in the vocabulary of 
adoration and worship. ‘*‘ As Latin is the language of war, Greek that 
of oratory, so is Hebrew the language of Prayer” (Midrash). 

of all worlds. Or, “‘ of all eternities ”’. 


CONCLUDING 
BENEDICTION 


to 
PSALMS 
AND 
PASSAGES 
OF SONG 


HALF- 
KA DDISH 
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be glorified with joyous song in every generation ; for such 
is the duty of all creatures before thee, O Lord our God 
and God of our fathers, to thank, praise, laud, glorify, extol, 
honour, bless, exalt and acclaim thee, even beyond all the 
words of song and adoration of David the son of Jesse, thy 
anointed servant. 

Praised be thy Name for ever, O our King, the great 
and holy God and King, in heaven and on earth ; for unto 
thee, O Lord our God, and God of our-fathers, song and 
praise are becoming, hymn and psalm, strength and 
dominion, victory, greatness and might, renown and glory, 
holiness and sovereignty, blessings and thanksgivings from 
henceforth even for ever. Blessed art thou, O Lord, God 
and King, great in praises, God of thanksgivings, Lord of 
wonders, who makest choice of song and psalm, O King 
and God, the life of all worlds. 

Reader.—Magnified and sanctified be his great Name in 
the world which he hath created according to his will. May 
he establish his kingdom during your life and during your 
days, and during the life of all the house of Israel, even 
speedily and at a near time, and say ye, Amen. 


HAL¥-KADDISH. magnified. As elsewhere in the Liturgy, the Half- 
Kaddish marks the end of a distinct section of the Service; here, the 
Preliminary part of the Sabbath Morning Service. It was originally a 
doxology, or formula of praise, concluding the religious discourse of 
the ancient teacher. He would in this way dismiss his assembly 
with a glorification of God and the Messianic hope of the speedy coming 
of His kingdom. The doxology was in Aramaic, because the discourse 
was in Aramaic, the language spoken by the Jews after the Babylonian 
Iexile. In time, the doxology passed from the School to the Synagogue. 

may he establish his kingdom. May He bring about the realization 
of all spiritual values, and transform things as they are into things as 
they ought to be. 

let his great Name be blessed for ever and to all eternity. This is the 
principal response of the IKXaddish (derived from Daniel 2. 20, and 
analogous to Psalm 113. 2, and to the response ‘‘ Blessed be His Name, 
whose glorious Kingdom is for ever and ever’”’). It was deemed to be 
the hymn of hymns, and gained still greater hold upon the reverent 
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affection of the people when it came to be looked upon as the Orphan’s 
Prayer. In its original form, the Kaddish is of great antiquity. It 
antedates the Destruction of the Temple, and is echoed in the most 
famous Christian prayer. 

Holy One, blessed be he. The most frequent Name of God in post- 
Biblical Jewish literature. Holiness is the essential attribute of God. 

consolations. The Hebrew word, in addition to its general meaning of 
comfort in mourning and sorrow, also denotes both the praises of God 
in connection with the future Messianic time and the Future Life, as 
well as the consolatory discourses to which the Kaddish was the 
conclusion. 


INVOCATION 
TO CONGRE- 
GATIONAL 
PRAYER 
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Cong. and Reader.—Let his great Name be blessed for 
ever and to all eternity. 

Reader.—Blessed, praised and glorified, exalted, extolled 
and honoured, magnified and Jauded be the Name of the 
Holy One, blessed be he ; though he be high above all the 
blessings and hymns, praises and consolations, which are 
uttered in the world ; and say ye, Amen. 


Congregation, in an undertone. 
Reader. —BLESS YE Blessed, praised, glorified, exalted and 
THE LORD WHO IS TO extolled be the Name of the supreme King 
BE BLESSED. of kings, the Holy One, blessed be he, who 
is the first and the last, and beside him 
there is no God. Extol ye him that 
Cong. and Reader.— yideth upon the heavens, whose Name 
BLESSED IS THE is the Lord, and rejoice before him. 
LORD WHO IS TO BE His Name is exalted above all blessing 
BLESSED FOR EVER and praise. Blessed be His Name, whose 
AND EVER. glorious kingdom is for ever and ever. 
Let the Name of the Lord be blessed 
from this time forth and for evermore. 


Blessed art thou, O Lord our God, King of the universe, 
who formest light and createst darkness, who makest peace 
and createst all things : 


THE SHEMA 
AND THE BLESSINGS BEFORE AND AFTER 


(yow ms 4p) 
The Suema is the heart of the Morning (and Evening) Service. It is 


Israel’s © — *sion of Faith. The worshipper who recites it proclaims, 
as the ! »xplain, his allegiance to the Kingship of Heaven, and 
his joy! ission to God’s laws and commandments. 

The « nreceded by two blessings :— 


| > a thanksgiving for the formation of physical 
daily renewal of Creation. (b) The Ahavah 
tpouring of exalted thanksgiving for the 

ipon Israel, the light of the Torah. 
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On Sabbaths, and on Festivals falling on Sabbaths, say the following 
to nop P. 430. 


Tiv 
On Festivals falling on Week-days say WRDD,p. 108, to ned, 
p. 110 and then continue WANN, p. 432. 
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And the Shema is followed by : 

(a) An attestation of faith in the declarations conveyed in the 
Shema, 3°35) nDs (“ True and firm’’). (b) Praises of God as the 
Redeemer of Israel, $snz* $sia. All these prayers are of great antiquity, 
considerably older than the Maccabean period. 

Borecnu. The Invocation to prayer with which the Public Service 
now opens (‘* Bless ye the Lord who is to be blessed ”’) is the ancient 
formula for calling people to prayer. The Response (‘Blessed is the 
Lord who is to be blessed for ever and ever’’) associates the 
congregation with the praise of God to which the Reader summons 
his fellow -worshippers. The passage recited by the congregation in 
an undertone, is a later addition. 

createst all things. Based on Isaiah 45. ‘* T am the Lord, and there 
is none else. I form light and create Sots I make peace and create 


GOD THE 
CREATOR OF 
ALL THINGS 


427 SABBATH MORNING SERVICE: BLESSINGS BEFORE SHEMA 


On Sabbaths, and on Festivals falling on Sabbaths, say the following 
to “‘ they shall glorify thee for ever,” p. 431. 

On Festivals falling on week-days say, “Who in mercy’, p. 109, to 
“ glorify thee for ever’’, p. 111, and then continue, ‘ Be thou 
blessed’, p. 433. 

All shall thank thee, and all shall praise thee, and all 
shall say, There is none holy like the Lord. All shall extol 
thee for ever, thou Creator of all things, O God who openest 
every day the door of the gates of the East, and cleavest 
the windows of the firmament, leading forth the sun from 
his place, and the moon from her dwelling, giving light to 
the whole world and to its inhabitants whom thou didst 
create by the attribute of mercy. In mercy thou givest light 
to the earth and to them that dwell thereon, and in thy 
goodness renewest the creation every day continually ; 
O King, who alone wast exalted from aforetime, praised, 
glorified and extolled from days of old. O everlasting God, 
in thine abundant mercies, have mercy upon us, Lord of 
our strength, Rock of our stronghold, Shield of our salva- 
tion, thou Stronghold of ours! There is none to be com- 
pared unto thee, neithcr is there any beside thee; there 


evil’’. Some see in this declaration of absolute monotheism a protest 
against the ancient Persian belief in two gods—one a god of light and 
goodness, and the other, of darkness and evil. Jewish teaching 
emphasizes that nothing coming from God is in itself evil, that even 
the lower passions may be made agencies for good. Hence the change 
of “create evil” into “ createst all things’’. God is the sole Source 
of everything. — 

ALL SHALL THANK THEE. The week-day yolzer prayer (see p. 108) 
here appears in an expanded form in the Sabbath Service. ‘The opening 
sentences take up the last word 557, “‘ all’, in the benediction preceding 
it, and poetically expand it. The closing words, There is none to be com- 
pared . . . revival of the dead, are a Midrash-like exposition of the two 
preceding sentences, phrase by phrase. The dawn of morning shows the 
rule of God in Nature, and this rule shall continue in all cternity, in this 
world and the world to come. ven in the days of the Messiah, none and 
not the Messiah himsclf, shall share dominion with Him. ~<a 

For the interrelation of man’s regeneration in this life, and his 
salvation in the future life, see the comments on the corresponding 
articles of the Jewish Creed, p. 254 and 255. 
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Gop, THE LORD OVER ALL works. This alphabetic hymn is a 
homage to God for the creation of the heavenly hosts—the sun, moon 
and stars. It is based on the middle paragraph of the daily yotzer 
prayer, p. 110, each of its opening 22 words being here expanded into 
a line. Rapoport (1790-1867), one of the pioneers in the revival of 
Jewish Learning, ascribed its authorship to the EssENEs, a Jewish sect 
at the time of the Second Temple. They were a mystic brotherhood 
with quaint ascetic customs, silent common meals, white robes and 
lustrations. They so arranged their morning prayers as to finish the 
Shema when the sun came out in radiance. They seem always to have 
moved on the borderland of ecstasy ; and their life evoked to an unusual 
degree the admiration of all. Pliny calls them the marvel of the world. 
They numbered a little over 4,000 souls, utterly despising riches, 
worldly fame and pleasure, and practising a rare benevolence to one 
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is none but thee: whois like unto thee? There 1s none 
to be compared unto thee, O Lord our God, in this world, 
neither 1s there any beside thee, O our King, for the life of 
the world to come; there 1s none but thee, O our Redeemer, 
for the days of the Messiah ; neztther 1s there any like unto 
thee, O our Saviour, for the revival of the dead. 

pee ve God, the Lord over all works, blessed is he, and ever to 
be blessed by the mouth of everything that hath breath. 
His greatness and goodness fill the universe; knowledge 
and understanding surround him: he is exalted above the 
holy Chayoth and is adorned in glory above the celestial 
chariot : purity and rectitude are before his throne, loving- 
kindness and tender mercy before his glory. The luminaries 
are good which our God hath created: he formed them 
with knowledge, understanding and discernment ; he gave 
them might and power to rule in the midst of the world. 
They are full of lustre, and they radiate brightness: beauti- 
ful is their lustre throughout all the world. They rejoice in 
their going forth, and are glad in their returning; they 
perform with awe the will of their Master. Glory and 


another and to mankind in general. They brought the virtue of in: 
tegrity, both of speech and action, to as high a point as can be reached 
by human beings. In the sphere of social ethies, they were the first 
to condemn slavery as an impious attack on the natural rights of men. 

Other scholars maintain that this hymn is the work of-a later group 
of Mystics (the yoredey Merkabah) in the eighth and ninth century. 

chayoth. See p. 435. a * 

celestial chariot. This bold figure is derived from the vision of 
Ezekiel (Chaps. 1 and 10), and poetically describes the majestic progress 
of God as He rides on the “‘ cherubim ”’ or “‘ the Heavens ”’. 

purity and rectitude. Like the yotzer prayer of which it is a part, 
this hymn is a praise of God and of His power revealed in His qualities 
of righteousness and mercy, as well as in the marvels and regularity of 
the luminaries, the work of His hands. 

formed them with knowledge. .i.e., endowed them with knowledge— 
such was everywhere the belief of the ancients, and even of the 
medieval thinkers. 
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Seraphim, Chayoth, Ophanim. Names of classes of angels. The meaning 
of the terms is uncertain. Ophanim probably denotes some animated 
“wheels”, conceived in association with the Heavenly Throne; Chayoth, 
literally means, “living creatures”; and Seraphim, ‘“‘ beings of fire”’. 
“Some of the rabbins tell us that the cherwbim are a set of angels who 
know most, and the seraphim area set of angels who love most” 
(Joseph Addison). 


HYMN OF 
SABBATH DAY 


Psalm 92. 2 
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honour they render unto his Name, exultation and rejoicing 
at the fame of his kingship. He called unto the sun, and 
it shone forth in light: he looked, and ordained the figure 
of the moon. All the hosts on high render praise unto him, 
the Seraphim, the Ophanim and the holy Chayoth ascribing 
glory and greatness— 


To the God who rested from all his works, and on the 
seventh day exalted himself and sat upon the throne of 


his glory. With beauty did he robe the day of rest, and 
called the Sabbath day a delight. This is the great dis- 
tinction of the Sabbath day, that God rested thereon from 
all his work, when the Sabbath day itself offered praise 
and said ‘“‘A Psalm, a song of the Sabbath day, It is good 
to give thanks unto the Lord”. Therefore let all his 
creatures glorify and bless God; let them render praise, 
honour and greatness to the God and King who is Creator 
of all things, and who, in his holiness, giveth an inheritance 
of rest to his people Israel on the holy Sabbath day. Thy 
Name, O Lord our God, shall be hallowed, and thy fame, 
O our King, shall be proclaimed in heaven above and on 
the earth beneath. Be thou blessed, O our Saviour, for the 
excellency of thy handiwork, and for the bright luminaries 
which thou hast made: they shall glorify thee for ever. 


To TnE Gop. This meditation belonged to a group of seven hymns, 
one for each day of the week, recounting the work of Creation completed 
on that day. In these hymns, each day proclaimed the praises of God 
in the words of the psalm set aside for the day. Like the other amplifi- 
cations of the yotzer prayer, they belong to the Talmudic age or very 
shortly after. 

delight. Spiritual delight. 

the Sabbath day itself offered praise. Just as the luminaries glorify 
God, the Sabbath itself becomes the herald of the Lord, proclaiming, 
It is good to give thanks unto God (Midrash Tillim). 

be thou blessed, O our Saviour. From here the pravers before and 
after the Shema are identical with the week-day form. 
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Tisporacn. be thou blessed. The angels ecstatically chant the 
praises and holiness of God, and in antiphonal song acclaim the thrice- 
holy One whose glory fills the universe. 

Creator of holy beings. According to the Mystics of Talmudic times, 
angels are every day created from the River of Fire ; they utter a hymn 
of praise, and then cease to be. 

“The angels of Wind and Fire 
Chant only one hymn, and expire 
With the song’s irresistible stress.”’ 
(Longfellow, Sandalphon.) 
ministering spirits. Angels are held by the Jewish Mystics 

to be inferior to man in the scale of spiritual existence ; because 
man is no mere “‘ messenger ’’, but is endowed with free-will. Since the 
time of Maimonides, Jewish thinkers allegorize the whole conception of 
angelic beings. 

beloved. There is no envy, jealousy, or rivalry among them. 

take upon themselves . . . heaven. ‘* Mutually accepting for themselves 
His heavenly rule”? (Pool.) The angels thus perform the function 
which is man’s highest privilege to fulfil. 

the yoke of the kingdom of heaven. *‘ Kingdom ”’ here means kingship, 
and ‘‘ heaven” is merely a synonym for God. ‘* Take upon oneself 
the yoke of the Kingdom of Heaven ”’ means, to recognize the rule of 
God in the heart and life of man. 


THE CHORUS 
OF ANGELS 


KINGDOM 
OF HEAVEN 
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Be thou blessed, O our Rock, our King and Kedeemer, 
Creator of holy beings, praised be thy Name for ever, O our 
King ; Creator of ministering spirits, all of whom stand in 
the heights of the universe, and with awe proclaim in unison 
aloud the words of the living God and everlasting King. 
All of them are beloved, pure and mighty ; and all of them 
in dread and awe do the will of their Master; and all of 
them open their mouths in holiness and purity, with song 
and psalm, while they bless and praise, glorify and reverence, 
sanctify and ascribe sovereignty to— 

The Name of the Divine King, the great, mighty and 
dreaded One, holy is he ; and they all take upon themselves 
the yoke of the kingdom of heaven one from the other, and 


As to “ yoke ’’, it is well to remember that a yoke is not imposed 
upon animals in order to torture them. To cause them to work without 
a yoke, that would be torture—and the field would remain untilled. A 
yoke enables the animals to pull together in preparing the ground for 
human benefit. In the same way, when men in harmony and love 
take upon themselves the “ yoke of the kingdom of heaven,” they 
resolve to ‘‘ pull together ’’—to labour with their fellowmen—for the 
furtherance of God’s reign; and, by means of such united spiritual 
endeavour, bring about the betterment and ennoblement of the life 
of man on earth. This “‘ yoke of the kingdom ”’ is borne willingly, 
joyfully by the Israelite, as the emblem of free service. In this prayer 
such state of soul is figuratively transferred to the angelic host. 

“The term Kingdom of Heaven is less expressive of an accomplished 
fact than of an undefined and indefinable ideal. It can be viewed from 
two aspects: the visible and the invisible Kingdom.” 

“In the idea of the visible Kingdom of Heaven were included 
national ideas: the restoration of Israel was a vital prelude to the 
establishment of God’s Kingship on earth. It was ethical : God’s IKing- 
dom meant the reign of righteousness. The reign was also undoertait 
‘and the Lord shall be King over all the earth ’.”’ 

‘* As for the invisible Kingdom, that is mainly spiritual, expressive 
of a certain attitude of mind. Thus, communion with God by means 
of prayer through the removal of all intruding elements between man 
and his Maker, and through the implicit acceptance of God’s Unity, 
as well as unconditional surrender of mind and heart to His holy Will, 
this is what is understood by accepting the yoke of the Kingdom of 
Heaven ” (Schechter). 
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give leave one unto the other. They are careful not to precede one 
another in the praises of the Lord, but to acclaim Him with one voice. 

holy . .. glory. ‘* Holy—in the highest Heaven, the place of His 
divine abode ; holy—upon earth, the work of His might; holy—for 
ever and ever unto all eternity ’’ (Targum Jonathan). 


Isaiah 6. 3 


Ezekiel 3. 12 


THE CREATOR 
OF LIGHT 


Psalm 136. 7 


AHAVAH: 
GOD'S CHOICE 
OF ISRAEL 
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give leave one unto the other to declare the holiness of 
their Creator: in tranquil joy of spirit, with pure speech 
and holy melody they all respond in unison, and exclaim 
with awe : 

HOLy, HOLY, HOLY IS THE LORD OF HOSTS : THE WHOLE 
EARTH IS FULL OF HIS GLORY. 

And the Ophanim and the holy Chayoth with a noise of 
great rushing, upraising themselves towards the Seraphim, 
thus over against them offer praise and say : 

BLESSED BE THE GLORY OF THE LORD FROM HIS PLACE. 

To the blessed God they offer melodious strains ; to the 
King, the living and ever-existing God, they utter hymns 
and make their praises heard ; for he alone worketh mighty 
deeds, and maketh new things ; he is the Lord over struggle, 
sowing righteousness, and reaping victory. He createth 
healing, and is revered in praises. He is the Lord of wonders, 
who in his goodness reneweth the creation every day con- 
tinually ; as it is said, (O give thanks) to him that maketh 
great lights, for his lovingkindness endureth for ever. O 
cause a new light to shine upon Zion, and may we all be 
worthy soon to enjoy its brightness. Blessed art thou, O 
Lord, Creator of the luminaries. 

With abounding love hast thou loved us, O Lord our God, 
and great and overflowing tenderness hast thou shown us. 
O our Father, our King, for our fathers’ sake, who trusted in 
thee, and whom thou didst teach the statutes of life, be also 


reneweth the creation. With these words the note struck at the 
opening of the yotzer prayer, p. 426, is resumed; viz., praise of the 
Creator of light. Before concluding the eulogy, the touching Messianic 
petition, “*O cause a new light to shine upon Zion, and may we all be 
worthy soon to enjoy its brightness ”’, was included. 

AnAVOH RabpBon. With abounding love. 'The second of the blessings 
that precede the Shema is praise of God’s goodness in giving us the 
Torah, and prayer for His help in the study of the Torah. It recalls 
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God’s unending love to our fathers in entrusting His sacred Teaching to 
them, and in calling them to His service ; may He show similar love 
to their children, by giving us proper understanding of that Teaching, 
and steadfastness in obeying it in our lives and the lives of those that 
come after us. 

There is a strain of profound love and zeal for God and Religion 
in this prayer, that could only have emanated from souls overflowing 
with selfless devotion and purest piety. None of the petitions for 
the material goods of life approach in fervour this ancient prayer for 
knowledge of the Torah. With its stress on the love of God and the 
Selection of Israel, on the duty of studying the Divine Message of 
Israel and of obeying its precepts, it is an anticipation of the main 
teachings of the Shema. After an ardent invocation for the Messianic 
gathering of Israel, the prayer closes with the benediction, ** Who hast 
in love chosen Thy people Israel ”’. 

enlighten our eyes in thy Torah. So that we may all see and fully 
grasp its spiritual wonders. 


AuUAV AST * 
GOD'S CHOICE 
OF ISRAEI. 
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gracious unto us and teach us. O our Father, merciful 
Father, ever compassionate, have mercy upon us; O put it 
into our hearts to understand and to discern, to mark, learn 
and teach, to heed, to do and to fulfil in love all the words 
of instruction in thy Torah. Enlighten our eyes in thy 
Torah, and let our hearts cleave to thy commandments, and 
unify our hearts to love and reverence thy Name, so that we 
be never put toshame. Because we have trusted in thy holy, 
great and revered Name, we shall rejoice and be glad in thy 
Saving power. O bring us in peace from the four corners of 
the earth, and make us go upright to our land, for thou art a 
God who worketh salvation. Thou hast chosen us from all 
peoples and tongues, and has brought us near unto thy 
great Name for ever in faithfulness, that we might in love 
give thanks unto thee and proclaim thy unity. Blessed art 
thou, O Lord, who hast chosen thy people Israel in love. 


cleave to thy commandments. With love that nothing can break. 
The Hebrew word for “‘ cleave ”’ is the one used for clinging affection. 

unify our hearts. Make them single-hearted and undivided in our 
allegiance ; make it our heart’s sole purpose to love and reverence Thy 
Name. 

In the Hebrew, the first and the last word of this ardent prayer is 
the word, Aan “ love ’’. 

THE SHEMA 

The Shema consists of three sections of the ‘Torah (Deuteronomy 
6. 4-8; 11. 13-22; and Numbers 15. 37-42). It is a proclamation 
of the existence and Unity of God; of Israel’s complete loyalty to 
God and His commandments; the belief in Divine Justice; the 
remembrance of the liberation from Egypt, and its corollary, the 
Election of Israel. These are foundation pillars of the Jewish Faith. 
Kspecially does the opening verse, ‘“‘ Hear, O Israel, the Lord is our 
God, the Lord is One ”’, sound the keynote of all Judaism. It is, there- 
fore, essential that every Jew should have a clear understanding of the 
implications of this opening verse, as well as of its influence upon Israel 
and mankind throughout the ages. See ‘Tue SuemMa: Irs MEANING 
AND Hisrory, p. 263. 

God, faithful King. 'The doxology, ‘‘ Blessed be His Name, whose 
glorious kingdom is for ever and ever’”’, was at first recited only in 
public worship. The three words, God, faithful King, seem to be a shorter 
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expression of such conscious submission to the Divine Kingdom, when 
prayers are not said with the congregation. Others take them to be 
the remnant of a special benediction before reciting the Shema. 

Hear, OTsrael: the Lord is our God, the Lord is One. Other renderings 
are: ‘* Hear, O Israel, the Lord our God, the Lord is One’; ‘‘ Hear, 
O Israel, the Lord is our God, the Lord alone ” (Ibn Ezra) ; and “S Hear, 
O Isracl, the Eternal our God is a unique, eternal Being” (Zunz). 
Utterly unacceptable and meaningless is that of the Authorized Version, 
‘Hear, O Israel, the Lord our God is one Lord ”’. 

Hear, O Israel. The last letter of the first word yp, and the last 
letter of ins, are written large in the Hebrew Bible. These two large 
letters form the word sy “ witness ” ; 7.e. every Israelite by pronouncing 
the Shema becomes one of God’s witnesses, testifying to His Unity 
before the world. 

Jewish custom prescribes that the eyes be closed or covered when 
pronouncing the opening verse of the Shema—to shut out all distracting 
impressions, and to concentrate the whole of one’s thought on God’s 
Unity. 

as Lord is One. He, the Father and Sustainer of the lives and spirits 
of all flesh, the everlasting Power Who guides the destinies of men 
and nations, is One, because there is no other God than He: but He 
is also One, because He is wholly unlike anything else in existence. He 
is thus the Sole and unique God. : 

Therefore, to Him alone it is right to pray, and not to any 
being besides Him. The belief that the Godhead consists of several 
personalities, is a departure from the pure conception of the Unity of 
God; and Israel has throughout the ages rejected everything that 
marred or obscured the conception of pure monotheism which it had 
given the world. Rather than abandon that pure monotheism, rather 
than admit any weakening of it, Jews were prepared to wander, to 
suffer, to die. 


THE SHEMA: 


Mn AR, O 
ISRAEL 


THOU SHALT 
LOVE THE 
BORD THY 
GOD 
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(When prayers are not said with the Congregation, say :— 
God, faithful King !) 
Deuteronomy vi. 4—9. 
HEAR, O ISRAEL: THE LORD IS OUR GOD, 
THE LORD IS ONE. 
BLESSED BE His NAME, WHOSE GLORIOUS KINGDOM 
IS FOR EVER AND EVER. 
sAnd thou shalt love the Lord thy God with all thine 
heart, and with all thy soul, and with all thy might. &And 
these words, which I command thee this day, shall be upon 


blessed . . . ever and ever. This response, first used in the Temple 
during the Day of Atonement Service, was later made the accom- 
paniment of the opening verse of the Shema. As is well known, the 
Roman Emperors claimed divine honours, and were accorded such 
honours by their slavish subjects, with the sole exception of the Jews. 
This doxology was to proclaim that the Israelite submitted to the 
rule of God alone, and acknowledged Him as the sole Sovereign Lord 
of his life. He thus took upon himself the *“‘ yoke of the Kingdom of 
Heaven ”’. 7 

5. and thou shalt love. This is the first instance in human history 
that the love of God was demanded in any religion. The worshipper, as 
he declares the Unity of God, lovingly and unconditionally surrenders 
his mind and heart to God’s holy will. If the Unity of God is the basis 
of the Jewish Creed, the love of God is to be the basis of the Jewish life. 
And the noblest spiritual surrender to the Divine Being, the Rabbis 
held, was so to live and act toward our fellowmen as to make God and 
His Teaching beloved in their eyes. 

with all thine heart. The One God demands the whole of man, and 
his undivided allegiance. The Rabbis explain with all thine heart, to 
mean “‘ with all thy desires, including the evil inclination ” ; 7.e. subject 
thy earthly passions and ambitions to God’s Law, and thus make them 
instruments in His service. 

with all thy soul. The Rabbis take these words to mean “ with 
thy whole life”; @.e. love Him with thy heart’s last drop of blood, 
and give up thy dearest inclinations, nay life itself, for God, should 
He require it. Rabbi Akiba ever longed for the time when his 
daily profession of the love of God might be put to the proof and be 
confirmed by act. That moment came when, after his heroic part in 
the last Jewish War of Independence against Imperial Rome, the 
executioner was tearing his flesh with combs of iron. ‘‘ All my days”, 
Akiba told his weeping disciples, “‘ I have longed for this hour. I have 
loved God with all my heart, and I have loved Him with all 
my might; now that I can love Him with my whole life, complete 
happiness is mine’’. It was such understanding of the words of the 
Shema that gave Jewish martyrs the courage to lay down their lives 
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for their Faith. A medieval Jewish saint used to pray, ‘“* My God, Thou 
hast given me over to starvation and penury. Into the depth of dark- 
ness Thou hast plunged me, and Thy might and strength hast Thou 
taught me. But even if they burn me with fire, only the more will 
I love Thee and rejoice in Thee ” (Bachya). 

with all thy might. With whatever lot Providence has assigned to 
thee, and despite whatever material sacrifices thy loyalty to God and 
Torah might entail (Talmud). 

7. teach them diligently. ‘* Give thy children a clear, and not a 
confused or stammering, knowledge of the duties and teachings of their 
Faith ”’ (Sifri). 

For JEWISH EDUCATION, its scope and content, see p. 119-121. 

talk of them. They are to be a theme of living interest, early and 
late, at home and abroad. 

when thou liest down . . . wp. The Rabbis based on these words the 
institution of Evening and Morning Prayer. 

8. bind them. For the precept of Tefillin, see p. 46. 

9. wpon the door-posts. By means of the mezuzah, placed in a metal 
or glass case, and fixed to the door-post on one’s right when entering 
a house or room in the house. It contains the first two paragraphs 
of the Shema. The word ‘sw, ‘“ Almighty,” written on the back of 
the parchment, is made visible by means of a small opening in the case. 
The mezuzah is a symbol of God’s watchful care over the house and its 
dwellers. It is a solemn reminder to all who go out and in, that the 
house is a Jewish home, devoted to the ideals of the Shema. 


THE SHEMA 


REWARD AND 
PUNISHMENT 
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thine heart : 7and thou shalt teach them diligently unto thy 
children, and shalt talk of them when thou sittest in thine 
house, and when thou walkest by the way, and when thou 
lest down, and when thou risest up. 8And thou shalt bind 
them for a sign upon thine hand, and they shall be for 
frontlets between thine eyes. %And thou shalt write them 
upon the door-posts of thy house, and upon thy gates. 
Deuteronomy xi. 13—21. 

3And it shall come to pass, if ye shall hearken diligently 
unto my commandments which I command you this day, 
to love the Lord your God, and to serve him with all your 
heart and with all your soul, “that I will give the rain of 
your land in its season, the former rain and the latter rain, 
that thou mayest gather in thy corn, and thy wine, and 
thine oil. '‘And I will give grass in thy field for thy cattle, 


THE SuHEMA: SECOND PARAGRAPH. 


The middle of the Shema teaches the doctrine of Divine Right- 
eousness. Israel shall ever look upon its fortunes, even if these depend 
upon natural events like the seasons, as rewards or punishments for 
righteous or unrighteous living. History corroborates the fact that 
nations decay when they no longer look upon life as built on moral 
foundations. ‘‘ Opinions alter, manners change, creeds rise and fall, but 
the Moral Law is written on the tablets of Eternity. For every false 
word or unrighteous deed, for cruelty and oppression, for lust or vanity, 
the price has to be paid at last, not always by the chief offenders, but 
paid by someone. Justice and truth alone endure and live. Injustice 
and falsehood may be long-lived, but doomsday comes at last to them ”’ 
(Froude). This truth of a Higher Justice should form the theme of daily 
meditation, and should early be implanted in the soul of the child. 

For REWARD AND PUNISIIMENT IN JUDAISM, see p. 121-123. 

13. to serve him with all your heart. ‘‘ What is heart-service ? Service 
of the heart is Prayer ” (Sifri). 

14. in its season. Both rewards and punishments are here con- 
nected with the rainfall, which is of vital importance in a land like 
Palestine. 

former rain. The heavy rains towards the end of October. They 
open the agricultural year. The whole winter is the rainy season. 

the latter rain. ‘The heavy showers of March and April. Coming as 
they do when the grain is ripening, and being the last before the long 
summer drought, they are of great importance. 

15. grass. Herbage, for human beings as well as for cattle. From 
the fact that Scripture here speaks of pasture for the cattle, and then 


a on naw myinw nban 442 
1B 092 RN tmyAw) NPDN) INSTA ws 
meine ody Eamtayy ope) moa35 one 
hy yy) Oda nina mom son? oN yARe A 
MIN JON NP ABW) we AND) Bevin 
Ins nin wwe nda pay Dye ma ont 
pawins-by) poaab by nbs onoens bas) : nsb 
pa mbvinb wm optroy “nix? Donk pitwiny 
qnawa Da aan Dany OMe ppnisby DIY 
ppanay : yews yaoway Pq yAsbay yA 
ey bop say b>: yewiay goa inn by 
nn? nay> Aint yaey Was mBq by, p72 

: payirby pein pr pnd 
word 1 19703 
Seni saa-by 997: nbd myo by nin ops, 
Do 2 IY yy DA? Wy OAD HN) 
mpm engam pe aaa myyby ayn phy? 


continues * thou shalt eat ”’, the Talmud deduced the moral precept that 
aman must feed his animals before he himself partakes of his meal. 

16. take heed. Satiety easily induces forgetfulness. 

18. lay up these my words. These words are taken with those 
immediately preceding and mean: In the event of your perishing trom 
the land and being driven into captivity, even there in exile, you must 
carry out the behests contained in the Shema. 
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THE SHEMA and thou shalt eat and be satisfied. '*Take heed to your- 
selves, lest your heart be deceived, and ye turn aside, and 
serve other gods, and worship them ; '7and the anger of the 
Lord be kindled against you, and he shut up the heaven, 
that there be no rain, and that the land yield not her fruit ; 
and ye perish quickly from off the good land which the Lord 
giveth you. '8Therefore shall ye lay up these my words in 
your heart and in your soul; and ye shall bind them for a 
sign upon your hand, and they shall be for frontlets between 
your eyes. 'And ye shall teach them your children, talking 
of them when thou sittest in thine house, and when thou 
walkest by the way, and when thou liest down, and when 
thou risest up. 2°And thou shalt write them upon the door- 
posts of thine house, and upon thy gates: 2'that your days 
may be multiphed, and the days of your children, upon the 
land which the Lord sware unto your fathers to give them, 
as the days of the heavens above the earth. 

: Numbers xv. 37—41. 

Oe A Sad 37And the Lord spake unto Moses, saying, “Speak unto 

TZITZIS the children of Israel, and bid them that they make them a 
fringe upon the corners of their garments throughout their 
generations, and that they put upon the fringe of each 


21. as the days of the heavens. i.e. so long as the universe endures. 
THE SHEMA: THIRD PARAGRAPH. 


The third section of the Shema was introduced because of the 
clear reference it contains to the Redemption from Egypt—the begin- 
ning of Israel’s life. It also indicates how all these teachings are 
constantly to be kept before our eyes, and the eyes of our children, by 
means of an outward expression of an inward thought, tzitzis. The aim 
of the precept is the furtherance of holiness in the life of the individual 
and the nation by its constant warning against straying after the 
desires of the eye and heart ; see p. 44. 

38. their garments. Only of the men; because of the general rule, 
that women, whose duties are more absorbing in the home, are free 
from all precepts which have to be performed at a specified time 
(NOU joe Awy isp). 
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cord of blue. To-day only white wool-threads are inserted. 

39. look upon it. lit. “see it’; hence the fringes are used in 
worship during daylight only. 

and remember. The tzitzis are to keep alive in the Israelite the 
consciousness of the special relationship in which the true worshipper 
stands to God. ‘‘ The blue cord of the tzitzis resembles the sea, the 
sea reflects the heavens, and the heavens resemble the Throne of Glory ”’. 
Thus, the outward act of looking upon the tzitzis is to the Israelite 
an inward act of spiritual conformity with the precepts of God. 

after your own heart. ‘“ The heart and the eyes are the agents of 
sin—the eye secth, the heart desireth, and the person executeth.” 
(Talmud). 

40. be holy unto your God. ‘The supreme aim of the precept is there- 
fore the hallowing of life. 


THE SHEMA 


ATTESTATION 
TO TEACHINGS 
OF DAE 
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corner a cord of blue: and it shall be unto you for a fringe, 
that ye may look upon it, and remember all the command- 
ments of the Lord, and do them ; and that ye go not about 
after your own heart and your own eyes, after which ye 
go astray: that ye may remember and do all my com- 
mandments, and be holy unto your God. #'If am the Lord 
your God, who brought you out of the land of Egypt, to be 
your God: I am the Lord your God. 

True and firm, established and enduring, right and faith- 
ful, beloved and precious, desirable and pleasant, revered 
and mighty, well-ordered and acceptable, good and beautiful 
is this thy word unto us for ever and ever. It is true, the 
God of the universe is our King, the Rock of Jacob, the 
Shield of our salvation: throughout all generations he 
endureth and his Name endureth ; his throne is established, 
and his kingdom and his faithfulness endure for ever. His 
words also live and endure ; they are faithful and desirable 
for ever and to all eternity, as for our fathers so also for us, 
our children, our generations, and for all the generations of 
the seed of Israel his servants. 


Emes ve-Yatziv. true and firm... this thy word. The last words of 
the Shema (‘‘ who brought you out of the land of Egypt, to be your 
God: I am the Lord your God ’’) are followed by an expression of our 
unfaltering faith (2°8") AS) in the truth, that ‘‘ the Lord is our God”, 
that the God of eternity is forever the Source of Isracl’s strength and 
salvation. The outstanding proof of this truth is the Going forth from 
Egypt, which is the symbol of all redemption. 

Ezras. Thou hast been the help. This is a prayer of joyful thanks- 
giving for the Divine Redemption of Israel in the past, and a fervent 
petition for the establishment of the Divine Kingdom in the future. 
God is enthroned in the highest heavens, the God of eternity, and yet 
He works righteousness on earth. God manifested Himself amid the 
wonders of the Red Sea as the living, eternal God, exalted and revered, 
Who bringeth low the haughty, and answereth the lowly that ery unto 
him. We echo the triumphant faith and gratitude of our fathers, 
when we repeat Who is like unto Thee, O Lord ? 

‘Prayer in public worship is the living expression of redemption 
which a religious communion possesses. But redemption is, for Jewish 
(and Christian) faith, indissolubly bound up with history. The saving acts 
of God form, therefore, an important subject of praise and thanksgiving. 
The central deed of redemption in the Jewish Faith, the Exodus of 
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GOD THE HELP 
OF OUR 
PATHERS 


he OX 
DELIVERANCE 
FROM EGYPT 
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Alike for former and later ages thy word is good and 
endureth for ever and ever; it is true and trustworthy, a 
statute which shall not pass away. True it is that thou art 
indeed the.Lord our God, and the God of our fathers, our 
King, our fathers’ King, our Redeemer, the Redeemer of 
our fathers, our Maker, the Rock of our salvation; our 
Deliverer and Rescuer from everlasting, such is thy Name ; 
there is no God beside thee. 

_ Thou hast been the help of our fathers from of old, a 
Shield and Saviour to their children after them in every 
generation : in the heights of the universe is thy habitation, 
and thy judgments and thy righteousness reach to the fur- 
thest ends of the earth. Happy is the man who hearkeneth 
unto thy commandments, and layeth up thy Torah and thy 
word in his heart. True it is that thou art indeed the Lord 
of thy people, and a mighty King to plead their cause. 
True it is that thou art indeed the first and thou art the last, 
and beside thee we have no King, Redeemer and Saviour. 

From Egypt thou didst redeem us, O Lord our God, and 
from the house of bondmen thou didst deliver us; all their 
first-born thou didst slay, but thy first-born thou didst 
redeem ; thou didst divide the Red Sea, and drown the 
proud ; but thou madest the beloved to pass through, while 
the waters covered their adversaries, not one of whom was 
left. Wherefore the beloved praised and extolled God, and 
offered hymns, songs, praises, blessings and thanksgivings 
to the King, the living and ever-enduring God ; who is high 
and exalted, great and revered; who bringeth low the 
haughty, and raiseth up the lowly, freeth the prisoners, 
delivereth the meek, helpeth the poor, and answereth his 
people when they cry unto him; even praises to the Most 
High God, blessed is he, and ever to be blessed. Moses and 
the children of Israel sang a song unto thee with great joy, 
saying, all of them, 


Israel from EKegypt, widens out in liturgical prayer into an epic con- 
oD. ob ] ad 
templation of God’s creative and redeeming deeds ”’ (Heiler). 
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The following prayer, ayny, to NOP, p. 468, is to be nee 
standing. On F Fastivals, say the appro priate Amidah. 
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the Lord shall reign. Like our fathers, we acclaim His sovereignty 
over our lives. He is our Rock and our Redeemer (Sau a1). 


SABBATIT AMIDAH. 


Every Sabbath Amidah consists of seven Benedictions, the first 
three and the last three being the same as those of the week-day 
Amidah. ‘The Intermediate Benediction varies in each of the Sabbath 


Exodus 15. 11 


Exodus 15. 18 
GOD OUR ROCK 


AND 
REDEEMER 


THE 
SABBATH 
AMIDAH 
Psaim 51. 17 


1. Lt GOD 
OF HISTORY 


449 SABBATH MORNING SERVICE: THE AmMIDAH 


WHO IS LIKE UNTO THEE, O LORD, AMONG THE MIGHTY ? 
WHO IS LIKE UNTO THEE, GLORIOUS IN HOLINESS, REVERED 
IN PRAISES, DOING MARVELS ? 

With a new song the redeemed people offered praise unto 
thy Name at the sea shore: they all gave thanks in unison, 
and proclaimed thy sovereignty, and said, 

THE LORD SHALL REIGN FOR EVER AND EVER. 

O Rock of Israel, arise to the help of Israel, and deliver, 
according to thy promise, Judah and Israel. Our Redeemer, 
the Lord of hosts is his Name, the Holy One of Israel. 
Blessed art thou, O Lord, who hast redeemed Israel. 

The following prayer (Amidah) to‘ as in ancient years,”’ p. 469, ts to 
be said standing. On Festivals, say the appropriate Amudah. 

O Lord, open thou my lips, and my mouth shall declare 
thy praise. 

Blessed art thou, O Lord our God and God of our fathers, 
God of Abraham, God of Isaac, and God of Jacob, the great, 
mighty and revered God, the most high God, who bestowest 
lovingkindnesses, and art Master of all things; who re- 
memberest the pious deeds of the patriarchs, and in love 
wilt bring a redeemer to their children’s children for thy 
Name’s sake. 


services, as does also the Kedusha. Tor the history of the Amidah, 
see the Eighteen Benedictions, p. 131-2. 

O Lord, open. Since Talmudic times these words are introductory to 
the Amidah when it is read in silence. 


1-3. Tue OPENING BLESSINGS—‘ PRAISES ”’, 


These three benedictions embody the fundamental beliefs of Judaism 
in God Almighty and All-holy, in His Covenant with the Fathers, the 
Election of Israel, the Messianic Redemption and the Immortality of 
the soul. 

1. First Benediction : The God of History. 

In this opening benediction, God is adored as the God of the Fathers, 
the God of History, and the God Who in love will bring Messianic 
redemption to the children of the Patriarchs. 

blessed. For the significance of this word, as well as of ‘‘ Thou” 
when addressed to the Deity, see p. 10. 

It is customary to bow at the word ‘‘ blessed’, and again stand 
erect at the word “ Lord ”’. 


mows monw nbsn jo 


On AAW Naw say :— 
OMT TPP! AND) Ow. YPN WyA OMT? aD 
POV ODS FIV? 


SOFAS JIB oY TAN FA + Or we oy Top 
yy wind 37 Shy OND AN “AN nbiyd 322 TAY 


From NWN Ia naw until the First Day of nds say i— 
SOWA DNA TIT awn 


WpID + Ty DAMA OND Aen ona oN Sabo 


God of our fathers . . . Jacob. These words are drawn from the 
revelation at the burning ‘bush (Ixodus 3. 15). They are based on 
Israel’s fundamental conviction of the existence of One God, and take 
the mind of the worshipper back to the days of Israel’s’ religious 
beginnings. In invoking the God of our Fathers, we, as their loyal 
children, adore the same God—our God. 

great, mighty and revered. Deuteronomy 10. 17. The Rabbis strongly 
opposed any further heaping of Divine epithets in prayer. 

bestowest lovingkindnesses. Or, “‘ lavishest tender love ” (Pool). 

Master of all things. Or, *‘ Maker of all things ” (Genesis 1+. 19). 

rememberest the pious deeds. Thou causest the virtues of the Iathers 
to bring salvation to their children’s children. The Jewish doctrine of 
the “ Merits of the Fathers ” (i238 Hidr) teaches that the piety of the 
fathers is accounted to the children as righteousness. ‘‘ That man is 
best able to advance on the road to moral perfection, who starts with 
the accumulated spiritual heritage of righteous ancestors ” (Levy). 

in love. God has chosen, and will redeem, Israel not solely because of 
Isracl’s merits, but from love ; Deuteronomy 7. 7, 8. 


bring a redeemer. See p. 2538. 
remember us. “ Grant us life, O Thou who delightest in dispensing 


the blessings of life ”°—The w ords go back to the ninth century, the 
Gaonic age. They refer to the Heavenly Judgment, as that thought is 
upper most in Jewish hearts during the ‘Ten Days of Repentance. 

For the idea of Book of Life, see p. 165. 

for thine own sake. t.e. to fulfil Thy purposes. 

King. The ruler of our destinies. 

Helper. In all the fluctuations of life. 

Saviour. From destruction, moral and physical. 

Shield. We who prevents ills and malevolent influences from over- 


coming us, 


ii. HE GOD 
OF NATURE 
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[On the Sabbath of Repentance say :— 

Remember us unto life, O King who delightest in life, and 
inscribe us in the book of life, for thine own sake, O living God.] 

O King, Helper, Saviour and Shield. Blessed art thou, 
O Lord, the Shield of Abraham. 

Thou, O Lord, art mighty for ever, thou revivest the 
dead, thou art mighty to save. 
[From the Sabbath after Simchas Torah until the First Day of 

Passover, say: 
Thou causest the wind to blow and the rain to fall.] 
Thou sustainest the living with lovingkindness, revivest 


blessed art thou. Of all the Amidah Benedictions, the first alone 
both begins and ends with these words, which are the mark of a 
berochah. All the others end, but do not begin, as a blessing; they 
are deemed to be merely continuations of the first benediction. 

Shield of Abraham. Genesis 15. 1. If, like Abraham, we are ready 
to meet every Divine behest with ‘ Here I am’ , He is also a Shield 
unto us. 

2. Second benediction : the God of Nature. 

The appeal to History, the peculiar sphere of God’s revelation, 
is now reinforced by an appeal to Nature, as displaying the power and 


. goodness of God. From the distant past, the worshipper turns to the 


distant future, and hails God as the King who alone is mighty to save. 
The God of the Past and Future is also the God Who lovingly sustains 
the living in all the vicissitudes of earthly existence, and whose infinite 
faithfulness remembers and redeems them that sleep in the dust. 

art mighty forever. God’s protection does not cease at the portals of 
the grave. He is mightier than death,-and in His eyes the dead have 
not died. 

revivest the dead. He awakes the dead to new life. This emphatic 
statement concerning thé resurrection was directed against the Samari- 
tans, and later against the worldlings who disputed the deathlessness 
of the soul, its return to God, and its continued separate existence after 
its reunion with the Divine Source of being. 

wind to blow. Nature’s perennial renewal declares the omnipotence 
of God. This is especially so to an agricultural people, for whom the due 
ordering of wind and rain alone renders existence possible. To the 
Rabbis, the changing panorama of the seasons, the resurrection of life 
every spring, was the greatest of miracles. It was their conviction 
that, even as the rain wondrously wakes to life the seed slumbering in 
the soil, so would God awaken the dead to new life. Nature’s wonders, 
they held, were the strongest proof that their Author was a God of 
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lovingkindness Who supports the falling, heals the sick, and frees His 
children from all manner of woe and suffering. 

thy faith : His promise ; see Daniel 12. 2. 

causest salvation to spring forth. ** And in the flowering of Thy saving 
power givest life ’’ (Pool). 

Father of mercy. In the clauses inserted in the preceding benediction 
during the Solemn Season, God is addressed as ** King”; here He is 
inv oked as *‘ Father ’’. Often these two terms are combined, and then 
the order is always, ‘“‘ Our Father, Our King ”’ 13559 13°28. In all these 
insertions, there is a prayer for life. 

3. Third Benediction : The Sanctification of God. 

We Witt Sanctiry. The majestic imagery of the angels pro- 
claiming the ineffable holiness, supreme majesty, and universal 
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the dead with great mercy, supportest the falling, healest 

the sick, freest the bound and keepest thy faith to them 

that sleep in the dust. Who is like unto thee, Lord of mighty 

acts, and who resembleth thee, O King, who orderest death 

and restorest life, and causest salvation to spring forth ? 
[On the Sabbath of Repentance say :— 

Who is like unto thee, Father of mercy, who in mercy remem- 
berest thy creatures unto life ?] 

Yea, faithful art thou to revive the dead. Blessed art 
thou, O Lord, who revivest the dead. 

[When the Reader repeats the Anudah, the following up to “Thou 
art holy ’’, p. 461, ts said. 

Reader.—We will sanctify thy Name in the world even 
as they sanctify it in the highest heavens, as it is written 
by the hand of thy prophet : 

And they called one unto the other and said, 

Cong.—HOLy, HOLY, HOLY IS THE LORD OF HOSTS: 
THE WHOLE EARTH IS FULL OF HIS GLORY. 

Readery.—Then with a noise of great rushing, mighty 
and strong, they make their voices heard, and, upraising 


sovereignty of God early suggested that a similar proclamation be heard 
on earth in the synagogues of Isracl. Out of these prayers of sanctifica- 
tion by the angels on high, and His loyal worshippers on earth—the 
Mystics taught—a crown was woven for the Creator. In some of the 
Rites, the Kedusha accordingly opens with the words 45 13n* 3n>. It is 
a most poetic conception, and has inspired some notable poetry. 

Holy, holy, holy. This ery out of eternity is indeed the quintessence 
of the teachings of all true Religion concerning the Divine Nature. 

In Hebrew poctry, three-fold repetition indicates the superlative 
degree: God is highest, unsearchable and infinite holiness. ‘‘ Holy 
denotes the awesome and august ethical majesty of God, and His 
complete freedom from all that makes men imperfect and impure. It 
denotes more than goodness, more than purity, more than righteous- 
ness : 1t embraces all these in their ideal completeness, but it expresses 
besides the recoil from everything which is their opposite ”’ (Driver). 

full... glory. All that is sublime in Nature and History is the 
outward expression and eradiation of Divine Power. 


nay> miny nban 454 
: iipiae "9 32 173 Congregation. 
DMD 19 wy AdpN) BIN Wadia Woipi! Reader. 
sy) Dbiy> aera atnpa ‘teva adem np : yb snay 
M95 say ody gina wpm) Sunn : povin 
S273 FMI Ayn wey) DMN? myvIdy sn 
TPS MD WT OD TN Tea NENT 
rANdba + sy 14D yy og Dbiyb sy dip cone 
pny ormya myys + sora say wit) wD Reaaer. 
sayy odiyd wan xb sya wendy yaw + wp 
‘yo pRY pa cmmy wip) bina pop Oy os 
swap Syn 


On maw NaW conclude the Blessing thus :— 
: WITT PBI 


Soom pibo2 oA WTP Tee wap Any 
s wiapo Sy ot mms yg 2 
On MAW NAY conclude the Blessing thus :— 
swap Wyn 


wiih a noise. Based on Ezekiel 3. 2, the source also of the Response 
Which follows. 

from thy place shine forth. The invocation leading up to the Response, 
The Lord shall reign forever... unto all generations, is compact of 
aspirations for the near restoration of the Divine rule in Jerusalem. 


Ezekiel 3. 12 


Psalm 146. 10 
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themselves towards the Seraphim, they exclaim over 
against them, Blessed— 

Cong.—BLESSED BE THE GLORY OF THE LORD FROM HIS 
PLACE. 

Reader.—From thy place shine forth, O our King, and 
reign over us, for we wait for thee. When wilt thou reign 
in Zion ? Speedily, even in our days, do thou dwell there, 
and for ever. Mayest thou be magnified and sanctified in 
the midst of Jerusalem thy city throughout al) generations 
and to all eternity. O let our eyes behold thy kingdom, 
according to the word that was spoken in the songs of thy 
might by David, thy righteous anointed : 

Cong.—THE LORD SHALL REIGN FOR EVER, THY GOD, 
O ZION, UNTO ALL GENERATIONS. PRAISE YE THE LORD. 

Reader.—Unto all generations we will declare thy great- 
ness, and to all eternity we will proclaim thy holiness, and 
thy praise, O our God, shall not depart from our mouth for 
ever, for thou art a great and holy God and King. Blessed 
art thou, O Lord, | On the Sabbath of Repentance conclude the 


the holy God. Blessing thus :— 
the holy King. ] 





Thou art holy, and thy Name is holy, and the holy 
praise thee daily. (Selah.) Blessed art thou, O Lord, the 
holy God. On the Sabbath of Repentance conclude the Blessing 
this :— 
the holy King. 





the Lord shall reign. The whole paean of glorification culminates in 
the proclamation of the eternal kingship of the God of Zion. 

Arron Koposn. Thou art holy. This is the permanent portion of 
the third benediction. God is hailed as the Holy God of a Holy People. 

the holy. i.e. those that strive to live lives of holiness. The 
reference is to Israel, whose sacred mission is the sanctification of God’s 
Name in word and in deed (Baer). 
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4. Fourth Benediction : Lntermediate Benediction. 

The Sabbath Service is for joyful communion with God. No mention 
of guilt, sin or wrong-doing, and no thought of want, tribulation or 
sorrow, are to mar the Sabbath serenity of the worshipper. Hence the 
thirteen intermediate petitions of the week-day Amidah are replaced by 
a central Sabbath prayer of wonderful spirituality and beauty. Its 
ancient name was “ holiness of the day ”’ 

Moses Resotcep. This paragraph is the introduction to the 
Intermediate Sabbath Benediction. 

a crown of glory. Some refer this to the halo which shone on the face 
of Moses, Exodus 34. 28. Abudraham explains the ‘‘ crown of glory ”’ 
to consist in the honour expressed in the words, thou didst call him a 
fatthful servant (Numbers 12. 7). 

thus it says in thy Torah. Exodus 3. 16, 17—one ofthe ten passages, 
over and above the Fourth Commandment, that stress the observance 
of the Sabbath. The reason why the citation is not from the Decalogue, 
or has replaced that from the Decalogue, is the following. In Temple 
times, the Ten Commandments formed an essential part of the daily 
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Moses rejoiced at the lot assigned to him, for thou didst 
call him a faithful servant: a crown of glory didst thou 
place upon his head, when he stood before thee upon Mount 
Sinai; and in his hand he brought down the two tables 
of stone, on which was written the observance of the 
Sabbath, and thus it says in thy Torah: 

HxXOdus XXxiv 16; 17 

'*And the children of Israel shall keep the Sabbath, to 
observe the Sabbath throughout their generations, for an 
everlasting covenant. "It is a sign between me and the 
children of Israel for ever, that in six days the Lord made 
the heavens and the earth, and on the seventh day he 
rested, and ceased from his work. 

And thou didst not bestow it, O Lord our God, unto the 
other nations of the earth, nor didst thou, O our King, 
make it the heritage of those who worship idols, nor do 
the unrighteous dwell in its rest; but unto thy people 
Israel thou didst give it in love, unto the seed of Jacob 


Morning Service. The Sages found themselves forced to remove it 
from the Service altogether, because the Jewish sectaries were mis- 
leading the masses into believing that the Decalogue alone contained 
the words of the living God. Therefore, when proof-texts for the Sabbath 
were to be found outside the Ten Commandments, those proof-texts 
were preferred. 

an. everlasting covenant. The weekly hallowing of the Sabbath by 
the Israelites, being a proclamation of belief in God and obedience 
of His Torah, effects a perennial renewal of the covenant of God with 
the Patriarchs. 

rested. Scripture often ascribes human feelings and actions to God, 
in order to make intelligible to finite minds that which relates to the 
Infinite. ‘‘ The Torah uses the ordinary language of man”? (Talmud). 

Anb THou Dinst Not Brestow. Sce p. 340. The Sabbath is God’s 
gift to all mankind : it is part of the Biblical scheme of creation (Genesis 
2. 1-3). No small part of Israel’s immeasurable gift to mankind is the 
weekly Day of Rest, and the spiritual communion that it has given to 
toiling humanity. In contrast to such universal aspect of the Sabbath, 
this prayer deems the Sabbath to be a special boon to Israel. This 
ne is found also in the Book of Jubilees, a work of pre-Maccabean 

ays. 
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unrighteous. Heb. osyyn. For many centuries most prayer-books 
had this reading instead of asap, which recent editions, through the 
influence of Baer, have reintroduced. Some understand the latter 
term as 35 »‘55y, those whose hearts are closed to Divine truth. 

call it. Or,‘‘ proclaim it’’. Rashi understands the closing words to 
mean, “‘ [t is the desirable of days; thou didst proclaim it a memorial 
of creation ”’. 

remembrance of creation. Exodus 20. 11. See p. 407. 

Our Gop. accept our rest. i.e. may our rest be such as shall increase 
our moral strength and deepen our consecration to life’s noblest 
purposes. Sabbath rest is more than mere abstention from physical 
work ; and, therefore, must include worship and Scripture-reading, with 
their strengthening of Religion as the basis of life. 

hallow us by thy commandments. Through obedience to God’s will, 
we become “ holy ’’; 7.e. separated from the things that are ignoble 
and vile, and at one with all things that make for righteousness and 
humanity. The commandments, mztzvoth, the ceremonies and practical 
duties of Jewish religious life, are means of such hallowing ; their main 
purpose being “to purge our being of all moral dross ”’, AS y53 4789 
nisqan, and train us to discipline and self-restraint. Observance of the 
mttzvoth binds us to God, and keeps us ‘‘ God-minded’’. It is im- 
possible to convey to those who have not experienced it, the feeling of 
noly joy diffused in the humblest Jewish home by such ceremonies as 
the Kiddush, or the kindling of the Chanukah lights. Both the home 
and those that dwell in it become hallowed by their observance. The 
Israelite obtains sanctification, not through vagaries of his own fancy, 
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whom thou didst choose. The people that sanctify the 
seventh day, even all of them shall be satiated and. de- 
hghted with thy goodness, seeing that thou didst find 
pleasure in the seventh day, and didst hallow it; thou 
didst call it the desirable of days, in remembrance of the 
creation. 

Our God and God of our fathers, accept our rest ; 
hallow us by thy commandments, and grant our portion in 
thy Torah; satisfy us with thy goodness, and gladden us 
with thy salvation ; purify our hearts to serve thee in truth ; 
and in thy love and favour, O Lord our God, let us inherit 


thy holy Sabbath; and may Israel, who sanctify thy Name, 


nor by following any ‘‘spiritual”’ fashion of the hour; but by loyalty to 
the recognized institutions and teachings of his Faith. 

grant our portion. That we participate in the blessings which flow 
from the observance of the Divine behests of the Torah. The Torah is 
the possession of the congregation of Israel, and each Israelite should 
be fully conscious, and in real possession, of his share in the infinite 
riches of its holiness. 

thy goodness. The material and spiritual blessings which Thou 
deemest good for the children of men. 

gladden us with thy salvation. There is no happiness like that of the 
trustful soul which has committed its life into the hands of God. 

salvation. This word is differently understood by Jews and non- 
Jews. To the non-Jew, salvation means redemption from sin here, and 
deliverance from its consequences thereafter. (l*or these conceptions, 
the Jew uses the words “repentance for sin” and ‘‘ forgiveness of 
sin’’). In the Psalms and Siddur, however, salvation denotes cither 
deliverance from distress and peril, or freedom for the moral expansion 
of our higher nature. It is something that saves us from our lower self, 
illumines and regenerates our soul, and makes us willing instruments 
of God’s Eternal plan. The Sabbath is a “ fountain” of salvation, 
because from it such blessed feelings flow. | 

purify our hearts. With the psalmist we pray, ‘‘ Create in me a pure 
heart ’’, so that every desire within us be obedient to purity, righteous- 
ness and holy living. ** Let no pride or self-secking, 0 covetousness or 
revenge, no impure mixture or unhandsome purposes, no little ends 
and low imaginations pollute my spirit, and unhallow any of my words 
and actions ” (Jeremy Taylor). 

to serve thee im truth. The pure heart renders possible sincere 
service of God in public or private worship, as in public or private 
lovingkindness to our fellowmen. 

let us inherit. The Sabbath is a noble heritage, to which we are to 
cling with all our being, and leave nothing undone to enable every 
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Israelite to retain it. In the words of a noble Jew: ‘‘ If I were asked to 
single out one of the great historical institutions more essential for our 
preservation than all others, 1 would not hesitate to declare that it is 
the observance of the Sabbath. Without this, the home and _ the 
Synagogue, the Festivals and the Holy days, the language and the 
history ‘of our people, will gradually disappear. If the Sabbath will be 
maintained by those who have observed it and will be restored to those 
who have abandoned it, then the permanence of Judaism is assured. 
To all who are prosperous, the question of the observance of the Sabbath 
involves the sacrifice of a luxury, nothing more . . . Every Jew who 
has it within his power should aid in the ‘effort to restore the Sabbath 
to the man from whom it has been taken away. No deeds of charity 
or philanthropy, no sacrifices of time or fortune made by any Jew, at 
all equals in beneficent result the expenditure of time and money 
looking towards the re-establishment of the Jewish Sabbath among the 
Jewish people. No amount of prating about morals will ever take the 
‘place of rooted habits ruthlessly plucked out ” (Cyrus Adler). 

who hallowest the Sabbath. In the similar prayer of the Festival 
Amidah, the phrase is who hallowest Israel and the sacred seasons. ‘That 
mention of Israel is due to the fact that the Festivals are specifically 
Israelite in character. Not so the Sabbath: it preceded the selection of 
Israel, and applies to the whole of mankind. Hence the omission of 
“Israel” in the Sabbath benediction. 
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rest thereon. Blessed art thou, O Lord, who hallowest the 
Sabbath. 

Accept, O Lord our God, thy people Israel and their 
prayer; restore the service to the inner sanctuary of thy 
house ; receive in love and favour both the offerings of 
Israel and their prayer ; and may the worship of thy people 
Israel be ever acceptable unto thee. 

[On New Moon and the Intermediate Days of Passover and Tabernacles, 
the following to ‘‘ merciful God and King” is added :— 

Our God and God of our fathers! May our remem- 
brance ascend, come and be accepted before thee, with the 
remembrance of our fathers, of Messiah the son of David 


5-7. CLOSING BENEDICTIONS: THANKSGIVINGS. 


Of these closing benedictions (5-7), only the middle one is an 
expression of gratitude. It is preceded by a petition for the restoration 
of the Temple Service, and is followed by the Priestly Blessing. As 
neither of these benedictions is of a personal character, and both deal 
with matters that are the result of man’s gratitude to and dependence 
on his Maker, they too are denominated ‘‘ Thanksgivings ”’. 

‘“The worshipper concludes the Tefillah with benedictions for the 
restoration of the Divine Glory which we hope to behold as did our 
ancestors of old; and then he should bow down in gratitude, as if he 
indeed were in God’s Presence and witnessed the Israelites prostrating 
themselves when they beheld the Divine Glory. He should offer thanks- 
giving to God for all His goodness, and conclude the Tefillah with the 
benediction for Peace, that he may depart from the Divine Presence in 
peace ”’ (Hallevi). 

5. Fifth Benediction : For the Temple Service. 

Even as the truth of pure Monotheism came from the Temple on 
Mt. Zion, so may that Sanctuary in future be the source from which 
will spread the true knowledge of God to all the children of men. 

service. Heb. avodah ; originally meant the Temple ritual, and later 
divine worship generally. 

restore the service. This phrase was formulated when the Temple 
had been destroyed. 

thy people of Israel. This is one of the three benedictions which the- 
priests recited every day in the Temple. 

YAALEN VE-Yovo. On New Moons and Festivals (except at 
Mussaf) the additional paragraph x2") noy> is here introduced. It 
petitions that, on the days which God gave us for festive joy, the whole 
House of Israel be remembered by Him for good and blessing, so that- 
we may celebrate the Sacred Festival in gladness. When the Reader 
utters the phrases, “‘ remember us, O Lord our God, thereon for ow 


naws meinw noon 462 


On niab— On NDB— 
PADOM aT DAM aM 


On wan WS say— 
WITT ws 


WW wT) MDI? $a AlTPHA Mahw? da awry wy aT a 


a2QY Or) aT OAT OVA) MyAWr rata ‘owr> 42 
STS DAT) PIT AP PAD ADDY wx ss aay wim 

MAS FANE DMA py? FRWE wy NINN 
: fey ingoe inn +s 


The Congregation,in an undervione— 
NT TIAN Fy Ars oD 
os apohas sibs ars 1 
‘mwa aE ams ‘nips OD 
Yvan wyawy ost, oo 
AIUD ATT OY * WITT 
PPORD) APA AWM 7D 
Tew? AW MB? 22 
TRV WBA Miby2. TI 
ate aarmaw by obw aaba 
Sst os ya 8 AD 


J> omy oie 

ON 8 Sth MANY 
ndiyd somiay: sods 
He aM NY DY 
sid sin mins tye 
spp) FD a + 4) 
sem Oy appa 
Sy Ta SND 
Jo nimpan maw) 


Ppiaioy PHN? I ayy oF OIay PHI oy 
POAT I-N 9D DiD DMT) Ipdr Iq ny-p2ay 


well-being ”, and “* be mindful of us for blessing ”’, and * save us unto 
life’, the congregation each time responds with ‘* Amen”. 
6. Sixth Benediction : Thanksgiving for God’s Unfailing Mercies. 
We give thanks. A singularly beautiful anthem of gratitude for God’s 


manifold mercies to us. 


FT. 
THANKSGIV- 
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thy servant, of Jerusalem thy holy city, and of all thy 
people the house of Israel, bringing deliverance and well- 
being, grace, lovingkindness and mercy, life and peace on 
this day of 
On New Moon say—the New Moon. 
On Passover—the Feast of Unleavened Bread. 
On Tabernacles—the Feast of Tabernacles. 
Remember us, O Lord our God, thereon for our well-being ; 
be mindful of us for blessing, and save us unto life: by thy 
promise of salvation and mercy, spare us and be gracious 
unto us; have mercy upon us and save us; for our eyes 
are bent upon thee, because thou art a gracious and merciful 
God and King. ] 

And let our eyes behold thy return in mercy to Zion. 
Blessed art thou, O Lord, who restorest thy divine presence 


unto Zion. 

We give thanks unto thee, 
for thou art the Lord our God 
and the God of our fathers for 
ever and ever; thou art the 
Rock of our lives, the Shield of 
our salvation through every 
generation. We will give 
thanks unto thee and declare 
thy praise for our lives which 


are committed unto thy hand,. 


and for our souls which are in 
thy charge, and for thy 
miracles, which are daily with 
us, and for thy wonders and thy 
benefits, which are wrought at 
all times, evening, morn and 
noon. O thou who art all- 
good, whose mercies fail not ; 
thou, merciful Being, whose 
lovingkindnesses never cease, 
we have ever hoped in thee. 


The Congregation, in an under- 
tone— 

We give thanks unto thee, 
for thou art the Lord our God 
and the God of our fathers, the 
God of all flesh, our Creator and 
the Creator of all things in the 
beginning. Blessingsandthanks- 
givings be to thy great and holy 
Name, because thou hast kept 
us in life and hast preserved us : 
so mayest thou continue to keep 
us in life and to preserve us. O 
gather our exiles to thy holy 
courts to observe thy statutes, 
to do thy will, and to serve 
thee with a perfect heart; 
seeing that we give thanks unto 
thee. Blessed be the God to 
whom thanksgivings are due. 
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[On Chanukah say “ We thank thee also,” p. 151, 153.] 

For all these acts thy Name, O our King, shall be 

continually blessed and exalted for ever and ever. 
[On the Sabbath of Repentance say :— 

O inscribe all the children of thy covenant for a happy life. ] 

And everything that liveth shall give thanks unto thee 
for ever, and shall praise thy Name in truth, O God, our 
salvation and our help. (Selah.) Blessed art thou, O Lord, 
whose Name is All-good, and unto whom it is becoming to 
give thanks. 

[At the repetition of the Anudah by the Reader, the following is 

introduced :— 

Our God and God of our fathers, bless us with the three-fold 
blessing of thy Torah written by the hand of Moses thy servant, 
which was spoken by Aaron and his sons, the priests, thy holy 
people, as it is said, THE LORD BLESS THEE, AND KEEP THEE: THE 
LORD MAKE HIS FACE TO SHINE UPON THEE, AND BE GRACIOUS 
UNTO THEE: THE LORD TURN HIS FACE UNTO THEE, AND GIVE 
THEE PEACE. | 

Grant peace, welfare, blessing, grace, lovingkindness and 
mercy unto us and unto all Israel, thy people. Bless us, 
O our Father, even all of us together, with the light of thy 
countenance ; for by the light of thy countenance thou hast 
given us, O Lord our God, the Torah of life, lovingkindness 
and righteousness, blessing, mercy, life and peace ; and may 
it be good in thy sight to bless-thy people Israel at all times 
and in every hour with thy peace. 


7. Seventh Benediction : For Peace. 

The prayer for Peace is the last of the ** Thanksgiving * benedictions, 
There can be no Peace, unless it is preceded by thankfulness to God ; 
even as there can be no true thankfulness, unless that is preceded by 
service to God. ) 

The Priestly Blessing was here daily recited in the Temple. At 
the present day, this is done by the Reader in the paragraph preceding 
this benediction, except at those Mussaf Services when the Priests bless 
the Congregation. 

three-fold. Because it consists of three clauses. 

Grant Peace. The prayer for peace is a congregational restatement 
of the Priestly Benediction in the form of a prayer. . 


naw many nbsn 466 
On AW NAW say :— 
MOTD DIW) MIR DY IPD evens 
5) OFT 2D? ap] 2p mw ipy-ny TIA 
main Om Ss ma qsy 
myiy oy mms aMR ‘ovowe y pibyia Sy 
: dwn rit Seb e 
‘mp ye aap ‘maw yop ow med © dy 
mop :mimm 555 spy wen ofn WED Soaaeahy 
paving b>) wey atin pniges ying xb 
ney somiaving Spep) onyy man mp ny) ‘by 
ney APP wa? ney ae wh? nby qRe qed 
WS Aywin py pydm jab «amin yyad 
NOS SS IB? 3? HM. EEN a? MAD sya 
why iby mivy sem pein olde miy : ban 
SPAS MBN) ABN D OD 


O my Gop. This is a private meditation of Mar, the son of Rabina, 
a famous rabbi of the fifth century. It is therefore written in the 
singular. Through its beauty it found a place in all Rites, and became 
a pendant to the Amidah when spoken silently. As the extil tongue Is 
the most insidious enemy of peace, this prayer follows naturally upon 
the concluding petition for Peace ; Psalm 34. 14. 

let my soul be dumb. ‘Grant me forbearance unto those who deal 
ill towards me, and a calm disposition unto all my fellowmen ” 
a prayer at once humble and dignified, marked by solemn simplicity 
and true greatness (N. Remy). ‘Even in thought we are not to hate 
those that curse us. ‘“ Whosoever does not persecute them that 
persecute him, whosoever takes an offence in silence, he who does 
good not because of reward but out of lov e, he who is cheerful under 
his sufferings—such are the friends of God ”’ (‘Talmud). 


CONCLU DING 
MEDITATION 
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Psalm 19. 5 
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Blessed art [On the Sabbath of Repentance say :— 
thou, O Lord, who In the book of life, blessing, peace and 
blessest thy people good sustenance may we be remembered 
Israel with peace. and inscribed before thee, we and all thy 

people the house of Israel, for a happy life 
and for peace. Blessed art thou, O Lord, 
who makest peace. ] 


O my God! guard my tongue from evil and my lips from 
speaking guile; and to such as curse me let my soul be 
dumb, yea, let my soul be unto all as the dust. Open my 
heart to thy Torah, and let my soul pursue thy command- 
ments. If any design evil against me, speedily make their 
counsel of no effect, and frustrate their designs. Do it for 
the sake of thy Name, do it for the sake of thy power, do it 
for the sake of thy holiness, do it for the sake of thy Torah. 
In order that thy beloved ones may be delivered, O save 
by thy power, and answer me. Let the words of my mouth 
and the meditation of my heart be acceptable before thee, 


‘O Lord, my Rock and my Redeemer. He who maketh peace 


in his high places, may he make peace for us and for all 
Israel, and say ye, Amen. : 

May it be thy will, O Lord our God and God of our fathers, that 
the temple be speedily rebuilt in our days, and grant our portion in 


as the dust. This is victory over self, and has nothing in common 
with self-contempt. ‘‘ Be not wicked in thine own estcem ”’, remains a 
primary duty for individuals as for communities. 

open my heart to thy Torah. ‘Open my heart to Thy sacred 
teachings, so that my conduct may be evidence of the fulfilment of 
Thy commandments.”? Only knowledge of God’s Will will equip us with 
the moral insight and strength for heroic conduct. 

frustrate their designs. Defeat their purposes, and turn their curses 
into blessings. This ends the prayer of Mar, the son of Rabina. The 
Hebrew original can be arranged in short poetic lines. 

of thy power. lit. “* of thy right hand ”’, 7.e. to vindicate Thy power. 

He who maketh peace. ‘ Creator of the harmony of the spheres, 
mayest Thou in Thy tender love create peace for us and for all Israel.” 
Three steps backwards, with accompanying inclinations to the left 
and right, formed the respectful mode of retiring from a superior. This 
form was transferred to the concluding verse of the Amidah, as if 
retiring from the presence of God (Pool). 
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The end of the Amidah was accounted an appropriate place for 
silent individual prayer, in the manner of the meditation of Mar, the 
son of Rabina. 

Rabbi Elazar, when he had finished the Amidah, used to add: ‘‘ May 
it be Thy will, O Lord our God, to cause love and brotherhood, peace 
and comradeship to abide in our lot; to enlarge our border with 
disciples ; to prosper our goal with happy ends and fulfilment of hope. 
May we be of those who have a portion in the Life to Come. Strengthen 
us with good companionship, and fortify our good impulses in this life ; 
so that the reverence of Thy Name be ever the longing of our heart. 
And may this our happiness in reverencing Thee be remembered by 
Thee for good ”’. 

R. Zera was in the habit of adding: ‘* May it be Thy will, O Lord 
our God, that we return to Thee in perfect repentance ; so that we may 
not be ashamed to meet our fathers in the Life to Come ”’. 

R. Alexander is the author of this additional prayer: ‘‘ May it be 
Thy will, O Lord our God, to place us in a corner of light, and not in a 
corner of darkness; and may not our heart grow faint, nor our eves 
dim. Lord of the Universe! It is revealed and known before Thee that 
it is our desire to perform Thy will; but what stands in the way ? The 
Evil Inclination and the oppression of the kingdoms. May it be Thy 
will to deliver us from their hand, so that we may again perform Thy 
statutes with a perfect heart ”’. 

- R. Pedath and R. Chiyya used to add: ‘‘ May it be Thy will, O Lord 
of God and God of our Fathers, that none hate or envy us, and that 
neither hatred nor envy of any man find place in our hearts. May thy 
Torah be our occupation, and make us wholehearted in reverencing 
Thee. Keep us far from what Thou hatest ; bring us near to what Thou 
lovest ; and deal mercifully with us for Thy Name’s sake ”’. 
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thy Torah. And there we will serve thee with awe, as in the days of 
Malachi 3 4 old, and as in ancient years. Then shall the offering of Judah and 
Jerusalem be pleasant unto the Lord, as in the days of old, and as 
in ancient years. 
On New Moon, Festivals, the Intermediate Days of Festivals, and on 
Chanukah, Hallel ts said after the Amidah 


Kaddish, p. 207 


ORDER OF READING THE TORAH ON SABBATHS 
AND FESTIVALS 


I. Opening of the Ark— p. 474 
(a) Invocation before opening (7122 3°) ; 
(b) At the opening (yp33 97°) ; 
(c) Prayers before taking out the Sefer Torah ; 
Selection from Zohar, and Testival supplication ; 
(d) Profession of Faith, followed by Procession round the 
Synagogue. 


II. Reading of the Torah— p. 484 
(a) Preparing the Scroll for the Reading ; 
(b) Calling up to the Torah, and Blessings before and after ; 
(c) Gomel-benedictions ; and mi-sheberachs— social and charit- 
able, on occasion of births, Bar Mitzvahs, nuptials and 
illness ; 
(d) Hagbaha and Gelilah. 


III. Reading from the Prophets, and Blessings before and after ; and 
the prayers following— p. 494 
(a) The Haftorah and Benedictions ; 
(b) Prayers for Academies and congregation ; 
(c) Prayer for the King and Royal Family ; 
(d) ‘* Blessing’? of New Moon ; and 
(e) Memorial Prayers, Martyrs’ Requiem, and Psalm 145. 


IV. Returning of the Scroll to the Ark. Procession round the 
Synagogue; chanting of either Psalm 29 or 24; and 42s) 7733). 
: p. 518 


V. Sermon. p. 52+ 
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READING OF TORAH AND PROPHETS 


Irs SIGNIFICANCE IN THE History oF RELIGION 


“Irom carly times in Israel, we find institutions to bring men, 
submerged in life’s troubles and errors, nearer to the Divine. Sabbath 
and Festivals, Prayer and Torah-exposition provided consolation to 
the sinner, help to the weak, and religious instruction to all. The public 
worship of the Synagogue became the visible banner of Isracl’s-spiritual 
nationhood”’ (Leopold Zunz). Jewish congregational worship scems at 
all times to have included the reading and exposition of the Divine 
Teaching given to Israel. Thereby the Synagogue became a place of 
instruction in the truth and duties of Revealed Religion, the imparting 
or receiving of such instruction being itself regarded as an act of worship. 
Moreover, reading of Scripture on Sabbaths and Testivals was for many 
centuries accompanied by a translation (targum) into the vernacular, 
which translation was often a devotional exposition of the portion 
read. The Weekly and Festival Readings thus familiarized every Jew 
on the leisure days of the Jewish Calendar with the religious and ethical 
teachings of his Faith. The Sabbath became the great educator 
in the highest education of all; namely, in the laws governing human 
conduct. 

The effect of the Sabbath Readings and homilies upon the Jewish 
people has been incalculable. They moulded Israel into a spiritual 
democracy, and made the Torah the possession of the congregation of 
Jacob. Zunz has shown that almost the whole of Israel’s inner history 
since the close of Bible times, can be traced in the Synagogue Readings 
and attendant discourses on the Torah. And eighteen hundred years 
before Zunz, the immeasurable spiritual value of the Readings and their 
exposition was fully recognized. Josephus explains to his Roman 
public: *‘ The Lawgiver showed the Law to be the best and the most 
necessary means of instruction, by enjoining the people to assemble 
not once or twice, or frequently, but every week, while abstaining from 
all other work, in order to hear the Law and learn it in a thorough 
manner—a thing which all other lawgivers seem to have neglected ”’. 

This endeavour to educate the whole people in its religion had no 
parallel in the ancient world. In the Synagogue, the foremost place 
was for the first time in human history given to the reading of a Sacred 
Book. That Book declared to the assembled congregation the will of 
God; and its uninterrupted voice of instruction, exhortation and 
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inspiration has reverberated throughout the generations in Israel. In 
the fulness of time, it reverberated far beyond Israel. Multitudes of 
Gentiles were, in the first centuries of the present era, won for Judaism, 
through the Sabbath-readings of the Torah and the Prophets. The 
lasting influence of the Scriptural Readings as an agency in the moral 
education of mankind, is felt to the present day. This unique Jewish 
institution ‘“‘ determined the type of Christian worship, which in 
the Greek and Roman world of the day might otherwise easily have 
taken the form of mere mystery ; and, in part directly, in part through 
the Church, it furnished a model to Mohammed. Thus Judaism gave 
to the world not only the fundamental ideas of the great monotheistic 
religions, but the institutional forms in which they have perpetuated 
and propagated themselves ’’ (Moore). 

A brief survey of the rise and development of the Torah-readings is 
essential for the understanding of Jewish usage to-day in this sphere 
of devotion. 


As stated, Scripture Readings go back to ancient times. During the 
Feast of Tabernacles preceding the conclusion of the Sabbatical 
year, there was a public reading of portions of Deuteronomy at 
the Sanctuary. ‘‘ Assemble the people, the men and the women and 
the little ones, and thy stranger that is within thy gates, that they may 
hear and that they may learn, and fear the Lord your God, and observe 
to do all the words of the law ” (Deuteronomy 31. 12). It seems that 
Readings and expositions of Scripture were given by the Prophets to 
young and old on Sabbaths and Festivals. ‘*‘ Wherefore wilt thou go 
to him to-day ?’’—the Shunammite woman is asked when she is preparing 
to go to the Prophet Elisha; ‘it is neither New Moon nor Sabbath ” 
(Il Kings 4. 23). After the Exile, we find that Ezra read from the 
Torah on every day of Tabernacles; and, in later generations, the 
High Priest read selections from the Torah on the Day of Atone- 
ment. Such readings were also a feature of the lay devotional services 
which accompanied the daily sacrifices in the rebuilt Temple. Various 
portions of the Pentateuch and the Psalms were at an early date 
introduced into the daily Synagogue Service; and, since Maecabean days, 
the set Readings from the Sacred Seroll on Sabbaths and Festivals 
have been regularly and universally observed. 

At first these Readings were quite short on ordinary Sabbaths, as 
were also the selected passages on Festivals. In time, they grew longer, 
and, what is of especial importance, the Sabbath Readings became 
continuous. Selection from different parts of the Torah for ordinary 
Sabbaths was prohibited, and the Five Books of the Torah were 
completed in three years. This triennial cycle for the completion of 
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the Torah on Sabbath mornings, was for many centuries the usage in 
Palestine. However, the virile and enthusiastic Jewry of Babylon 
concluded the Torah in the course of one year. Eventually this became 
the established rule throughout Israel. 

With the coming of the larger Readings, more than one person was 
“called up’? to read aloud the Sacred Text to the congregation. On 
week-days, the number was three ; on New Moon, four; on Festivals, 
five; on the Day of Atonement, six—and the numbers were not to be 
exceeded. The largest number—seven—was reserved for the Sabbaths, 
with possibilities of increasing that number. 

The enlarged Readings involved further far-reaching changes. Not 
everyone of those called to the Torah was able to read the unvowelled 
Text with the required correctness. In order not to put anyone publicly 
to shame, the reading of all the portions was before long taken over by 
the Chazan, or by one specially deputed by the congregation for that 
purpose, the baal kore. Only in the case of a Barmitzvah was an 
exception made. In consequence of this new arrangement, the humblest 
and lowliest of the community came to share with the learned the 
coveted religious privilege of being called to the Torah. 





BEFORE 
OPENING THE 
ARK 


Psalm 86.8 
Psalm 145. 13 


Psalm 29. 11 
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ORDER OF READING THE TORAH ON SABBATHS 
AND EPRSLIVAiS 


There is none like unto thee among the gods, O Lord ; 
and there are no works like unto thine. Thy kingdom is an 
everlasting kingdom, and thy domination endureth through- 
out all generations. The Lord is King ; the Lord was King ; 
The Lord shall be King for ever and ever. The Lord will 
give strength unto his people; the Lord will bless his 
people with peace. 

Father’ of mercies, do good in thy favour unto Zion ; 
build thou the walls of Jerusalem. For in thee alone do we 
trust, O King, high and exalted God, Lord of worlds. 


An additional change was now rendered necessary. Originally, one 
Blessing was recited by the man first called to the Torah; and the 
other Blessing was recited at the conclusion of the entire Reading, 
by the man who was called up seventh. As if still further to ensure 
personal participation on the part of those called up, the usage arose for 
each one to recite both Blessings. By means of this innovation, the 
ceremony of being called to the Law became, in the eyes of the people, 
even more sacred and endeared than before. 


I. OPENING OF THE ARK. 


The taking out of the Scroll of the Torah from the Sacred Ark, as 
well as its return thereto, have for over a thousand years formed the 
solemn and dramatic centre of the public service on Sabbaths and 
Festivals. The prayers by the Reader, and the congregational par- 
ticipation in those prayers by means of Responses and sacred acts, are 
the growth of over 1,500 years. They are especially elaborate and 
impressive in the Ashkenazi Rite. 


(A) Before the opening of the Ark, the verses beginning ‘ There is 
none like unto Thee” are recited. This custom dates from the 
thirteenth century. 


The Lord is Kings See p. 85. 
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The Ark is opened. 


Reader and Congregation :— 
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(B) At the opening of the Ark, both Reader and congregation chant 
yooa sm.) (“S when the Ark is set forward ’’) and j1°3» °5 (“ for. out of 
Zion ’’). 

and it came to pass. This is the invocation prayer (Numbers 
10. 35) of the children of Israel in the Wilderness, whenever the Ark of 
the Covenant went forward. The Ark of the Covenant, guiding the 
Israelite tribes in their desert wanderings, typified God in front of His 
people—the Divine Presence—protecting them, and leading them on to 
victory. We still feel the thrill of sacred enthusiasm that animated our 
fathers of old when they heard these words. 

rise up, O Lord... before thee. The impressive war-cry of truth 
against error, of righteousness against sin. God’s enemies are the 
enemies of Israel. When God arises against the hosts of Israel’s enemies, 
they scatter, as the darkness before the sunlight. 

for out of Zion. These words (Isaiah 2. 3) are taken from the 
Prophet’s sublime vision of the Messianic age, when Israel’s spiritual 
teachings shall extend to all humanity and dominate the hearts of men. 
Right, not might, shall then rule the world; and the energies of man 


OPENING THE 
ARK 
Numbers 10. 35, 36 


Isaiah 2.3 


MEDITATION 
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The Ark ts opened. 

Reader and Cong.—And it came to pass, when the Ark 
set forward, that Moses said, Rise up, O Lord, and thine 
enemies shall be scattered, and they that hate thee shall flee 
before thee. For out of Zion shall go forth the Law, and 
the word of the Lord from Jerusalem. 

The Reader takes the Scroll, and says :— 

Blessed be he who in his holiness gave the Torah to 

his people Israel. 


[In some Congregations the following ts said :— 
Zohar, Parshath Vayakhel. 
Blessed be the Name of the Sovereign of the universe. Blessed 
be thy crown and thy abiding-place. Let thy favour rest with thy 
people Israel for ever: show them the redemption of thy might in 


’ 


that are now devoted to purposes of slaughter and destruction, will be 
consecrated to ends of constructive human welfare. The Prophet con- 
tinues: ‘ They shall beat their swords into ploughshares, and their spears 
into pruning hooks: nation shall not lift up sword against nation, neither 
shall they learn war any more ”’. 

in his holiness. And therefore commanded, “ Ye shall be holy, for 
I the Lord am holy ” (Leviticus 19. 2). 

(C) Prayers before taking out the Scroll of the Torah. 

The opening verses and doxologies in A and B were originally followed 
by the Shema and other declarations of faith, p. 481. Since 1600, 
many congregations have, under the influence of the Cabalists, intro- 
duced here (1) on Sabbaths, a selection from the Zohar; and, (2) on 
Festivals, the recital of the Thirteen Attributes; followed by (3) a 
special Supplication. 

1. Blessed be the Name. This selection is immediately preceded 
in the Zohar by the words, ‘‘ When the Scroll is taken out in the 
congregation to read therein, the gates of the Ileavens of Mercy 
open, and Celestial Love awakes. It is then fitting for a man to recite 
this prayer’. 

The Zonar, the ‘* Book of Light’’, ostensibly a commentary on the 
Torah, was long believed to be the work of Simeon ben Yochai, of the 
second century (concerning him, see p. 654). It first became known in 
1290 in Spain, and is the result of a long mystical tradition and the 
product of many periods and civilizations. It is a strange work, and 
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the first impression is one of bewildering incoherence, though some of its 
utterances are of striking beauty. Characteristic is the place which the 
Zohar assigns to man. He is the connecting link between Deity and the 
Universe; and man can by his conduct become, as it were, the 
collaborator of Divinity. Each new prayer is a strengthening of the 
world’s spiritual forces; whereas sin stops up the channels of grace, 
and brings with it an increase of evil and confusion in the universe. The 
Torah has a deeply mystical meaning, but its secrets are revealed to those 
only who love it. ‘‘ The narratives of the Torah’’, saysthe Zohar, ‘are 
its garments. More valuable than the garment is the body which carries it ; 
and more valuable even than that, is the soul enshrined in the body ”’. 
It was its teaching of the dignity of man, of his immortality dependent 
altogether on conduct, as much as its poetry and mystery, that conquered 
such a large portion of the Jewish world for the Zohar. 

open my heart unto thy Torah. Direct communion with the Divine 
is here combined with loval obedience to the commandments of the 
Torah. The view that the mystic, as such, disregards all ritual or 
religious precepts and is a law unto himself, is not borne out by 
history. 

2. On Festivals, the Ashkenazi Rite has in quite recent centuries 
taken over from the Mystics the custom to repeat aloud the ‘Thirteen 
Attributes of God’s Mercy. The custom saying them three times, first 


OPENING 
THE ARK 
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thy holy temple. Bestow upon us the benign gift of thy light, and 
in mercy accept our supplications. May it be thy will to prolong 
our life in well-being. Let me also be numbered among the righteous, 
so that thou mayest be merciful unto me, and have me in thy keeping, 
with all that belong to me and to thy people Israel. Thou art he 
that feedeth and sustaineth all; thou art he that ruleth over all ; 
thou art he that ruleth over kings, for dominion is thine. I am the 
servant of the Holy One, blessed be he, before whom and before 
whose glorious Torah I prostrate myself at all times: not in man 
do I put miy trust, nor upon any angel do I rely, but upon the God 
of heaven, who is the God of truth, and whose Teaching is truth, 
and whose prophets are prophets of truth, and who aboundeth in 
deeds of goodness and truth. In him I put my trust, and unto his 
holy and glorious Name I utter praises. May it be thy will to open 
my heart unto thy Teaching, and to fulfil the wishes of my heart 
and of the hearts of all thy people Israel for good, for life, and for 
peace. ] 


suggested in 1805 by C. J. D. Azulay, was declared optional by Dr. 
H. Adler. 

Tue TuHirTEEN ATTRIBUTES. It is a primary task of true religion 
to convey a pure and lofty conception of the Deity to the soul of 
the worshipper. Nothing can be more lofty than the revelation of the 
nature of God in these Thirteen Attributes. Disregarding speculative 
or mystical aspects of the God-idea, they refer exclusively to the 
inexhaustible Love and eternal Justice of God. They have stamped 
themselves upon the Jewish consciousness as the sublimest expression 
in human language of the essential nature of God. So sacred does 
Judaism deem them, that they are not recited by the individual when 
saying his prayers by himself, but only in congregational worship on a 
day when the Scroll of the Torah is taken out, or on Fast days. They 
became the dominant Refrain on Penitential Days, and especially in the 
Neilah Service on the Day of Atonement. A superior potency was 
ascribed to them in such supplications, and no repetition of them—it 
eame to be held—would be without effect. However, great teachers 
did not fail to point out, that only if one acts in accordance with these 
Divine qualities of mercy, lovingkindness and truth, and imitates 
them in his conduct, will God forgive all sins. In their awesome 
solemnity, infinite tenderness, and tremendous allirmation of the 
Mercy of God, the Attributes are of fundamental importance to all who 
aim to live the life of religion. 
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The Lord, the Lord. The repetition of the Divine Name is explained 
by the Rabbis to teach, that God is the same after a man has sinned as 
He was before a man has sinned. The change to be wrought is not in 
God, but in the heart of man; Isaiah 55. 6. 

merciful. Full of compassion for the sufferings and miseries of 
human frailty. 

and gracious. In man these qualities manifest themselves fitfully 
and temporarily. It is otherwise in God; in Him, compassion and 
grace are permanent, inherent and necessary emanations of His nature. 

slow to anger. Waiting even unto the day of the sinner’s death for 
him to retrace his steps. 

plentcous in mercy. Showering His blessings beyond man’s deserving. 

and truth. God is God of Truth. His righteousness is but His truth 


Exodus 34. 6, 7 
THE INFINITE 
MERCIES 

OF GOD 


SUPPLICA- 
TION 
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[On Festivals the following is said :— 

The Lord, the Lord’is a merciful and gracious God, slow to anger 
and abounding in lovingkindness and truth; keeping lovingkind- 
ness for thousands, forgiving iniquity and transgression and sin, and 
acquitting the penitent. (Zo be said three times.) 

On Passover, Pentecost and Tabernacles, say :— 

Lord of the universe, fulfil the wishes of my heart for good ; 
grant my desire, give me my request, even unto me, thy servant, 
the son of (thy maid servant the daughter of ), 
and make me worthy (together with my wife,) (my husband,) (my 
children,) to do thy will with a perfect heart ; and deliver me from 
the evil inclination. O grant our portion in thy Torah; make us 
worthy to have thy divine presence abiding with us; bestow 
upon us the spirit of wisdom and understanding, the spirit of 
counsel and might, the spirit of knowledge and fear of the Lord. So 
also may it be thy will, O Lord our God and God of our fathers, 
that I may be fitted to do such deeds as are good in thy sight, and 
to walk in the way of the upright before thee. Sanctify us by thy 
commandments, that we may merit the long and blessed life of the 
world to come: guard us from evil deeds, and also from evil hours 
that visit and afflict this world. As for him who trusteth in the 
Lord, let lovingkindness surround him. Amen. 














in action. ‘‘The Lord your God is Truth” nes o>°75s 75, is the people’s 
culmination of the Shema. 

lovingkindness for thousands. Remembering the good deeds of the 
ancestors to the thousandth generation, and reserving reward and 
recompense to the remotest descendants. 

forgiving iniquity. Bearing with indulgence the failings of man, his 
shortcomings due to heedlessness and error; yea, forgiving evil deeds 
that spring from malice and rebellion against the Divine. 

acquitting the penitent. But ‘* not acquitting the impenitent ”’. This 
is the Jewish interpretation of the words Ap» 8d APs. God is merciful 
and gracious and forgiving ; but He does not leave obstinate persistence 
in evil unpunished. The sinner must suffer the consequences of his 
misdeeds; and the unfailing consequences of sin, help man to perceive 
that there is no “chance” in morals. The punishments of sin are thus 
not vindictive, but remedial. 

3. The recital of the Thirteen Attributes first by Reader, then by 
the congregation, and lastly by the Choir, is followed on the Three 
Kestivals by a silent supplication for personal welfare; (and, on the 
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(This verse is said three times.) 


The Reader takes the AWM ADD, and the following is said :— 


Reader and Congregation :— 
SUNS Mi ata mint Seen yee 
Reader and Congregation :— 
sipy wisp sat Dita smd ame 
Reader :— 
S yan? iow mppin omy wd ada 
Reader and Congregation :— 
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New Year and Day of Atonement, by a prayer for forgiveness and 
pardon). They are by Nathan Hanover, the renowned chronicler of the 
terrible Cossack massacres which more than decimated Polish Jewry 
in the years 1648-60. His collection of prayers has furnished some of 
the best among the recent additions to the Prayer Book. 

These prayers, being “‘supplications ’’, are not said when a Festival 
(except the Day of Atonement) falls on a Sabbath. Neither are the 
Thirteen Attributes then recited. 

As these Supplications are to be said silently by each one to himself, 
care should be taken that sufficient time is allowed the worshippers to 
finish the reading of it either in Hebrew or in English. 


(D) The foregoing prayers are said while the Scroll is still in the 
Ark, even though its doors had been opened. The Reader now takes 
the Scroll from the hands of him who opened the Ark, and lifting 
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Devin 19.15 Let the words of my mouth and the meditation of my heart be 
acceptable before thee, O Lord, my Rock and my Redeemer. 
Psalm 69. 14 May my prayer unto thee, O Lord, be in an acceptable time : 


O God, in the abundance of thy lovingkindness, answer me with 


thy sure salvation. (Ths verse ts said three times.) 
CONG REG A- 


TION’S The Reader takes the Scroll of the Torah, and the following is said :— 
PROFESSION 

OF pa aie Reader and Congregation :— 

Deuteronomy 6. 5 HEAR, O ISRAEL: THE LORD IS OUR GOD, 


THE LoRD IS ONE. 
Reader and Congregation :— 
ONE IS OUR GOD; GREAT IS OUR LORD; HOLY 
Is HIS NAME. 
Reader :— 
Psalm 34. 4 Magnify the Lord with me, and let us exalt his Name 


together. 
Reader and Congregation :— 


I Chronicles 29. 11 Thine, O Lord, is the greatness, and the power, and the 
glory, and the victory, and the majesty: for all that is in 


it on high, recites the Shema. The entire body of worshippers then 
repeats the Proclamation of the Divine Unity. The Reader continues, 
followed by the Congregation, ‘‘ One is our God; great is our Lord ; 
holy is his Name’’. The two declarations repeated on this occasion in 
such soul-stirring manner, bring home the basic principles of Judaism— 
the Unity, Omnipotence and Holiness of God—to young and old, 
women and children, assembled for divine Service on Sabbaths and 
Festivals. And what more appropriate psychological occasion could 
there be found for such Profession of Faith than the taking out of the 
Torah, that both enhances the sanctity of the proclamation, and 
welds the worshippers into one body? So effective did this ceremony 
prove, that enemies of Judaism endeavoured on more than one occasion 
to have it suppressed. As far back as the year 533, the Imperor 
Justinian was induced by his ecclesiastical advisers to prohibit this 
solemn ceremony in all synagogues of the Byzantine Kmpire (Mann). 

ONE Is OUR Gop, This is no Bible verse. 

THine, O Lorp. The congregational Response to the Reader’s 
invitation, ‘‘ Magnify the Lord with me”. With the chanting of this 
Response, a procession with the Scroll is started round the Synagogue. 
The procession ends as the Response concludes with the words: “ for 
the Lord our God is holy ”’. 
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Il. THE READING. 


(4) Preparing the Scroll. During the preparation and unrolling of 
the Scroll, the Reader repeats in silence the seventh century doxology, 
Magnified and hallowed ... hath spoken it. 

May rue Farner or Mercy. This short piyyut dates from the 
school of Rashi, in twelfth century France. Its continuation is ** And 
may He help ”’, p. 485. 


PROCESSION 
WITH SCROLL 
Psalin 99.5, 9 


DONOLOG Y 


Psalm 68. 5 


Lz 


Isaiah 52. 
Isaiah 40. 


io) 


PRAYER JN- 
TRODUCTORY 
a hy 6 
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the heaven and in the earth is thine ; thine, O Lord, is the 
kingdom, and the supremacy as head over all. Exalt ye 
the Lord our God, and worship in his temple: holy is he. 
Exalt ye the Lord our God, and worship at his holy mount ; 
for the Lord our God is holy. 

Magnified and hallowed, praised and glorified, exalted and 
extolled above all be the Name of the Supreme King of Kings, the 
holy One, blessed be he, in the worlds which he hath created,—this 
world and the world to come,—in accordance with his desire, and 
with the desire of them that fear him, and of all the house of Israel : 
the Rock everlasting, the Lord of all creatures, the God of all souls ; 
who dwelleth in the wide-extended heights, who inhabiteth the 
heaven of heavens of old ; whose holiness is above the Chayoth and 
above the throne of glory. Now, therefore, thy Name, O Lord our 
God, shall be hallowed amongst us in the sight of all living. Let 
us sing a new song before him, as it is written, Sing unto God, sing 
praises unto his Name, extol ye him that rideth upon the heavens, 


- whose name is the Lord, and rejoice before him. And may we see 


him, eye to eye, when he returneth to his habitation, as it is written, 
For they shall see eye to eye, when the Lord returneth unto Zion. 
And it is said, And the glory of the Lord shall be revealed, and all 
flesh shall see it together ; for the mouth of the Lord hath spoken it. 


May the Father of mercy have mercy upon a people that have 
been borne by him. May he remember the covenant with the 


CALLING UP TO patriarchs, deliver our souls from evil hours, check the evil inclina- 


THE TORAH 


tion in them that have been carried by him, grant us of his grace 
an everlasting deliverance, and in the attribute of his goodness 
fulfil our desires by salvation and mercy. 


been borne by him. See Isaiah 46. 38 and also Exodus 19, 4. 
check the evil inclination. See p. 25. 


(2B) Calling up to the Torah. Men are called up to the Torah by 
their Hebrew names. ‘The first to be called up is a person of priestly 
descent (kohen); and the second, a levite (levi.) 

The Scroll from which the statutory Reading takes place is of parch- 
ment, made of calf-skin. It is written by hand, in the square Hebrew 
characters, and is without vowel-points, accents or verse-divisions— 
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Lhe mn “IED is placed upon the desk, and the Reader says 
the following :— 


bon poss OND ip Din 555 yepiey pay oinyn 
sie) 35 jd sind thao tomy toed Osh gan 


Here the Reader names the Person who is called to the Reading 
of the TIA, 


y nnn tingps Syne ieyd mim pnw yng 
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Those who ave called to the Reading of the mH say the following 
Blessing :— 


Seen ny 3973 
Congregation :— 


sy) opp? TET YW. 


these being later additions to the Sacred Text. The Scroll must contain 
the whole of the Five Books of the Tor ah, and not merely a portion of 
them, 


CALLING UP 
tO dae TORAH 


Psalm 19. 8, 9 


Psalm 29. 10 
Psalm 18. 31 


Deuteronomy 4. 4 


BLESSINGS 
BY 22OSsE 

GCALLED TO 
imi TORAM 
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The Scroll of the Torah is placed upon the desk, and the Reader says 

the following :— 

And may he help, shield and save all who trust in him, 
and let us say, Amen. Ascribe all of you greatness unto our 
God, and render honour to the Torah. 

Here the Reader names the Person who is to be called to the Reading. 

Blessed be he, who in his holiness gave the Torah unto his 
people Israel. The Teaching of the Lord is perfect, restoring 
the soul: the testimony of the Lord is faithful, making wise 
the simple. The precepts of the Lord are right, rejoicing 
the heart : the commandment of the Lord is pure, enlighten- 
ing the eyes. The Lord will give strength unto his people: 
the Lord will bless his people with peace. As for God, his 
way is perfect : the word of the Lord is tried: he is a shield 
unto all them that trust in him. 

Cong. and Reader.—And ye that cleave unto the Lord 
your God are alive every one of you this day. 

Those who are called to the Reading say the following Blessing :— 
BLESS YE THE LORD WHO IS TO BE BLESSED. 
Cong.—Blessed be the Lord, who is to be blessed, for 

ever and ever. 


The reading of the Sefer Torah is chanted according to the neginoth, 
or ‘“‘aecents’’. They give a musical and dramatic interpretation of the 
Text, representing the modulations and inflections of the living voice in 
reading Scripture as a portion of the religious service. ‘‘ It is a kind 
of melody, half-way between oratory and song, chanted in reading ; 
and for this melody the neginoth serve the purpose of musical notes” 
(Davidson). Inform, most of them are ares and angles of acircle. Simon 
Hertz, in his ony %3258, endeavoured to explain the meaning of the 
accents, and their interrelation, from their geometric shape and their 
position in the full circle. 

The cantillation of the neginoth varies in the different Rites ; and 
even in the same Rite, Sabbaths, various Festivals, Purim and the 
Ninth of Av have each their own manner of cantillation. 

The two Benedictions that are recited by each one called to the 
Torah go back to the fourth and seventh centuries respectively. 


seam nays many mbar ase 
The Response is repeated, and the Blessing continued :— 
mana wes -obiyn ppp uob>y  mmy aa 
ON MRS pac intierny bin ovpyardap 
SANA pM 
After the Reading, the following Blessing is said :— 
worm) wy coviyn gop umds » omy ga 
“) AAN FE sine yo? Doiy “Ny «ny mon 
ANA pM 


Persons who have been in perit of their lives, during journeys by sea 
or land, in captivity or sickness, upon thety deliverance or recovery 
say the following after the conclusion of the last Blessing :— 


oam> Spin ody qbp wendy » nme a2 
aid. bp + niin 
The Congregation respond :— 


inSp ait-bs aber san + aitbs abmw op 


who hast chosen... Torah. These simple but sublime words stress 
the Selection of Israel (Exodus 19. 5) and the great fact of Revelation. 
God is the Father of all mankind; but He has chosen Israel to be His 
in a special degree, not to privilege and rulership, but to be ‘‘a light 
unto the nations,” to proclaim and testify to the spiritual values of life. 

Giver of the Torah. One would expect some concluding words like, 
“to Thy people Israel”. But the Law of God is not for Israel alone. 
It is for all mankind. As the Talmud says: ‘‘‘ These are the ordinances 
by which if a man do, he shall live by them’ (Leviticus 18. 5)—not 
priest, not Levite, not Israelite, but man’ (Jacob Emden). 

The second Benediction expresses Israel’s gratitude for the Law of 
Truth entrusted to it, and for the everlasting life which thereby 
became Israel’s portion. 


BLESSINGS 
BY THOSE 

CALLED TO 
THE TORAH 


GOMEL: 
THANKSGIVING 
FOR 
DELIVERANCE 
FROM DANGER 
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The Response ts repeated and the Blessing continued :— 
BLESSED ART THOU, O LORD ouR Gop, KING OF THE 
UNIVERSE, WHO HAST CHOSEN US FROM ALL PEOPLES, AND 
HAST GIVEN US THY TORAH. BLESSED ART THOU, O JLORD, 
GIVER OF THE TORAH. 
After the Reading, the following Blessing ts said :— 
BLESSED ART THOU, O LORD oUR Gop, KING OF THE 
UNIVERSE, WHO HAST GIVEN US THE LAW OF TRUTH, 
AND HAST PLANTED EVERLASTING LIFE IN OUR MIDST. 
BLESSED ART THOU, O LORD, GIVER OF THE TORAH. 


[Persons who have been in peril of their lives, during journeys by sea or 
land,.1n captivity or sickness, upon their deliverance or recovery 
say the following, after the conclusion of the last Blessing :— 
Blessed art thou, O Lord our God, King of the universe, 

who doest good unto the undeserving, and who hast dealt 

kindly with me. 
The Congregation respond :— 
He who hath shown thee kindness, may he deal kindly 
with thee for ever. | 


(C) Other Prayers accompanying the Reading. 

1. The GomE.-benediction is laid down in the Talmud as x the natural 
expression of gratitude to God for signal deliverances from mortal peril. 
It is founded on Psalm 107, wherein deliverance from four dangers is 
described—travellers who, after terrible dangers, reach their destination 
(4-9); released prisoners of war, or those wrongfully imprisoned and 
in the shadow of death, who regain their freedom (10-16); sick men 
restored to health (17-22) ; and sailors, all but wrecked in terrific storms 
that reach land in safety (23-32). The Psalmist concludes each section 
with the words, ‘* Let them give thanks unto the Lor d for His goodness, 
and for His wonderful works to the children of men”. The Benediction 
is not limited to the above-mentioned four classes, but is recited after 
signal escape from any danger. 

This Benediction is followed with deep felt sympathy by the 
fellow-worshippers. It has been well said that, until recently, every 
Jewish community was one, united, inquisitive family, all sharing the 
joys and sorrows ‘of each. Private joys were announced in the course 
of the Service, and private griefs condoled with during worship, as 
when the mourners were welcomed into the synagogue on Friday Eve 
after Lechoh Dodi. When a Gomel-benediction is recited by an entire 
community, it is, in the nature of things, of a soul-stirring character. 
Thus, on Friday evening, December 14th, 1940, enemy bombing of a 
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city in England resulted in 587 deaths, among them a number of Jews. 
Next morning, when the Jewish worshippers repeated in a body the 
Gomel-thanksgiving for their delivery, there was not a dry eye in the 
synagogue. 

2. Mi-sheberach. After each individual reading, it is usual for a 
Blessing—ni-sheberach—to be invoked upon the one called to the 
Torah. He,in turn, can have Blessings pronounced upon others, whether 
as a token of friendship or of sympathy in their joy ; or a Memorial 
Prayer (El Molé Rachamim or Adon Ho-olomim) in remembrance of 
those who have gone before us. The recital of these special Blessings 
for themselves, family and friends, soon came to be regarded by the 
people as of the greatest importance. As a rule, these Blessings are 
accompanied by an offering to the congregation or towards some 
charitable cause or institution. These offerings largely take the place 
of the contribution box in non-Jewish houses of worship, as no money 
is handled on Sabbaths and Festivals. 


MI- 
SHEBERACHS 
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After the last person called to the Torah, has recited his second 
Benediction, and before the Maftir has been called, the Scroll is 
covered, and Half-Kaddish, p. 423, is said. 

Tor each person called to the Reading of the Torah. 

May he who blessed our fathers, Abraham, Isaac and Jacob, 
bless————who_ has been called to the Reading of the Torah 
(and offered———€ _ for charity). May the Holy One bless him and his 
family, and send blessing and prosperity on all the work of his 
hands ; 

[On the Three Festivals add :—may he be found worthy to 
participate in the Temple rejoicings on the Festival] ; 
and let us say, Amen. 


General mi-sheberach, at the conclusion of the whole Reading : 

May he who blessed our fathers, Abraham, Isaac and Jacob, 
bless all those who have been called to the Torah this day. May the 
Holy One bless them and their families, and may he send blessing 
and prosperity upon all the work of their hands; 

[On the Three Festivals add: may they be found worthy to 
participate in the Temple rejoicings on this I*estival] ; 
and let us say, Amen. 


The recital of mi-sheberachs for charitable purposes arose in medi- 
eval France ; and, though at first confined to the Festivals, it was soon 
extended to every Sabbath. In the course of time, these offerings as 
tokens of friendship, as well as for charitable purposes, were greatly 
multiplied, and often led to an undue lengthening of the Service. 
Sometimes the donations, or their number and the amounts donated, 
provoked comment. In this regard, it is well to remember that a free 
and easy attitude in worship may, in devotional ages, be associated 
with very sincere piety. Abrahams rightly quotes Julius Caesar lv, 2: 

** When love begins to sicken and decay, 

It uses an enforced ceremony. 

There are no tricks in plain and simple faith ”’. 
Yet we cannot well blame the modern congregations that have, in 
the interest of decorum, dispensed with offerings, or have considerably 
curtailed them; though, generous feelings of filial piety and loyal 
friendship have thereby in a measure, been stifled. As far back as the 
middle of the thirteenth century, Rabbi Elijah Menachem, of 
London, the greatest rabbinical scholar of pre-Expulsion Jewry, even 
disapproved of the practice of reciting the mi-sheberach after each 
person called to the Torah ; and he introduced in its place a general mi- 
sheberach at the conclusion of the Reading for all those that had been 
called up. In 1847, Chief Rabbi Nathan Adler ruled that only one 
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The following is said by the Father of a MY¥I2 13, when the latter 
has concluded the Blessing after having been called to the Reading 
of the Torah:— 


: ny Ow iwayp wmbeY FN 


For a ys 


“AR FIR) SVT IPYY) PHS? DATARS AMIAy FAW v9 
aim my SSN ea ee oem) gh 
Maz. mos-ban ampsy amas sam ya wip, 
raya maya isn miipyd) ins inans jabs Own 
yO TaNa) ‘Own bD ob 


For a {NN and a nbz on the NAW before their marriage 
“AL PID ST Py PZ ATS wWHiay WwW vs 
oo ee 
roan maT. Was) AND DDR CAAT PMA WITT 

: TN “PND * DAYS mipyr-222 mys) =m272 


mi-sheberach is to be made for each individual, and an additional one 
in case only of a special offering to an established charity. He also 
shortened the formula of the various mi-sheberachs. In 1892, his son 
sanctioned the re-introduction in many British synagogues of the one 
comprehensive mi-sheberach at the end of the whole Reading. 


ATl- 
SHEBERACHS 
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On the occasion of naming a new-born daughter. 

May he who blessed our fathers, Abraham, Isaac and Jacob, 
bless———— and _ his daughter born unto him. May her name 
be known in Israel as————. O, guard and protect her father 
and mother, and may they live to rear her in the fear of God, for the 
nuptial canopy, and for a life of good deeds,; and let us say, Amen. 


The following 1s said by the Father of a Bar-Mitzvah, when the latter 
has concluded the Blessing after having been called to the Reading 
of the Torah. 

Blessed be he who hath freed me from the responsibility 
for this child. 

Mi-sheberach for a Barnutzvah. 

May he who blessed our fathers, Abraham, Isaac and Jacob, 
bless the Jad on his barmitzvah, who was called to the Torah (and 
offered——for charity). May the Holy One preserve .him and 
save him from all sorrow and distress; and may He plant in his 
heart the love and fear of God to do His will and serve Him with a 
perfect spirit all his days ; and let us say, Amen. 


Offering on the occasion of an intended marriage. 

May he who blessed our fathers, Abraham, Isaac and Jacob, 
bless the bridegroom—————and his bride, and all those who make 
offerings on their behalf. May the Holy One guide them with his 
light and his truth all their days and send happiness and prosperity 
unto them; and let us say, Amen. 


On the Sabbath after the birth of a child, a mi-sheberach is recited 
for the health of the mother and babe. If the new-born child is a girl, 
she is given her Hebrew name in that mi-sheberach. 

3. Barmitzvan. The words spoken by the father are not an 
expression of relief at being freed from the duty to care for his son, but 
of his joy that the son enters the community as an independent member. 
Artom thus paraphrased it: ‘‘ Blessed be the Almighty who has given 
me the power of fulfilling my duty towards my son. I have prepared 
him morally and religiously for this day when the responsibility falls 
upon his own shoulders ”’. 

On the origin and meaning of the Bar Mitzvah institution, and the 
prayer of Chacham Artom for the Bar Mitzvah lad, see Part III of 
this Prayer Book. 

On the Sabbath preceding the nuptials, the bridegroom is called 
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Short form of Memorial Prayer 
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Congregation say the following i— 
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to the Torah. In former generations, a special formula of calling up 
was used for a bridegroom, giving expression to the joy of his fellow- 
worshippers in his happiness. 

Prayers are also offered in the form of mi-sheberach for any sick 
person, imploring healing for the sufferer. 

A short Memorial Prayer may also be offered either before the 
Haftorah, or after the Prayer for the King and Royal Family. 


MI- 
SHEBE RACH 


MEMORIAL 
PRAYER 


HAGBAHA 
AND 
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Deuteronomy 4. 44 
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For a sick person. 

May he who blessed our fathers, Abraham, Isaac and Jacob, 
bless the sick person—————— May he in his mercy restore him 
(her) to perfect health, and speedily send him (her) a healing of 
soul and a healing of body ; and let us say, Amen. 


Short form of Memorial Prayer (to be changed according to sex). 

O Lord of Eternity, remember the soul of—————who has 
departed this life. (His son——————offers—————for charity in 
his memory). O Father of compassion and forgiveness, may his 
soul be bound up in the bond of eternal life, and may his rest be in 
glory ; and let us say, Amen. 


After the Reading, the Scroll ts held up, and the 
Congregation say the following :— 
And this is the Torah which Moses set before the children 
of Israel, according to the commandment of the Lord by 


(D) Hacpauna—the Lifting up of the Scroll; and Grtitan—the 
Rolling up of the Seroll, and covering it with the mantle, as it was 
when taken from the Ark. 

And this is the Torah. Several modern songs of notable beauty 
eclebrate the Lifting up of the Torah. The following are a few lines 
in translation : 

“This is the Flag for which our sires 
Mustered their hosts unshaken ; 
They went through a thousand fires— 
Their Flag was never forsaken ” (Haarbleicher), 


The Torah has been our consolation, 

Our help in exile and sore privation. 

Lost have we all we were wont to prize : 

Our holy Temple a ruin lies ; 

Laid waste is the land where our songs were sung ; 

Forgotten our language, our mother-tongue ; 

Of kingdom and priesthood are we bereft ; 

Our Faith is our only treasure left. 

We have sacrificed all. We have given our wealth, 

Our homes, our honours, our land, our health, 

Our lives—like Hannah her children seven— 

For the sake of the Torah that came from heaven ”’ 

: (Gordon). 
To the pious Jew, the Scroll of the Torah is the most sacred of things, 

even as the Ark of the Covenant was to the Israelite of old. The sorrow 

of Eli at the loss of the Ark of the Covenant in the days of old (I Samuel 

4. 18) re-echoes in the wonderful elegy of the renowned teacher, martyt 
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and poet, Rabbi Meir of Rothenburg, over the great Burning of the 
Torah in 1244. And many a loyal Jew in Nazi and Nazi-occupied lands 
attempted, at the risk of his life, to save the sacred Scrolls from destruc- 
ition or desecration by the inhuman foe. And “‘ for any community of 
people to be, and to remain, Jewish, they must be brought up from their 
tenderest childhood to regard the Sefer Torah as the title-deed of their 
birthright and pedigree; which they are religiously to hand down 
unaltered from generation to generation. Foris there a Jewish community 
anywhere, however safely domiciled, which has relinquished the Torah 
for even one generation and has survived that separation ”’. 

“The Torah is a fountain of life. In it is protection greater than in 
fortresses. Those who forsake the Torah, bringing it into disrepute and 
weakening the hold it has on us, are working at the destruction of the 
Brotherhood that cradled and sheltered their fathers and forefathers 
through all the vicissitudes of the bygone ages, to whom they owe their 
own life and presence on earth” (Haffkine). 

and this is the Torah. The Bible-quotation ends with the words, 
“children of Israel’’. The remaining words from Numbers 9. 23 seem 
to have been a congregational Response to the first half, that was 
uttered by the person who elevated the Sefer. 


Proverbs 3. 18, 17, 
16 


Isaiah 42, 21 
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the hand of Moses. It is a tree of life to them that grasp 
it, and of them that uphold it every one is rendered happy. 
Its ways are ways of pleasantness, and allits paths are peace. 
Length of days is in its night hand; in its left hand are 
riches and honour. It pleased the Lord, for his righteous- 
ness’ sake, to magnify the Law and to glorify it. 


Before the Lesson from the Prophets the following is said :— 
Blessed art thou, O Lord our God, King of the universe, 
who hast chosen good prophets, and hast found pleasure 
in their words which were spoken in truth. 


Blessed art Thou, O Lord, who hast chosen the Torah, 
and Moses thy servant, and Israel thy people, and prophets 
of truth and righteousness. 


After the Lesson from the Prophets the following 1s said :— 
Blessed art thou, O Lord our God, King of the universe, 
Rock of all worlds, righteous through all generations, O 
faithful God, who sayest and doest, who speakest and 


it is a tree of life. This and the two following verses are in the reverse 
order from that in the original Text in Proverbs, but the sense is 
unaffected. Without the Torah, we would sink in the bog of materialism 
and godlessness. Happy are they who cling to their Judaism. 

for his righteousness’ sake. For his own everlasting purposes; for 
the future glorification of Religion by its diffusion among the nations. 


Ill. THE PROPHETICAL READING AND PRAYERS 
FOLLOWING 


(A). The Haftorah and Benedictions. 

Long before the destruction of the Temple, it had become the rule 
that the Reading of the Torah was followed by a Reading from 
the Prophets. This term embraces the “ earlier’? Prophets—Joshua, 
Judges, Samuel and Kings, relating the story of Israel in the time 
of the Prophets ; and the “ later ’? Prophets—giving the writings of 
Isaiah, Jeremiah, Izekicl and the Book of the Twelve Prophets (this 
is the correct name, and not ** Minor’? Prophets). In the choice of the 
Prophetical selections, it was sought to find something appropriate or 
akin to the Reading from the Torah. However, at certain seasons of 
the year, the Haftorahs have reference to the Festival or Fast of that 
season. Thus, on the three Sabbaths preceding the Ninth of Av, 
Haftorahs of ‘* rebuke ”’ are read ; and Haftorahs of ‘* consolation ” are 
read on the seven Sabbaths after that Fast. The average length of the 
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Haftorah is 21 verses. The Jlaftir—the reader of the Prophetical 
selection—is called to the Torah after the statutory seven, and at least 
three verses from the end of the Weekly Sidra are repeated. On 
Festivals, an appropriate selection is read from a second Scroll. In 
this way, the closest connection is indicated between the teaching of 
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fulfillest, all whose words are truth and righteousness. 
Faithful art thou, O Lord our God, and faithful are thy 
words, and not one of thy words shall return void, for 
thou art a faithful and merciful God and King. Blessed art 
thou, O Lord, God, who art faithful in all thy words. 

Have mercy upon Zion, for it is the home of our life, and 
save her that is grieved in spirit speedily, even in our days. 
Blessed art thou, O Lord, who makest Zion joyful through 
her children. 

Gladden us, O Lord our God, with Elijah the prophet, 
thy servant, and with the kingdom of the house of David, 
thine anointed. Soon may he come and rejoice our hearts. 
Suffer not a stranger to sit upon his throne, nor let others 
any longer inherit his glory ; for by thy holy Name thou 
didst swear unto him, that his light should not be quenched 
for ever. Blessed art thou, O Lord, the Shield of David. 

On Sabbaths, including the Intermediate Sabbath of Passover, say :— 

For the Torah, for the divine service, for the prophets, 
and for this Sabbath day, which thou, O Lord our God, 
hast given us for holiness and for rest, for honour and for 
glory,—for all these we thank and bless thee, O Lord our 


the Torah and that of the Prophets. Eternal as is the inspiration of the 
latter, it is swpplementary to the Torah, in which the highest teachings 
of Religion are even more definitely embodied than in the Prophets. 

The word 7;22PA means, ‘ dismissal’’. Another name was snedv’s 
‘“completion’’. These names indicate that at one time the Service 
closed with the Prophetical Lesson. | , 


The Benedictions before and after the Haftorah are derived from the 
tractate Soferim in the seventh century. 

whose words are truth. A confession of faith in the truth of the 
Scripture that had been read. 

faithful art thou. This was originally spoken as a Response by the 
congregation standing, thereby repeating the confession and attestation 
made by the reader of the Haftorah. 

suffer not a stranger to sit upon his throne. This phrase may date 
back to the days of the later Maccabees and the Herodian kings, who 
were accounted “‘ strangers ”’, being of Idumean descent. The Chassi- 
dim, the Pious, looked upon them as usurpers of the throne that should 
have been filled by a descendant of David. 
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God, blessed be thy Name by the mouth of every living 
being continually and for ever. Blessed art thou, O Lord, 


who hallowest the Sabbath. 
On the Three Festivals, as also on the Intermediate Sabbath of 
Tabernacles, say :— 

I‘or the Torah, for the divine service, for the prophets ; 

On the Sabbath : for this Sabbath Day, 

On Passover : and for this day of the Feast of Unleavened Bread, 

On Pentecost : and for this day of the Feast of Weeks, 

On Tabernacles: and for this day of the Feast of Tabernacles, 

On the Eighth Day of Solemn age Mace : and for this Eighth-day 
feast of Sélemin Assembly, 
which thou, O Lord our God, hast given us (on Sabbath add, for 
holiness and for rest,) for joy and gladness, for honour and glory,— 
for all these we thank and bless thee, O Lord our God, blessed be 
thy Name by the mouth of every living being continually and for 
ever. Blessed art thou, O Lord, who hallowest (0 Sabbath add, 
the Sabbath,) Israel and the Festivals. _ 

On the New Year say :— 

For the Torah, for the divine service, for the prophets (on 
Sabbath add, and for this Sabbath Day), and for this Day of 
Memorial, which thou, O Lord our God, hast given us (o2 Sabbath 
add, for holiness and for rest,) for honour and glory,—for all these 
we thank and bless thee, O Lord our God, blessed be thy Name by 
the mouth of every living being continually and for ever: thy word 
is true and endureth for ever.. Blessed art thou, O Lord, King over 
the whole earth, who hallowest (07 Sabbath add, the Sabbath,) 
Israel and the Day of Memorial. 

On the Day of Atonement say :— 

For the Torah, for the divine service, for the prophets (on 

Sabbath add, for this Sabbath Day,) and for this Day of Atonement, 


(3) A series of extra prayers follows between the conclusion of the 
Prophetic Lesson and the Return of the Scroll to the Ark. The first 
of these is : 

YEKUM PuRKAN: —Prayer for the Rabbinical Academies anid rabbis 
and students. This Aramaic prayer was composed in Babylonia, 
some time after the third century. The Exilarch, or ‘* Head of the 
Exile” (Itesh galutha) was the lay ruler of the large Babylonian Jewry, 
and a dignitary of considerable importance. The oflice continued till the 
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The following three paragraphs are not said on Festivals occurring 
on Week-days. 
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year 1040. During those centuries, the Rabbinical Academies in the 
Babylonian cities of Sura and Pumbeditha continued to dominate 
Jewish intellectual life. ‘‘ We must endeavour to picture a state of 
affairs in which scholarship received all the deference which the Middle 
Ages paid to Religion ; in which the heads of the two seats of learning 
were no less powerful than the Archbishops of Canterbury and of York 
in medieval England; and in which the Masters of the Law did not 


hesitate to pit themselves against the civil power—sometimes with con- 
spicuous success. There was no professional class, who studied to qualify 
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which thou, O Lord our God, hast given us (on Sabbath add, for 
holiness and for rest,) for forgiveness, pardon and atonement, for 
honour and glory,—for all these we thank and bless thee, O Lord 
our God, blessed be thy Name by the mouth of every living being 
continually and for ever: thy word is true and endureth for ever. 
Blessed art thou, O Lord, thou King, who pardonest and forgivest 
our iniquities and the iniquities of thy people, the house of Israel, 
and makest our trespasses to pass away year by year; King over 
the whole earth, who hallowest (on Sabbath add, the Sabbath,) 
Israel and the Day of Atonement. 


The following three paragraphs are not said on Festivals occurring 
on Week-days. 

May salvation from heaven, with grace, lovingkindness, 
mercy, long life, ample sustenance, heavenly aid, health of 
body, a higher enlightenment, and a living and abiding 
offspring, that will not break with, nor neglect any of the 
words of the Torah, be granted unto the teachers and 
rabbins of the holy community, who are in the land of 
Israel, and in the land of Babylon, and in all the lands of 
our dispersion ; unto the heads of the academies, the chiefs 
of the captivity, the heads of the colleges, and the judges 
in the gates; unto all their disciples, unto all the disciples 
of their disciples, and unto all who occupy themselves with 
the study of the Torah. May the King of the universe bless 


for some appointment. To absorb himself in the Law of God was regarded 
as the privilege and the duty of every man, from the highest to the 
lowest. The Exilarch himself was sometimes a capable scholar. An 
artisan or agriculturalist would attend the school each day after the 
morning and ev ening services, working in his fields or shop in the 
interval. During the day, eager students would be unflagging in their 
attendance on some famous Rabbi, listening to his verdict in cases 
which were brought him for decision, and mentally noting not only 
his arguments and precedents but also his small talk, his conduct, his 
most trivial habits. In the spring and autumn, when agricultural work 
was suspended, students would flock to the academies from every part 
of the country, and for a whole month instruction was continuous. 
This (the Kallah as it. was termed) corresponded in its way to. the 
modern University extension system, though carried on with an 
nie and generality unparalleled in our more sophisticated age” 
(Rot 


a pm) mow mamy nSsn. 502 

JD PAH! PIBNy + yw ADS pA jap 
RT NWA NT I peas pred; yor xpy-bs 
YDS ND) PV) por; jinawr 


_ The following two paragraphs are only said when Service is held 
with a Congregation. 
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It has often been maintained that, as the Exilarch and Babylonian 
academies are no more, this prayer is an anomaly. This is a mistaken 
view. The recent addition of the words, in all lands of our dispersion, 
after ‘‘ the teachers who are in the land of Israel and in the land of 
Babylon’, makes the prayer applicable to our own times. However, 
its omission has been sanctioned in English Synagogues. 
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them, prolong their lives, increase their days, and add to 
their years, and may they be saved and delivered from every 
trouble and mishap. May the Lord of heaven be their help 
at all times and seasons ; and let us say, Amen. 

The following two paragraphs are said only when Service is held 

with a Congregation. 

May salvation from heaven, with grace, lovingkindness, 
mercy, long life, ample sustenance, heavenly aid, health of 
body, a higher enlightenment, and a living and abiding 
offspring, that will not break with, nor neglect any of the 
words of the Torah, be granted unto all this holy congrega- 
tion, great and small, women and children. May the King 
of the universe bless you, prolong your lives, increase your 
days and add to your years, and may you be saved and 
delivered from every trouble and mishap. May the Lord of 
heaven be your help at all times and seasons ; and let us 
say, Amen. 

May he who blessed our fathers, Abraham, Isaac and 
Jacob, bless all this holy congregation, together with all 
other holy congregations : them, their wives, their sons and 
daughters, and all that belong to them; those also who 


The second Yekwm Purkan, a later composition, is a prayer for each 
individual member—young and old—of the congregation. The Mi- 
sheberach following goes back to Gaonic times. It calls down the blessing 
of heaven upon all who labour for the community, or contribute in 
whatever way to the beauty of the Service. 


(C) PRAYER FOR THE GOVERNMENT. 


- Loyalty to the State is ingrained in the Jewish character. The Jew 
has often shown himself to be the intensive form of any nationality 
whose language and customs he adopts—‘‘ the Piel of the Peoples ” 
(Emma Lazarus). He has at all times placed love of country high 
among religious precepts. A recent historian points out that Jews are 
by nature. conservative; and that in all those countries in which 
persecution has not embittered their life, they are no more radical 
than the non-Jewish members of the social class to which they’ belong 
(Vallentin). a 

This Jewish feeling of loyalty to King and Country has its roots 
far in the past. ‘‘ My son, fear thou the Lord and the king, and meddle 
not with them that are given to change ”’ (Proverbs 24. 21) is a warning 


mp oy nowd meinw nbdsn 504 

Daina ONRY ‘pr span nv. “ma OMIM 
via oy sini ap comin + Sbennb 
2) Dy PTA OVTIND ney Tat 
NIT Pa LATPT * AISA Wa¥ 32 orpoipy 
ppi-bo5 spony nomad; pn Dy DID De 
néyorboa mnpym, mya mew + piy-b3> nbpn 
toss TN) Dos Syninds ny ony 


against revolutionary intrigue. “‘Seek ye the peace of the city 
whither L have caused you to be carried away captive, and pray unto 
the Lord for it; for in its welfare shall be your peace’”’ (Jeremiah 29. 7) 
is the exhortation of the Prophet to the exiles in Babylon. From Ezra 
6. 10, it is evident that when the returned exiles rebuilt the Temple, 
sacrifices and prayers for the King and the Royal Family formed part 
of the cultus. A century later, when Alexander the Great, inflamed 
against the Jewish nation by slanderous accusations, was bent on 
destroying Jerusalem, he was met by the High Priest and the elders, 
who pleaded: ‘* Wilt thou, O mighty king, destroy the Temple 
in which sacrifices and prayers are offered for thee and thy land?” 
Both Philo and Josephus speak of prayers that were regularly offered 
for the Roman Emperor. In their day, the immemorial custom of 
praying for the welfare of Ruler and State had become the fixed rule. 

It is true that, when the deranged Emperor Caligula (87-41) ordered 
his image to be placed in the Temple at Jerusalem, the Jews alone in the 
world-wide Roman Empire refused to pay divine honours to him. 
They pleaded with the Roman commander that, if he insisted on setting 
up the image, he would first have to sacrifice the whole Jewish people; 
as they would rather die than transgress the Commandment against 
image-worship. At this, the Roman commander “ felt both astonish- 
ment and pity on account of their invincible regard for their religion, 
and their courage which made them ready to die for it”? (Josephus). 
Only the sudden death of the Imperial madman saved the defenceless 
population from fearful massacre. In the next generation, on the very 
brink of the War against Rome, Rabbi Chanina taught: ‘‘ Pray for 
the welfare of the government, since but for the fear thereof men would 
swallow each other alive”; see p. 647. A hundred and fifty years 
later, Mar Samuel of Nehardea laid it down for all time that, in civil 
matters, the law of the land- is as binding on Jews as the religious 
commandments of their own Faith, 8387 8n139D7 S387. Graetz places 
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unite to form Synagogues for prayer, and those who enter 
therein to pray ; those who give the lamps for lighting, and 
wine for Kiddush and Havdolah, bread to the wayfarers, and 
charity to the poor, and all such as occupy themselves in 
faithfulness with the wants of the congregation. May the 
Holy One, blessed be he, give them their recompense ; may 
he remove from them all sickness, heal all their body, 
forgive all their iniquity, and send blessing and prosperity 
upon all the work of their hands, as well as upon all Israel, 
their brethren ; and let us say, Amen. 


this decision of Mar Samuel on a par with the teaching of Jeremiah. 
They made it possible for Jewry to exist in the Dispersion. 

Strangely enough, the exact wording of these ancient prayers has 
not come down to us. The earliest formula known is not older than the 
eleventh century prayer at Worms: ‘* May He who blessed our fathers 
Abraham, Isaac and Jacob bless our exalted Kaiser. May He bless and 
prosper his undertakings; establish his throne in justice, so that 
righteousness rule in the land ; and grant life and peace to him and his 
seed after him. And let us say, Amen ’”’. In the communities of Spain, 
the Prayer for the King was recited even on Mondays and Thursdays, 
as well as on the Eve of the Atonement (Abudraham). Presumably it 
was the one which the Spanish Jews brought with them when they 
came to Holland; namely, ‘“*‘ He who giveth salvation unto kings’. It 
was first printed in 1658; and, as its wording seemed to agree with 
the oral tradition among the Ashkenazim, it soon found its way into 
all Prayer Books. How widespread was its use is evidenced by the 
following fact. When, in 1666, the false Messiah Sabbethai Tsevi 
appeared in Smyrna, and a tidal wave of hysteria swept over the 
Jewish communities from Bagdad to Amsterdam, this prayer was 
adapted to proclaim him; and Heaven was entreated to ** bless, guard, 
protect, and help, exalt, magnify, and highly aggrandize ”’ the Messianic 
pretender. 

It was the Jews of Napoleon’s day who were the first to depart from 
the generally accepted form of Prayer for the Government. In the 
new prayers which they composed, they omitted the entreaty that 
God incline the heart of the rulers to have pity on Israel, and that the 
time of deliverance of Zion draw near. ‘ This passage was no longer 
appropriate, in a prayer composed after the emancipation of the 
Jews’, a French rabbinical apologist wrote fifty years ago. Alas, he 
could not see that emancipations, even I*rench emiancipations, might 
be repealed. 

In 1895, the British Rabbinate was induced to modify the words 

“put compassion (mi39n4) into the Queen’s heart and into the 

hearts of her counsellors and nobles, that they may deal kindly 
with us and with all Israel’. 
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Our Sovereign Lord, King GEORGE, 
Our gracious Queen ELIZABETH, 
Mary the Queen Mother, 

The Princess ELIZABETH, 
and all the Roya FAmILy. 
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They were changed into 
“put a spirit of wisdom and understanding into her heart and into 
the hearts of all her counsellors... that they deal kindly and 
truly with all Israel’. 
The elimination of the supplication for mizan4 was in some quarters 
hailed as a great improvement. Nevertheless, the older form was a truer 
reflection of reality for millions of Jews, even before the Nazi Terror. 
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The Minister takes the Scroll of the Torah, and reads the following :— 
He who giveth salvation unto kings and dominion unto 
princes, whose kingdom is an everlasting kingdom,—may 
he bless 
Our Sovereign Lord, King GEORGE, 
Our gracious Queen ELIZABETH, 
Mary the Queen Mother, 
The Princess ELIZABETH, 
and all the RoyaL FAmILy. 

May the supreme King of kings in his mercy preserve 
the King in life, guard him and deliver him from all trouble 
and sorrow. May he put a spirit of wisdom and under- 
standing into his heart and into the hearts of all his counsel- 
lors, that they may uphold the peace of the realm, advance 
the welfare of the nation, and deal kindly and truly with all 
Israel. In his days and in ours, may our Heavenly Father 
spread the protection of peace over all the dwellers on earth ; 
and may the Redeemer come unto Zion ; and let us say, 
Amen. 


The shortened form of the prayer printed above was introduced 
by the writer of this commentary at the Royal Jubilee Service in 
1935. Its concluding sentences sound the universalist note-—‘‘ In his 
days and in ours, may our Heavenly Father spread the tabernacle of 
peace over all the dwellers on earth’. The Jewish humanist, Azariah 
de Rossi (1513-1578) maintained that, like the High Priest of old, Jews 
are to pray for the whole of mankind :—‘‘ We, who are scattered to the 
four winds of heaven, should supplicate Almighty God for the peace of 
all the inhabitants of the world; that no nation lift up sword 
against nation; and that He remove from their hearts all strife and 


hatred: for in their peace we too have peace”. 


(D) ANNOUNCING THE NEw Moon. 


The ordinary Jewish year consists of twelve lunar months of a little 
more than 29} days each, with every new moon (Rosh Chodesh) a 
minor festival. As, on the one hand, twelve lunar months total only a 
little more than 3543 days, which is eleven days less than the solar year 
of 365} davs; and, on the other hand, the Festivals had to be cele- 
brated in their seasons according to the solar year—Passover in spring, 
Pentecost in summer and Tabernacles in autumn; it was essential to 
harmonize the lunar and solar years. This was done by the introduction, 
in some years, of an extra month Adar, which made that year a leap 
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year. In our fixed calendar, there are seven such leap years, of thirteen 
months cach, in every cycle of nineteen years. But years, whether 
ordinary vears or leap vears, have not a uniform duration in the Jewish 
reckoning. Ordinary years vary between 353, 354 and 355 days; and 
leap years between 383, 384 and 385 days. Religious considerations 
once decided which vear was to be a leap year, as well as when the 
months of Kislev and Cheshvan were to be “long” (haying 80 days) 
or ““ short ’’ (29 days). These months vary, in order that the first day 
of Rosh Hashonah never fall on a Sunday, Wednesday or Friday 
(awa wso its s$); which rule secures, among other things, that the 
Day of Atonement does not either immediately precede or immediately 
follow the Sabbath. 


The proclamation of the New Moon was in ancient times the supreme 
function of the Sanhedrin at Jerusalem. At first the exact time of the 
New Moon was decided on by actual observation, and the date was 
announced by kindling fire-signals on the hill-tops. ‘‘ A man would 

wave the fire-signal on the Mount of Olives, until he could see his 
fellow doing the like on the top of the next hill. And so too on top of the 
third hill, until one could see the whole Exile before him like a sea of 
fire ”’ (Mishna). Later, the Patriarch of Palestine Jewry determined the 
dates of the Festivals by astronomical calculation according to rules 
that long remained the tradition of the Patriarchate (ayn 510). Event- 
ually in “the fourth century, the Patriarch Hillel II published the rules 
for the computation of the Calendar. ‘The learned could now, without 
difficulty, find out for themselves the dates of the Festivals ; but it was 
still necessary to inform the masses of the exact beginning of each 
month. Therefore, it became the universal custom to proclaim in the 
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On the Sabbath preceding New Moon the following is said :— 
May it be thy will, O Lord our God and God of our 


fathers, to renew unto us this coming month for good and 
for blessing. O grant us long life, a nite of peace, of good, 


of, blessing, of sustenance, of bodily vigour, a life marked 
by the fear of Heaven and the dread of sin, a life free 
from shame and reproach, a life of prosperity and honour, 
a life in which the love of the Torah and the fear of 


Synagogue, on the Sabbath preceding the New Moon, the day on which 
the coming month would begin. The third paragraph in the present 
form of the Prayer constituted such announcement. In nearly all Rites, 
the Announcement is preceded by a fer vent petition for Redemption 
and a United Israel. 

In the course of time, this prayer underwent a striking change. 
Instead of the announcement of the new moon it came to be regarded as 
the blessing of the coming month (‘‘ Rosh Chodesh benshen’’). It is 
not more than two centuries ago, that some of the editions of the 
Ashkenazi Prayer Book printed as an introduction to the Announcing 
of the New Moon, the private prayer which the great Babylonian teacher 
Rabh recited after the daily Kighteen Benedictions. Chazanim give it 
a musical setting that touches the hearts of the worshippers, to whom 
it has become the most solemn prayer on the Sabbath preceding the 
New Moon. 

to renew unto us. These words were inserted into Rabh’s prayer 
in order to adapt it for the occasion. 

dread of sin. In the Talmud the phrase is not found in this part 
of the prayer, only towards the end. The expression ‘* dread of sin” 
may be negative, but the meaning is intensely positive. It is not 
merely to refrain from wrong acts, “but the religious readiness of mind 
to do at anv moment what at the moment would be the truest service 
of God. 

shame and reproach. These words follow ‘“‘ dread of sin’. It is 
ev ident that where there is ‘‘ dread of sin’”’, there is no danger of 

‘“ shame and reproach ”’. 

prosperity. So as to secure a life freed from all dependence on the 
gifts or charity of mortals. ‘It is a sign of healthy naturalness, as 
well as freedom from rationalism and ascetic pessimism, that the 
devout can pray for life, food and health with the same conviction, 
fervour and confidence as for pardon for his sins and for the coming of 
the Kingdom of God ”’ (Ieiler). 
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for good. When God wishes to punish a man—say the Rabbis—He 
grants him all his desires. The meaning is: It is God and not the man, 
who knows whether the things prayed for are a real boon ; and we pray 
for a life in which the desires of our heart that tend to our good, shall 
be fulfilled. 

HE WHO WROUGHT MIRACLES. These sentences probably embody the 
very words used two thousand years ago, when the proclamation of the 
New Moon by the Sanhedrin was accompanied by blessings and praises. 

For obvious reasons, there is no announcement of the New Moon in 
regard to the month of Tishri, of which the first day is Rosh Hashonah. 
Long before the Sabbath preceding it, the day of the New Year is 
common knowledge to young and old alike. 
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Heaven shall cleave to us, a life in which the desires of our 
heart shall be fulfilled for good. Amen. (Selah.) 

Reader.—He who wrought miracles for our fathers, and 
redeemed them from slavery unto freedom, may he speedily 
redeem us, and gather our exiles from the four corners of 
the earth, even all Israel united in fellowship ; and let us 
say, Amen. 

The New Moon of (naming the month) will be on (naming 
the day or days). May it come to us and to all Israel for 
good. 

Cong. and Reader.—May the Holy One, blessed be he, 
renew it unto us and unto all his people, the house of Israel, 
for life and peace, for gladness and joy, for salvation and 
consolation ; and let us say, Amen. 


In many Congregations the following ts said only on the Sabbaths 
preceding Pentecost and the Fast of the Ninth of Av :— 
May the Father of mercies, who dwelleth on high in his mighty 
compassion, remember those loving, upright, and blameless ones, 
the holy congregations, who laid down their lives for the 


(2) IN MEMortIAM PRAYERS FOR THE DEPARTED. 


Prayers for the departed have been known since ancient times 
(II Maceabees 12. 43-45). But as part of the Sabbath Service, they 
only date from the twelfth century, and then usually in connection with 
a promise to assist in charitable undertakings. A special Memorial 
Service for the Dead takes place on four days of the year—the Day of 
Atonement, the eighth days of Passover and Tabernacles, and the 
second day of Pentecost. 


REQUIEM FOR THE MARTYRS. 


May THE FatHer or Mercies. Probably composed soon after 
the First Crusade in 1096, when a large number of communities in 
Germany were annihilated through massacre, or through self-immolation 
to escape baptism. Its recital originally followed the reading of the 
list of martyrs. This praver occurs only in the Ashkenazi Rite; 
and, in Western countries, is recited on the Sabbath before Pentecost— 
which Sabbath concludes the Sefirah season, the anniversary of the 
massacres—as well as on the Sabbath before the Fast of Av, that 
commemorates the Destruction of Jerusalem. 

sanctification of the Divine Name. Heb. Kiddush Hashem. Martyrs’ 
who lay down their lives for their Faith are the supreme example 
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of those who hallow the Name of God by resisting every kind of 
temptation to turn away from Judaism. <Kiddush Hashem is 
the positive counterpart of Chillul Hashem, the Profanation of 
the Divine Name by conduct unworthy of our Faith. These two 
conceptions are 6f fundamental importance in Jewish ethics. They 
have exerted a marvellous power in curbing self-indulgence in the 
individual, and in spurring him on to the greatest possible self-sacrifice 
and suffering for Israel’s cause. ‘‘ As every good and noble man must 
ever bear in mind that the dignity of humanity is in his hands, so should 
each earnest adherent of the Jewish Faith remember that the glory 
of God is entrusted to his care ”’ (Perles). 

the righteous of the world. i.e. the righteous among the followers 
of other Faiths. This is a truly wonderful touch. The author of this 
agonizing prayer on behalf of his slaughtered brethren did not despair 
of humanity; and he did not, because of the misdeeds of some of his 
contemporaries, exclude the righteous among them from participation 
in Future Life. Similarly, the recital of these dirges and martyrologies 
generated not vindictiveness, but heroic endurance in the worshippers. 
It inspired ordinary men and women with the courage to suffer all 
things for that which they held to be dearer than life. The Praver 
might well end here, with the usual formula, ‘“‘and may their souls be 
bound up in the bond of eternal life; the Lord is their inheritance, and 
let us savy, Amen ”’. 

The remaining portion of this Prayer consists of proof-texts, which 
are later additions, and differ in the various usages of the Ashkenazi 
Rite. As printed above, they give expression to the bitter cry for 
Divine retribution. ‘‘ Let us not fail to realize the conditions which 
brought forth such prayers, and which, in a measure, constitute their 
justification. They were wrung from a people’s agony. But were 
they anything more than words, however fervent ? No. Vengeance 
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sanctification of the divine Name, who were lovely and pleasant in 
their lives, and in their death were not divided ; swifter than eagles, 
stronger than lions to do the will of their Master and the desire of 
their Rock. May our God remember them for good with the other 
righteous of the world, and render retribution for the blood of his 
servants which hath been shed ; as it is written in the Torah of Moses, 


Deuteronomy 32. 43 the man of God, Rejoice, O ye nations, with his people, for he will 


Joel 4, 21 


avenge the blood of his servants, and will render retribution to his 
adversaries, and will make expiation for the land of his people. And 
by the hands of thy servants, the Prophets, it is written saying, I will 


was prayed for—and left to God” (M. Joseph). Above all else, it is 
well to remember that the ery for retribution is very human, and is the 
ethical reaction of righteous indignation against inhuman wrong. Israel 
Abrahams aptly recalls the story of the Waldenses. In the early months 
of 1655, these stalwart Protestants were ordered by the then King of 
Savoy to embrace the Roman Catholic Faith. On their resistance, 
they were subjected to imprisonment, torture and massacre; while 
hundreds of families who escaped, perished miserably of famine and 
exposure on the snow-covered mountains. These dreadful atrocities 
moved John Milton to indite his famous lines, 
‘* Avenge, O Lord, thy slaughtered saints, whose bones 
Lie scattered on the Alpine mountains cold ”’. 

There is surely nothing irreligious in this attitude of the poet. When 
the wicked are triumphant, it is not only allowable, but it is our saered 
duty to pray for the destruction of the iniquitous authors of calculated 
inhumanity. The same considerations explain this portion of the 
Dirge of the Martyrs. The sufferings of the Jews immeasurably exceeded 
those of the Waldenses. The Jewish poets of the Middle Ages would 
have been callous indeed had they remained unmoved by the destruction 
of their brethren. In the second chapter of his Synagogal Poetry of the 
Middle Ages, Zunz has given a wonderful survey of Jewish Martyrdom. 
“If there exists a ladder in suffering, Israel has reached the highest rung. 
If the duration of sorrows and the patience with which they are borne 
ennoble, the Jews may challenge the aristocracy of every land. Ifa litera- 
ture is called rich which possesses a few classical tragedies, what place 
then is due to a Tragedy lasting 1,500 years, written and acted by the 
heroes themselves ?”’ And, alas, the end is not yet. The twentieth century 
opened for the Jew with Kishineff; and, in its fourth decade, bas 
witnessed cycles of mass-massacres in Poland, Nazi-occupied Russia 
and Roumania that are unparalleled in the blood-stained annals of 
Europe. 

rejoice, O ye nations. This is from the Farewell Song of Moses. 
The dying Lawgiver calls upon the heathen to rejoice in Israel's 
deliverance. ‘The justice and faithfulness of God manifested in that 
vindication, give men new confidence in the moral character of the 
forces which rule the universe. 
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he shall judge. David is promised complete victory over the blood- 
stained ‘* King’? (Moloch) of the Ammonites. 
lift up the head. Wearied with the pursuit, the warrior refreshes 
himself by drinking of the torrent rushing by, and finds new vigour till 
full victory is his. 
PSALM 145. 


This triumphant hymn of praise, calling upon all men to glorify 
the majesty of God, is an alphabetical psalm, with one strophe, that of 
Nun, missing. It combines simplicity of thought with sublimity of 
language in the adoration of God. 

It has rightly been called *‘ the Psalm of universal benevolence ”’. 
It sums up the Jewish doctrine of God; it celebrates His greatness (1-6), 
goodness (7-10), Kingdom (11-13), and His constant love towards all 
those who love and reverence Him (14-21). If Israel begins the chorus of 
praise (v. 1), it will not be content until all mankind Joins in it (v. 21). 


Psalm 79. 10 


Psalm 9.13 


Psalm 110. 6, 7 


ASHREY 
YOSHEVEY 
VEYSECHO 
Psalm 84. 5 


Psalm 144. 15 
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hold (the heathen) innocent, but not in regard to the blood which 
they have shed: for the Lord dwelleth in Zion. And in the Holy 
Writings it is said, Wherefore should the heathen say, Where then is 
their God? Let there be made known among the nations in our 
sight the rendering of retribution for the blood of thy servants 
which hath been shed. And it is said, For he that rendereth retribu- 
tion for blood remembereth them ; he forgetteth not the cry of the 
humble. And it is further said. He shall judge among the nations. 
The places are full of dead bodies: he shall smite rulers over a wide 
land. Of the brook shall he drink in the way: therefore shall he 
lift up the head. 4 

Happy are they that dwell in thy house: they will be 
ever praising thee. (Selah.) Happy is the people, that 
is thus favoured: happy is the people, whose God is the 
Lord. 

Psalm cxlv. !'A Psalm of Praise: of David. 

I will extol thee, my God, O King; and I will bless thy 
Name for ever and ever. ?Every day will I bless thee ; and 
I will praise thy Name for ever and ever. “Great is the 
Lord, and exceedingly to be praised: and his greatness is 
unsearchable. ‘One generation shall laud thy works to 
another, and shall declare thy mighty acts. ‘On the majestic 
glory of thy splendour, and on thy marvellous deeds, will I 
meditate. ‘And men shall speak of the might of thy tremen- 
dous acts ; and I will recount thy greatness. 7They shall pour 
forth the fame of thy great goodness, and shall exult in thy 


Since early Rabbinic times two verses (Psalm 84. 5 and 144. 14) 
have been prefixed to Psalm 145, when it forms part of a Morning 
or Afternoon Service. 

7. pour forth. The fulness of praise evoked by the goodness and 
righteousness of God are represented by two verbs: the first, ‘* pour 
forth’, compares its gush to the clear waters of a spring bursting up 
into sunlight, musical and living; and the other, “ exult’’, describes 
it as like the shrill cries of joy raised by a throng at some festival 
(Maclaren). 

exult in thy righteousness. ‘The use of the word ‘ exult”’ is note- 
worthy. ‘‘ All, or very nearly all, the nations of mankind have recog- 
nized the importance of conduct. They, however, looked at conduct 
not as something full of happiness and joy, but as something one could 
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not manage to do without. No one has ever come near Israel in feeling, 
and in making others fecl, that to righteousness belongs happiness ! ” 
(Matthew Arnold). 

8. gracious and merciful. This thought, based on the revelation of 
God’s nature in Exodus 34. 6, 7, became an article of faith for the 
pious in Israel. 

9. his tender mercies are over all his works. Rabbi Judah the Prince 
was sorely afilicted for many years because one day, when a terror- 
stricken calf, that was being prepared for slaughter, ran to him for 
shelter, he repulsed it with the words ** Go, for such is thy destiny ”’. 
His affliction passed away when he rescued a humble field-creature 
from a servant who was about to kill it, saying, ** Let the creature live ; 
for is it not written, //is tender mercies are over all His works ?”? (Talmud). 

10. thy loving ones shall bless thee. Judaism bids men bless God’s 
Name for the evil, as for the good, that may befall them, ‘“The Lord gave, 
and the Lord hath taken away; blessed be the Name of the Lord ”’ 
(Job 1. 21). Resignation to God's will is as much a duty as is 
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righteousness. ‘The Lord is gracious and merciful ; slow to 
anger and of great lovingkindness. 9The Lord is good to all ; 
and his tender mercies are over all his works. !*All thy works 
shall give thanks unto thee, O Lord; and thy loving ones 
shall bless thee. "They shall speak of the glory of thy 
kingdom, and talk of thy power; to make known to the 
sons of men his mighty acts, and the majestic glory of his 
kingdom. Thy kingdom is an everlasting kingdom, and 
thy dominion endureth throughout all generations. '“The 
Lord upholdeth all that fall, and raiseth up all those that 
are bowed down. ‘The eyes of all wait upon thee; and 
thou givest them their food in due season. '*Thou openest 
thine hand, and satisfiest every living thing with favour. 
'7The Lord is righteous in all his ways, and loving in all 
his works. '8’The Lord is nigh unto all them that call upon 
him, to all that call upon him in truth. 'He will fulfil the 
desire of them that reverence him; he also will hear their cry, 
and will save them. *#°The Lord guardeth all them that love 
him ;. but all the wicked will he destroy. 2\My mouth shall 


thanksgiving for His unending mercies. Every creature shows some 
gratitude for‘any good that befalls it; but it is only the chassidim, 
“those who love God ”’, that bless His Name, even in the darkness of 
woe, sorrow and suffering. 

13. thy kingdom. Thy kingship; the term is unconnected with any 
thought of land or area, see p. 113. 

15. the eyes of all wait upon thee. . . . living thing. They mutely appeal 
to God, with expectant eyes fixed on Him. These verses contain the 
essence of the Grace for daily meals; and are especially named in the 
Talmud as the reason for the threefold daily repetition of this Psalm. 

The word “all”? occurs more than eleven times in the latter part 
of the psalm—suggesting boundless visions of the wide sweep of God’s 
universal mercy. 

17. loving. The adjective chossid, which the Greek Version translates 
philanthropos, denotes goodness that manifests itself in deeds of benevo- 
lence, in the practice of lovingkindness. 

20. all the wicked will he destroy. The infinite goodness of God 
does not mean that He disregards the eternal distinetion between 
right and wrong, and will refrain from retributive punishment. It is 
true that we cannot always “‘ trace the hidden equities of divine reward 
and catch sight, through the darkness, of the fateful threads of woven 
fire that covered error with retribution’? (Ruskin). But there are 
various ways of destroying the wicked. One of them is, by destroying 
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the particular form of wickedness that ensnares them; e.g. with the 
abolition of the slave-trade, a whole group of inhuman villainies were 
swept away. See on Psalm 10+. 35, p. 588. ‘, 

but we will bless . .. evermore. We is emphatic. Whether all 
flesh join us in blessing His holy Name, or they do not, Israel will 
continue to adore Him for ever and ever. 


IV. RETURNING THE SCROLL TO THE ARK. 


Ler Tem Praise. After these verses are recited, the Procession for 
the return of the Scroll begins. The verses were in use in Gaonic times; 


Psalm 115. 18 
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speak of the praise of the Lord ; and let all flesh bless his holy 
Name for ever and ever. 

But we will bless the Lord from this time forth and for 
evermore. Praise ye the Lord. 

On returning the Scroll of the Torah to the Ark, the Reader says :— 

Let them praise the Name of the Lord; for his Name 
alone is exalted : 

Congregation.—-His majesty is above the earth and 
heaven ; and he hath exalted the power of his people, to 
the praise of all his loving ones, even of the children of 
Israel, the people near unto him. Praise ye the Lord. 

On Sabbaths and on Festivals occurring on Sabbaths, say :— 

Psalm xxix. 'A Psalm of David. 

Ascribe unto the Lord, O ye sons of might, ascribe unto 
the Lord glory and strength. *Ascribe unto the Lord the 
glory due unto his Name; worship the Lord in the beauty 
of holiness. *The voice of the Lord is upon the waters: 
the God of glory thundereth, even the Lord upon the many 
waters. ‘The voice of the Lord is powerful; the voice of 
the Lord is full of majesty. ‘The voice of the Lord breaketh 
the cedars; yea, the Lord breaketh in pieces the cedars 
of Lebanon. &He maketh them also to skip like a calf; 
Lebanon and Sirion like a young wild-ox. 7The voice of the 


and, since 1100, Psalm 29 is recited on Sabbaths. Subsequently, Psalm 
24 was set aside for Festivals falling on week-days, 


PSALM 29. 


Thunder-storms of tropical intensity are frequent in Palestine in 
winter, and the Israelite saw in them special manifestations of Divine 
might and majesty. 

1. sons of might. The angels, standing in God’s immediate presence 
and watching the storm, are called upon by the poet to praise Him 
whose glory is seen in the storm. 

3-9. Rise, progress and effect of the thunder-storm. 

3. voice of the Lord. The thunder. The first peal is heard as coming 
from the Mediterranean sea, whence storms arise in Palestine. It 
bursts over the northern mountain-ranges. 

6. Lebanon. The very mountains shake to their foundations. 

Strion. Mt. Hermon. 
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7. heweth out. With every thunder-peal come forked lightning 
shafts. 

8. wilderness. The poet sees the mountains in the North leap in 
terror. The storm has now swept over the whole length of the land, 
and pours out its fury on the Wilderness in the South. 

9. calvue . . . bare. These are no mere poetical figures; they are 
observed facts. 

in his temple. His Heav enly ‘Temple. 

Glory. This is the chant of the angels. 

10. at the Flood. He was King then, and is King always. 

11. The God who rules and stills the stor m, is the same Who blesses 
His people with moral strength and lasting peace. 


PSALM 24. 


When David conquered Jerusalem, he made it the home for the 
Ark of the Covenant (II Samuel 6. 17). This psalm reflects the joy and 
enthusiasm that attended the removal of the Ark to Mt. Zion. 

1. the earth is the Lord’s. This and the following verse were sung 
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Lord heweth out flames of fire ; 8the voice of the Lord 
Shaketh the wilderness; the Lord shaketh the wilderness 
of Kadesh. *The voice of the Lord maketh the hinds to 
calve, and strippeth the forests bare: and in his temple 
everything saith, Glory. The Lord sat enthroned at the 
Flood ; yea, the Lord sitteth as King for ever. ''The Lord 
will give strength unto his people ; the Lord will bless his 
people with peace. 
[On Festivals occurring on Week-days, say :— 
Psalm xxiv. !A Psalm of David. 

The earth is the Lord’s, and the fulness thereof; the 
world, and they that dwell therein. ?For it is he that hath 
founded it upon the seas, and established it upon the floods. 
’Who may ascend the mountain of the Lord ? And who may 
stand in his holy place ? ‘He that hath clean hands and a 
pure heart; who hath not set his desire upon vanity, 
and hath not sworn deceitfully. ‘He shall receive a blessing 
from the Lord, and righteousness from the God of his 
salvation. ®Such is the generation of them that seek after 
him, that seek thy face, (O God of) Jacob! (Selah.) 7Lift 
up your heads, O ye gates; and be ye lifted up, ye ever- 
lasting doors, that the King of glory may come in. *Who 


as the procession was winding up the hill towards the ancient fortress 
of Zion. | 

2. founded it upon the seas. See Genesis 1. 9. 

3. who may ascend. Who is worthy to join the procession of worship- 
pers? Who is worthy to worship on God’s holy hill ? 

4. clean hands. See Psalm 15. The requirements are purely ethical 
and spiritual. The true worshipper is a man of sinless hands, unsoiled 
by acts of violence or dishonesty. | 

pure heart. A pure conscience. His desires and motives are free 
from anything mean, hateful or defiling. 

not set his desire upon vanity. He does not direct his desires to 
falsehood, and strive after empty and frivolous things. ‘The translation 
is based on the Written Text (IXethib). 

5. righteousness. The reward which God in His righteousness gives 
to those who deserve a reward. 

7. lift wp your heads. The hoary gates of the old fortress are 
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wD YO, p. 422. 


represented as unwilling to receiv e the Ark; or, as too low and mean 
for the entrance of the Ark, ‘ which is called by the Name, even the 
Name of the Lord of hosts” (II Sam. 6. 2). Now that the procession has 
reached the barred gates of the citadel, a voice summons them to open. 

everlasting doors. lit. *‘ ancient doors ”’, whose story stretches into 
the past, far “and dim. 

8. who is. The warders at the gates ask, or perhaps the poet 
conceives the gates themselves to ask, Who is it that. thus demands 
entrance. 

10. Lord of Hosts. The choir in the procession responds that He 
claims to enter not only as a victorious warrior, but as the King of the 
Universe. 


TRIUMPHAL 
ENTRY INTO 
SANCTUARY 


Numbers 10. 36 
Psalm 132. 8-10 


Proverbs 4, 2 


Proverbs 3. 18, 17 


Lamentations 5. 21 
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is the King of glory ? The Lord strong and mighty, the 
Lord mighty in battle. *Lift up your heads, O ye gates ; 
yea, lift them up, ye everlasting doors, that the King of 
glory may come in. 'Who, then, is the King of glory ? The 
Lord of hosts, he is the King of glory. (Selah.) | 
Whale the Scroll is being placed in the Ark, the following 1s said :— 
And when it rested, he said, Return, O Lord, unto the 
ten thousands of the families of Israel. Arise, O Lord, 
unto thy resting place ; thou, and the ark of thy strength. 
Let thy priests be clothed with righteousness ; and let thy 
loving ones shout for joy. For the sake of David thy servant, 
turn not away the face of thine anointed. [For I give you 
good doctrine ; forsake ye not my Torah. It is a tree of life 
to them that grasp it, and of them that uphold it every one 
is rendered happy. Its ways are ways of pleasantness, and 
all its paths are peace. Turn thou us unto thee, O Lord, 
and we shall return : renew our days as of old. 
Kaddish p. 428. 


AND WHEN IT RESTED. As at the Opening of the Ark, our minds go 
back to our fathers in the Wilderness. We well might take to heart these 
immortal ancient words ; and at the beginnings and endings of all our 
efforts, not only of our Readings of the Torah, offer up these old prayers 
--the prayer which asks for the Divine Presence in the incipieney of our 
labours, and the prayer which asks for the Divine Presence at the com- 
pletion of our work. 

arise, O Lord. See p. 474. 

turn thou us unto thee. An ideal close of the sublime Service of the 
Reading of the Torah. 

A community, like an individual, is unable to emerge from religious 
apathy by a mere fiat of the will. ‘‘ No prisoner can by himself free 
himself from prison ”’, say the Rabbis. The prerequisite of his being 
freed at all, is a longing for liberty—the conviction that freedom is 
better than bondage. The same is true of spiritual renewal. There 
must first of all be the desire for the life illumined and transformed by 
Religion. When that desire finds articulate expression in words like, 
‘Turn Thou us unto Thee, and we shall return ’’, it carries its own 
fulfilment with it. pvt 

renew our days as of old. Originally these words were spoken 2,500 
years ago after the burning of Jerusalem by the Babylonians. From 
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the depths, Israel then prayed for the soul-communion with God that 
had marked its life in the olden days. In our times, likewise, Israel 
feels deeply humiliated by the causeless hatreds and venomous slanders 
that everywhere assail it; bewildered by the horrible massacre of 
hundreds of thousands of innocent victims, simply because they are 
Jews ; alarmed at the estrangement from God of such large sections of 
the Jewish people. ‘‘ May our God be with us, as He was with our 
fathers ; let Him not leave us, not forsake us!” And, we will not leave 
nor forsake Zim. Our prayer for spiritual renewal is the expression of 
our readiness, like our fathers of old, to live for eternal things. Like unto 
our fathers, Religion will be a living reality, ennobling and sanctifying. 
‘“* For in the background figures vague and vast 
Of patriarebs and prophets rose sublime, 
And all the great traditions of the Past 


They saw reflected in the coming time. 

And thus forever with reverted look 

The mystic volume of the world they read, 

Spelling it backward like a Hebrew book .. . 
(Longfellow). 


2°? 


V. SERMON. 


After the Service in connection with the Reading of the Torah, and 
before the Mussaf Service, the sermon is preached in Western congre- 
gations, 


The Sermon—i.e. the religious or moral discourse at congregational 
worship—is, like congregational worship itself, one of Israel’s great 
contributions to mankind. At least a century before the Destruction 
of Jerusalem in the year 70, the institution of the pulpit was traced 
back to Moses himself, and the sermon seems to have formed an essential 
part of the Sabbath Service. Philo writes : 


““Innumerable schools of practical wisdom, self-control, manliness, 
uprightness and the other virtues are opened every Sabbath day in all 
cities. In these schools, the people listen with the utmost attention out 
of a thirst for a refreshing discourse, while one of the best-qualified 
stands up, and instructs them in what is best and most conducive to 
welfare, things by which their whole life may be made better ”’. 


It is to be regretted that the vital importance of the sermon in 
Jewish worship is not as universally understood as it should be. It has 
its confirmed detractors, who assert that pulpit instruction is a com- 
paratively modern practice which has been borrowed from our Christian 
neighbours. Nothing could be further from the true historical facts. 
We need but recall the passionate pleadings of the Prophets for a higher 
life of righteousness and purity, as well as the exposition of Scripture 
and religious instruction that date at the latest from the Babylonian 
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Exile. As to the preachers of the Rabbinic ages, from the creators of 
the Midrashim that embody the sermon-heads preached in Talmudic 
generations, down to the Maggid of Dubno (1741-1804.)—whose parables, 
meshalim, are still on the lips of Jews in, or hailing from, Slavonic 
lands—it is difficult to over-estimate the part which preachers played 
in keeping the Jewish soul strong and hopeful by means of the 
ever-flowing fountains of idealism and consolation that they opened 
for the faithful. In the later Middle Ages, the custom of regular 
synagogal instruction may have somewhat fallen into abeyance; yet 
there were always wandering maggidim, who had a strange power to 
enkindle in the hearts of their hearers the fire of faith and devotion ; 
to comfort, to warn and recall the backslider to the paths of purity and 
righteousness. 


And such is still the vocation of the present-day preacher. Like the 
priest of old, he is the sleepless guardian of Israel’s sanctuary, the 
consecrated custodian of Israel’s Teaching, and zealous defender of its 
eternal validity. Undisturbed by ephemeral aberrations of opinion, he 
is to hand down Israel’s spiritual treasures undiminished in power, 
purity, and lustre. By similitudes from nature, history, and the vast 
ocean of Jewish lore, he proves to his hearers that the teachings of 
Judaism are in accordance with humanity’s highest ideals—-nay, that 
these teachings have helped to shape these ideals; that ‘‘ the fear 
of the Lord is the beginning of wisdom,” the foundation on which alone 
all human happiness can be built. ‘‘ The supreme object of preaching 
must ever be to lead souls unto God ; to wean men and women from 
the pursuit of low and earthly aims to all that is good, pure and true ; 
to build up within them the grace of patience, the power of self-dis- 
cipline, and the instinct of loving helpfulness, the spirit of sacrifice and 
of service. The preacher must feel deep sympathy with every single 
individual whom he addresses, regarding every upturned face, and none 
the less the faces turned away from him, as the countenances of never- 
dying souls whom he has to help on their earthly pilgrimage, so as to 
train them for heaven” (Hermann Adler). 
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THE MUSSAF SERVICE 

On Sabbaths and Festivals, there were in the Temple additional 
offerings, over and above the regular daily morning sacrifices. It 1s 
usually assumed that an additional (*‘ Mussaf”’) Prayer was, in con- 
sequence, introduced into the Sabbath and Festival Liturgies. This is 
by no means certain. The oldest sources speak of the Mussaf Prayer 
quite apart from sacrifice. This shows that the Mussaf arose inde- 
pendently of the Temple cultus (Elbogen). 


MUSSAF 
AMIDAH 


Psaim 51, 17 


7, LHIGOD 
OF HISTORY 


See p. 449 


id; DoE GOD 
OF NATURE 


See p. 451 
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MUSSAF SERVICE FOR SABBATHS. 


For the Additional Service on the Intermediate Sabbath of a Festival, 
see Service for the Festivals. 
The following prayer (Amuidah) to ‘as in ancient years,’ p. 541, ts to 
be said standing. 

O Lord, open thou my lips, and my mouth shall declare 
thy praise. 

Blessed art thou, O Lord our God and God of our fathers, 
God of Abraham, God of Isaac, and God of Jacob, the great, 
mighty and revered God, the most high God, who bestowest 
lovingkindnesses, and art Master of all things; who re- 
memberest the pious deeds of the patriarchs, and in love 
wilt bring a redeemer to their children’s children for thy 
Name’s sake. 

[On the Sabbath of Repentance say :— 

Remember us unto life, O King, who delightest in life, and inscribe 
us in the book of life, for thine own sake, O living God.} 

O King, Helper, Saviour and Shield. Blessed art thou, 
O Lord, the Shield of Abraham. 

Thou, O Lord, art mighty for ever, thou revivest the 
dead, thou art mighty to save. 

(I*vom the day after Simchas Torah until the Eve of Passover, say: 

Thou causest the wind to blow and the rain to fall. } 

Thou sustainest. the living with lovingkindness, revivest 
the dead with great mercy, supportest the falling, healest 


At first the Mussaf prayers were said only when one worshipped 
with a congregation. In time, it was made obligatory upon every 
individual to recite it, as much as the Morning Service. 

In the Amidah of the Mussaf Service, the opening and closing 
benedictions are, as in the Sabbath Morning Service, the invariable 
first three and the last three of the daily Amidah. The Intermediate 
Benediction includes the Scriptural words from the Book of Numbers 
concerning the additional Sabbath (or Festival) offerings. 

In some congregations (especially among Sefardim), the Reader 
recites the first three benedictions aloud with the congregation ; the 
Intermediate Benediction is recited in silence ; and the last three are 
again read aloud with the congregation. After the Mussaf Amidah, the 
Service closes in English congregations with En Kelohenu, Oleynu and 
Adon Olom. 2 ith Abongress bd Te Let 
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The Kedusha. The Mussaf Sanctification has distinctive features 
ofits own. It dwells even more sublimely than does the Sabbath Morning 
Kedusha on the majestic conception of the angels in heaven glorifying 


‘EEE 


“VEEDUSHA”’: 


SANCTIFICA- 
TION OF GOD 


Isaiah 6.3 
See p. 453 


Ezekiel 3. 12 
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the sick, freest the bound, and keepest thy faith to them 
that sleep in the dust. Who is like unto thee, Lord of mighty 
acts, and who resembleth thee, O King, who orderest death 
and restorest life, and causest salvation to spring forth ? © 
[During the Ten Days of Repentance say :— 

Who is like unto thee, Father of mercy, who in mercy remem- 
berest thy creatures unto life ?] 

Yea, faithful art thou to revive the dead. Blessed art 
thou, O Lord, who revivest the dead. 

[When the Reader repeats the Anudah, the following wp to “ Thou 

art holy,”’ p. 531, ts said. 

Reader.—We will reverence and sanctify thee according 
to the mystic utterance of the holy Seraphim, who hallow 
thy Name in holiness, as it is written by the hand of 
thy prophet, And they called one unto the other and said, 

Cong.—HOLy, HOLY, HOLY IS THE LORD OF HOSTS: THE 
WHOLE EARTH IS FULL OF HIS GLORY. 

Reader.—His glory filleth the universe: his ministering 
angels ask one another, Where is the place of his glory ° 
Those over against them say, Blessed— 

Cong.—BLESSED BE THE GLORY OF THE LORD FROM HIS 
PLACE. 


the Eternal King, and it introduces Israel—the unique people on earth 
—proclaiming, in response to the angelic choir, the holiness and glory, 
the unity and sovereignty, of God’s Name. This is largely done by 
making “‘Shema Yisroel”’, the congregation’s confession of faith, part 
of the Mussaf IKedusha. 

The origin of this congregational proclamation is as follows. During 
one of the religious persecutions in the Byzantine Empire, Jews were 
forbidden to recite the Shema in public worship. Government spies 
used to attend the synagogues on Sabbaths and Festivals, so as to 
prevent it forming part of the Morning Service. Chazanim would 
then introduce it in the Mussaf Kedusha; and it remained an 
integral part of that Kedusha even when better days dawned. ‘The 
people loved this public and solemn repetition of the Shema, and 
would not give it up, after it had once become established usage. And 
no wonder. ‘‘ The congregational recital of the Shema Yisroel is one of 
the most dramatically meaningful practices of Judaism. It is a supreme 
occasion lor expressing the thrill of being a Jew ” (Kaplan). 
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Whenever a Sabbath coincides with the New Moon, there is a 


variation in’ the Intermediate Benediction. Its opening then assumes 
a form quite different from that of the ordinary Sabbath ; sce p. 542. 


SANCTIFICA- 
LION OF GOD 


Deuteronomy 6. 5 


Psalm 146. 10 
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Reader.—F¥rom his place may he turn in mercy and be 
gracious unto a people who, evening and morning, twice 
every day, proclaim with constancy the unity of his name, 
saying in love, Hear— 

Cong.—HEAR, O ISRAEL: THE LORD IS OUR GOD, THE 
LoRD Is ONE. 

Readerv.—One is our God; he is our Father; he is our 
King; he is our Saviour; and he of his mercy will let us 
hear a second time, in the presence of all living (his promise), 
‘“ To be to you for a God.”’ 

Cong.—‘ I AM THE LORD YOUR GopD.”’ 

Reader.—And in thy Holy Words it is written, saying, 

Cong.—THE LORD SHALL REIGN FOR EVER, THY GOD, O 
ZION, UNTO ALL GENERATIONS. PRAISE YE THE LORD. 

Reader.—Unto all generations we will declare thy great- 
ness, and to all eternity we will proclaim thy holiness, and 
thy praise, O our God, shall not depart from our mouth 
for ever, for thou art a great and holy God and King. 


Blessed art thou, O Lord, On the Sabbath of Repentance 
the holy God. conclude the last Blessing thus :— 
the holy King. ] 


Thou art holy, and thy Name is holy, and holy beings 
praise thee daily. (Selah.) Blessed art thou, O Lord, the 
holy God. On the Sabbath of Repentance, say, the holy King. 


On Sabbath and New Moon, continue with, ‘‘Thou didst form,” p. 543. 


Thou didst institute the Sabbath, and didst favourably 


Tuovu Dipst Institute. The Intermediate Benediction was origin- 
ally the same as in the Morning Service. Only since the third century, 
has formal mention been made in it of the additional Sabbath sacrifices. 
Some centuries later, this was preceded by a prayer (j1s7 °°) for the 
restoration of the Temple. This prayer was in turn eventually prefaced 
by a brief recital (Maw 35h) of the institution of the Sabbath and its 
Service. This devotional recital begins with a different letter of the 
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Hebrew alphabet, but in an inverted order, beginning with the last 
letter fav, and continuing backwards with shin, resh, kuph, ete. 

This portion of the Mussaf Prayer has been much assailed in modern 
times. ‘* References to the sacrificial Service, and especially prayers 
for its restoration, are disliked by some,” wrote the Principal of Jews’ 
College, the saintly Dr. M. Friedlander, over fifty vears ago. In view of 
the late origin of this prayer and in view, furthermore, that for a long 
time the whole Mussaf Prayer was deemed to be voluntary for the 
individual worshipper, we can quite endorse his decision : “ Let 
him whose heart is not with his fellow-worshippers in any of their 


IV. INTER- 
MEDIATE 
BENEDICTION 


Numbers 28. 9 
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accept its offerings ; thou didst command its special duties 
with the order of its drink offerings. They that delight in 
it shall inherit everlasting glory ; they that enjoy its happiness 
merit eternal life ; while such as loveits teachings have chosen 
true greatness. Already from Sinai they were commanded 
concerning it ; and thou hast also commanded us, O Lord 
our God, to bring thereon the additional offering of the 
Sabbath in due form. May it be thy will, O Lord our God 
and God of our fathers, to lead us in joy unto our land, 
and to plant us within our borders, where we will prepare 
unto thee the offerings that are obligatory for us, the con- 
tinual offerings according to their order, and the additional 
offerings according to their rule; and the additional offer- 
ing of this Sabbath day we will prepare and offer up 
unto thee in love, according to the behest of thy will, as 
thou hast prescribed for us in thy Torah through Moses 
thy servant, from the mouth of thy glory, as it is said: 

And on the Sabbath day two he-lambs of the first year 
without blemish, and two tenth parts of an ephah of fine 
flour for a meal offering, mingled with oil, and the drink 
offering thereof: this is the burnt offering of every Sabbath, 
beside the continual burnt offering and the drink offering 
thereof. 


supplications, silently substitute his own prayers for them; but 
Jet him not interfere with the devotion of those to whom ‘the statutes 
of the Lord are right, rejoicing the heart ; the commandments of the 
Lord pure, enlightening the eyes ; the judgments of the Lord true and 
righteous altogether’ (Ps. 19. 9, 10), and who yearn for the oppor- 
tunity of fulfilling Divine commandments which they cannot 
observe at present ”. See also SACRIFICES p. 82-35. 
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CLOSING BENEDICTIONS : THANKSGIVINGS. 

These three concluding benedictions consist of prayers for the 
re-establishment of the Divine Service at Jerusalem; thanksgiving for 
God’ s daily wonders towards us ; and a prayer for Peace and Prosper ity. 

* The worshipper concludes the Tefillah with benedictions for the 
restoration of the Divine Glory which we hope to behold as did our 
ancestors of old; and then he should bow down in gratitude, as if he 
indeed were in God’s Presence and he witnessed the Israclites pros- 
trating themselves when they beheld the Divine Glory. He should offer 
thanksgiving to God for all His goodness, and conclude the Tefillah 
with the benediction for peace that he may depart from the Divine 
Presence in peace ”’ (Hallevi). 


See p. 458 


SABBATH 
PRAYER 


See p. 458 


V. FOR 
RESTORATION 
OF TEMPLE 
SERVICE 


See p. 461 
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They that keep the Sabbath and call it a delight shall 
rejoice in thy kingdom ; the people that hallow the seventh 
day, even all of them shall be satiated and delighted with 
thy goodness, seeing that thou didst find pleasure in the 
seventh day, and didst hallow it; thou didst call it the 
desirable of days, in rememberance of the creation. 

Our God and God of our fathers, accept our rest ; 
hallow us by thy commandments, and grant our portion 
in thy Torah; satisfy us with thy goodness, and gladden us 
with thy salvation ; purify our hearts to serve thee in truth ; 
and in thy love and favour, O Lord our God, let us inherit 
thy holy Sabbath; and may Israel, who sanctify thy Name, 
rest thereon. Blessed art thou, O Lord, who hallowest the 
Sabbath. 

Accept, O Lord our God, thy people Israel and their 
prayer ; restore the service to the inner sanctuary of thy 
house ; receive in love and favour both the fire offerings of 
Israel and their prayer ; and may the service of thy people 
Israel be ever acceptable unto thee. 

And let our eyes behold thy return in mercy to Zion. 
Blessed art thou, O Lord, who restorest thy divine presence 
unto Zion. 


Of these closing benedictions only the middle one is an expression 
of gratitude. It is preceded by a petition for the restoration of the 

Temple Service, and is followed by the Priestly Blessing. As neither 
of these benedictions is of a personal character, and both deal with 
matters that are the result of man’s gratitude to and dependence on 
his Maker, they too are denominated * Thanksgivings ” 

Fifth Benediction : Lor the Temple Service. 

Kven as the truth of pure Monotheism came from the Temple on 
Mt. Zion, so may that Sanctuary in future be the source from which 
will spr ead the true know ledge of God to all the children of men. 

service. Heb. avodah ; originally meant the Temple ritual, and later 
divine worship generally. 

restore the service. ‘This phrase was formulated when the Temple 
had been destroyed. The concluding phrase, who restorest thy divine 
presence, was originally I°or thee alone do we serve in reverence. 

thy people of Israel. This is one of the three benedictions which the 
priests recited every day in the Temple. 
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VI. THANKS- 
GIVING FOR 
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Congregation, in an undertone— 
We give thanks unto thee, We give thanks unto thee, 


GOD'S UNFAIL- for thou art the Lord our for thou art the Lord our 


ING MERCIES 


God and the God of our God and the God of our fa- 
fathers for ever andever;: thou thers, the God of all flesh, 
art the Rock of our lives. the C Creator and the Creator 
Shield of our salvation through of all things in the beginning. 
every generation. We will Blessings and_ thanksgivings 


. be to thy great and holy Name, 
give thanks unto thee and de- because thou hast kept us in 


clare thyspraise-torvour* lives Hit, S84) tact preserved us: 
which are committed unto thy gg mayest thou continue to 
hand, and for our souls which keep us in life and to preserve 
are in thy charge, and for thy us. O gather our exiles to 
miracles, which are daily with thy holy courts to observe thy 
us, and for thy wonders and _ statutes, to do thy will, and 
thy benefits, which are wrought +o serve thee with a perfect 
at all times, evening, morn and heart; seeing that we give 
noon. O thou who art all-good, ‘hanks unto thee. Blessed 
whose mercies fail not; thou, be the God to whom thanks- 
merciful Being, whose loving- EWES EE AYE: 
kindnesses never cease, we 
have ever hoped in thee. 
[On Chanukah say :— 

‘“We thank thee also,” etc., . 151, 153.] 

For all these things thy Name, O our King, shall be con- 


~ tinually blessed and exalted for ever and ever. 


[On the Sabbath of Repentance say :— 
O inscribe all the children of thy covenant for a happy life.] 
And everything that liveth shall give thanks unto thee 
for ever, and shall praise thy Name in truth, O God, our 
salvation and our help. Blessed art thou, O Lord, whose 
Name is All-good, and unto whom it is becoming to give 
thanks. — 
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Concluding Benediction : for Peace. 
The praver for Peace is the last of the ‘Thanksgiving’ benedictions. 
There can be no Peace, unless it is preceded by thankfulness to God ; 


Vil. PRAYER 
FOR PEACE 
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[At the repetition of the Amidah by the Reader, the following 
ts introduced :— 

Our God and God of our fathers, bless us with the three-fold 
blessing of thy Torah written by the hand of Moses thy servant, 
which was spoken by Aaron and his sons, the priests, thy holy 
people, as it is said, THE LORD BLESS THEE, AND KEEP THEE: THE 
LORD MAKE HIS FACE TO SHINE UPON THEE, AND BE GRACIOUS UNTO 
THEE: THE LORD TURN HIS FACE UNTO THEE, AND GIVE THEE 
PEACE. | 

Grant peace, welfare, blessing, grace, lovingkindness and 
mercy unto us and unto all Israel, thy people. Bless us, 
O our Father, even all of us together, with the light of thy 
countenance ; for by the lhght of thy countenance thou 
hast given us, O Lord our God, the Law of life, loving- 
kindness and righteousness, blessing, mercy, life and peace ; 
and may it be good in thy sight to bless thy people Israel 
at all times and in every hour with thy peace. 

Blessed art On the Sabbath of Repentance say :— 
thou O_ Lord, In the book of life, blessing, peace and 
who blessest thy 00d sustenance may we be remembered 
people Israel with and inscribed before thee, we and all thy 
people the house of Israel, for a happy life 
and for peace. Blessed art thou, O Lord, who 
makest peace. 

O my God! guard my tongue from evil and my lips 
from speaking guile; and to such as curse me let my soul 
be dumb, yea, let my soul be unto all as the dust. Open 


peace. 


even as there can be no true thankfulness, unless that is preceded by 
service to God. ‘‘ Only that peace has lasting worth, which is the fruit 
of common gratitude and common devotion to God’s Torah ” (Hirsch). 

In the Mishna this benediction is called the ‘* Benediction of the 
Priests ’’, because the Priestly Blessing was here daily recited in the 
Temple. At the present day, this is done by the Reader in the para- 
graph preceding this benediction, except at those Mussaf Services when 
the Priests bless the Congregation. 

three-fold. Because it consists of three clauses. 


grant peace. The prayer for peace is a Congregational restatement of 
the Priestly Benediction in the form of a prayer. 
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O my God. This is a private meditation of Mar, the son of Rabina 
a famous rabbi of the fourth century. It is therefore written in the 
singular. Through its beauty it found a place in all Rites, and became 
a pendant to every Amidah when spoken silently. As the evil tongue is 
the most insidious enemy of peace, this prayer follows naturally upon 
the concluding petition for peace; Psalm 34. 14. 

lel my soul be dumb. “*‘ Grant me forbearance unto those who deal! 
ill towards me, and a calm disposition unto all my _ fellowmen ”’ 
a prayer at once humble and dignified, marked by solemn simplicity 
and true greatness (N. Remy). Even in thought we are not to hate 
those that curse us. “ Whosoever does not persecute them that 
persecute him, whosoever takes an offence in silence, he who does 
good not because of reward but out of love, he who is cheerful under 
his sufferings—such are the friends of God ” (Talmud). 
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my heart to thy Torah, and let my soul pursue thy command- 
ments. If any design evil against me, speedily make their 
counsel of none effect, and frustrate their designs. Do it 
for the sake of thy Name, do it for the sake of thy power, 
do it for the sake of thy holiness, do it for the sake of thy 
Torah. In order that thy beloved ones may be delivered, 
O save by thy power, and answer me. Let the words 
of my mouth and the meditation of my heart be acceptable 
before thee, O Lord, my Rock and my Redeemer. He who 
maketh peace in his high places, may he make peace for us 
and for all Israel, and say ye, Amen. 

May it be thy will, O Lord our God and God of our fathers, that 
the temple be speedily rebuilt in our days, and grant our portion 
in thy Torah. And there we will serve thee with awe, as in the days 
of old, and as in ancient years. Then shall the offering of Judah 
and Jerusalem be pleasant unto the Lord, as in the days of old, and 
as in ancient years 
Kaddish, p. 207. 


as the dust. This is victory over self, and has nothing in common 
with self-contempt. *‘‘ Be not wicked in thine own esteem ”’, remains a 
primary duty for individuals as for communities. 

open my heart to thy Torah. “Open my heart to Thy sacred 
teachings, so that my conduct may be evidence of the fulfilment of Thy 
commandments.” Only knowledge of God’s Will will equip us with 
the moral insight and strength for such heroic conduct. 

frustrate their designs. Defeat their purposes. This ends the prayer 
of Mar, the son of Rabina. 

for thy power. lit.“ for thy right hand ”’, 7.e. to vindicate Thy power. 

Ie who maketh peace. ‘ Creator of the harmony of the spheres, 
mayest Thou in Thy tender love create peace for us and for all Israel.” 
Three steps backwards, with accompanying inclinations to the left 
and right, formed the respectful mode of retiring from a superior. This 
form was transferred to the concluding verse of the Amidah, as if 
retiring from the presence of God (Pool). 
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New Moons for atonement. The New Moon sin-offering atoned 
for the ritual lapses of the past month. Later, the Cabalists stressed 
this aspect of the ancient New Moon celebrations, that had passed out 
of the consciousness of the Jew in the Dispersion. 


(IV. INTER- 
MEDIATE 
BENE DICTION 


Numbers 28. 9 


Numbers 28. 11, 12 
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On Sabbath and New Moon. 


Thou didst form thy world from of old ; thou hadst finished thy 
work on the seventh day; thou hast loved us and taken pleasure 
in us, hast exalted us above all nations, hast hallowed us by thy 
commandments, hast brought us near, O our King, unto thy service, 
and called us by thy great and holy Name. Thou, O Lord our God, 
also gavest us in love Sabbaths for rest and New Moons for atone- 
ment. But because we sinned against thee, both we and our fathers, 
our city hath been laid waste, our sanctuary is desolate, our splendour 
hath gone into exile, and the glory hath been removed from the 
house of our life, so that we are not able to perform our obligations 
in thy chosen house, in that great and holy house which was called 
by thy Name, because of the hand that hath been stretched out 
against thy sanctuary. May it be thy will, O Lord our God and 
God of our fathers, to lead us up in joy unto our land, and to plant 
us within our borders, where we will prepare unto thee the offerings 
that are obligatory for us, the continual offerings according to their 
order, and the additional offerings according to their rule; and 
the additional offerings of this Sabbath day and of this New 
Moon we will prepare and offer up unto thee in love, according to 
the behest of thy will, as thou hast prescribed for us in thy Torah 
through Moses thy servant, from the mouth of thy glory, as it 
is said: And on the Sabbath day two he-lambs of the first year 
without blemish, and two tenth parts of an ephah of fine flour 
for a meal offering, mingled with oil, and the drink offering thereof : 
this is the burnt offering of every Sabbath, beside the continual 
burnt offering and the drink offering thereof. 

And in the beginnings of your months ye shall offer a burnt 
offering unto the Lord; two young bullocks and one ram, seven 
he-lambs of the first year without blemish. And their meal offering 
and their drink offerings as hath been ordained, three tenth parts 
of an ephah for each bullock, and two tenth parts for the ram, and 
one tenth part for each lamb, with wine according to the drink 


the house of our life. Is a rabbinical term for the Temple. Since 
the thirteenth century this same phrase a‘7 nes, house of life, “came 
euphemistically, and partly from a fine sense of spiritual fitness, to 
designate the burial ground ” (Abrahams). 
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Jor good and for blessing. Twelve terms for joy and happiness are 
here employ ed—one for each month of the year. 

EN KerLonueynu. One of the most popular chants of the Jewish 
People. Ashkenazim sing it every Sabbath and Festival; while 
Sephardim recite it also on weck- days. In the age of the Gaonim, it 
was also spoken at evening services. Originally this anthem began with mz- 
Ielohenu. ‘ Who is like our God ” ? To this question, the losical answer 


See p. 460 


SABBATH 
AND NEW 
MOON PRAYER 


EN 
KELOHEYNU 
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offering thereof, and a he-goat wherewith to make atonement, and 
the two continual offerings according to their enactment. 

They that keep the Sabbath and call it a delight shall rejoice in 
thy kingdom ; the people that hallow the seventh day, even all of 
them shall be satiated and delighted with thy goodness, seeing that 
thou didst find pleasure in the seventh day, and didst hallow it ; 
thou didst call it the desirable of days, in remembrance of the crea- 
tion. 

Our God and God of our fathers, accept our rest, and on this 
Sabbath day renew this New Moon unto us for good and for blessing, 
for joy and for gladness, for salvation and comfort, for sustenance 
and maintenance, for life and peace, for pardon of sin and forgive- 
ness of iniquity (during Leap Year :—and for atonement of trans- 
gression) ; for thou hast chosen thy people Israel from among all 
nations, and hast made thy holy Sabbath known unto them, and hast 
appointed unto them statutes for the beginnings of the months. 
Blessed art thou, O Lord, who sanctifiest the Sabbath, Israel and the 
beginnings of the months. Continue with “Accept, O Lord,” p. 535 
to the end of the Amidah, p. 541. 


There is none lke our God, none like our Lord, none 
like our King, none like our Saviour. Who is like our God, 
who like our Lord, who like our King, who like our Saviour ? 
We will give thanks unto our God, we will give thanks unto 
our Lord, we will give thanks unto our King, we will give 
thanks unto our Saviour. Blessed be our God, blessed be 
our Lord, blessed be our King, blessed be our Saviour. 
Thou art our God, thou art our Lord, thou art our King, 
thou art our Saviour. Thou art he unto whom our fathers 
burnt the incense of spices. 


is, “* There is none like our God’. It continues with ‘* Blessed be our 
God ”’, and concludes with * Thou art our God”. The later re-arrange- 
ment of the first three lines resulted in the initial Ilebrew letters of 
those lines spelling the word ys (‘‘Amen’’). In some communities, 
En Keloheynu is used as a table hymn on Sabbaths and I estivals. 

The last line forms a transition to the passage concerning the spices. 
In English synagogues, the reading of that passage, as well as of the 
rabbinical selections that follow, is optional. 
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RABBINIC 
SELECTIONS : 
INCENSE 


DATLY PSALMS 
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Talmud Babli: Treatise Kerithoth 6a. 


The compound forming the incense consisted of balm, onycha, 
galbanum and frankincense, in quantities weighing seventy manehs 
each ; of myrrh, cassia, spikenard and saffron, each sixteen manehs 
by weight ; of costus twelve, of aromatic bark three, and of cinna- 
mon nine manehs ; of lye obtained from a species of leek, nine kabs ; 
of Cyprus wine three seahs and three kabs: though, if Cyprus wine 
was not procurable, old white wine might be used ; of salt of Sodom 
the fourth part of a kab, and of the herb Maaleh Ashan a minute 
quantity. R. Nathan says, a minute quantity was also required of 
the odoriferous herb Cippath, that grew on the banks of the Jordan ; 
if, however, one added honey to the mixture, he rendered the incense 
unfit for sacred use, while he who, in preparing it, omitted one of 
its necessary ingredients, was liable to the penalty of death. Rabban 
Simeon, son of Gamaliel, says the balm is a resin that exudes from 
the wood of the balsam tree. The lye obtained from a species of leek 
was rubbed over the onycha to improve it, while the Cyprus wine 
was used to steep it in, so that its odour might be more pungent. 


Mishna: End of Treatise Tamid. 


These were the Psalms which the Levites used to recite in the 
Temple :— 

On the first day of the week they used to recite (Psalm 24), 
The earth is the Lord’s and the fulness thereof ; the world and they 
that dwell therein. 

On the second day (Psalm 48), Great is the Lord and ex- 
ceedingly to be praised, in the city of our God, in his holy mountain. 

On the third day (Psalm 82), God standeth in the congre- 
gation of the mighty ; he judgeth among the judges. 

On the fourth day (Psalm 94), O Lord, thou God to whom 
retribution belongeth, thou God to whom retribution belongeth, 
shine forth. 


The Day's Psalm. The custom of reciting a special psalm for each 
day of the week is thus seen to have been taken over from Temple. 
These psalms have their message for men and women of to-day. Sun- 
day’s psalm (24) asks, *‘ Who can stand on God’s holy hill?” The 
answer is, “‘ He that is clean of hand and pure of heart’. Monday’s 
(Psalm 48) declares, ** As is Thy Name, O God, so is Thy renown unto 


naw) Api 548 
"yyy wo ewiob msg qb 2 oN NT we 
Q’s) 3 oian-ba ban aAAN TINNA 
("¥) 3 Eawyr nity wW “Aaa * ONIN a nave 
mimo naw aw ord ¢ kab pny> wy “S01 
s owabyr yr 
m9. nap 7105Nn 
Oma OPA | NIT DT Was TWTVP 12D TN 
TN YN? PPR PL WNW DPwa ow oan 
m7 meby-: pis Nby a RA OS a by 
mew joa obwem 3 >iwoe wae psy aon sand 
Sap be NPTAETY PD ON web CNW. 
7m Say> wy oy sab aie mwpay ww wa yy 
sobwa Wynne Fz? yy 


the ends of the earth: Thy might is full of righteousness ”. ‘Tuesday’s 
(Psalm 82) demands : ** Defend the poor and the fatherless ; do justice 
to the afflicted and the destitute ”. Wednesday’s (Psalm 9-4) asks those 
who doubt the moral government of the world, “ He that planted the 
ear, shall He not hear ? He that formed the eye, shall Ile not see?” 
Thursday’s (Psalm 81) expresses the hope, ““O that my people would 
hearken unto Me, that Israel would walk in My ways 1? Friday’s 
(Psalm 93) proclaims that. though the heaving waves of all the seas of 
heathendom lash themselves in wild fury against the rock of God’s 
Throne, God reigneth and His Throne stands eternally unmoved. ‘The 
Sabbath psalm, Psalm 92, is the song of the Hereafter. 

the day which will be wholly a Sabbath. A wonderful description of 
the Sabbath day—a foretaste of Heaven as well as of immortality. It 
is, of course, symbol and metaphor only. For the immortal life is often 
coneeived by the Rabbis, not as inactivity, but as continual progress, 
a proceeding ‘from strength to streneth””. One of their striking 
aphorisms is, *‘ There is no rest for the righteous, even as there is 
no peace for the wicked. 

Rabbi. Elazar said. ‘The Haggadic selection that follows is a typical 
example of a Rabbinic bomily. It is on Peace, and is based on Isaiah 


ON PEACE 
Isaiah 54. 13 


Psalm 119, 165 
Psat 122. 7,-8, 9 


Psalm 29. 10 


549 MUSSAF SERVICE FOR SABBATHS : 


On the fifth day (Psalm 81), Exult aloud unto God our 
strength ; shout for joy unto the God of Jacob. 

On the sixth day (Psalm 93), The Lord reigneth ;. he hath 
robed him in majesty; the Lord hath robed him, yea, he hath 
girded himself with strength: the world also is set firm, that it 
cannot be moved. 

On the Sabbath (Psalm 92), A psalm, a song for the Sabbath 
Day. It: is the psalm and song also for the hereafter, for the day 
which will be wholly a Sabbath, and will bring rest in life ever- 
lasting. 

Talmud iabli. End of Treatise Berachoth. 

R. Elazar said in the name of R. Chanina, The disciples of the 
sages increase peace throughout the world, as it is said, and all thy 
children shall be taught of the Lord; and great shall be the peace 
of thy children. (Read not here banayich, thy children, but bonayich, 
thy builders.)—Great peace have they who love thy Torah; and 
there is no stumbling for them. Peace be within thy rampart, 
prosperity within thy palaces. For my brethren and companions’ 
sakes I would fain speak peace concerning thee. For the sake of the 
house of the Lord our God I would seek thy good. The Lord will 
give strength unto his people; the Lord will bless his people with 
peace. 


54. 13, which foretells that Zion’s peace will be based not on armed 
force, but on the God-fearing lives of all its inhabitants. 

increase peace throughout the world. This is a memorable pro- 
nouncement of the deepest importance. In seeking for a saying 
wherewith to sum up the spirit of Judaism and of Jewry across 
the ages, one would always come back to these words. The human 
ideal is the man of wisdom, wisdom of mind and heart ; the aim of 
wisdom is to establish peace (Lewissohn). Note that it demands 
peace not merely in the family, in the community, but throughout the 
world. ‘‘ In God’s eyes the man stands high who makes peace between 
fathers and children, between masters and servants, between neighbour 
and neighbour. But he stands highest who establishes peace among the 
nations ” (Talmud). 

read not. No actual change in the text is intended by the formula, 
‘* Read not.’? It is merely a homiletic admonition to understand the 
word banayich as if it were written bonayich ; and remember that the 
children of a nation are the builders of its future. 
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CONCLUDING ADORATION—OLEYNU. 

Sinee the 14th century, the Oleynu prayer—the proclamation of 
God as Supreme King of the Universe, and as God of a United 
Humanity—closes all congregational services on week-days, Sabbaths 
and Festivals. In the first half of this sublime prayer, Israel solemnly 
acknowledges the Selection of Israel for the service of the Supreme 
King of kings. In the second half, it voices Israel’s undying hope for 
the day when all idolatry shall have disappeared; when human 
activities that are now directed away from God, or counter to 
God, shall be turned to him and to His service; when the reign of 
Righteousness shall be established among the children of men, and 
mankind be one united body under the Kingship of God. ‘“ The estab- 
lishment of the Kingdom of the One and Only God throughout the 
entire world constitutes the Divine Plan of Salvation towards which, 
according to Jewish teaching, the efforts of all the ages are tending ” 
(Kohler). ‘It was of the highest religious significance that the idea 
of the future reunion of humanity in the recognition of One God, became 
the culminating prayer in the Daily Service ” (Iilbogen). 

Oleynu is not the only one of the noblest of our prayers, but also one 
of the oldest, ‘‘ a proof of its age being the fact, that there is no mention 
in it of the restoration of the Temple and the Jewish State, which would 
scarcely have been omitted had it been composed after their destruc- 
tion ’’ (Moses Mendelssohn). 

Oleynu has had a strange fate, almost typical of Israel’s story. The 
most universalist of prayers, it has vet been the victim of slanderous 
accusation and persecution, and has repeatedly been suppressed and 
mutilated. Miserable apostates pretended to see an attack on 
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OLEYNU: 4 a yeast ' 4 
serpy ie It is our duty to praise the Lord of all things, to ascribe 


SELECTION TO greatness to him who formed the world in the beginning, 
PROCLAIM GOD ~. 


4S SUPREME since he hath not made us like the nations of other lands, 
ran aNG . Py . °° . 
NERS and hath not placed us like other families of the earth, since 


he hath not assigned unto us a portion as unto them, nora 
lot as unto all their multitude. For we bend the knee and 
offer worship and thanks before the supreme King of kings. 
the Holy One, blessed be he, who stretched forth the 


Christianity in a phrase based on Isaiah 30. 7 and 45. 20 that originally 
formed part of the first paragraph (“‘ they worship vain things and 
emptiness, and pray unto God that cannot save’, before the words 
for we bend the knee). Learned Rabbis protested against such misinter- 
pretation, and pointed out that both the quotation from Isaiah and the 
Prayer itself were pre-Christian ; that Rabh, the renowned Babylonian 
teacher of the third century, who edited the New Year Mussaf Amidah 
in which Oleynu is incorporated, lived in an environment where there 
were no Christians at all. In vain. As late as 1656, Manasseh ben 
Israel deemed it necessary to devote a whole chapter in his Vindictae 
Judaeorum to its defence. He relates that the Sultan Selim, on reading 
the Olevnu in a Turkish translation of the Jewish Prayer Book, said : 
“Truly this prayer is sufficient for all purposes; there is no need of 
any other.’? Nevertheless, a half-century later, the Prussian Govern- 
ment ordered the elimination of the words from Isaiah, and prohibited 
the recitation of the uncensored form. Those words do not now occur 
in the Ashkenazi Rite. 

Because of its firm proclamation of the Divine Unity, Oleynu was a 
favourite prayer of Jewish martyrs. ‘‘ During the persecution of the 
Jews of Blois (France) in 1171, where many masters of the Torah died 
at the stake, an eye-witness wrote that the death of the saints was 
accompanied by a weird song resounding through the stillness of the 
night, causing the churchmen who heard it from afar to wonder at the 
melodious strains, the like of which they had never heard before. It 
was ascertained afterwards that the martyred saints had made use of the 
Oleynu as their dying song” (Joseph ha-Cohen in his Vale of Tears). 
These martyrs were the spiritual descendants of Rabbi Akiba—Teacher, 
warrior, martyr—who died with the declaration of the Unity on his lips. 

not made us like the nations. Pool translates, ‘‘ We has not made 
us heathens’. The power of a religion does not lie in what it has in 
common with others, but in what is peculiar to itself. There are 
certainly similarities between Israel’s religious ideals and those of the 
Western peoples who have learned what is best in their religion from 
Israel. But it is the differences between them—-the special emphasis 
and accent in the promulgation of their Message concerning the great 
problems and duties of life—that constitute their essential character. 
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These differences are of such transcendant importance that millions of 
their followers have been, and are willing, to agonize and dic for them, 

supreme King of kings. lit. “ the King of the kings of kings ”. This 
formula goes back to the Persian period of Jewish history. The rulers 
of Persia bore the title ‘‘ king of kings ”’. 

turn unto thyself all the wicked of the earth. All men and nations 
shall abandon idolatry and wickedness, falsehood and violence, and 
become united in their recognition of the sovereignty of God, the Holy 
One, as proclaimed by Israel. The Messianic hope is thus not to destroy 
the wicked, but to win them over to God’s service ; see on Psalm 10+4. 
35. p. 588. The Jewish Mystics dreamt of the time when Satan him- 
self would become a good angel. 

yoke of thy kingdom. The rule of Thy Kingship. 


Deuteronomy 4. 39 


fom ABS 
HOPE: 
HUMANITY 
UNITED IN 
RECOGNITION 
OF THE ONE 
GOD 


Exodus 15. 18 
Zechariah 14.9 
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heavens and laid the foundations of the earth, the seat ol 
whose glory is in the heavens above, and the abode of 
whose might is in the loftiest heights. He is our God ; there 
is none else: in truth he is our King ; there is none besides 
him ; as it 1s written in his Torah, And thou shalt know 
this day, and lay it to thine heart, that the Lord he is God 
in heaven above and upon the earth beneath: there is none 
eice: 

We therefore hope in thee, O Lord our God, that we 
may speedily behold the glory of thy might, when thou wilt 
remove the abominations from the earth, and heathendom 
will be utterly destroyed, when the world will be perfected 
under the kingdom of the Almighty, and all the children 
of flesh will call upon thy Name, when thou wilt turn unto 
thyself all the evil-doers upon earth. Let all the inhabitants 
of the world perceive and know that unto thee every knee 
must bow, every tongue must swear allegiance. Before thee, 
O Lord our God, let them bow and worship ; and unto thy 
glorious Name let them give honour; let them all accept 
the yoke of thy kingdom, and do thou reign over them 
speedily, and for ever and ever. For the kingdom is thine, 
and to all eternity thou wilt reign in glory ; as it is written 
in thy Torah, THE LORD SHALL REIGN FOR EVER AND EVER. 
And it is said, AND THE LORD SHALL BE KING OVER ALL 
THE EARTH: IN THAT DAY SHALL THE LORD BE ONE, AND 
HIS NAME ONE. 


shall the Lord be One. In the undivided and undisputed worship of 
all men: there will be universal recognition of His sovereignty. “ As 
the heathen shall forsake their idols, He will be One, and no strange 
god with Him” (Rashi). ‘‘ The Jews were the only people in their 
world who conceived the idea of a universal religion ”? (Moore). 

his Name One. His manifold revelations of Himself shall be acknow- 
ledged by all to be merely aspects of the one sole Name by which He 
made Himself known unto Israel. 

This is one of the fundamental verses of the Jewish conception of 
the Kingdom of Heaven. It is the Messianic hope of Judaism, and the 
spiritual goal of human history. 
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MourneEr’s KADDISI. 

The IKaddish points forward to the establishment of the Messianic 
Kingdom of God, with its promise of Resurrection and assurance of 
immortality ; see p. 254-5. Great religious significance was attached 
by. the Rabbis to the congregation repeating in unison the words, Let 
Ilis great Name be blessed for ever and to all eternity. ‘* As the assembly 
proclaim these words, the Holy One forgives ’’ (Midrash). The son, 
reciting the Kaddish, is thus instr umental in calling forth the most 
important response in the Service. For the rise and significance of this 
prayer, see on THe MouRNER’s KappIsu, p. 268. 


MOURNER’S 
KADDISH 
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Mourner’s Kaddish. 

Mourner.—Magnified and sanctified be his great Name 
in the world which he hath created according to his will. 
May he establish his kingdom during your life and during 
your days, and during the life of all the house of Israel, 
even speedily and at a near time, and say ye, Amen. 

Cong. and Mourner.—Let his great Name be blessed for 
ever and to all eternity. 

Mourner.—Blessed, praised and glorified, exalted, ex- 
tolled and honoured, magnified and lauded be the Name of 
the Holy One, blessed be he ; though he be high above all 
the blessings and hymns, praises and consolations, which 
are uttered in the world ; and say ye, Amen. 

Cong.—Let the Name of the Lord be blessed from this 
time forth for evermore. 

Mourner.—May there be abundant peace from heaven, 
and life for us and for all Israel ; and say ye, Amen. 

Cong.—My help is from the Lord, who made heaven and 
earth. 

Mourner.—He who maketh peace in his high places, 
may he make peace for us and for all Israel ; and say ye, 
Amen. 


may he establish his kingdom. May He bring about the realization 
of all spiritual values, and transform things as they are into things as 
they ought to be. 

let his great Name be blessed for ever and to all eternity. This is the 
principal Response of the Kaddish (derived from Daniel 2. 20, and 
analogous to Psalm 113. 2, and to the response ‘‘ Blessed be His Name 
whose glorious Kingdom is for ever and ever ”’). The IKaddish was 
deemed to be the hymn of hymns, and gained still greater hold upon the 
reverent affection of the people when it came to be looked upon as the 
Orphan’s Prayer. In its original form, the Kaddish is of great antiquity. 
It antedates the Destruction of the Temple, and is echoed in the most 
famous Christian prayer. 

consolations. The Heb. word, in addition to its general meaning of 
comfort in mourning, denotes the praises of God in connection with the 
future Messianic time and the Future Life, as well as the consolatory 
discourses to which the Kaddish was the conclusion. 
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ADON OLomM is the most popular hymn added to our Liturgy since 
Bible times. Because of its beauty of form, simplicity of language and 
sublimity of religious thought, it has been embodied in the various 
Rites all over the world. Its author is said by some to be Solomon ibn 
Gabirol (1021-1058), the renowned Spanish-Jewish poet, hymn-writer 
and philosopher. The translation is by Israel Zangwill. 

Its appeal is universal. ‘* Every fresh discovery confirms the fact 
that in all Nature’s infinite variety there is one single Principle at work, 
One Power which is of no beginning and no end; that has existed 
before all things were formed, and will remain when all is gone; the 
Source and Origin of all, and vet in Itself beyond any conception or 
image that man can form ” (Haffkine). Adon Olom is at the same time 
the supreme expression of absolute trust in God. The Creator of the 
universe, and its eternal Ruler, is also man’s Guardian, Friend and 
Buarcemer. In life and death we, confidently place our destiny in His 
vands. 


ADON OLON: 
BORD OF THE 


WORLD 
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Lord of the world, He reigned alone 
While yet the universe was naught, 

When by His will all things were wrought, 
Then first His sov’ran name was known. 
And when the All shall cease to be, 

In dread lone splendour He shall reign, 
He was, he is, He shall remain 

In glorious eternity. 


For He is one, no second shares 

His nature or His loneliness : 
Unending and beginningless, 

All strength is His, all sway He bears. 
He is the living God to save, 

My Rock while sorrow’s toils endure, 
My banner and my stronghold sure, 
The cup of life whene’er I crave. 


I place my soul within His palm 
Before I sleep as when I wake, 
And though my body I forsake, 
Rest in the Lord in fearless calm. 


He is the living God to save. The Hebrew phrase is based on Joh 
19. 25, “ I know that my Redeemer liveth ” 

my Rock. Like a mountain- stronghold, an impregnable Refuge. 

banner. The figure is that of a rallying-point fixed on one of the 
mountain-strongholds. 

cup. Stands for all the wants of the worshipper ; Psalm 42. 2 

within His palm. Based on Psalm 381. 6 (“¢ Into Thy hand I commend 
my spirit ; Thou hast redeemed me, O Lord God of truth ’’). 

m fearless calm. Adon Olom is the closing hymn of the Prayers 
before Retiring to Rest at night, and is often sung by those who watch 
the last moments of one who is departing this life. 
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Unrry Hymn ror tur SAbeati. There are seven such hymns, one 
for each day of the weck. They are variously attributed to Judah the 
_ Pious (see p. 214), or to his father, Samuel. Rapoport believes the 

author to have been Berachya ha-Nakdan, whom some hold to be 
identical with Benedict of Oxford, a thirteenth century Anglo-Jewish 
fabulist. 

The following rendering by Mrs. Lucas reproduces the substance of 

the poem:— 
Of old Thou didst the Sabbath bless and praise, 
Because thereon Thou didst Thy work behold, 
Completed in the sun’s new-kindled rays 
Of old. 


HYMN OF 
UNITY 
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In some Congregations the following is said before “‘ Blessed be he 
who spake,” p. 51. 
Of old thou didst rest on the seventh day ; thou didst therefore 
bless the Sabbath. 
For every work of thine praise is prepared for thee ; thy loving 
ones bless thee at all times. 
Blessed be the Lord, the Maker of them all, the living God and 
everlasting King. 
For from of old there hath rested upon thy servants the abund- 
ance of thy mercies and thy lovingkindnesses. 
But in Egypt thou didst begin to make known that thou art 
exalted far 
Above all gods, when thou didst execute great judgments upon 
the Egyptians and upon their gods. 
When thou didst cleave the Red Sea, thy people saw thy great 
hand, and they feared. 
Thou didst guide thy people, so that thou mightest make unto 
thyself a name of glory to manifest thy greatness. 
Thou spakest also with them from the heavens, when the clouds 
dropped water. 
Thou knewest their wanderings in the wilderness, in a land of 
drought where none passed through. 
Thou gavest to thy people the corn of heaven, flesh abundant 
as the dust, and water from the rock. 
Thou didst drive out many nations, and they took possession 
of their land and of the labour of the peoples ; 


Bless Thou this day with mercies manifold 
Thy people, that in love and awe obeys 
Thy word and chants Thy righteousness untold. 


Lord, we desire to do Thy will always ! 

Make pure our hearts like thrice refined gold, 

And these our prayers accept as in the days 
Of old. 

In the Hymn of Unity for the Third Day, a scribe’s error has led 
to misunderstanding. The correct reading is 713DY* NP NIB 9D AN— 
‘“ No Flood can sweep Thee away’. (Onkelos on Genesis 6, 17 trans- 
lates Siap by 83530.) 
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HYMN OF 
UNITY 


Psalm 113. 2 
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That they might observe thy statutes and laws, the words of 
the Lord, which are pure words. Z 

And they delighted themselves with fat pastures, and with rivers 
of oil from the flinty rock. | 

When they rested, they built thy holy city, and adorned the 
house of thy sanctuary. 

Then thou saidst, Here will I dwell for length of days; J will 
surely bless her provision. 

There they shall sacrifice sacrifices of righteousness: thy priests 
also shall be clothed with righteousness. 

The house of Levi also shall chant pleasant songs; they shall 
shout for joy and sing unto thee. i A 

The house of Israel and they that fear the Lord shall give glory 
and thanks unto thy Name, O Lord. 

Thou hast dealt out exceeding kindness to the earliest ages ; 
deal thus kindly also with the latest. 

O Lord, rejoice over us, even as thou didst rejoice over our 
fathers, 

To multiply us and deal kindly with us; and we will for ever 
give thanks unto thee for thy goodness. 

O Lord, rebuild thy city speedily, for it is called by thy Name. 

And make the might of David to flourish therein, and dwell in the 
midst thereof for ever, O Lord. 

There we will offer sacrifices of righteousness, and there may 
our oblation be pleasant as in former days. 

O bless thy people with the light of thy countenance ; for they 
desire to do thy will. 

And in thy good will fulfil our desire ; look, we bescech thee, we 
are thy people, all of us. 

Thou hast chosen us to be unto thee a treasured people: let 
thy blessing be upon thy people for ever. 

And we will continually declare thy praise, and praise thy 
glorious Name. 

Of thy blessing let thy people be blessed, for every one whom 
thou blessest is blessed. . 

As for me, while I have my being, I will praise my Creator, and 
I will bless him all the days of my appointed time. 

Let the Name of the Lord be blessed for ever, from everlasting 
even to everlasting. 
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I Chronicles 16. 36 


Daniel 2. 20 


Nehemiah 9.5 


Psalm 106. 48 


I Chronicles 29.10 
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As it is written: Blessed be the Lord, the God of Israel, 
from everlasting even to everlasting. And all the people said, Amen, 
and praised the Lord. Daniel answered and said, Blessed be the 
Name of God for ever and ever: for wisdom and might are his. 
And it is said: Then the Levites, Jeshua, Kadmiel, Bani, Hashab- 
nelah, Sherebiah, Hodiah, Shebaniah, and Pethahiah said, Stand 
up and bless the Lord your God from everlasting to everlasting : 
and let them bless thy glorious Name, that is exalted above all 
blessing and praise. And it is said: Blessed be the Lord, the God 
of Israel, from everlasting even to everlasting : and let all the people 
say, Amen: praise ye the Lord. And it is said, And David blessed 
the Lord in the presence of all the congregation: and David said, 
Blessed art thou, O Lord, the God of Israel our father, from ever- 
lasting to everlasting. 


Hymn of Glory, p. 215. 


Psalm 92, A Psalm, a Song for the Sabbath Day, p. 361. 


Mourner's Kaddish, p. 555. 


As iris Wrirren. This is a collection of all the doxologies in which 
occurs the expression from everlasting to everlasting —an assertion of 
immortality. 

The Mishna records that in the Temple, the concluding benediction 
of every prayer contained the phrase aiys yo ‘from everlasting ;”’ e.g. 
Blessed art Thou, O Lord, from everlasting, Who hearest prayer. ‘ But 
then the heretics grew bold. They asserted that the words opi jo 
meant ‘from the world’, and declared that there was only one world, 
denying the Hereafter. Thereupon, the Sages ordained that the conclud- 
ing words of each benediction in the Temple Service shall be, Blessed 
art thou, O Lord, from everlasting to everlasting ad yn ayi odyaA yp” 
(Berachoth rx, 5). 
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KIDDUSH FOR SABBATH MORNING. 
EROGUS XXX 216: 7 

And the children of Israel shall keep the Sabbath, to 
observe the Sabbath throughout their generations, for an 
everlasting covenant. It is a sign between me and the 
children of Israel for ever, that in six days the Lord made 
the heavens and the earth, and on the seventh day he 
rested, and ceased from his work. 

Exodus xx. 8-11. 

- Remember the sabbath day to keep it holy. Six days 
shalt thou labour, and do all thy work : but the seventh day 
is a sabbath unto the Lord thy God: in it thou shalt not 
do any work, thou, nor thy son, nor thy daughter, thy man- 
servant, nor thy maidservant, nor thy cattle, nor thy 
stranger that is within thy gates: for in six days the Lord 
made heaven and earth, the sea and all that is therein, and 
rested on the seventh day : wherefore the Lord blessed the 
sabbath day and hallowed it. 

Blessed art thou, O Lord our God, King of the universe, 
who createst the fruit of the vine. 

Blessed art thou, O Lord our God, King of the universe, 
who bringest forth bread from the earth. 


KIDDUSH FOR SABBATH MORNING. 


In this Kiddush, which is of later origin, and of less importance than 
the Evening Kiddush, the simple blessing over wine was deemed suffi- 
cient. In order to lend it additional significance, Exodus 31. 16, 17 
was recited (some add, or substitute, Exodus 20. 8-11), and was known 
as the “‘ Great Kiddush”’. Once again the Israclite is reminded of the 
fundamental religious truth, that the universe is not the product of 
chance, but is the work of a Divine Power that commands both Jabour 
and rest unto the children of men. 

fruit of the vine. In the absence of wine, another beverage may be 
used, with its appropriate benediction. 
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poe. SABBATH TABLE HYMNS. 

This day ts for Israel light and rejoicing, 
A Sabbath of rest. 

Thou badest us standing assembled at Sinai 

That all the years through we should keep thy 

behest— 

To set out a table full-laden, to honour 
The Sabbath of rest. This day, etc. 


Treasure of heart for the broken people, 
Gift of new soul for the souls distrest, 
Soother of sighs for the prisoned spirit— 
A Sabbath of rest. This day, etc. 


When the work of the worlds in their wonder was 
finished, 
Thou madest this day to be holy and blest, 
And those heavy-laden found safety and stillness, 
A Sabbath of rest. This day, etc. 


If I keep thy command I inherit a kingdom, 
If I treasure the Sabbath I bring thee the best— 
The noblest of offerings, the sweetest of incense— 
A Sabbath of rest. This day, etc. 


Restore us our shrine—O remember our ruin 
And save now and comfort the sorely opprest 
Now sitting at Sabbath, all singing and praising 
The Sabbath of rest. Tis day, etc. 


The Sabbath meal is, as a rule, also accompanied by ‘TABLE Hymns. 
Two of these appeared on p. 410-413. Of the two following the first is 
by Isaac Luria, the great sixteenth century mystic. 
This Day 1s For Isragev. It describes the delight of the Sabbath, 
\ and the goodly reward for those who honour and keep the Sacred Day. 
gift of a new soul. This introduces the idea of the oversoul, which 
resides in man during the Sabbath, i.e. the Sabbatical quietude and 
a delight raise the soul, as it were, to a higher spiritual sphere; see p. 340. 
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569 SABBATH TABLE HYMNS 


paeeone If we the Sabbath keep with faithful heart, 
The Lord will Israel keep with love divine ; 
Of his good grace and our true loyalty 
O let this day for ever prove the sign! 


The daily round its restless turmoil ends, 

Our ears are closed to worldly battle-cries ; 

From toil set free, the hour we dedicate 

To ponder on the Law that makest wise. Jf we, etc. 


Then wondrous memories refresh our soul, 

Of manna, on our sires conferred of yore ; 

For us, as for our fathers, Heaven provides 

A double portion for the Sabbath store. If we, etc. 


The shew-bread every week the Priests arrayed 
Anew upon the Table, ’twas God’s word ; 

So we nor grieve nor fast on Sabbath days, 

But feast around the Table of the Lord. Jf we, etc. 


7 O honoured day, that sets our heart aglow ! 
O day of joy, ordained to make us glad! 
With bread and wine we greet thee and good cheer, 
A traitor he, whose Sabbath heart is sad! Jf we, etc. 


At eve and morn and noon our prayers ascend, 

A loving answer God on us bestows ; 

Our heart with Sabbath balsam let us lave, 

And find a solace for all earthly woes! Jf we, etc. 


If we the Sabbath. The author is Abraham ibn Iizra (1092-1167), 
the famous Spanish-Jewish Bible commentator, grammarian, philos- 
opher, traveller, and poet who enriched the Liturgy with several notable 
hymns. Ile visited England in 1158, and here wrote his famous 
** Epistle on the Sabbath ”’. 
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MINCHA 
SERVICE 


Isatah 59. 20, 21 


See p. 202 


A SECOND 
KEDUSHA 
Psalm 22. 4 


Tsatah 6. 3 


Szekiel 3.12 


Exodus 15. 18 


PRAYER FOR 
FIDELITY TO 
GOD 

I Chronicles 29. 18 


Psalm 78. 38 


Psalm 86. 5 


971 


AFTERNOON SERVICE FOR SABBATHS 
AND FESTIVALS. 


Say ‘“ Happy are they”... to the end of Psalm cxlv, p. 515. 


And a redeemer shall come to Zion and to them that 
turn from transgression in Jacob, saith the Lord. And as 
for me, this is my covenant with them, saith the Lord: my 
spirit that is upon thee, and my words which I have put in 
thy mouth, shall not depart out of thy mouth, nor out of 
the mouth of thy seed, nor out of the mouth of thy seed’s 
seed, saith the Lord, from henceforth and for ever. 

But thou art holy, O thou that dwellest amid the praises 
of Israel. And one cried unto another, and said, Holy, holy, 
holy is the Lord of hosts : the whole earth is full of his glory. 
*And they receive sanction the one from the other, and say, Holy 
in the highest heavens, the place of his divine abode ; holy upon 
earth, the work of his might ; holy for ever and to all eternity is 
the Lord of hosts; the whole earth is full of the radiance of his 
glory. Then a wind lifted me up, and I heard behind me 
the voice of a great rushing (saying), Blessed be the glory 
of the Lord from his place. *Then a wind lifted me up, and 
I heard behind me the voice of a great rushing, of those who 
uttered praises, and said, Blessed be the glory of the Lord from 
the region of his divine abode. The Lord shall reign for ever 
and ever. *The kingdom of the Lord endureth for ever and to 
all eternity. 


O Lord, the God of Abraham, of Isaac and of Israel, our 
fathers, keep this for ever as the inward thought in the 
heart of thy people, and direct their heart unto thee. 
And he, being merciful, forgiveth iniquity and destroyeth 
not : yea, many a time he turneth his anger away, and doth 
not stir up all his wrath. For thou, O Lord, art good and 
forgiving, and abounding in lovingkindness to all them that 


*The Aramaic paraphrase of the preceding verse. 
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The Reader here says BAT NA bp. 428. 
The following is omitted on Festivals when falling on Week-days :— 
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Psalm 119. 142 
Micah 7. 20 


Psalm 68. 20 ; 
Psalm 46. 8 


Psalm 84. 13 
Psalm 20. 10 


AND LOYALTY 
TO THE TORAH 


Psalm 30. 13 


Jeremiah 17.7 


Isaiah 26. 4 
Psalm 9. 11 


Tsaiah 42. 21 


Psalm 69. 14 


573 AFTERNOON SERVICE ror SABBATHS anv FESTIVALS 


call upon thee. Thy righteousness is an everlasting right- 
eousness, and thy Torah is truth. Thou wilt show truth to 
Jacob and lovingkindness to Abraham, according as thou 
hast sworn unto our fathers from the days of old. Blessed 
be the Lord, day by day he beareth our burden, even the 
God who is our salvation. (Selah.) The Lord of hosts is 
with us; the God of Jacob is our stronghold. (Selah.) 
O Lord of hosts, happy is the man who trusteth in thee. 
Save, Lord: may the King answer us on the day when we 
call. 

Blessed is our God, who hath created us for his glory, and 
hath separated us from them that go astray, and hath given 
us the Torah of truth and planted everlasting life in our midst. 
May he open our heart unto his Torah, and place his love 
and fear within our hearts, that we may do his will and serve 
him with a perfect heart, that we may not labour in vain, 
nor bring forth for confusion. May it be thy will, O Lord 
our God and God of our fathers, that we may keep thy 
statutes in this world, and be worthy to live to witness and 
inherit happiness and blessing in the days of the Messiah 
and in the life of the world to come. To the end that my 
glory may sing praise unto thee, and not be silent : O Lord 
my God, I will give thanks unto thee for ever. Blessed is the 
man that trusteth in the Lord, and whose trust the Lord 1s. 
Trust ye in the Lord for ever; for the Lord is God, an 
everlasting rock. And they that know thy Name will put 
their trust in thee; for thou hast not forsaken them that 
seek thee, Lord. It pleased the Lord, for his ene) 
sake, to magnify the Torah and to glorify it. 


The Reader here says Half-Kaddish, p. 429. 


The following verse ts omitted on Festivals when falling on 
Week-days. 


And as for me, may my prayer unto thee, O Lord, be 
in an acceptable time: O God, in the abundance of thy 
lovingkindness, answer me with thy sure salvation. 


now mmap ndpn 574 
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On Festivals, say the appropriate Amidah. 
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SABBATH AFTERNOON SERVICE. 


This Service goes back to ancient times, and seems from the very 
first to have included Scriptural Readings and discourses. The Readings 
were not taken from the Pentateuch alone, but also from the Prophets 
and sometimes from the Kethuvim, the “ Holy Writings ” that form 


Psalm 51. 17 


I. THE GOD 
OF HISTORY 


See p. 449 


575 SABBATH AFTERNOON SERVICE: AmIDAH 


On Sabbaths the first section of the Lesson from the Pentateuch of the 
following Sabbath is read. 


For the Order of Reading the Torah, see pp. 189-197. 


While the Vestments are being replaced upon the Scroll, Psalm 92, 
p. 361, ts said. The Scroll is put back into the Ark, and the Reader 
recites Kaddish, p. 107, followed by the Amidah. 


On Festivals, say the appropriate Amidah. 


O Lord, open thou my lips, and my mouth shall declare 
thy praise. 

Blessed art thou, O Lord our God and God of our fathers, 
God of Abraham, God of Isaac, and God of Jacob, the great, 
mighty and revered God, the most high God, who bestowest 
lovingkindnesses, and art Master of all things; who re- 
memberest the pious deeds of the patriarchs, and in love 
wilt bring a redeemer to their children’s children for thy 
Name's sake. 


[On the Sabbath of Repentance say :— 
Remember us unto life, O King, who delightest in life, and 
inscribe us in the book of life, for thine own sake, O living God.] 


the third section of Scripture. There was a time when they seem to 
have consisted of selections from the current Sidra and Haftorah. Quite 
different is the custom to-day. It everywhere prescribes the reading 
of the first section of the next week’s Sidra. The Readings from the 
Prophets and “ Writings”? have long disappeared, but the prayers 
that originally concluded such Scriptural Readings and_ discourses 
(p. 571-573) remain to this day. They are the Kedusha de Sidra—the 
Kedusha of the Biblical exposition, as explained on p. 202-203. 
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ia. Lid: GOD 
OF NATURE 


See p. 451 


AIT 


‘*KEDUSHA”: 


SANCTIFICA- 
TION OF GOD 


Isaiah 6. 3 


See p. 452 


Ezekiel 3. 12 


Psalm 146. 10° 


S77 SABBATH AFTERNOON SERVICE : AMIDAH 


O King, Helper, Saviour and Shield. Blessed art thou, 
O Lord, the Shield of Abraham. 


Thou, O Lord, art mighty for ever, thou revivest the 
dead, thou art mighty to save. 


[From the Sabbath after the Eighth Day of Solemn Assembly until 
the First Day of Passover, say : 
Thou causest the wind to blow and the rain to fall.} 


Thou sustainest the living with lovingkindness, revivest 
the dead with great mercy, supportest the falling, healest 
the sick, freest the bound, and keepest thy faith to them 
that sleep in the dust. Who is like unto thee, Lord of mighty 
acts, and who resembleth thee, O King, who orderest death 
and restorest life, and causest salvation to spring forth ? 


[On the Sabbath of Repentance say :— 
Who is like unto thee, Father of mercy, who in mercy remem- 
berest thy creatures unto life ?] 
Yea, faithful art thou to revive the dead. Blessed art 
thou, O Lord, who revivest the dead. 


[When the Reader repeats the Anudah, the following up to “Thou 
art holy’ p. 579, ts said. 

Reader.—We will sanctify thy Name in the world even 
as they sanctify it in the highest heavens, as it is written by 
the hand of the prophet : 

And they called one unto the other and said, 

Cong.—HOLy, HOLY, HOLY IS THE LORD OF HOSTS: 
THE WHOLE EARTH IS FULL OF HIS GLORY. 

Reader.—Those over against them say, Blessed— 

Cong.—BLESSED BE THE GLORY OF THE LORD FROM 
HIS PLACE. 

Reader.—And in thy Holy Words it is written, saying, 

Cong.—THE LORD SHALL REIGN FOR EVER, THY GOD, 
O ZION, UNTO ALL GENERATIONS. PRAISE YE THE LORD. 
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IV. INTER- 
MEDIATE 
BENEDICTION 


SABBATH 
PRAY Bik 


See p. 459 


the holy God. 


579 SABBATH AFTERNOON SERVICE: AmMIDAH 


Reader.—Unto all generations we will declare thy great- 
ness, and to all eternity we will proclaim thy holiness, and 
thy praise, O our God, shall not depart from our mouth for 
ever, for thou art a great and holy God and King. Blessed 
art thou, O Lord, | On the Sabbath of Repentance, say :— 
the holy King.] 





Thou art holy, and thy Name is holy, and holy beings 
praise thee daily. (Selah.) Blessed art thou, O Lord, 
the holy God. On the Sabbath of Repentance, say :— 
| the holy King. 

Thou art One and thy Name is One, and who is like 
thy people Israel, an unique nation on the earth ? Glorious 
greatness and a crown of salvation, even the day of rest and 
holiness, thou hast given unto thy people :—Abraham was 
glad, Isaac rejoiced, Jacob and his sons rested thereon :— 
a rest granted in generous love, a true and faithful rest, 
a rest in peace and tranquility, in quietude and safety, a 
perfect rest wherein thou delightest. Let thy children 
perceive and know that this their rest is from thee, and by 
their rest may they hallow thy Name. 


Our God and God of our fathers, accept our rest ; 
hallow us by thy commandments, and grant our portion 
in thy Torah; satisfy us with thy goodness, and gladden us 
with thy salvation; purify our hearts to serve thee in 
truth ; and-in thy love and favour, O Lord our God, let us 
inherit thy holy Sabbath; and may Israel, who sanctify 
thy Name, rest thereon. Blessed art thou, O Lord, who 
hallowest the Sabbath. - 


THou Art ONE. As in the other Sabbath Amidahs, that of the 
Afternoon Service has its own special introduction to the Intermediate 
Benediction. Its opening is based on I Chronicles 17. 20-21. 

Abraham ... Isaac . .. Jacob. The Patriarchs are often repre- 
sented as having observed the Sabbath. ‘‘ They were all distinguished 
for their tranquil confidence in God, and this seemed to the Rabbis a 
prefiguration of the Sabbath calm as enjoined in the Law ”’ (Abrahams). 
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DBDNA WIP, p. 206. 


Tuy RiGuTrEeousNeEss. Some have seen in these verses ** a submission 
to Divine Judgment ’’, such as is spoken in connection with the death 
of a beloved one. The introduction of such a strange note into a Sabbath 
Service is connected with the tradition that Moses died on Sabbath 
afternoon (the Zohar adds, also Joseph and David). But such explana- 
tion is quite improbable, as there is no mourning of any sort on the 
Sabbath day. It is, therefore, best to consider these verses as replacing 
the Supplication of the week-day Service (see page 161). This makes 
clear the meaning of the rubric. 


Psalm 112. 142 
Psalm 71. 19 


Psalm 36. 7 


581 SABBATH AFTERNOON SERVICE: AmMIDAH 


Accept, O Lord our God, thy people Israel and_ their 
prayer; restore the service to the inner sanctuary of thy 
house ; receive in love and favour both the fire-offerings of 
Israel] and their prayer ; and may the service of thy people 
Israel be ever acceptable unto thee. 


[On New Moon and the Intermediate Days of Passover and Tabernacles 
say, ‘Our God... May our remembrance,’’ to ‘‘ King,” p. 461.] 


And let our eyes behold thy return in mercy to Zion. 
Blessed art thou, O Lord, who restorest thy divine presence 
unto Zion. 


Here continue ‘‘ We give thanks,’’ p. 383 to ‘as in ancient years,” 
g y 
d. 387. 


The following 1s omitted on such occasions as those on which Tachanun 
1s omitted on Week-days (see p. 294) :— 


Thy righteousness is an everlasting righteousness, and 
thy Law is truth. Thy righteousness also, O God, is very 
high ; thou who hast done great things, O God, who is 
like unto thee ? Thy righteousness is like the mountains 
of God; thy judgments are a great deep: man and beast 
thou savest, O Lord. 


Kaddish, p. 207. 


Since Gaonie times Aboth, the Sayings of the Fathers have been 
read either during the Mincha Service or immediately preceding or 
following it. Later, the reading of sections of Psalms was likewise 
linked with the Sabbath Afternoon Service; in our Rite, Aboth is 
read during the summer months, and the Psalms during the winter. 
Sabbath afternoon was also the time for examining what the children 
had learned in Sacred Knowledge during the week. And aside from 
listening to Synagogue discourses, there was reading of devotional 
books and the books of the moralists. A selection from these was 
given on p. 260-263. A second selection follows the Sayings of the 
Fathers, on p. 722. 
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PsaALM 104. 
A HyMmMn TO PROVIDENCE: 


Gop THE CREATOR AND SUSTAINER OF NATURE 


In this most wonderful of Nature hymns the worshipping poet, 
enraptured by the marvels of Creation, loses himself in adoration of 
God. The order of thought follows the account of Creation in the first 
chapter of Genesis. It opens with the calling into existence of light 
and the formation of the heavens, v. 1-4: the dry land, 5-18; the 
heavenly bodies, 19-23; fish and food, 24-26 ; man and beast, 27-30 ; 
and closes with the prayer that evil disappear from earth, 31-35. In 
view of the sacred singer, God did not make the world and then leave 
it to itself. He is constantly renewing the miracle of creation (see 
p. 110). And the Psalmist not merely enumerates the wonderful works 
of God, but his is the absolute conviction of the unity of all things on 
earth and sea and sky as one Divine harmony. 

Herder, a pioneer of the appreciation of the Bible as literature, 
declared, “‘ It is worth while studying the Hebrew language for ten 
years, in order to read Psalm 104 in the original’’. ‘‘ We are astonished 
to find in a lyric poem of such limited compass the whole universe— 
the heavens and the earth—sketched with a few bold sketches. The 
contrast of the labour of man with the animal life of nature, and the 
image of the omnipresent, invisible Power, renewing the earth at will, 
is a grand and solemn poetical creation ” (Humboldt). 


1-4. God’s majesty revealed in Creation. In Hebrew poetry, Nature 
never becomes the Divine All, but always remains “ the work of His 
hands ”’. 


HYMN OF 
CREATION 


583 SABBATH AFTERNOON READINGS : psacms 


From the Sabbath after Simchas Torah wntil the Sabbath before 
Passover, the following Psalms are read :— 
Psalm civ. 

‘Bless the Lord, O my soul: O Lord my God, thou art 
very great; thou hast robed thee in splendour and 
majesty. *He covereth himself with light as with a 
garment ; he stretcheth out the heavens like a curtain: 
she layeth the beams of his upper chambers in the waters ; 
he maketh the clouds his chariot ; he walketh upon the 
wings of the wind. ‘He maketh winds his messengers ; 
his ministers flaming fire: She founded the earth upon its 
bases, that it might not be moved for ever. *Thou didst 
cover it with the deep as with a vesture ; the waters stood 


1. bless. The Psalmist’s invocation to his soul denotes not thanks- 
giving merely, but is the outcome of wonder and admiration of God’s 
greatness as displayed in the universe. Among the Benedictions in the 
Jewish Prayer Book, are those on seeing the ocean or a high mountain, 
and on first beholding the new blossoms in spring. 

art very great. i.e. Thou didst show thyself very great. 

2. light. Light, the first created element is, as it were, God’s robe, 
revealing while it conceals Him. It is the condition of life, the source 
of gladness, the emblem of purity (Kirkpatrick). 

covereth himself. In the original Text, participles are used. This in 
Hebrew indicates continuance of action, the continuance of creation in 
the present. 

curtain. The comparison of the skies to a curtain is primitive; all 
the grander is the sublime thought which the whole psalm expresses. 
‘“The religious elevation of the present psalm is quite inexplicable, 
unless we allow that this simple folk have been specially guided from 
Above ”’ (Witton Davies). 

4. messengers. lit. “* angels’. In the Psalms, unlike the later books 
of Seripture, angels have no names and no personality : an angel is 
merely a momentary messenger of God. The cosmic forces, wind and 
lightning, all execute the bidding of God, and serve His purposes in the 
universe. 

flaming fire. The lightning. 


5-9. The story of the earth’s formation restated in poetic form. 
5. upon its bases. the earth is compared to a building erect on solid 
foundations. 
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7. voice of thy thunder. At its bidding, the poct. sees the waters flee 
in terror to their appointed beds. 
9. abound. The sand. 


10-18. Springs and brooks created. Bountiful provision is made 
for the wants of men and animals. 

12. branches. Foliage. 

13. ts satisfied. Has its fill from. 

fruit of thy works, i.e. the rain, the issue of God’s work. 

14. herbs. The term includes wheat, the vine, and the olive tree. 
Man is thought of as a worker: the special dignity of man is labour. 

service of man, Use of man. 

bread from the earth. These words form the substance of the best 
known Benediction, viz., the JJotzi, over bread. 

15. his face to shine. In hot, desert lands, the skin, unless rubbed 
with oil or fats, becomes rough and scaly. 

16. trees of the Lord. The natural growth of the primeval forest, in 
contrast to trees planted by the hand of man. ' 


585 SABBATH AFTERNOON READINGS: psarms 


above the mountains. 7At thy rebuke they fled; at the 
voice of thy thunder they hasted away. ‘*IThe mountains 
rose, the valleys sank unto the place which thou hadst 
founded for them. *Thou hast set a bound that they may 
not pass over; that they turn not again to cover the earth. 
He sendeth forth springs into the valleys; they run 
among the mountains. 'They give drink to every beast of 
the plain ; the wild asses quench their thirst. By them 
the birds of the heaven have their dwelling, they utter their 
voice from among the branches. '%He giveth drink to the 
mountains from his upper chambers: the earth is satisfied 
with the fruit of thy works. He causeth grass to grow for 
the cattle, and herbs for the service of man; that he may 
bring forth bread from the earth; '‘and wine that maketh 
glad the heart of man, and oil to make his face to shine, and 
bread that strengtheneth man’s heart. 'The trees of the 
Lord are satisfied ; the cedars of Lebanon which he hath 
planted ; '7where the birds make their nests: as for the 
stork, the fir trees are her house. '*The high mountains 


18. conies. After the great, come the little. The animal meant is 
the rock-badger; a shy, rabbit-like creature which inhabits places 
seldom trodden by man. 

There are parallels in other ancient literatures to the description 
in v. 14-18. Thus in an Egyptian hymn we read : 


‘* He who created herbs for the cattle, 
And the fruit-tree for men ; 
He who giveth breath to what which is in the egg, 
And maketh to live the son of the worm ; 
Ife who maketh that whereon the gnats live, 
The worms and the flies likewise ; 
He who maketh what the mice in their holes need, 
And sustaineth the birds on all the trees ’’. 


Many unwarranted conclusions have been drawn from these similarities. 
It must not, however, be forgotten that for Nature poets, there is only 
one Nature; and also that, because of the common instincts of mankind, 
the emotional reactions to Nature are often similar. One fundamental 
difference remains. To the Egyptian poet the sun is the Creator: the 
Hebrew declares the Creator to be the God of Righteousness; see v. 35. 
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19-23. Creation of the heavenly bodies. 

19. for seasons. Lunar calculations play a predominant role in the 
fixing of the exact dates of the Festivals. 

its going down. i.e. its setting; the sun knows his duty. ‘‘ Thus 
simply and even poetically does the Psalmist traverse the early Semitic 
fancy that Sun and Moon are deities ’’ (Barnes). 

20. move. Creep forth, or ‘‘ rove about ’’. 

21. roar. These beasts are God’s unconscious suppliants. In the 
eyes of the Psalmist, the world is not made merely for man ; God feeds 
the lions as well as the children of men. 


24-26. The Sea and all that is therein. 
6. leviathan. Here probably the whale. Sometimes it stands for 
** sea-monster’’, or the crocodile. 
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are for the wild goats ; the rocks are a refuge for the conies. 
'9He made the moon for seasons: the sun knoweth its 
going down. *#Thou makest darkness, and it is night ; 
wherein all the beasts of the forest do move. #!The young 
lions roar after their prey, and seek their food from God. 
22The sun ariseth, they get them away, and lay them down 
in their dens. *3Man goeth forth unto his work and to his 
labour until the evening. %*How manifold are thy works, 
O Lord! In wisdom hast thou made them all: the earth 
is full of thy possessions. %5 Yonder is the sea, great and of 
wide extent ; therein are moving things innumerable, living 
creatures both small and great. **There the ships make 
their course ; there is leviathan whom thou hast formed to 
sport therein. 27 These all wait upon thee, that thou mayest 
give them their food in due season. *Thou givest unto 
them, they gather; thou openest thine hand, they are 
satisfied with good. 2Thou hidest thy face, they are con- 
founded; thou gatherest in their breath, they die, and 
return to their dust. **Thou sendest forth thy spirit, they 
are created; and thou renewest the face of the ground. 
31Let the glory of the Lord endure for ever; let the Lord 
rejoice in his works. %*He looketh on the earth, and it 
trembleth ; he toucheth the mountains, and they smoke. 
33] will sing unto the Lord as long as I live: I will sing 


27-30. God is the Source of life. Life, not death, is the master- 
principle of the universe. 

29. hidest thy face. Withdrawest Thy sustaining power. 

31-35. Conclusion: prayers and praise of the Sovercign Judge of 
the world. 

31. rejoice. Cf. Genesis 1. 31 and Proverbs 8. 30. 

32. looketh . . . trembleth. If His works cease to give Him joy, He 
can indeed destroy them; for, by a look, He causes the earth to 
tremble, and, by a touch, sets the mountains on fire (Delitzsch). 

33. Cf. Psalm 146. 2. 


maw amp nban 588 
bx meng ona wb ype Up OTHE 
won 2 Ya MeN DY Me yoy aap soya 
WE DID «DYN THY OVE PINT} DNXON 

| : nnbbn + sony 


34. sweet. Acceptable. As the highest and the smallest creatures 
all owe their existence to His will, this fact gives assurance that sin 
and ungodliness must vanish from a universe which God-has made ; 
See next v. 

35. let sinners cease on earth. Lit. ‘‘ out of the earth”. This verse 
is not an imprecation, but a solemn hope. (The translation, ‘‘ sinners 
shall be consumed ”’, is quite wrong). To the Hebrew Prophet and 
Psalmist alike, sin is the great blot on creation—the one glaring dis- 
harmony in God’s beautiful world. It must disappear, if God is to 
rejoice in His universe. 

The Psalmist speaks of ‘‘ sinners”: ‘‘ modern thought would say, 
May sin be banished from the earth ”’ (Kirkpatrick). As a matter of 
fact, it was so said by Jewish lips 1750 vears ago, and in connection 
with this very verse, (in which the word chattoim, *‘ sinners’, can by a 
slight change in punctuation be read chatoim, “‘ sins”). Rabbi Meir 
(see p. 704) lived in a neighbourhood of lawless men. ‘They sorely 
vexed and afllicted him, so much so that one day he wished for their 
death. Then his brilliant wife, Beruria, ‘‘opened her mouth in 
wisdom’’. She said to him, ‘‘ How canst thou act thus? The Psalmist 
says ‘Iet sins cease on earth;’ and then he continues, ‘and the wicked 
shall be no more’. ‘This teaches that as soon as sin vanishes, there will 
be no more sinners. Therefore do thou pray, not for the destruction 
of these wicked men, but for their repentance”? Rabbi Meir did 
so and, we are told, they turned from their evil ways. Beruria 
was the daughter of a renowned Teacher and martyr, Chananya ben 
Teradyon (sce p. 647), and was herself a scholar and renowned rabbinic 
authority in her learned generation. Her reading of c*seg (“* sinners) ”’, 
the crucial word in this verse, as o°N9q (“‘sins’’), was not due to ignor- 
ance or feminine wilfulness. The Hebrew Text of Scripture was at 
that time as yet unvowelled. There are many similar variant readings 
in the Psalms and Proverbs; and Rabbi Meir himself was tamed for 
a number of variants in the Hebrew text of Scripture. To Beruria 
thus belongs the glory of having given expression to a great doctrine 
of religion and humanity ; viz. Hate sin, and not the sinner; exter- 
minate crime, 7.e. the conditions that make for crime, and there will be 
no criminals. 

Two contemporaries of Beruria gave a similar interpretation of the 
first two Hebrew words of this verse. Rabbi Judah ben Ilai translated, 
D Ny DM, not by ‘let sinners cease ’’, but by, “‘ let sinners become 
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praise to my God while I have my being. May my 
meditation be sweet unto him: as for me, I will rejoice in 
the Lord. *Let sinners cease on earth, and the wicked 
shall be no more. Bless the Lord, O my soul: praise ye 
the Lord. 


perfect ” (by repentance), and in that hour they will no longer be 
wicked. Rabbi Nehemiah translated, ‘“‘ let wickednesses cease, and the 
wicked will be no more’. The words of all these Rabbinic teachers, 
Beruria, Judah and Nehemiah, are in accordance with the epoch- 
making proclamation of the Prophet, ‘* As I live, saith the Lord God, 
I have no pleasure in the death of the wicked; but that the wicked 
turn from his way, and live”? (Ezekiel 33. 11). 

For an example of Beruria’s unique self-possession and resignation 
in overwhelming sorrow, see p. 270. 


THE PILGRIM PSALMS. 
INTRODUCTORY NOTE TO PSALMS 120-134. 


Psalms 120-134 are each entitled midyon ww, lit. “* A song of the 
goings-up ’’. The exact meaning of this title has been variously stated. 
It may mean either, (1) song by the exiles returning from Babylon to 
the Land of their fathers (Izra 7. 2); or (2) song of the pilgrims 
who journeyed up to the Temple mount in Jerusalem. In order to 
keep the three Pilgrim Festivals at the National Sanctuary, pious 
Israelites would band themselves together, camping out on the journey, 
and singing songs as they went. 

The title has also been translated, ‘‘song of Ascents”’, ‘‘ song of 
Degrees’, or “‘ song of the Steps’. This is usually based on the des- 
eription which the Mishna gives of the Succos festivities on the fifteen 
steps leading down from the Israelites’ Court in the Temple. However, 
the Mishna says nothing concerning the nature of the psalms _ then 
sung, nor does it state that they were recited on those steps. 

In view of the above, ‘‘ Pilgrim Songs’? seems a natural explana- 
tion of these fifteen midynn ww psalms. There is no reference to 
the Return from the Exile in some of them ; others seem to be derived 
from a collection of hymns for the Pilgrim Festivals ; but all of them 
may well have been sung on pilgrimages. They are short; the utterance 
of a single thought, fecling or hope; and are of exceeding beauty. 
They form a Psalter within the Psalter, speaking the language of 
the people, and revealing a sweet child-like spirit of devotion. This 
People’s Song Book gives evidence of much pure and bright domestic 
life, based upon the fear and love of God, among the rank and file of 
Jewish worshippers ; as well as of unquenchable confidence in God’s 
mercies and deliverances from danger and tribulation, whether national 
or personal. 
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PsaLm 120. 


An exile’s distressful ery at his failure to attain to peace in a hostile 
environment. The collection of Pilgrim Psalms is appropriately opened 
by one which depicts the hard lot of dispersed Israclites. 

1. an my distress. The Psalmist lives among unfriendly tribes east 
of the Jordan, either as a recent exile or a resident alien. 

I cried. From the past he draws encouragement for the present. 
God will again answer him. 

2. deceitful tongue. Fomenting strife by lying accusations. 

3. shall be given . . . done more. What punishment upon punish- 
ment shall visit the calumniating enemy ? 

4. sharpened arrows. Most commentators take this to mean that God 
requites the deceitful tongue—sharp as the arrow, and working like 
fire—in its own coin. May the arrow and the fire destroy it! However, 
this verse may be a further description of the lving tongue. 

sharpened Made hard by intense heat. 

the mighty man. Warrior. 

broom. Makes the hottest fire, and its embers retain the heat for a 
considerable time. 
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Psalm cxx. !A Song of Degrees. 

In my distress I cried unto the Lord, and he answered 
me. ?Deliver my soul, O Lord, from a lying lip, and 
from a deceitful tongue. %What shall be given unto thee, 
and what shall be done more unto thee, thou deceitful 
tongue. ‘Sharpened arrows of a mighty man with coals of 
broom? ‘Woe is me, that I sojourn in Mesech, that I 
dwell among the tents of Kedar. *My soul hath full long had 
her dwelling with him that hateth peace. 7I am all peace ; 
but when I speak, they are for war. 

Psalm cxxi. 'A Pilgrim Song. 

I lift up mine eyes unto the hills: whence will my help 
come? #My help is from the Lord, the maker of heaven 
and earth. %He will not suffer my foot to slip: he that 
guardeth thee will not slumber. ‘Behold, he that guardeth 


5. I sojourn. lit. ‘‘ I sojourned”’; here as in v. 1, the past has the 
sense of the present tense. 

Mesech . . . Kedar. Arab tribes; I Chronicles 1. 17 and Genesis 
25. 18. 

6. full long. All too long. 

with him that hateth peace. With haters of peace. 

7. Lamall peace. lit. ‘*‘ Lam peace”’. This experience of the Psalmist 
has, alas, often been that of the whole of Israel. 


PsaALM 121. 
Gop’s PROVIDENTIAL CARE. 


The pilgrims on their way to the Temple gaze for the first glimpse 
of the hills of Zion. They encourage one another in words of faith and 
hope. The psalm was probably sung antiphonally. 

Unlike the other Pilgrim Psalms, this psalm has the title nidyn> we, 
which the Midrash explains as ‘‘a song with reference to the steps, 
upon which God leads the righteous in their upward strivings into the 
Higher World ”’. 

1. unto the hills. Of Jerusalem. 

whence will my help come. This question is not one of doubt, but is 
simply to introduce the answer in the v. following. 

2. maker of heaven and earth. 'The One, omnipotent Creator of the 
Universe, in contrast to the false gods that are ‘‘ things of nought”. 

3-4. Another speaker, who continues the thought in v. 2. 

4. neither slumber. Israel’s Watchman is not like a human sentinel, 
who is liable to be overcome by sleep on his watch. 
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5. thy shade. ‘Thy protection. 

upon thy right hand. The usual side for a friend or an ally. 

6. smite thee. Sunstroke is a special danger in the East; II Kings 
a LD: 

nor the moon. Belief in the baneful influence of the moon in causing 
intermittent insanity is widespread ; cf. our English word, lunacy. 

7. thy soul. Thy life, both inwardly and outwardly. 

8. thy going out . . . coming in. All thy undertakings—a common 
Hebrew expression for the whole daily life. 

for evermore. Until death and beyond death. 

This wonderful psalm has been often put into verse. The following 
is by Mrs. Alice Lucas : 


‘** Unto the hills I lift mine eyes, 
Whence comes my help, my help that lies 
In God, enthroned above the skies, 
Who made the heavens and earth to be. 


‘** He guides thy foot o’er mountain steeps, 
He slumbers not, thy soul Who keeps, 
Behold He slumbers not, nor sleeps, 

Of Israel the guardian He. 


** He is thy Rock, thy shield and stay, 
On thy right hand a shade alway, 
The sun ne’er smiteth thee by day, 
The moon at night ne’er troubles thee. 


JOY AND 
PRAYER 
OF PILGRIMS 
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Israel will neither slumber nor sleep. ‘The Lord is thy 
guardian: the Lord is thy shade upon thy right hand. 
‘The sun shall not smite thee by day, nor the moon by 
night. ?The Lord shall guard thee from all evil; he shall 
guard thy soul. s[he Lord shall guard thy going out and 
thy coming in, from this time forth and for evermore. 


Psalm cxxii. !A Pilgrim Song; of David. 


I was glad when they said unto me, Let us go unto the 
house of the Lord. 2Our feet are standing within thy gates, 
O Jerusalem, 3Jerusalem that art built up as a city that 
is compact together: ‘whither the tribes go up, even the 
tribes of the Lord, for a testimony unto Israel, to give 
thanks unto the Name of the Lord. ‘For there are set 


‘The Lord will guard thy soul from sin, 
Thy life from harm without, within, 
Thy going out and coming in, 

From this time forth eternally ’’. 


Psaim 122: 


The pilgrimage is at an end. The pilgrim is in Jerusalem, the sacred 
City which is to him the symbol of national unity, the seat of justice, 
and the centre of Israel’s historical splendour. ‘* Pray for the welfare 
of Jerusalem,” is the feeling that animates him. 

1. of David. This pilgrim-song must have come from a collection 
of Davidie Psalms. 

I was glad. He had from the first joyfully welcomed the invitation 
to join a pilgrimage to the Sanctuary. 

2. are standing. The Heb. words imply, ‘‘ have been and are still 
standing”’. When these pilgrims had reached the city gates, they halted 
for a while, spell-bound by the sight of the city’s magnificence and 
memories of its ancient glories. This verse was sung by those who 
carried the first-fruits offerings as they entered the gates (Talmud). 

3. compact together. The rebuilt Jerusalem is ‘‘ compact ’”’, no more 
waste places and no more gaps. Coverdale’s. rendering, “‘ that is at 
unity with itself’’, expresses the mutual harmony of its inhabitants 
as well as the unity of the nation. The Hebrew words yield an even 
nobler sense, if rendered, ‘‘ where fellowship is made” (Mendelssohn, 
Duhm, Barnes); or, ‘‘ wherein all associate together ’’ (Leeser)—the 
city that, in the words of Rabbi Joshua ben Levi, makes all Israelites 
brethren. 

4. a testimony. i.e. a precept of the Torah—there to give thanks to 
God (Ibn Ezra). The reference is to Exodus 23. 17, requiring all males 
to appear at the Sanctuary on the I estivals. 
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5. thrones for judgment. For all the functions of royalty, that 
included the dispensing of justice. The King was the chief judge (II 
Samuel 15. 2), and Jerusalem the national seat of justice. In the time 
of the Second Temple, it was the seat of the Sanhedrin. 

8. speak peace concerning thee. Pray for thy welfare. The Psalmist 
is filled with noblest patriotism. He will for all time remain united in 
love with the Holy City as the goal of his longing, and with those 
dwelling therein as his brethren and friends. 


PsALM 128. 


An utterance of deep depression as in 120, but waiting for the 
salvation of the Almighty. The returned exiles had looked for the 
realization of Messianic glories—and here they were exposed to the scorn 
and contempt of the Samaritans who took every opportunity of harass- 
ing and insulting them. 
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thrones for judgment, the thrones of the house of David. 

‘Pray for the peace of Jerusalem ; may they prosper that 

love thee. 7Peace be within thy rampart, prosperity within 

thy palaces. sFor my brethren and companions’ sakes I 

would fain speak peace concerning thee. °For the sake of 

the house of the Lord our God I would seek thy good. 
Psalm cxxui. !A Pilgrim Song. 

Unto thee do I lift up mine eyes, O thou that dwellest 
in the heavens. “Behold, as the eyes of servants look 
unto the hand of their master, as the eyes of a maiden 
unto the hand of her mistress, so our eyes look unto the 
Lord our God, until he have pity upon us. *Have pity 
upon us, O Lord, have pity upon us: for we are full sated 
with contempt. ‘Our soul is full sated with the mocking 
of those that are at ease, with the contempt of the proud. 


Psalm cxxiv. 'A Pilgrim Song; of David. 


If it had not been the Lord who was on our side, let 
Israel now say: 2if it had not been the Lord who was on 


2. as the eyes of servants. Watching anxiously the least movement 
of the master in order to anticipate his wishes. Here it is the eye 
of hope, looking to God, and to Him alone, for help. In the Rosh 
Hashanah Prayer, God is thought of not only as Master, but as Father 
as well. ‘‘ This day Thou causest all the creatures of the Universe to 
stand in judgment, as children or as servants. If as children, have pity 
upon us as a father pitieth his children ; and if as servants, our eyes 
wait on thee, until Thou be gracious unto us and bring forth our judg- 
ment as the light ’’. 

hand. The hand as giving, and not as commanding, is here meant. 

3. full sated. It has been their daily food. ; 

4. are at ease. Live on in careless security and, therefore, regardless 
of the feelings of others. 

the proud. The haughty. The Text as read (Keri) means, ‘‘ the proud 
oppressors ”’. 


PsaLMm 124. 


Evidently written while the impression of Israel’s escape from some 
deadly danger was still fresh. Some think of the rule of Babylon that 
had been broken by Cyrus, and the captives were freed from the meshes 
of the net which had so long kept them in its toils. Others, of some 


-deliverance of the struggling community in the days of Nehemiah 


(4. 7-28). ) 
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3. swallowed us up alive. As wild beasts devour their prey. 

4. waters. The picture of a swollen mountain torrent, devastating 
and sweeping all before it, is a common figure for sudden attack of 
enemies. 

gone over our soul. Overwhelmed us. 

5. proud waters. Surging waters. 

The last psalm was the sigh of sufferers; this psalm is the joyful 
thanksgiving for full deliverance. In every generation, Israel has had 
good cause to sing this song; for in every generation, enemies rise up 
against us to destroy us. And they would destroy US, but that the God 
of Heaven is our Deliverer. 


PSALM 125. 
Gop, IsRAEL’Ss ABIDING DEFENCE. 
2. the mountains. 'They are an ever-present symbol to the dwellers 


of Jerusalem of God’s guardianship. 
3. sceptre. Symbol of rule. 


ISRAEL'S 
ABIDING 


DEFENCE 
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our side, when men rose up against us, ‘then they had 
swallowed us up alive, when their wrath was kindled 
against us; ‘then the waters had overwhelmed us, the 
stream had gone over our soul; ‘then the proud waters had 
gone over our soul. *Blessed be the Lord, who hath not 
given us as a prey to their teeth. 7Our soul escaped as a 
bird out of the snare of the fowlers: the snare was broken 
and we escaped. ‘Our help is in the Name of the Lord, who 
made heaven and earth. 


Psalm cxxv. 'A Pilgrim Song. 


They that trust in the Lord are as Mount Zion, which 
cannot be moved, but abideth for ever. *The mountains 
are round about Jerusalem, and the Lord is round about 
his people, from this time forth and for evermore. For the 
sceptre of wickedness shall not rest upon the lot of the 
righteous, lest the righteous put forth their hands unto 
iniquity. ‘Do good, O Lord, unto those that are good, and 
to them that are upright in their hearts. ‘But as for such as 
turn aside unto their crooked ways, the Lord will destroy 
them with the workers of iniquity. Peace be upon Israel. 


sceptre of wickedness. Or, ‘‘ the rod of the ungodly ”’; some hostile 
power that was on the march against Judea. 

rest wpon. Continue to be heavy upon. 

the lotofthe righteous. The Land of Isracl, divided among the [eracliees 
by lot (Joshua 18). 

the righteous. The Israclites justly so-called, when contrasted with 
the heathen. 

lest the righteous. The Psalmist does not most of all dread the 
destruction of Jerusalem, or of its inhabitants. He fears something 
worse than pogroms ; namely, that the righteous might lose their faith 
in God. Prolonged oppression might cause Israelites to disbelieve in 
the reign, and triumph, of righteousness on earth. 

4. wpright. The loyal and honest Israelites. 

5. as turn aside. Renegades who forsake their God and People. 

with the workers of iniquity. They will be swept away with the 
heathen foe. 

peace be upon Israel. “ Finally, the poet, stretching out his hands 
over all Israel as if blessing them like a priest, embraces all his hopes, 
petitions and wishes in this prayer. Peace is the end of tyranny, 
hostility, dismemberment, unrest, anguish; peace is freedom and 
harmony, and unity and security and blessedness ”’ (Delitzsch). 


mows snap nban 598 


Yop odan 


A Hy now-ny » awa mba ve 
mcm asiwh) aya pny xde ss onda 
Sens mbscoy nity » San ova rips 


wavy ae : ony Me wey nity) 
SYP’ TIA «AYHTA DYN : 292 DP'DND 
ma Marna «yaw xa nda1 gb abn 

: nN NB 


rop pdan 


sw oma mpaeNd rox + nbow> nibypr yw 
STW TPY Nw Ty-nwND MrDN ia Pa EY 


PSALM 126. 


Israel remembers the marvellous Redemption from Exile and the 
triumphant Return from Babylon. That Restoration was a marvel so 
astonishing that it could hardly be credited. But adversity has once 
more overtaken Israel, and the Psalmist prays that God may again 
bless and prosper the nation. 

1. turned again the captivity of Zion. i.c., brought back Zion’s 
children that had been in captivity. It may also mean, “‘ turned the 
fortunes of Zion’, or, ‘* restored the prosperity of Zion ”’ (Job 42. 10). 

unto them that dream. We could not believe our senses, so delighted 
were we: the Redemption that suddenly broke upon us, seemed to us 
at first to be not a reality but a beautiful dream. 

2. among the nations. What astonishment this unique historic 
event excited among them! 

3. hath done great things for us. Jewry takes up the words of the 
heathen, and recalls the joy of the wonderful time. 

4-6. Prayer for a renewal of that redemption. 

4. streams. Water-courses. 
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Psalm cxxvi. 'A Pilgrim Song. 


When the Lord turned again the captivity of Zion, we 
were like unto them that dream. *Then was our mouth 
filled with laughter, and our tongue with exultation: then 
said they among the nations, The Lord hath done great 
things for them. *The Lord had done great things for us ; 
whereat we rejoiced. ‘Bring back our captivity, O Lord, 
as the streams in the South. ‘They that sow in tears shall 
reap in joy. *lhough he goeth on his way weeping, bearing 
the store of seed, he shall come back with joy, bearing his 
sheaves. 

Psalm cxxvii. 'A Pilgrim Song; of Solomon. 


Except the Lord build the house, they labour in vain 
that build it: except the Lord watch over the city, the 


in the South. In the Negeb, the arid region in the south of Judea. 
During the summer months the Negeb is a picture of desolation—large 
tracts of bleak rock with empty ravines and dry river-beds. However, 
one downpour of torrential rain, peculiar to the semi-tropical region, 
converts its empty ravines into rushing streams; as if by magic, agreen 
vegetation is conjured up, and the desert changes into an Eden. Israel 
and its future have often appeared to many of its children as such a dry 
land, bleak and dreary and desert. Its seers and patriots, however, 
have known that, let but the dew of Restoration descend upon it, 
and the dry river-beds of the Diaspora would be changed into living 
streams of faith and freedom and righteousness. 

5. sow in tears. Israel has wept enough; the time of joyous reaping 
is at hand. ‘“‘ Precisely those undertakings which at first seemed 
hopeless and were begun under pressing troubles, end in achieving the 
greatest good ”’ (Gerlach). 

6. though he goeth. He that bears the trail of seed may go on his 
way weeping, but he shall assuredly come home with ringing shouts 
of joy, bearing his sheaves. 

store of seed. lit. ‘‘ trail of seed ’’—the sower leaves a trail of seed 
behind him, 

PSALM 127. 


Gop’s BLESSING ALONE PROSPERS ALL TIIINGS. 


1. House-building is in° vain, unless God builds with the builders ; 
and city-guarding is in vain, unless God keeps guard. House-building 
and city-guarding are here examples of all human undertakings. 
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2. A warning against over-anxiety in any work. 

Some may toil and vex themselves and make little progress ; but 
God surprises His loved ones with His gifts even while they slumber. 
The rendering of the Authorized Version, “‘ He giveth His beloved 
sleep ’’, is of great beauty. 

3. heritage of the Lord. All blessings are of God; above all, the 
blessing of children. 

4. as arrows. A natural figure when the building and guarding—as 
in the days of Nehemiah—had to be carried on in face of opposition 
from within and without. 


children of youth. Of young parents. 
5. the gate. The place of civil debate and judgment. The man who 


appeared before the judges attended by a body of stalwart sons, need 
fear no false accusers, and would secure an attentive hearing. 





A 
BLESSED 
HOME 
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watchman waketh but in vain. 2It is vain for you to rise up 
early, and so late take rest, and eat the bread of toil: such 
things he giveth unto his beloved in sleep. %Lo, children 
are an heritage of the Lord: the fruit of the womb is his 
reward. 4As arrows in the hand of a mighty man, so are the 
children of youth. sHappy is the man that hath filled his 
quiver with them: they shall not be put to shame, when 
they speak with enemies in the gate. 
Psalm cxxviii. 'A Pilgrim Song. 

Happy is every one that feareth the Lord, that walketh 
in his ways. ?When thou shalt eat the labour of thine hands, 
happy shalt thou be, and it shall be well with thee. *Thy 
wife shall be as a fruitful vine, in the recesses of thine 
house: thy children like olive plants, round about thy 
table. ‘Behold thus shall the man be blessed that feareth 
the Lord. ‘May the Lord bless thee out of Zion: mayest 
thou see the good of Jerusalem all the days of thy life. 
‘Yea, mayest thou see thy children’s children. Peace be 
upon Israel. 


PsaLm 128. 


This psalm has been called the “‘ Home, Sweet Home ” of Judaism. 
It teaches that the noblest gift of God to the godly man, who by his 
honest toil is independent of human support, is a peaceful and happy 
home life. 

1. walketh in his ways. 7.e. lives a life of probity and lovingkindness. 

2. eat the labour of thine hands. A wonderful assertion of the 
dignity of labour. 

happy shalt thou be. ‘‘ In this world’, add the Rabbis; and it shall 
be well with thee, ‘“‘ in the world to come ”’. 

5. see the good of Jerusalem. Or, ‘‘ see thy desire in the good of 
Jerusalem ’’. The man that feareth the Lord hears the call of social 
and national duty. He identifies himself with the fortunes of his People, 
and finds his happiness in its welfare. 

6. children’s children. To renew his youth, as he watches the 
building of the new generations. 

peace be upon Israel. This remains the Israclite’s highest hope and 
aim. 
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PsaLm 129. 


In the days of the writer of this psalm, Israel was surrounded by 
hatred. But Israel survived her enemies in the past; she would do 
so again. In times of darkness, the Jew finds solace and strength in 
the history of his People. 

3. plowed upon my back. Cf. ‘Il gave my back to the smiters ”’ 
(Isaiah 51. 23)—bold metaphors for cruel maltreatment. Yet that 
suffering did not deaden Israel’s spiritual life; nay, it deepened it. 
One is reminded of Heine’s confession that to him the message of the 
Bible was not as clear or luminous as it was to ‘‘ Uncle Tom”; for 
Uncle Tom read it with his back. 

4. cords. As when the cords which bind the oxen to the plough 
are broken, the plougher can no more furrow the earth; so God has 
cut off from the tyrants the means of the exercise of their tyranny, the 
bands which fastened the yoke of servitude. 

6. wpon the housetops. Having no depths of soil, it withers pre- 
maturely. 
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Psalm cxxix. '!A Pilgrim Song. 

To the full have they afflicted me from my youth up, 
let Israel now say; “to the full have they afflicted me 
from my youth up: yet have they not prevailed against 
me. %Ihe plowers plowed upon my back, they made long 
their furrows. ‘The Lordisrighteous: he hath cut asunder the 
cords of the wicked. Let them be put to shame and turned 
backward, all they that hate Zion. ‘Let them be as the 
grass upon the housetops, which withereth before it shooteth 
forth: ?7wherewith the reaper filleth not his hand, nor he 
that bindeth sheaves his bosom : sneither do they which go 
by say, The blessing of the Lord be upon you; we bless 
you in the Name of the Lord. 


Psalm cxxx. 'A Pilgrim Song. 


Out of the depths have I cried unto thee, O Lord. 
2Lord, hear my voice: let thine ears be attentive to the 
voice of my supplications. *If thou, Lord, shouldst mark 
iniquities, O Lord, who could stand ? ‘But there is forgive- 
ness with thee, that thou mayest be feared. ‘I wait for the 


7. reaper. The “grass” includes corn springing from grains 
accidently dropped on the roof. 

bosom. Lap or loose fold of his garment. 

8. the blessing . . . you. The friendly greeting of the passers-by 
to the reapers at work ; see Ruth 2: 4. 

we bless you . . . Lord. The Targum takes these words to be the 
response of the reapers. 


PsaLm 1380. 


One of the most famous Psalms—De profundis. God is a God of 
forgiveness ; therefore Israel can hope and trust. 

1. out of the depths. It is a ery from the depth of sin and the depth 
of calamity. Israel is in danger of being overwhelmed by a sea of 
trouble ; it is only his cry out of the depths that is evidence of his life 
and hope of his survival. . 

3. shouldst mark iniquities. “* If thou, Lord, wilt be extreme to mark 
what is done amiss ”’ (Coverdale). 

who could stand. Before Thee in judgment. 

4. with thee. Israel has no need of a Mediator or Intercessor. livery 
sinner has direct access to God, as a child has to its parent. And with 
God alone is forgiveness. 


| 


| 
| 
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that thou mayest be feared. 7.e. be held in reverence. If God were 
‘pitiless, man would stand in terror of Him, but could not revere or love 
Him. God’s loving pardon raises the sinner to the higher reverence 
which is akin to love. The word “ feared” here, as in so many 
places in Scripture, does not mean *‘ dreaded”. Thus the Torah speaks 
of a man’s duty to ‘“‘fear’’ his mother; 7.e. revere and obey her 
(Leviticus 19. 3). 

6. watchmen. The repetition gives a touch of pathetic earnestness. 
As the tired night watchmen yearn for the break of day—as sentinels, 
in the bitter cold, guarding some key position against the enemy, wait 
for the morning to relieve their duty—so Israel yearns for God to end 
the night of trouble, and usher in the dawn of a happier day. — 

7. plenteous deliverance. Manifold ways and means of effecting 
Israel’s deliverance. Anti-Semitic theologians deny that Judaism is a 
‘religion of Redemption”. This psalm alone—quite apart from 
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Lord, my soul doth wait, and in his word do I hope. ‘My 
soul waiteth for the Lord, more than watchmen wait for the 
morning; yea, more than watchmen for the morning. 
70 let Israel hope in the Lord; for with the Lord there is 
lovingkindness, and with him is plenteous deliverance. 
sAnd he shall deliver Israel from all his iniquities. 


Psalm cxxxi. 'A Pilgrim Song; of David. 


Lord, my heart is not haughty, nor mine eyes lofty ; 
neither do I exercise myself in great matters, or in things 
too marvellous for me. *Surely I have stilled and quieted 
my soul, like a weaned child with his mother ; my soul is 
with me like a weaned child. %O Israel, hope in the Lord 
from this time forth and for evermore. 


Psalm cxxxii. 'A Pilgrim Song. 

Lord, remember unto David all his affliction ; 2how he 
sware unto the Lord, and vowed unto the Mighty One of 
Jacob: *%Surely I will not come into the tent of my house, 
nor go up unto the couch of my rest; ‘I will not give sleep 


Israel’s doctrine of Repentance, and the sacred institution of the Day 
of Atonement—is an absolute denial of that baseless libel. 


PsaLmM 181. 


Its author has learned child-like trust in the school of suffering: 
He has mastered his tyrannous longings, and, through the discipline of 
humility, resigned himself contentedly to the will of God. 

1. great matters. May mean perplexing questions of religion, such 
as the suffering of the righteous, or the coming of the Messiah. The 
Psalmist was not a Job, fearlessly probing religious questions : his 
humility before God gave him blissful contentment. 

2. a weaned child. As the weaned ¢hild is satisfied by the mere 
presence of his mother, so the Psalmist is no longer agitated by a desire 
for earthly prosperities. God is enough for him. 


PsaLm 182. 
Tne ANCIENT PROMISE TO DAVID AND ZION. 


Religion blesses when the generations are bound together in love of 
its ideals. 

1. unto David. Unto the Davidic family. This idea of a solidarity 
of successive generations led to the doctrine of the Merits of the Fathers 
(Zechuth Ovous) ; see p. 132. 

2. sware. A poetical way of expressing his determination. 
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6-10. The people recall the finding of the Ark, and their enthusiasm 
at its establishment in Zion : their prayer to bless the priests, the nation, 
and the King. 

6. we heard it. The people are the speakers. 

Ephrathah. Probably the name of the district in which was situated 
the village Kiriath-Jearim which harboured the Ark (I Samuel 7. 1, 2) 
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to mine eyes, or slumber to mine eyelids ; ‘until I find out 


a place for the Lord, a habitation for the Mighty One of 
Jacob. *Lo, we heard of it in Ephrathah: we found it in 
the fields of Jaar. 7Let us go into his habitation; let us 
worship at his temple. ‘SArise, O Lord, unto thy resting- 
place ; thou, and the ark of thy strength. 9°Let thy priests 
be clothed with righteousness; and let thy loving ones 
exult. 'For the sake of David thy servant turn not away 
the face of thine anointed. 'The Lord hath sworn unto 
David in truth—he will not turn from it—: of the fruit 
of thy body will I set upon thy throne. '!If thy sons 
will keep my covenant, and my testimonies that I shall 
teach them, their sons also shall sit upon thy throne for 
evermore. '3For the Lord hath chosen Zion; he hath 
desired it for his habitation. This is my resting-place 
for ever: here will I dwell; for I have desired it. '5I will 
abundantly bless her provision: I will satisfy her needy 
with bread. '*Her priests also will I clothe with salvation ; 
and her loving ones shall exult aloud. '7There will I make 
the strength of David to flourish; I have prepared a 
lamp for mine anointed. '8His enemies will I clothe with 
shame ; but upon him his crown shall shine. 


fields of Jaar. i.e. “* the Fields of the Forest’ ; the neighbourhood 
of Kiriath-Jearim. 

8. ark of thy strength. Web. idiom for “ Thy mighty ark ”’. 

9. clothed with righteousness. Be worthy servants of the God of 
righteousness. 

10. thine anointed. The anointed King of Isracl for the time being. 

11-18. The Divine Response. 

15. her needy. In the early days of the Restoration, when this 
psalm was probably written, the people suffered much from scarcity. 

16. with salvation. He will prosper those who minister faithfully. 

17. strength of David. We will restore the victorious might of the 
house of David. 

a lamp. A natural metaphor for the preservation of the dynasty. 
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INV, P. 550. 


DIM WIP, p. 554. 





PsaLm 188. 


The Blessing of unity in family, community of worshippers, state, 
and restored Israel. 

2. goodly oil. Oil was the symbol of joy and festivity. Here the 
reference is to the perfumed sacred oil with which the High Priest was 
anointed. 

3. dew. ‘* Is a symbol for what is refreshing, quickening, invigorat- 
ing; and the Psalmist compares the influence of brotherly unity upon 
the nation to the effect of the dew upon the vegetation. From such 
dwelling together, individuals draw fresh energy ” (Itirkpatrick). 
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Psalm cxxxili. 'A Pilgrim Song; of David. 

Behold, how good and pleasant it is for brethren to 
dwell together in unity! 2It is like the goodly oil upon the 
head, that floweth down upon the beard, even Aaron’s 
beard which cometh down upon the skirt of his garments ; 
slike the dew of Hermon, that falleth upon the mountains 
of Zion: for there the Lord commanded the blessing, even 
life for evermore. 

Psalm cxxxiv. 'A Pilgrim Song 

Behold, bless ye the Lord, all ye servants of the Lord, 
who stand in the house of the Lord in the night seasons. 
2Lift up your hands in holiness, and bless ye the Lord. *The 
Lord bless thee out of Zion; even he that made heaven 


and earth. 
Oleynu, p. 551. 


Mourner’s Kaddish, p. 555. 


like the dew of Hermon. This means either plenteous as the dew of 
Hermon is that which falls on Mt. Zion ; or, the moisture that is borne 
from snow-capped Hermon falls in refreshing drops on Zion. 

life for evermore. ‘‘ The days of Israel are innumerable ”’ (Kcclesi- 
asticus 37. 25). 


PsaLM 1384, 


This psalm seems to have been a night-song of the ‘Temple watch- 
men. Verses 1 and 2 were addressed to the guard going off duty by 
those who came to relieve them; and who, in their turn, received the 
answer in verse 3. 

With the sweet interchange of greeting and exhortation to congre- 


~ gational worship, this group of psalms joyously ends. 
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“Sayings of the Fathers” is the most widely known of all the sixty- 
three tractates of the Mishna. It is unique in character. The Mishna is 
a code of laws governing Jewish life: its subject matter is, therefore, 
predominantly legal. But this tractate is almost entirely concerned 
with moral conduct. It consists, for the greater part, of the favourite 
maxims—being the epitome of their wisdom and experience—of some 
sixty Rabbis, extending over a period of nearly five hundred years, from 
300 B.c.E. to 200 of the Christian era. It also contains anonymous 
sayings, and touches upon various historical and folk-lore themes. 

Aboth is the name by which the tractate was originally designated. 
It means “‘ Fathers ”’, 7.e. the spiritual patriarchs who preserved and 
developed the Torah as the living tradition of Israel’s Faith. In its 
opening portion, Aboth gives a “chain” of these teachers and 
a notable saying of each one. Sayings of the Fathers is an appropriate 
English title, as the work preserves and transmits these winged words 
of wisdom and piety. It is preferable to the current name, ‘‘ Ethics 
of the Iathers”’, seeing that Aboth is not a systematic ethical 
treatise. The wisdom of the sages in every people finds its way to 
the masses, by means only of the proverb, saying, or parable. So 
was it also in Israel. These moral and religious aphorisms came also 
to be known as JJishnath Chassidim, ‘“‘the Mishna of the Pious ’”’, 
i.e. a Course of Instruction in Holy Living. The famous teacher 
Raba (died 352 c.r.) declared, ‘Whoever would become pious must 
fulfil the words of Aboth miss7 soe”. A great non-Jewish scholar 
and theologian endorses that judgment. ‘* The level of these sayings 
is very high, and for a knowledge of the ideals of rabbinical ethics and 
piety, no other easily accessible source is equal to Aboth ”’ (Moore). 

The appeal of Aboth is widely human and fundamentally Biblical. 
The Gaon of Wilna and others have shown that every one of the sayings 
has its roots, or parallel, in Seripture. Aboth is not, however, merely an 
echo of the enomic wisdom of the Bible. If, for example, we compare 
Proverbs 22. 1 (** A good name is rather to be chosen than great riches ”’) 
with Aboth tv, 17 (‘‘ There are three crowns: the crown of learning, 
the crown of priesthood, and the crown of royalty ; but the crown of 
a good name excels them all’’), we find that the latter has a distinct 
beauty of its own. In the same way, many of the ethical teachings of 
‘Seripture are given in Aboth a new and ever memorable setting ; e.g. 
“In a place where there are no men, strive thou to bea man”. In 
brief, Aboth is no unworthy continuation of Seripture. 
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By a sure religious instinct the entire tractate has been early em- 
bodied in the Prayer Book. No other complete work of any kind— 
not even the Book of Psalms—has that distinction. The Gaon Rab 
Amram, in the eighth century, mentions that it was customary in the 
Babylonian Academies to read one of the chapters of Aboth on Sabbath. 
afternoons. In consequence, the people came to speak of the book as 
Pirkey Aboth, “the Chapters of the Fathers”; or, in conversation 
simply as Perek, “ the Chapter’. Ashkenazi communities to-day read 
a chapter, occasionally two, from the Sabbath after Passover to the 
Sabbath before the New Year. 

** By this excellent practice, a whole body of moral dicta—each one 
summing up with remarkable conciseness a life’s experience and phil- 
osophy, each one breathing the spirit of piety, saintliness, justice, and 
love for humanity—has sunk deeply into the innermost heart and 
consciousness of the Jewish people ’’ (Gorfinkle). *‘ Aboth takes rank 
as a classic in Jewish literature; yet it has never been regarded by 
Jews as mere literature, as if they had no personal concern with 
what it said, and were only pleased with the manner of saying it. 
Aboth speaks to the heart of the Jew in a way and to an extent seldom 
realized by any non-Jewish reader” (Herford). Sabbath by Sabbath 
parents studied these wise and edifying maxims with their children, and 
stressed their moral application ; with the result, that the words became 
part of both Jewish speech and life. The humblest Jewish workman, 
who had no opportunity for deep Talmudic study, had his Siddur, and 
was usually well versed in the contents of Aboth reprinted therein. Its 
influence in moulding the character of the Jew has consequently been 
as great as it has been beneficent. | 

Aboth has been made the subject of popular and of philosophical 
commentaries more often than any other of the Rabbinical Writings. 
Full use has been made of that literature in this latest exposition of 
wonderful sayings that are universal in application, and have not lost 
their power with the passing of time. They give guidance in human 
duty ; and the reader of to-day will find in them light upon many 
problems of life and conduct. 
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ALL IsragL. This quotation from Mishna Sanhedrin x, 1 is read 
before each chapter of Aboth. By studying the teaching contained in 
Aboth and following it in his life, every Israelite can become a worthy 
member of ‘*‘ the kingdom of priests and a holy nation”, and so earn 
the reward which is in store for the righteous. 

This dogmatic announcement—AlI] Israelites have a portion in the 
world to come—closes a long controversy. Many believed that the 
number of those who were to share the immortal life was very small. 
Sectarian and Jewish-Christian circles held that the vast majority 
of mankind were doomed to perdition, unless ‘‘saved”’ by the blood of 
a Redeemer. Not so the authoritative Rabbinic opinion as expressed in 
this mishna. ‘‘ The teaching of Hillel concerning the all-sufficing merey 
of God, swept aside the hapless conception that eternal suffering awaits 
the average man” (Kohler). And salvation is not conceived by the 
Rabbis as confined to Israel. Any heathen who observed the purely 
ethical commandments of the Decalogue (see on Genesis 9. 7 in 
Genesis, 81, Soncino, 33) was considered ‘‘righteous”’’; and the pro- 
nouncement, ** The righteous of all peoples have a portion in the World to 
come ”’, was carly recognized as the universal belief of Judaism. 

the world to come. See p. 255. 

as it is said. The Sages of Israel did not claim to originate new 
religious or ethical doctrines, but to derive them from Scripture ; hence 
their custom of adding a proof-text. It must, however, be noted that 
the Rabbis, like other preachers, made use of texts for homiletical 
purposes, and did not therefore always adhere to the strictly literal 
meaning of the Scriptural words. 


Tsatah 60. 21 
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One of the following chapters is read on each Sabbath from the Sabbath 
after Passover until the Sabbath before the New Year. 


All Israel have a portion in the world to come; as it is 
said, And thy people shall be all righteous; they shall 
inherit the land for ever, the branch of my planting, the 
work of my hands, that I may be glorified. 


CHAPTER I 
I. Moses received the Torah on Sinai, and handed it 
down to Joshua; Joshua to the elders ; the elders to the 


thy people. The people that by its conduct deserves to have the 
Divine Name attached to it. 

inherit the land for ever. Employed here in a spiritual sense: the 
Abode of the righteous, where death is no more. 

that I may be glorified. The good life is a hallowing of God, and 
our acknowledgment of His sovereignty of the universe. 


CHAPTER I 


1-15. A CHRONOLOGICAL RECORD OF THE ORIGIN AND TRANSMISSION 
OF THE ORAL TRADITION IN JUDAISM, FROM THE OLDEST RABBINIC 
AUTHORITIES DOWN TO HILLEL AND SIHAMMAI. 

1. Moses. Israel’s career as a spiritual force in history begins with 
the Father of the Prophets, Mosheh Rabbenu, **‘ Moses our Teacher”, 
as his People affectionately names him. 

Torah. The word ‘ Torah” is variously used for the Pentateuch, 
the entire Scriptures, the Oral Tradition, as well as for the whole body 
of religious truth, study and practice. Often the word ‘* Torah”’ is 
equivalent to the word ‘‘ Religion ’’. In this mishna, the reference is to 
the Oral Tradition. To the Rabbis, the real Torah was not merely the 
Written Text of the Five Books of Moses (nav A7h) ; it also included 
the meaning enshrined in that Text, as expounded and_ unfolded 
by the interpretation of successive generations of Sages who made 
its implicit Divine teachings explicit. This Oral Teaching was handed 
down from the earliest days by word of mouth (Ab Spay Any), until it 
was codified in the Mishna (ca. 200 A.c.£.). 

on Stinat. 2.e. from God on Sinai. 

handed it down. Tradition is a key-word in the Jewish religious 
system. The Judaism of to-day is in the direct line of descent from the 
Revelation on Sinai, the intervening generations of teachers forming 
links in an unbroken chain of Tradition (A. Cohen). 

elders. Men of knowledge and experience who, after the death of 
Joshua, continued to administer Israel and act as its religious guides ; 
Joshua, 24. 31. The term here includes the Judges till Samuel. 
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prophets. The unique band of interpreters of the Divine will, whose 
writings are an enduring inspiration to the human race. 

Great Assembly. Or, ‘‘ Great Synagogue’. The Prophets, Scribes, 
Sages and Teachers who continued the spiritual regeneration of Israel 
that was begun by Ezra. Tradition states that they laid the foundations 
of the Liturgy, edited several of the books of Seripture, and all but 
fixed the Biblical canon. Later generations summed up their religious 
activity in the words: ‘* They restored the crown of the Torah to its 
pristine splendour’”’. The main facts concerning the Great Assembly 
are unassailable by sober historical criticism. 

used to say. Were in the habit of saying: these words were their 
motto. 

be deliberate in judgment. Originally an admonition to judges, 
warning them against hasty decisions. In what is probably a contem- 
porary exposition of Aboth, this maxim was given a wider application : 
every man is to be moderate in judgment; 7@.e. refrain from haste, 
anger, impatience and stubbornness in his dealings with his fellow-men 
(Aboth di Rabbi Nathan). 

raise up many disciples. Judaism is a religious democracy ; and the 
Torah is the heritage of the congregation of Israel; see p. 13. 

a fence round the Torah. Surround it with cautionary rules that 
shall, like a danger signal, halt a man before he gets within breaking 
distance of the Divine statute itself. On the Sabbath, for example, even 
the handling of work-tools is forbidden, mAyspix. 

2. Simon the Just. Kither Simon ben Onias I (High Priest from 
310 to 291 B.c.£.); or, more probably, his grandson (Figh Priest from 
219 to 199). Joshua ben Sira, the contemporary of the latter Simon, 
speaks of him as, “Great among his brethren and the glory of his people. 
How glorious was he when he came out of the Sanctuary! Like the 
full moon on the feast days, and like the rainbow becoming visible in 
the cloud ” (Eeclesiasticus 50). 
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prophets ; and the prophets handed it down to the Men of 
the Great Assembly. They said three things: Be de- 
liberate in judgment; raise up many disciples; and make 
a fence round the Torah. 

2. Simon the Just was one of the last survivors of the 
Great Assembly. He used to say, Upon three things the 
world is based: upon the Torah, upon Divine service, 
and upon the practice of charity. 

3. Antigonos of Socho received the tradition from Simon 
the Just. He used to say, Be not like servants who minister 
to their master upon the condition of receiving a reward ; 
but be lke servants who minister to their master without 


upon three things. i.e. the neglect of these three things would entail 
the downfall of all Jewish life. They are Religion, Worship and 
Humanity. 

the Torah. God’s Word to Man. It is Israel’s ‘‘ tree of life’’. Saadya 
Gaon, in the tenth century, declared: ‘‘ Our nation is a nation only 
by reason of its Torah ’’. 

Divine Service. Originally this meant the sacrificial cult of the 
Temple, including the prayers by which it was accompanied. But 
the term soon came to mean “ service of God in the heart ’’, Worship. 
For the fundamental importance of Prayer—Man’s response to God—in 
Israel, see the Introduction to this Prayer Book. 

the practice of charity. Man’s recognition of the duties of brotherhood 
to his fellow-man. The Prophet Micah (6. 8) declared the love of 
mercy to be one-third of Religion; and the Rabbis held readiness to 
be helpful to those needing help to be the sign of the Israclite. It is 
likewise the sign of humanity. ‘‘ The pitiless man is like the cattle of 
the field which are indifferent to the sufferings of their kind ” (Sefer 
Chassidim). See p. 16 and 17. 

3. Antigonos. The first noted Jew with a Greek name. He lived 
in the first half of the third pre-Christian century. 

Socho. Mentioned in Joshua 15. 35. 

received. The Hebrew term 52) indicates direct transmission of 
the Traditional Learning (7532p). 

be not like servants. Serve God from pure motives. 

a reward. According to Jewish teaching it is not wrong to hope for 
God’s reward of righteous living; see p. 121-123. Iiven a detractor 
of Judaism admits that ‘* Piety is not content to stretch out its hands 
to the empty air—it must meet an Arm descending from heaven. It 
needs a reward; not for the reward’s sake, but in order to be sure of its 
own reality; in order to know that there is a communion of God with 


| N—MIAN IP 616 
TROP) TNE Ws Type OP (7) Opy, Dyew 
Ue phe ph yp ap yw wher yTh 
PAN MT) OMIT? TW Ma AA MM pis MN 
‘Oh (a) OFT NEI TNOWW my ombx qy2 
ANN? TAN FN2 VID IN Byway wes pra 
‘TWAT by TMP TEA AD. Va DY AWN 
DYQT] SAN PND AT OWRD WEFT) |772 ATR IAWND 


Syian josy> mp ois mw oy moby mates 


man, and a road by which to reach it’”’ (Wellhausen). However, Antigo- 
nos maintains that, legitimate as the hope of reward may be, it is not 
to be the motive of our obedience. The Law of God should be kept for 
its own sake. ‘* Blessed is the man who fears the Lord, and in His 
commandments delights greatly’? (Psalm 112.1); ‘tin His command- 
ments, and not in the reward of the commandments ”’, is the Rabbinic 
comment. 

the fear of Ileaven. The Heb. say does not mean dread of God. It 
denotes the awe and reverence we feel before the Eye that seeth all 
things, the Ear that heareth all things, and the Judge before Whom 
we are to give account for our doings on earth (111, 1). Renan’s render- 
ing, “let the dew of Heaven be upon you”’, is beautiful but inexact. 

4. José. An abbreviated form of Joseph. He lived in the first half 
of the second pre-Christian century. 

Zeredah. Mentioned in Joshua 15. 35. 

from the preceding. The Heb. is *‘ from them”; 7.e., either from 
Simon and Antigonos, or from the series of unnamed teachers in the 
intervening period between Antigonos and José. 

Irom this point to mishna 12, we have the Rabbis named in pairs 
(Zugoth) : one held the office of Nasi, the President of the Sanhedrin (in 
English, this is generally spelled with a final m—which is quite wrong) : 
and the second was Av Beth Din,‘ father (chief) of the Court of Law.” 
The appointment of a dual authority scems to have been a revival of 
an earlier practice; II Chronicles 19. 11. The SANHEDRIN was the 
Supreme Court and National Council. It consisted of 71 members, and 
administered the political, as well as the religious, life of the nation in 
the later centuries of the Second Temple. It also dealt with the more 
important civil and criminal cases. 

the dust of their feet. Disciples as a rule sat on the ground before their 
master. 

5. let thy house be open wide. Wide, as a sign of cordial welcome. 
Hospitality to the homeless has always been one of the conspicuous 
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the condition of receiving a reward; and let the fear of 
Heaven be upon you. 

4. José, the son of Yoezer, of Zeredah, and José, the son 
of Yochanan, of Jerusalem, received the tradition from the 
preceding. José, the son of Yoezer, of Zeredah, said, Let 
thy house be a meeting house for the wise ; sit amidst the 
dust of their feet; and drink in their words with thirst. 

5. José, the son of Yochanan, of Jerusalem, said, Let thy 
house be open wide; let the poor be members of thy 
household ; and engage not in much gossip with women. 
This applies even to one’s own wife; how much more 
then to the wife of one’s neighbour. Hence the sages say, 
Whoso engages in much gossip with women brings evil upon 
himself, neglects the study of the Torah, and will in the 
end inherit Gehinnom. 


virtues of the Jewish life (Genesis 18). ‘* In the Middle Ages the treat- 
ment of poor Jewish travellers was considerate beyond description. 
Nothing might be done to put the poor guest to shame ”’ (Abrahams). 

members of thy household. The poor are to be treated as if they 
were part of the family. 

much gossip with women. Nothing derogatory to woman is implied 
here. The words * gossip,’? and especially ** much,” should be noted. 
Some maintain, that this maxim belongs to an ethic which modern 
thought has outgrown ; however, its admonition to avoid not only the 
occasion to sin, but everything that might lead to it, will ever retain its 
moral value. 

this applies. A later marginal note, added by some one who thought 
that the maxim needed elucidation. 

one’s own wife. The reference is here to excessive talk on trivial 
matters; for the Rabbis urge a man to discuss his serious concerns with 
his wife and profit by her counsel. For the position of woman in 
Judaism, see introductory note to the Marriage Service. 

how much more. This form of argument is known as sol v’chomer, 
‘from minor to major’’; sce p. 43. 

evil. The danger of immoral conduct. This marginal note finds its 
parallel in EKeclesiasticus 9. 9. 

Gehinnom. lit. ‘‘ the valley of Hinnom,”’ situated S.W. of Jerusalem. 
In the days of old, it had been the scene of the savage rites connected 
with the Canaanite worship of Moloch, to whom children were sacrificed. 
The name became a term for what is loathsome and horrifying; and 
popular belief in later times identified the locality with the place where 
the dead expiate their sins. The name is the opposite of Gan Eden, 
* Paradise.’* : 
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_ 6. Arbelite. A native of Arbel, north of Tiberias. 

provide thyself a teacher. So as to learn the truths of Religion under 
competent guidance, and be saved from error and confusion of mind. 

get thee a companion. lit. ‘‘acquire a companion”. Here com- 
panionship is recommended for joint religious study. The commentary 
on Aboth attributed to Rashi, explains this to mean, ‘‘ acquire books ”’ 
—the best of companions, and invaluable for the acquisition of religious 
knowledge. But the saying has an even larger meaning; namely, 
win a friend, ‘‘ one to whom you can reveal all your secrets ” (Aboth di 
Rabbi Nathan). Friendship develops what is best in man ; and everyone 
can make friends, if he tries hard enough. ‘‘ Either companionship or 
death,” was the prayer of Choni, the Jewish Rip Van Winkle, when 
he awoke from his sleep of seventy years, and found himself a friendless 
man in a strange world. The Bible is the Book of Friendship, both 
in its profound sayings on friendship and the touching examples of it— 
David and Jonathan, Ruth and Naomi. 

charitably. lit. *‘in the scale of merit.”? This is one of the great 
maxims of ethical conduct. ‘‘ In righteousness shalt thou judge thy 
neighbour ’’, is the Divine command (Leviticus 19. 15). Do not judge 
your suspected fellow-man by appearances, but give him the benefit 
of the doubt. When weighing what speaks for and against him, incline 
the balance in his favour. ‘‘ Whoever judges his fellow in the scale of 
merit, will be himself similarly judged by God ’’—say the Rabbis ; 
and ‘‘ Great shall be the punishment of a n*4w>2 721Nn, one who suspects, 
or causes others to suspect, the innocent’”’; see p. 2. 

7. keep thee far . . . wicked. Cf. the morning prayer: ‘* Keep 
us from a bad man and a bad companion,”’ p. 24. ‘‘ Woe to the wicked, 
woe to his neighbour”’; and ‘‘ the dry wood sets fire to the green ”’, 
are two Rabbinic proverbs. A hundred years before Nittai, Ben Sira 
taught, ‘‘ He that toucheth pitch shall be defiled’? (Icclesiasticus 
18. 1). Nittai’s warning may be connected with the clause that follows : 
when thou seest the wicked profit from their evil ways and escape 
punishment, be not thou tempted to join them in the hope of the same 
immunity. The day of reckoning will come. 
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6. Joshua, the son of Perachyah, and Nittai, the 
Arbelite, received the tradition from the preceding. Joshua, 
the son of Perachyah, said, Provide thyself a_ teacher ; 
get thee a companion ; and judge all men charitably. 

7. Nittai, the Arbelite, said, Keep thee far from a bad 
neighbour; associate not with the wicked; and abandon 
not the belief in retribution. 

8. Judah, the son of Tabbai, and Simeon, the son of 
Shatach, received the tradition from the preceding. Judah, 
the son of Tabbai, said, (In the judge’s office) act not 
the counsel’s part ; when the parties to a suit are standing 


abandon not the belief in retribution. The doctrine of retribution 
(see p. 121) follows inevitably from the attribute of Divine justice. 
The conclusion of a modern historian is noteworthy: ‘* One lesson, 
and only one, history may be said to repeat with distinctness: that 
the world is built somehow on moral foundations: that in the long run 
it is well with the good; in the long run it is ill with the wicked” 
(Froude). 

8. Judah, the son of Tabbai, was among the teachers who fled to 
Alexandria, because of the persecution of the Pharisees by king Alex 
ander Jannai (103-76 B.c.E.), a partisan of the Sadducees. 

The SappuceEEs were the ruling priestly and aristocratic element 
during the two centuries preceding the Destruction of Jerusalem in 
the year 70. They had come under foreign influences, were estranged 
from the older Jewish life, and chafed under the regulations of the Tra- 
ditional Law. They denied its authority, as they did the resurrection 
of the dead, and the continued existence of the soul after death. They 
were opposed by the Pnarisers—the Scribes and Sages who con- 
tinued the work of the Men of the Great Assembly. The overwhelming 
majority of the nation was with the Pharisaic teachers. It is they 
who built up a purely spiritual worship ; deepened the belief in the 
immortality of the soul; and made the Sacred Scriptures the possession 
of the people. Through their “ fences” for the safeguarding of the 
religious life, they rescued pure monotheism and real morality in their 
time and for all time. It is unfortunate that these Jewish Puritans have 
been for 1800 years so maligned by sectarian hatred, that the very name 
‘* Pharisee ’’ is often used as a synonym for “‘ hypocrite.’ Yet they 
were among the noblest men that ever lived. 

act not the counsel’s part. Do not suggest to either litigant arguments 
which he could plead in his behalf: the judge must be impartial. The 
words may also mean, ‘‘ Make not thyself like the preparers of the 
judges *’; 7t.e. men who try to influence the judge before the case is 
heard, so as to dispose his mind favourably to one party. 

are standing before thee. At the hearing of the evidence, the judge 
must observe equal strictness towards accusers and accused. 
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_ as wicked. Not that he is to assume the accused gwilty of what he 
is charged with doing. In Jewish Law a man is held to be innocent, 
until he is proved guilty. The judge is merely warned against in any 
manner showing favour. ‘* Do not start with the assumption that A isa 
man of honour and would not plead falsely ; for, if so, you will not find 
him in the wrong, whatever the evidence that comes to light ”’ (Berti- 
nora), 

Jewish teaching attaches the loftiest ideals to the judicial office. 
When acting as judge, a man is the deputy of the Supreme Judge ; and 
“he should always imagine that a sword is pointed to his heart, and 
Gehinnom yawns at his feet ’’, should he degrade his sacred oflice. In 
a case of a capital offence, circumstantial evidence was rejected. A 
sentence of acquittal might be pronounced at once ; but condemnation 
might not be pronounced on the day the trial concluded. A Court that 
passed a death sentence once in seven years, was known as a Bloody 
Assize. 

both as innocent. ‘‘ The sentence of the Court, if just, is adequate to 
the case, and clears the score against both litigants ’’ (Herford). 

9. Simeon, the son of Shatach. His sister Queen Salome Alexandra, 
the widow of King Jannai, reigned from 76-67 B.c.£. and he then enjoyed 
great influence. Ie opposed the Sadducees, and made the Pharisaic 
party dominant in Israel. Two special achievements ensure him a shining 
place in the annals of Israel—the restricting of divorce by new regula- 
tions in regard to the Kesubah (the Marriage Contract), and the opening 
of schools for the young. In his days of poverty, he one day commis- 
sioned his disciples to buy him a camel from an Arab. When they 
brought him the animal, they gleefully announced that they had found 
a precious stone in its collar. ‘‘Did the seller know of this’? he 
asked. “ Do you think me a barbarian that I should take advantage 
of the letter of the law by which the gem is mine together with the 
camel ? Return the gem to the Arab immediately”. When the heathen 
received it back, he exclaimed: ‘‘ Blessed be the God of Simeon ben 
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before thee, let them both be regarded by thee as wicked ; 
but when they are departed from thy presence, regard 
them both as innocent, the verdict having been acquiesced 
in by them. 

g. Simeon, the son of Shatach, said, Be very searching 
in the examination of witnesses, and be heedful of thy words, 
lest through them they learn to falsify. 

10. Shemayah and Avtalyon received the tradition from 
the preceding. Shemayah said, Love work ;. hate lordship; 
and seek no intimacy with the ruling power. , 

11. Avtalyon said, Ye sages, be heedful of your words, 
lest ye incur the penalty of exile and be exiled to a place 


Shatach! Blessed be the God of Israel’’. That exclamation of the 
heathen, we are told, was dearer to him than all the riches of the world. 
It was a Kiddush Hashem—a Sanctification of the Divine Name. 

be very searching. This maxim was probably the fruit of a tragic 
experience. His son was executed upon a charge which, when too late, 
was proved to have been groundless ; and closer examination of the 
witnesses would have revealed the falsity of their evidence. 

be heedful of thy words. An injudicious word can suggest to the 
witness a way of distorting his testimony. 

10. Shemayah and Avtalyon. According to Tradition they were 
descendants of proselytes. 

love work. Far from looking upon manual labour as a curse, 
the Rabbis extolled it as an important factor in man’s moral educa- 
tion; and many of the most eminent scholars were manual labourers ; 
see p. 6830. The slowness among Western nations to recognize the 
dignity of labour is no doubt due to the fact that, till quite recent 
times, classical literature monopolized the education of the governing 
classes among European peoples. As with the Grecks and Romans, 
idleness was for ages the mark of nobility. 

hate lordship. Shun office. Hate domineering, playing the superior 
over your fellows. It hardens the heart, and destroys the finer 
feelings in him who lords it over others. 

the ruling power. He had in mind the local Roman rulers in the 
days of the later Hasmoneans and of Herod; but it is never prudent 
to come under the notice of a despotic government ; see II, 3. 

11. be heedful of your words. “If sages are to be heedful of their 
words, how much the more should those who are not sages ”’ (Talmud). 

This saying, like the one immediately preceding, is based on the 
political conditions of Roman Palestine. Avtalyon had witnessed the 
persecution of the religious teachers under King Alexander Jannai 
and during the fratricidal conflict of his successors. Many of the teachers 
had suffered death, others had to flee for their lives into distant lands. 
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In such a time—Avtalyon guardedly warns the contemporary teachers 
of Judaism—the wise are circumspect in their utterances on public 
questions. Aside from the peril to their persons, there was real 
danger to the Faith. Several of the Sages had fled to Alexandria, the 
then capital of the intellectual world, and seething with schools of 
fantastic speculation. The disciples of those exiled Sages followed them 
to Alexandria ; and there they found a Jewry that had discarded the 
Hebrew language, and held the observances and institutions of the 
Torah to be mere symbols and allegories. Many of these disciples 
succumbed to this Hellenistic Judaism which left its followers nothing 
to live by, and nothing to die for. To the pious Palestinian Jew, 
Alexandria was indeed ‘‘ a place of evil waters,” a fountain of heresy. 
and die. A spiritual death; they became lost to true Judaism. 
and the Heavenly Name be profaned. Judaism, as the Revelation 
of God, would be discredited by these apostasies—a Chillul Hashem. 
12. Hillel and Shammai. The last and most famous of the ** pairs ”’. 
They were men of different temperament and methods—Hillel being the 
embodiment of humility and kindness, while Shammai lacked patience 
and was not of a conciliatory nature. Hillel is the most renowned of the 
Rabbis. He rose from the humblest ranks to the highest place in the 
Sanhedrin, and founded a dynasty of scholars. His active years were 
from 30 B.c.£. to 10 of the Common Ira. ‘* He was known as the saint 
and the sage who, in his private life and in his dealings with men, 
practised the highest virtues of morality and resignation, just as he 
taught them in his maxims with unexcelled brevity and earnestness ” 
(Bacher). The most famous saying of Hillel is, ‘‘ What is hateful unto 
thee, do it not to thy fellow-man; this is the whole Torah, the rest 
is commentary.’ See ‘* The Golden Rule in Judaism,” after Chapter 11. 
disciples of Aaron. Aaron was the great peace-maker in Rabbinic 
legend. He would, in the case of an open rupture between two men, hasten 
first to the one, then to the other, saving to each: ‘ If thou didst but 
know how he with whom thou hast quarrelled regrets his hard words 
to thee’?! With the result, that the former enemies would in their 
hearts forgive each other, and as soon as they were again face to face, 
would greet each other as friends. His kindness led many a man who 
was about to commit a sin, to say to himself, ‘* How shall I be able to lift 
up my eyes to Aaron’s face!’ Thus did Aaron turn away many from 
iniquity ; Malachi 2. 6. 
loving peace. An everlasting virtue; see p. 15-18. 
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of evil waters, and the disciples who come after you drink 
thereof and die, and the Heavenly Name be profaned. 

12. Hille] and Shammai received the tradition from the 
preceding. Hillel said, Be of the disciples of Aaron, loving 
peace and pursuing peace, loving thy fellow-creatures, and 
drawing them near to the Torah. 

13. He used to say, A name made great is a name 
destroyed; he who does not increase his knowledge, 
decreases it ; and he who does not study, deserves to die ; 
and he who makes a worldly use of the crown (of the Torah), 
shall pass away. 


thy fellow-creatures. The word beriyyoth connotes the whole human 
family: there is one humanity on earth, even as there is but One God 
in heaven. The term beriyyoth often includes even the brute erecation ; 
and to spare animals unnecessary pain is deemed a duty of primary 
importance NNONID On ys yy. : 

drawing them near to the Torah. Hillel did not advocate love of 
fellow-Jews only, or only of the righteous. He demanded love for all, Jew 
and non-Jew, those under the Torah and those far from the Torah. 
Those far from Religion, whether they are within or outside the 
House of Israel, are to be drawn to it by ways of love and peace. And of 
such nature was the intensive Jewish propaganda throughout the Roman 

“Empire during the century preceding the fall of Jerusalem. It was 
primarily the proclamation of the One God, of His Moral Law, and of 
the Day of Judgment; sce p. 144. 

13. he used to say. This maxim, like the one in 1, 7, is in Aramaic, 
the language of Babylon, where Hillel was born. 

a name made great. Fame is usually short-lived, and in his ambition 
to attain great fame, a man often loses his good name. ‘‘ Vaulting 
ambition which o’erleaps itself’? (Shakespeare). 

increase his knowledge. Study of Torah must be continuous, other- 
wise what has been learnt will be forgotten. 

he who does not study. If a man deliberately refuses to learn aught 
of Religion, he commits spiritual suicide, and he cannot be regarded as 
a living member of the House of Israel. Another reading is, “* he who 
does not teach ”’; z.e. he fails to impart the religious knowledge he has. 
This was deemed an unpardonable sin. 

a worldly use of the crown. Of Learning; see iv, 7. A warning 
against using for worldly advantage any noble gift one possesses. The 
original word for “crown” is sin; and various explanations have 
been given of its exact meaning. Some believe it to be the Latin 
word toga. Hillel’s saying would then be, ** Anyone who takes to the 
toga (i.e. adopts the Roman manner of living, as many of the upper 
classes did in his day) passes away ”’ from his Faith and People. 
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14. for myself. ‘This is far more than merely a rule of worldly wisdom. 
“If Ido not rouse my soul to higher things, who will rouse it?” 
(Maimonides). Virtue is victory by the individual himself over tempta- 
tion that assails him. The battle cannot be fought, nor the victory won, 
by another. 

if I am only for myself. Welpfulness is the sign of humanity. It 
is only a Cain who asks, “‘Am I my brother’s keeper ? ”’ 


‘** Heaven’s gate is shut 
To him who comes alone ; 
Save thou a soul, 
And it shall save thine own!” (Whittier). 


if not now, when? Duty’s hour is always now, or the opportunity 
may go forever. 

The great moral geniuses of the world have understood to clothe 
the profoundest truths in simplest language. ‘‘ Had Hillel left us but 
this single saying, we should be for ever grateful to him; for searce 
anything can be said more briefly, more profoundly, or more earnestly ” 
(1. Ewald). 

15. fiw a period. The study of Torah must not be something casual 
or occasional. 

and do much. ** The righteous promise little, and perform much ; 
the wicked promise much, and do not perform even a little” (Talmud). 

receive all men with a cheerful countenance. Have a friendly manner 
in all your dealings with men. 


I, 16-II, 8. SAYINGS OF THE MEN OF THE SCHOOL OF HILLEL, AND 
ADDITIONAL SAYINGS OF HILLEL. ' 

16. Rabban Gamaliel. Gamaliel I, who was Hillel’s grandson and 
President of the Great. Sanhedrin in the first century. He is the 
first teacher to bear the superior title Rabban (** our Master’’). Many 
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14. He used to say, If I am not for myself, who will be 
for me ? And if I am only for myself, what am I? And 
if not now, when ? 

I5. Shammai said, Fix a period for thy study of the 
Torah ; say little and do much; and receive all men with 
a cheerful countenance. 

16. Rabban Gamaliel said, Provide thyself a teacher ; 
be quit of doubt; and accustom not thyself to give tithes 
by a conjectural estimate. 

17. Simeon, his son, said, All my days I have grown up 
among the wise, and I have found nought of better service 
than silence; not learning but doing is the chief thing ; 
and whoso is profuse of words causes sin. 


beneficent regulations are ascribed to him. Among them, the regulation 
to visit and heal the heathen sick, to bury the friendless dead of heathens, 
and support their indigent poor in the same way as was done in regard 
to the Jewish poor, sick and dead. He also laid down the principle, 
**One must not impose on the public a restriction which the majority 
cannot endure ’’. In the Christian Writings, Paul claims to have sat at 
Gamaliel’s feet ; and, in consequence, the latter figures in many Church 
legends. 

provide thyself a teacher. The same phrase as in mishna 6, but here 
the advice is addressed to one who is himself a teacher or judge. When 
formulating decisions on questions of law, he should not rely merely 
upon his own knowledge and judgment, but have another authority 
whom to consult. 

to give tithes by a conjectural estimate. In apportioning the tithe of 
the produce to be devoted to priests, levites and the poor, the allocation 
was to be made by exact measure, not by guesswork. ‘* Leave as little 
scope as possible for personal bias and the temptations of self-interest ”’ 
(Taylor). 

17. Simeon, his son. The son of Rabban Gamaliel I. He belonged 
to the Peace party in the closing years of the Jewish State. 

stlence. Warnings against loquacity abound in Rabbinic literature. 
One aphorism reads: “ Silence is good for the wise ; how much more so 
for the foolish”; ef. ‘‘ Even a fool, when he holdeth his peace, is 
counted wise ”’ (Proverbs 17. 28). 

not learning but doing. This saying gives expression to a main 
characteristic of Judaism ; see 1, 12, 19 and 22. It does not dispute 
the high place assigned to learning the Torah: right doing depends 
on knowing what to do and how to do it. ‘Study is most im- 
portant, because it leads to deed”’, was the decision of the historic 
Synod at Lydda, in 183 a.c.z. The aim of the Torah is practical, 
not theoretical ; above all else its purpose is to regulate conduct. Not 
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knowledge, but practice, is of decisive importance; but the practice flows 
from knowledge. ‘The Midrash illustrates this by a story, evidently 
taken from life, of two muleteers who were enemies. The mule of 
one falls beneath its burden; the other sees it, and passes on. But 
then he remembers having learned the law of Exodus 23. 5 (‘‘ If thou 
see the ass of him that hateth thee lying under his burden . . . thou 
shalt surely help with him ’’), and at once he returns and helps the other. 
It was the end of their enmity ; and it was the knowledge of the Torah 
which the one possessed, that yielded this brotherly conduct. 

profuse of words causes sin. Based on Proverbs 10. 19, ‘* In 
the multitude of words there wanteth not transgression’. A talkative 
person is, e.g., liable to become a tale-bearer and slanderer. 

18. Simeon, the son of Gamaliel. This Gamaliel was the son of 
Gamalicl IL (who became Patriarch in the year 80) and father of R. 
Judah the Prince, the editor of the Mishna. His saying is a variant of 
the maxim of Simon the Just (1, 2), and indicates the spiritual forces 
by which the social order is held together. Both sayings may be 
regarded as new formulations of the Golden Rule. ! 

truth. Truth was called by the Rabbis, ‘*‘ the seal of God”. Truth- 
fulness is of fundamental importance. ‘‘ Let thy yea be yea, and thy 
nay, nay’. The liar is an outcast in Heaven; ‘he is of those who will 
never be admitted to the presence of the Shechinah”’. ‘* He who visited 
punishment upon the generations of the Flood will call him to account 
who breaks his word.’’ The Sages delight in him who is true to his bond, 
even when according to the strict letter of the law, he could evade 
doing so. ‘‘ Have thy dealings with thy fellowmen been in truthful- 
ness ?”’ will be the first question asked on the Judgment Day. Truth 
should be spoken in love : 

‘* A truth that’s told with bad intent 
Beats all the lies you can invent” (Blake). 


Zechariah, 8. 16 


Tsaiah 42, 21 
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18. Rabban Simeon, the son of Gamaliel, said, By three 
things is the world preserved: by truth, by judgment, and 
by peace ; as it is said, Judge ye the truth and the judgment 
of peace in your gates. 


Rabbi Chananya, the son of Akashya, said, The Holy 
One, blessed be he, was pleased to make Israel worthy ; 
wherefore he gave them a copious Torah and many 
commandments; as it is said, It pleased the Lord, for his 
righteousness’ sake, to magnify the Torah and make 
it honourable. 


: 


judgment. For the place of Justice in human life, see Deuteronomy, 
212-215 (Soncino, 820-822). 

Justice is truth in action, in contrast to lawless might. ‘The tragedy 
of the Jew throughout history is that he has so often been denied 
justice. Let no Jew, therefore, deny justice to anyone; and never 
deprive anyone of life or health, honour or happiness. | 

peace. For the meaning of this term, see the Priestly Blessing. The 
symbol of peace is not the cemetery, but the steamship—the harmonizing 
of conflicting forces towards one goal. A 'Talmudical comment points 
out the sequence of ideas: ‘* The three are really one: if judgment is 
executed, truth is vindicated, and peace results ’’. 


‘ 

As the reading of each chapter of Aboth is prefaced by the quotation 
“All Israel’ ete., there is also an epilogue to the reading. It is taken 
from the end of the Mishna tractate Makkoth. 

Rabbi Chananya. He flourished in the middle of the second century 
of the Christian Era. 

to make Israel worthy. lit. *‘ to make Israel acquire merit ”’, by giving 
them opportunity of abundant service and perfect obedience. 

copious Torah and many commandments. ‘These words may be a 
polemic against the subversive doctrine of Paul concerning the Torah. 
Here it is asserted that there is no greater proof of God’s love to Israel 
than the multitude of commandments He has given Israel. They were 
a gracious gift of God, designed to train Isracl in moral holiness, and 
make them all the more worthy in the eyes of the Holy One, blessed be 
He ” (I. Epstein). 

his righteousness’ sake. Interpreted as ‘‘ for the sake of Israel’s 
merit.” 
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Cuaprer II. 


1. Rabbi. Judah the Prince (ha-Nasi), the son of Rabban Simeon 
the Second (1, 18) and a descendant of Hillel in the seventh generation, 
was born in 135 a.c.&. on the day on which Rabbi Akiba was martyred 
by the Romans. He died in 219. He was the learned patrician, 
possessed of great wealth, and enjoying the friendship of members of the 
Imperial House. In his day, the dignity of the Patriarch of Palestine was 
little short of that of an actual monarch. In the sphere of his spiritual 
labours, he made it his aim to ensure unity of religious observance. 
He collected the decisions and opinions of earlier teachers, noted those 
which were universally agreed to, and those which were not; and thus at 
last produced a code of the Traditional Laws that soon attained to 
canonical rank. This is known as the Misuna. It is divided into six 
Orders. The Orders are sub-divided into tractates; tractates into 
chapters ; and chapters into paragraphs—which are each spoken of as 
a mishna. The first Order deals with Agricultural laws, preceded 
by Berachoth, the tractate on Prayer. The second Order is on 
Festivals ; and the third, on laws of Marriage and Divorce. The fourth 
is on Civil legislation, and is concluded by Aboth as an edifying supple- 
ment to this juristic section. The fifth deals with Sanctuary and food 
laws ; and the sixth, with the laws of Clean and unclean. The Mishna 
became the basis of elucidation—Gemara—both in the Palestinian 
schools and those of Babylon. The final recensions of these elucidations 
constitute the Jerusalem Talmud (ca. 350) and the Babylonian Talmud 
(ca. 500). 
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CHAPTER II 

All Israels”, ete., -p. 613: 

I. Rabbi said, Which is the right course that a man 
should choose for himself? That which is an honour to 
him who does it, and which also brings him honour from 
mankind. Be heedful of a light precept as of a grave one, 
for thou knowest not the grant of reward for each precept. 
Reckon the loss incurred by the fulfilment of a precept 
against the reward secured by its observance, and the gain 
gotten by a transgression against the loss it involves. 
Reflect upon three things, and thou wilt not come within 
the power of sin: Know what is above thee—a seeing Eye, 
and a hearing Ear, and all thy deeds written in a Book. 

2. Rabban Gamaliel, the son of Rabbi Judah the Prince, 
said, An excellent thing is the study of the Torah combined 


So great was the esteem that his uncommon ability, wide culture 
and lofty character secured for Rabbi Judah the Prince, that he was 
known simply as ‘‘ Rabbi’’, or ‘“‘ our holy Master’’. The first four 
paragraphs of this second chapter of Aboth were included in the Code 
of the Mishna by a later editor. 

choose. The conviction that man possesses the power of free-will 
is basic in Judaism; cf. 11, 19. 

that which is an honour to him who does it. That which honours the 
person who follows it, and wins the approval of his fellow-men. Some 
Texts read ‘‘ to his Maker’’, instead of ‘Sto him who does it ’—that 
which has the approval of God. 

honour from mankind. The Rabbis stress the importance of a good 
reputation ; seein) 18)st ary. 17 

light precept. A command which does not involve much effort and 
sacrifice; or, one for which the penalty of infraction can only be 
slight. Rabbi is here quoting Ben Azzai; see iv, 2. 

the loss. Through self-denial, or monetary sacrifice. Disregard the 
cost involved in fulfilling a command, and deem any gain accruing 
from a transgression as a loss. 

a seeing Eye . . . Ear. The safeguard against falling into sin is the 
thought of God, Who seeth all things, heareth all things, and judgeth 
the children of men according to their doings. 

in a Book. The idea of a Heavenly Book of Records is founded on 
Ixodus 32. 32, Malachi 3. 16, and Daniel 7. 10. For the belief that 
man himself enters his misdeeds in that Book, see on 111, 20 

2. Rabban Gamaliel. The third who bore that name. 
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worldly occupation. ‘* The insistence of Jewish Teachers upon the 
duty of having a trade or occupation is a mark of that practical sanity 
which is pre-eminent in Jewish ethics’ (Herford). ‘* The modern 
Jargon about ‘ gentlemanly’ occupations gets no countenance from 
Judaism. All work is noble that is done nobly” (M. Joseph). No 
honest toil, no matter how hard or repugnant, was deemed beneath 
the dignity of a scholar, so long as it safeguarded his independence, 
and saved him from being a burden on others. Like the Prophets of 
old, the Rabbis would take no pay for their teaching or official activi- 
ties (see on Iv. 7). They were either manual labourers or they followed 
some calling or craft. Hillel was a wood-cutter ; Shammai, a builder: 
R. Joshua, a blacksmith; R. Chanina, a shoemaker; R. Huna, a 
water-carrier ; R. Abba, a tailor; others were carpenters, tent-makers, 
farmers, and merchants; see 1, 10. 

makes sin to be forgotten. If the day is filled with honest toil and 
the night with study, temptation is robbed of its power. Whereas 
complete idleness, the Rabbis rightly hold, leads to wrongdoing and 
wrong thinking, sometimes even to mental aberration. 

must in the end be futile. Since, in order to maintain himself, he 
will have to search for occasional work, which is both uncertain and 
unremunerative. 

the cause of sin. ‘* Ile who does not bring up his son to some occu- 
pation, is as if he were teaching him robbery ” (Talmud). 

employed with the congregation. Or, ‘** who occupy themselves with 
(the affairs of) the community ”’. 

for Heaven's sake. i.e. “ for God’s sake”’; an exhortation to dis- 
interested labour. Neither self-aggrandizement nor love of wielding 
authority, but the pure desire to promote the welfare of the com- 
munity, is to guide them in their labours. 
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with some worldly occupation, for the labour demanded 
by them both makes sin to be forgotten. All study of the 
Torah without work, must in the end be futile and become 
the cause of sin. Let all who are employed with the con- 
gregation act with them for Heaven’s sake, for then the 
merit of their fathers sustains them, and their righteousness 
endures for ever. And as for you, (God will then say,) I 
account you worthy of great reward, as if you had wrought 
it all yourselves. 

3. Be ye guarded in your relations with the ruling 
power; for they who exercise it draw no man near to them 
except for their own interests ; appearing as friends when 
it is to their own advantage, they stand not by a man in 
the hour of his need. 

4. He used to say, Do His will as if it were thy will, 
that He may do thy will as if it were His will. Nullify 
thy will before His will, that He may nullify the will of 
others before thy will. 


merit of their fathers. Zechuth Ovoth, see p. 132. The inspiration 
drawn from the past is an incentive to right action, and increases the 
zeal, and the achievement, of those engaged upon good work. 

their righteousness. When such are the motives behind their efforts, 
these efforts will lead to enduring results. 

as if you had wrought it all yourselves. The faithful workers will 
not only receive reward for their own labours, but also for the extra good 
resulting through the influence of ancestral merit. 

3. be ye guarded. A warning to the communal workers addressed 
in the preceding mishna, but applicable to all. The character of the 
Roman officials who administered the Holy Land at that period was 
such as fully to warrant this bitter comment. However, it is largely 
true of every “ ruling power ”’ ; see ont, 10. 

4. as if it were thy will. Obey God readily and joyfully, as if you 
were carrying out your own desires. ‘‘ Strive to do the will of God, 
with a perfect heart and a willing soul; and efface thy will, even if 
obeying the will of God entail suffering unto thee ’? (Machzor Vitry). 

that He may do thy will. When there is harmony in the relationship 
between the soul of man and God, man’s desires will be worthy of fulfil- 
ment on the part of God. 

nullify thy will. Should its promptings run counter to His laws and 
commandments. 

the will of others. Who seek to do thee harm. 
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THE ORIGINAL CHRONOLOGICAL SEQUENCE, INTERRUPTED BY 
I, 16-II, 4, RESUMED. 

5. separate not thyself from the congregation. Identify your individual 
life with that of the community, and stay not apart from it. Share its 
weal or woe, and do nothing to undermine its solidarity. Separation 

Is especially unpardonable when the community is in distress. In the 

conflict with Amalek, the hands of Moses grew weary, and they took a 
stone and put it under him. ‘‘ Could they not have given him a chair 
or a cushion ?’”’ it is asked. But then Moses said, ‘* Since my brethren 
are in trouble, lo, I will bear my part with them; for he who bears his 
portion of the burden, will live to see the hour of consolation ”’ (Talmud). 

trust not in thyself. Man must remain on guard against lapse into sin 
or heresy throughout his life. The Talmud cites the instance of one who 
held the office of High Priest for eighty years, and then became a 
Sadducee. Its larger meaning is, ‘* Let no man deem his wisdom perfect, 
his knowledge all-embracing, his character unassailable, or his fortune 
unchangeable ”’ (Marti). 

judge not thy fellow-man. A humane rule of conduct. Do not judge 
another till you yourself have come into his circumstances or situation. 
* Do not harshly condemn a person who succumbed to temptation until, 
faced by a similar temptation, you overcame it” (Rashi). A later 
commentator writes, ‘‘ Do not presume to condemn another, in par- 
ticular a man who has reached a high office and appears to you not to 
be acting correctly. If and when you have reached his position, then 
alone will you be in a position to judge ” (Rabbi Jonah). 

say not anything. Take pains to make your meaning immediately 
intelligible to the hearer. A teacher should not utter his doctrine in 
an enigmatic form, in the hope that its meaning will eventually become 
clear. The original may also be rendered: ‘* Divulge not things that 
ought to be kept secret, on the plea that in the end all things are sure 
to become public knowledge ’’. 

when I have leisure. A specific application of Hillel’s general rule, 
“If not now, when?” (1, 14). 
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5. Hillel said, Separate not thyself from the: congre- 
gation ; trust not in thyself until the day of thy death ; 
judge not thy fellow-man until thou art come into his place; 
and say not anything which cannot be understood at once, 
in the hope that it will be understood in the end ; neither 
say, When I have leisure I will study ; perchance thou 
wilt have no leisure. 

6. He used to say, An empty-headed man cannot be a 
sin-fearing man, nor can an ignorant person be truly pious, 
nor can the diffdent learn, nor the passionate teach, nor 
is everyone who excels in business wise. In a place where 
there are no men, strive to bea man. 


6. empty-headed man. lit. *‘ a boorish person ’’—uncultivated and 
unmannered. 

sin-fearing man. “‘ Fear of sin” is the technical term for ‘‘ the 
deliberate avoidance of an action that constituted an offence only for 
the sensitive, but was for the average Jew not deemed a sin” 
(Biichler); see comment on pious. 

ignorant person. Heb. am ha-aretz. The usual expression for a vulgar 
person, or for one unlearned in Torah. 

pious. Heb. won. Of saintly character ; one who does more than 
the strict letter of the law requires. Without the beneficent influence of 
religious knowledge, the ignorant person remains colour-blind to the 
finer implications of the spiritual life. In Judaism, ignorance is not 
the mother of devotion: only too often is it the mother of desertion. 

nor can the diffident. Because he is afraid to ask questions in regard 
to what is unintelligible to him. 

passionate. If the teacher is quick-tempered, he is lacking in 
patience when interrupted by his pupil’s questions. Undersucha teacher, 
obscure points will pass without sufficient explanation. 

excels in business. Or, ‘“‘ engrossed in business”’. Combine a worldly 
occupation with your Torah-study; but overmuch absorption in business 
is not as a rule the road to spirituality. Many people look upon a 
‘** captain of industry ” as the highest embodiment of human wisdom. 
Hillel assures us, and modern experience confirms his view, that this is 
quite unjustified. 

where there are no men. If a task requires to be done, and there 
are no other men to do it, it is for us to undertake it. However, in a 
place where there 7s a man, we must refrain from undue self-assertion. 
The plain duty then is co-operation or subordination. Another expla- 
nation is given in Midrash Shemuel: ‘‘ In a place where no man sceth 
or knoweth thee, say not, I will sin, as no one seeth or knoweth me. 
ven when alone, strive to be a man, true and God-fearing”’. 
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7. a skull. Hillel seems to have known the person whose skull it 
was, and he had been a brigand. 

because thou drownedst others. They who resort to violence become 
victims of violence. Hillel, and the Rabbis after him, clung to the 
Biblical belief of retributive justice. ‘‘ With the measure wherewith 
a man measures, shall he be measured.’’ Repentance alone, they held, 
could counter-act the operation of this rule. ‘‘ There are those who 
acquire eternal life in years upon years ; there are those who (by repent- 
ance) acquire it in an hour’, said Rabbi Judah the Prince. 

8. Incisive comments on human nature in the social life of his 
time. 

flesh . . . worms. A denunciation of gluttony. 

property . . . anxiety. Lest he lose it by theft, robbery, or a turn 
in his fortunes. 

wives . . . witchcraft. Rival wives resorted to witchcraft in order 
to retain or regain their husband’s affection. Tillel’s saying thus con- 
demns polygamy. Although polygamy lingered for many centuries after 
Hillel, there is no record of a Rabbi having had more than one wife at 
one time. About the year 1000, the spiritual leader of European Jewry, 
R. Gershom ben Judah, “ the Light of the Exile’’, declared it pro- 
hibited; and he issued a cherem against anyone who, through fraud or 
subterfuge, entered upon a polygamous marriage. 

maid-servants. Wemale slaves were not usually of high morality. 

men-servants. With rare exceptions, they had no scruples as to 
robbing their masters. 

the more Torah, the more life. Kternal life. Cf. ‘ for length of days, 
and years of life, and peace, shall they add to thee”? (Proverbs 3. 2). 
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7. Moreover, he saw a skull floating on the surface of the 
water: he said to it, Because thou drownedst others, they 
have drowned thee; and, at the last, they that drowned 
thee shall themselves be drowned. 

8. He used to say, The more flesh, the more worms ; 
the more property, the more anxiety; the more wives, 
the more witchcraft ; the more maid-servants, the more 
lewdness ; the more men-servants, the more robbery ; 
—the more Torah, the more life; the more schooling, 
the more wisdom; the more counsel, the more under- 
standing ; the more charity, the more peace. He who 
has acquired a good name, has acquired it for himself ; 
he who has acquired for himself words of Torah, has 
acquired for himself life in the world to come. 

g. Rabban Yochanan, the son of Zakkai, received the 
tradition from Hillel and Shammai. He used to say, If 


the more schooling. The more opportunities given for corporate 
study, the greater the ingenuity developed. 

the more charity. In later Hebrew, npts means “ alms-giving”’. In 
reducing the wants of those in need by monetary aid, the harmony of 
social life is promoted. If we take pApiy in the Biblical sense, and 
translate it by ‘‘righteousness”’, the saying echoes the profound 
declaration of the Prophet, ‘‘ The work of righteousness shall be peace ; 
and the effect of righteousness, quietness and confidence for ever” 
(Isaiah 32. 17). ; 

a good name. The greatest of treasures, but it cannot be transferred 
to others. ; 

life in the world to come. The effect of Torah-knowledge is the acqui- 
sition of merits that outlast this life. 

world to come. Heb. olom ha-bo. In the Hereafter. 


9-21. SAYINGS OF YOCHANAN BEN ZAKKAI AND HIS DISCIPLES. 


9. Yochanan, the son of Zakkai. When the fall of Jerusalem became 
certain, he escaped from the city and made his submission to the 
Romans. He predicted that Vespasian would be elevated to the 
Imperial throne, and was granted permission to open a school of 
Rabbinic instruction at Yavneh. This school became the spiritual centre 
of Jewry; and by its establishment he rescued Judaism from the 
shipwreck of the destruction that overwhelmed the Jewish state in 
the year 70. ** Yochanan united within himself the qualities of the 
prophet Jeremiah and Zerubbabel. Like Jeremiah, he mourned over 
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the destruction of Jerusalem ; and, like Zerubbabel, he laid the founda- 
tion-stone of a new edifice in Judaism ” (Gractz). 

A disciple of Hillel, Yochanan had a wonderful insight into the 
essence of religion. He loved all men, and assigned a supreme place to 
charity. To one lamenting the loss of the Temple, he declared: * We 
have a means of atonement left that is as effectual as the Temple ; 
namely, Lovingkindness. That is now our sin-offering.” Again, on his 
death-bed, his blessing to his disciples was: “* Fear God, as much as 
you fear man”. ‘* Not more ?” they asked in surprise. “* If you would 
but fear Him as much!” said the dying sage. 

ascribe not any merit to thyself. Although to have acquired knowledge 
of Torah was praiseworthy, it should not be an occasion for boastful 
self-righteousness. 

thereunto wast thou created. Thou hast only achieved a purpose in 
life that should be the ambition of every Israelite; merely done thy 
duty, and utilized gifts with which God had endowed thee. 

10. five disciples. Of special excellence; see mishna 15-19. 

11. praise. i.e. superiority ; the special quality which distinguished 
each of his favourite disciples. 

cemented cistern. Vigurative of a retentive memory. Ehezer won 
fame for his exact knowledge of the Traditional teaching handed down 
from earlier ages. He was a teacher of Rabbi Akiba. 


637 ABOTH: SAYINGS OF THE FATHERS MII, 10-12 


thou hast learnt much Torah, ascribe not any merit to 
thyself, for thereunto wast thou created. 

10. Rabban Yochanan, the son of Zakkai, had five 
disciples; and these are they, Rabbi Eliezer, the son of 
Hyrcanus, Rabbi Joshua, the son of Chananya, Rabbi José, 
the Priest, Rabbi Simeon, the son of Nathaniel, and Rabbi 
Elazar, the son of Arach. 

11. He used thus to recount their praise: [hezer, the 
son of Hyrcanus, is a cemented cistern, which loses not a 
drop; Joshua, the son of Chananya—happy is she that 
bare him ; José, the Priest, is a pious man ; Simeon, the son 
of Nathaniel, is a fearer of sin; Elazar, the son of Arach, is 
like a spring flowing with ever-sustained vigour. 

12. He used to say, If all the sages of Israel were in 
one scale of the balance, and Eliezer, the son of Hyrcanus, 
in the other, he would outweigh them all. Abba Saul said 
in his name, If all the sages of Israel, together with Eliezer, 
the son of Hyrcanus, were in one scale of the balance, and 
Elazar, the son of Arach, in the other scale, he would out- 
weigh them all. 


happy ts she that bare him. What a life of benignity and blessing must 
it have been, to have elicited such praise from a statesman, scholar and 
saint like Rabban Yochanan ! 

pious man. i.e., one who shows particular heedfulness in matters 
of mine and thine; see mishna 17. 

fearer of sin. See mishna 6. 

a spring. In contrast to a ‘*‘ cemented cistern ’’, he had an original 
mind which overflowed with new ideas. ' 

12. af all the sages. Yochanan set the higher value on the accurate 
preservation of the Traditional lore, as against acute argumenta- 
tive power; and, for that reason, praised the pre-eminence of Eliezer. 

Abba Saul. Hewas a contemporary of R. Judah the Prinee. ““Abba”, 
Aramaic for “ father ’’, was a title of affection given to several Rabbis. 
He cited another tradition of Yochanan’s estimate, and thus awarded 
the palm to Elazar ben Arach: the critical and original mind, rather 
than the retentive memory, was given preference. 


‘I-MAN ‘pb 638 
NPONS * OT TN (») ¢ DPE PDD Mw ADB 
IWR ODT CONT ma pape mae WT NYT ips 
SY saD aio Tam aMiN ywiny van maiv Py 7DIN 
= TETANY MNT TDN PyAW va iv yaw 7K 
“ATA US myn’ pr? “PSN 3 2v 2) 7758 “Ty 
PDT wT Sboay opm py chy 
PTW DQ YT NT Ws ON ANE | DT 8 CP) 
wi) 27 Ty PP wi ayo BT | INT TBP 
THIN Piyaw x27 DI AW TRIN (OY 927 YI TAN TiN 
‘Biperye ms oar abo Wy tobwie inn mjbT 
‘BT VOW pI pyre, cbws 89 ye My? TANIW 
“TAN IY TIT on “igen ce) 22 7958 “IVP 
-O a7 waa Sboaw Opnam w?Wy yD 7Ay>s 
TT opis aypby ea ‘at me es DT (WD) 
Dips? 2 wm TPwWD PY Da Wa Wap 


13. he said. i.e. Rabban Yochanan. 

§0 forth and see. Or, “* behold now ”’; a phrase for arousing attention 
to a question. 

the good way. What good quality shall a man cleave to as the essential 
of a good life ? What is the clue to right living ? 

a good eye. ‘The kindly eye, blessed with the quality of seeing the 
good in other people, and free from envy and ill-will; ef. v, 22. 

a good friend. This means primarily, to be a good friend. ; 

a good neighbour. i.e. the possession of the attributes which make 
one a good neighbour, a worthy member of society. 

one who foresees. The effect of his actions before performing them. 

a good heart. i.e. unselfish love in thought, feeling and deed. In 
Hebrew the heart is the source of feeling and action, as well as the seat of 
understanding. ‘The heart sees, hears, speaks; the heart rejoices, 
weeps, breaks and rebels ; the heart invents, suspects, desires, loves and 


Psalm 37, 21 
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13. He said to them, Go forth and see which is the good 
way to which a man should cleave. IR. Eliezer said, A good 
eye; R. Joshua said, A good friend; R. José said, A good 
neighbour ; R. Simeon said, One who foresees the fruit of 
an action ; R. Elazarsaid, A good heart. Thereupon he said 
to them, I approve the words of Elazar, the son of Arach, 
rather than your words, for in his words yours are in- 
cluded. 

14. He said to them, Go forth and see which is the evil 
way that a man should shun. R. Eliezer said, An evil 
eye; R. Joshua said, A bad friend; R. José said, A bad 
neighbour ; R. Simeon said, One who borrows and does 
not repay. (He that borrows from man is the same as if he 
borrowed from God; as it is said, The wicked borroweth, 
and payeth not again, but the righteous dealeth graciously 
and giveth); R. Elazar said, A bad heart. Thereupon 
he said to them, I approve the words of Elazar, the son of 
Arach, rather than your words, for in his words yours are 
included. 

15. They each said three things. RR. Eliezer said, Let 
the honour of thy fellow-man be as dear to thee as thine 
own; be not easily moved to anger; and repent one 


hates; meditates, schemes and obeys” (Midrash). If the heart is 
good, it will prompt only right action. 

14. an evil eye. Stands for envy, ill-will, niggardliness. 

one who borrows and does not repay. Such a one does not foresee the 
future, and is blind to the consequences of his conduct. 

borrows from man. This clause is probably an editorial comment. 
One who lacks foresight and incurs responsibilities which he is unable 
to meet, borrows from God; seeing that wealth comes from Him, and 
men are merely His stewards. 

and giveth. tv.e. he repays the lender for his act of kindness. 

15. let the honour. Far beyond other moralists, the Rabbis sternly 
condemn any action or word that injures a man’s reputation or exposes 
him to contempt or derision. The sin increases in gravity>yjeteht 
benefits by such disgrace of his fellowman. ‘‘ He who elevates himsd 


at the expense of his neighbour’s degradation, has no share in the World 
to come” (Talmud). 
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_ be not easily moved to anger. ‘* Whosoever gives way to anger, if he 
Is wise, his wisdom leaves him ; if he is a prophet, the spirit of Prophecy 
forsakes him. He who breaks anything in his anger, is as if he were 
an idolater”’? (Talmud). Anger is a blind emotional reaction to an 
injury received. Thus, when a child hurts its foot against a stone, 
if 1s often so unreasonably angry as to strike the stone. Altogether 
different is the moral fecling of indignation that sweeps over us when- 
ever we see a great wrong committed; not because it injures us, as is 
always the case in anger, but because the wrong is an outrage against 
Justice and right. See also R. Eliezer’s prayer, p. XxI. 

_ repent one day before thy death. When R. Eliezer gave this exhorta- 
tion to his disciples, they asked, ‘‘ But does a man know the day of 
his death?’ He replied, ‘‘ Let him then repent to-day, lest he die 
to-morrow ”’; see p. 138. 

the fire of the wise. One who wishes to warm himself, remains a certain. 
distance from the fire; if he approaches too near, he is burned. So, 
do not endeavour to become too intimate with the Wise. R. Eliezer was 
excommunicated by his colleagues because he refused to accept the ruling 
of the majority, and he died under the ban. There is much suppressed 
passion in his words, ‘which do not deny to his opponents a measure 
of justification”? (Graetz). ‘‘As a piece of self-revelation, they awaken 
sympathy for a great man suffering in lonely bitterness ”’ (Herford). 

16. Rabbi Joshua ben Chananya was the ‘‘ man of the golden 
mean’? in the School of Yavneh. Of great gentleness and ready wit, 
he was averse to extravagant measures, whether in religion or in life. 
He is the author of the universalist doctrine, ‘‘ The righteous of all 
| fons fave share in the World to come *. He visited Rome in 95; 
_¥ad by his balanced and calm character exercised a restraining influence 

in all dealings with the authorities. In addition to his Rabbinical 
erudition, he was possessed of considerable astronomical knowledge. 
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day before thy death. And (he further said), Warm thyself 
by the fire of the wise ; but beware of their glowing coals, 
lest thou be burnt, for their bite is the bite of the fox, 
and their sting is the scorpion’s sting, and their hiss is the 
serpent’s hiss, and all their words are like coals of fire. 

16. R. Joshua said, The evil eye, the evil inclination, 
and hatred of his fellow-creatures drive a man out of the 
world. | 

17. Kk. José said, Let the property of thy fellow-man 
be as dear to thee as thine own; qualify thyself for 
the study of the Torah, since the knowledge of it is not an 
inheritance of thine; and let all thy deeds be done for the 
sake of Heaven. 


Thus he seems to have known, and foreseen the reappearance, of what 
many believe to have been Halley’s comet. 

the evil eye. An envious disposition ; see on mishna 14. 

the evil inclination. See p. 25. Man’s natural instinets, when un- 
controlled, lead to sin, and ruin a man’s life. 

hatred of his fellow-creatures. Misanthropy, contempt for your 
fellow-men. For “ fellow-creatures ”’ (beriyyoth), see on 1, 12. 

drive a man out of the world. Means either shorten his life; or, 
preferably, cut him off from human society. 

17. fellow-man. Another application of the Golden Rule: respect 
your fellow-man’s property rights as you would desire yours to be 
respected ; see mishna 15 and v, 13. 

qualify thyself. Or, ‘‘ prepare thyself”’. As in the case of prayer, 
the study of the Torah must be approached with a mind properly 
attuned to a sacred purpose. 

not an inheritance of thine. i.e. the actual knowledge may only be 
acquired by personal effort; it cannot be bequeathed or inherited. 

all thy deeds be done for the sake of Heaven. Yven the common actions 
of daily life should be consecrated to the service of God, and be hallowed 
by Religion. Thus, Hillel told his disciples that to keep the body physi- 
eally clean by bathing, was a religious duty. 


“Teach me, my God and King, 
In all things Thee to see ; 





And what I do in any thing, ae 
To do it as for Thee. 7 f 

d ‘ 
A servant with this clause he 
Makes drudgery divine ; cis 
Who sveeps a room as for Thy laws, Sie 


Makes thax and the action fine ” (Herb: 
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18. be careful to read the Shema. sce p. 116 f. 

and to say the Amidah. See p. 130. 

as a fixed mechanical task. Prescribed prayers are not to be offered 
in a perfunctory way. The Rabbis who created the Liturgy taught the 
loftiest conception of prayer. See p. Xx1 and xxm. 

be not wicked in thine own esteem. This saying preaches the duty of 
self-respect. Do not think yourself so abandoned that it is useless for 
you to make “‘ an appeal for mercy and grace ”’ before God. ‘* Regard 
not thyself as wholly wicked, since by so doing thou givest up hope of 
repentance ”’ (Maimonides). Communities, like individuals, are under the 
obligation not to be wicked in their own esteem. Achad Ha-am wrote : 
“ Nothing is more dangerous for a nation or for an individual than 
to plead guilty to imaginary sins. Where the sin is real—by honest 
endeavour the sinner can purify himself. But when a man has been per- 
suaded to suspect himself unjustly—what can he do? Our greatest 
need is emancipation from self-contempt, from this idea that we are 
really worse than all the world. Otherwise, we may in course of time 
become in reality what we now imagine ourselves to be.” 

19. be eager. Without enthusiasm, the constant application essential 
for study will wane. 

know what answer. It is a duty to fit oneself for the duty of defend- 
ing the honour of Judaism against ignorant or malicious opponents. 

unbeliever. eb. apikouros, the Hebraized Greek form for a 
follower of Epicurus. That philosopher denied that God took any notice 
of human beings, or that He cared in the least whether their conduct 
was righteous or otherwise. Such denial of a Heavenly Judge and a 
“% Agment Day is in Judaism the cardinal sin. Hence his name was 
“9sen as a synonym for sceptic or heretic. 
~yknow. Be conscious that you are working “tor the Name of 
"Mfeaven ®. ~The quality of your effort will be influenced by that con- 


sclousness, — ws 


Joel 2.13 
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18. Ik. Simeon said, Be careful to read the Shema, and. 
to say the Amidah; and when thou prayest, regard not 
thy prayer as a fixed mechanical task, but as an appeal. 
for mercy and grace before the All-present (as it is said, 
For he is gracious and full of mercy, slow to anger, and 
abounding in lovingkindness, and relenteth him of the evil) ; 
and be not wicked in thine own esteem. | 

1g. R. Elazar said, Be eager to learn Torah; know 
what answer to give to the unbeliever; know also before 
whom thou toilest, and who thy Employer is, who will pay 
thee the reward of thy labour. 

20. Rabbi Tarfon said, The day is short, and the work 
is great, and the labourers are sluggish, and the reward is 
much, and the Master is urgent. 


20. Rabbi Tarfon. Of priestly descent, he had officiated in the Temple. 
Though not a disciple of Rabban Yochanan, he was his contemporary. 
Of stern and rigid temperament, his was a nature of true religious 
delicacy and refinement. One Sabbath day, his mother’s sandals sphit; 
and as she could not mend them and would have to walk across the 
courtyard barefoot, Tarfon kept stretching his hands under her 
feet, so that she might walk over them all the way: he out-did Sir 
Walter Raleigh in chivalry. His best-known saying, here given, 1s 
of great solemnity and beauty. 

the day is short. The life of man, or that part of it between childhood 
(dawn) and old age (evening) when it is possible to work with full vigour, 
is but of brief duration. But man is neither to despair nor vield to 
idleness. 

the work. The utilization of life’s opportunities in the service of God. 

ts great. Therefore time is too precious to waste. 

labourers. God’s creatures. 

sluggish. There is in man a tendency to negligence and indolence 
that requires conscious effort to overcome; see 1, 14. 

reward. Although the ideal is to work from a sense of duty, reward 
awaits the loyal toiler ; see on I, 3. 

the Master. lit. “ the master of the house ” , the retrace) Father Who 
has the right to demand the labour of the members of His household, 
mankind, 

urgent. It will brook no delay: ‘‘ If not now, when ? ” 

It has been suggested that the first clause of the Hebrew might 
originally have been sp ain to-day is harvest time: the work is 
great, the labourers are sluggish, the reward is much, and the Master 
is urgent ! 
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21. to complete the work. It may not be given thee to complete the 
task called for, but that is no reason why it should not be attempted. 
Be not disheartened by the greatness and difficulty of what is before 
thee. Do as much as is in thy power. 


THE “ GOLDEN RULE” IN JUDAISM. 


The world at large is unaware of the fact that the sublime 
maxim of morality, ‘‘ Thou shalt love thy neighbour as thyself”’ (Leviti- 
cus 19. 18)—was first taught by Judaism. No less a thinker than John 
Stuart Mill expressed his surprise that it came from the Pentateuch. 
Not only is it Jewish in origin, but, long before the rise of Christianity, 
Israel’s religious teachers quoted it, either verbally or in paraphrase, as 
expressing the essence of the moral life. Thus, Ben Sira says, *‘ Honour 
thy neighbour as thyself’; and, a hundred years later, the Testaments 
of the Twelve Patriarchs declares, ‘‘ A man should not do to his neigh- 
bour what a man does not desire for himself ”’. Tobit admonishes his 
son in the words, *‘ What is displeasing to thyself, that do not unto any 
other’. Philo and Josephus have sayings similar to the above. As to 
the Rabbis, there is the well-known story of Hillel and the heathen 
scoffer who asked him to condense for him the whole ‘Torah in briefest 
possible form. Hillel’s answer is, ‘‘ Whatever is hateful unto thee, do 
it not unto thy fellow : this is the whole Torah ; the rest is explanation”’. 
In the generation after the Destruction of the Temple, Rabbi Akiba 
declares, “*Vhou shali love thy neighbour as thyself is a fundamental 
rule in the Torah ’’. ‘‘ All men are created in the Divine image,”’ says 
his contemporary Ben Azzai; ** and, therefore, all are our fellowmen, 
and entitled to human love ”’. 

And the command of Leviticus 19. 18 applies to classes and nations 
as well as to individuals. The Prophets in their day, on the one hand, 
arraigned the rich for their oppression of the poor; and, on the other 
hand, pilloried the nations that were guilty of inhumanity and breach 
of faith towards one another. Of Rabbinic opinion in all times, the 
following saying of Judah the Pious (see p. 214) is typical: ‘‘On the 
Judgment Day, the Holy One, blessed be He, will call the nations 
to account for every violation of the command ‘Thou shalt love 
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21. He used also to say, It is not thy duty to complete 
the work, but neither art thou free to desist from it; if 
thou hast studied much Torah, much reward will be given 
thee, for faithful is thy Employer to pay thee the 
reward of thy labour ; and know that the grant of reward 


unto the righteous will be in the time to come. 
“Rabbi Chananya’”’, etc., p. 627. 


thy neighbour as thyself’ of which they have been guilty in their 
dealings with one another ”’. 

Though the Founder of Christianity quotes ‘‘ Thou shalt love thy 
neighbour as thyself’ as the old Biblical command of recognized 
central importance, nevertheless Christian theologians maintain that its 
morality is only tribal, alleging that the Hebrew word for *‘ neighbour” 
(rea) refers only to the fellow-Israclite. This is incorrect. One 
need not be a Hebrew scholar to convince oneself of the fact that rea 
means neighbour of whatever race or creed. Thus, in Exodus 11. 12, 
‘‘ Let them ask every man of his neighbour and every woman, of her 
neighbour ’’—the Hebrew word for neighbour cannot possibly mean 
‘* fellow-Israelite ’’, but distinctly refers to the Egyptians. In order to 
prevent any possible misunderstanding, the command of love of neigh- 
bour is, in v. 34 of that same nineteenth chapter of Leviticus, extended 
to include the homeless alien :— 

‘‘ The stranger that sojourneth with you shall be unto you as the 
homeborn among you, and thou shalt love him as thyself.” 

The word ‘‘ neighbour” in Leviticus 19. 18 is thus equivalent to 
‘“fellow-man ”’, and it includes in its range every human being by virtue 
of his humanity. ‘“‘ The commandment to love one’s fellow-man”’, said 
Rabba, a Babylonian teacher in the third century, ‘‘ must be observed 
even in the execution of a criminal, and he should be granted as easy 
a death as possible’’. In Jerusalem, the criminal before being led to 
execution was given a drugged cup of wine, by which he lost conscious- 
ness of what was being done to him. Quite other was the spirit 
of Rome. The Romans invented the fiendish punishment of crucifixion, 
which prolonged the death agonies of the victims for days. If Jewish 
teaching and Jewish example had been heeded, the history of torture 
in European history would have been far less voluminous than it is. 

Christian theologians stress the fact that both the Book of Tobit 
and Hillel paraphrase Leviticus 19. 18 in a negative way—‘* Whatever 
is hateful unto thee, do it not unto thy fellow’: and they, therefore, 
maintain that the Jewish Golden Rule is merely a “‘ negative ’? Golden 
Rule. This argument is illusory. In the oldest Christian literature, the 
two forms are recorded indiscriminately. The negative Golden Rule 
occurs in the Western texts of Acts 15. 20, Romans 13. 10, the 
Teaching of the Twelve Apostles, and the Apostolical Constitutions : 
and positive forms of the Rule have had a place in Judaism. Thus 
Hillel says, ‘‘Love thy fellow-creatures” ; and Kliezer ben Hyrcanus, 
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“Let the honour of thy fellow-man be as dear to thee as thine own”’. 
But the mere fact that Leviticus 19. 18 is itself positive, renders all 
talk of a ‘negative’ Jewish morality in connection with the Golden Rule 
fatuous. 

One word more. Noble as is the Golden Rule, it is only part of the 
ethical and social legislation of the Torah. ‘‘Condensations of the 
essentials of the moral law into one comprehensive rule, are of interest as 
exhibiting a sound estimate of religious and moral values. For the actual 
conduct of life, and above all for the practical morals of a community or 
a people in any age, explicit rules, defining cases and prescribing what 
is to be done in concrete instances, are indispensable” (Moore). 


Cuartrer III. 


SAYINGS OF AKIBA AND OTHERS. 


The sayings in this chapter are not in chronological order. 

1. Akavya. A contemporary of Hillel. He was offered the position 
of Av Beth Din (see on 1, 4) after Shammai’s death, on condition that he 
retracted certain opinions he had expressed ; but he refused to do so. 
‘“Let not men say that, for the sake of ‘office, I changed my views.” 
When, on his death-bed, his son asked that he recommend him to his 
friends, he answered : “‘ It is thy deeds that will bring thee near to men, 
and thy deeds that will drive thee from them ”’. 

reflect. Sinfulness is the result of pride, and of thoughtlessness as 
to what follows death. If a man remembers whence he comes, he is 
rendered humble. If he considers whither he is going, he is saved from 
passion and the lust for money. And if he bears in mind the Tribunal 


Psalm 1.1 
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CHAPTER III 

AI! Israel “’,. etc., :p. 613. 

I. Akavya, the son of Mahalalel, said, Reflect upon 
three things, and thou wilt not come within the power 
of sin: know whence thou camest, whither thou art 
going ; and before whom thou wilt in future have to give 
account and reckoning. Whence thou camest :—from a 
fetid drop; whither thou art going :—to a place of dust, 
worms and maggots ; and before whom thou wilt in future 
have to give account and reckoning :—before the Supreme 
King of kings, the Holy One, blessed be he. 

2. Kk. Chanina, the Vice-High-Priest, said, Pray for the 
welfare of the government, since but for the fear thereof 
men would swallow each other alive. 

3. RK. Chananya, the son of Teradyon, said, If two sit 


‘together and interchange no words of Torah, they are a 


meeting of scoffers, concerning whom it is said, The godly 
man sitteth not in the seat of the scoffers; but if two sit 


before Whom he is to appear, he will flee sin. See u, 1. 

place of dust. Cf. *‘dust thou art, and unto dust shalt thou return” 
(Genesis 3. 19). 

2. Vice-High Priest. A deputy for the High Priest, to take his place 
should the latter be prevented from discharging his functions. | 

pray for the welfare of the government. See p. 503. The “ govern- 
ment’? was Rome; and, although it was harsh in its administration, 
he advised his fellow-Jews not to work for a breach with Rome. His 
seems to have been the attitude of the conservative priesthood in the 
political controversy which preceded the Great War against Rome in 
66-70. 

swallow each other alive. Government stands for order ; and without 
it there would be the chaos of anarchy; cf. Shakespeare, ‘‘ You cry 
against the noble Senate, who... . keep you in awe, which else would 
feed on one another” (Coriolanus I, 1, 188-192). 


MisuNa 3, + and 7. Conversation must be hallowed in thought and 
speech by remembrance of the Divine Presence. The texts quoted are 
applied in the homiletic manner of the Haggadists of that generation. 

3. Chananya. He was the father of Beruria, the renowned wife of 
Rabbi Meir; see p. 588. He suffered martyrdom in the Second War 
against Rome, after the defeat of Bar Cochba in the year 135, of the 
Christian era. The Romans were masters in torture. He was wrapped 
in a Scroll of the Torah, and then set fire to; and to prolong his 
sufferings, moist wool was placed over his heart. THis dying words were 
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“The parchment is being burnt, but the letters are soaring upward ”, 
ie. the Sacred Message written on it is indestructible. 

the Divine Presence. Heb. Shechinah, the Holy Spirit that 
makes God’s presence felt by man. God’s majesty descends upon a 
group of two, three or ten persons engaged in sacred discourse. ‘‘ How 
many such majesties are there ?”’ a heretic sneeringly asked of Rabban 
Gamaliel II. He replied, ‘‘ Does not the sun send forth a million rays 
upon the earth ?. And should not the majesty of God, which is millions 
of times brighter, be reflected in every spot on earth ? ” 

though he sit alone. The Scriptural verse, removed from its context, is 
made the basis of the fine thought; namely, that the Spirit of God abides 
with the solitary man who allows his mind to dwell upon the holy 
teachings of the Torah. 

4. Simeon. i.e. R. Simeon ben Yochai (ca. 100-160). 

A disciple of R. Akiba, and a most eminent Rabbi of his period. He 
was a man of confident and independent mind; a hater of Roman 
tyranny and a convinced democrat who declared, “‘ Every Israelite is 
to be regarded as of royal descent”’. In a wonderful parable, he 
taught the solidarity of Israel. ‘In a boat at sea, one of the men began 
to bore a hole in the bottom of the boat. On being remonstrated with, 
he answered : ‘ I am only boring under my own seat.’ ‘ Yes’, said his 
comrades, *‘ but when the sea rushes in, we shall all be drowned with 
you’. So it is with Israel. Its weal or its woe is in the hands of every 
individual Israelite ’’. He spent many years in hiding from the Roman 
authorities who had sentenced him to death. His life was adorned by 
legend. He became the ideal of the Cabalists, and he was for many 


Malachi 3. 16 


Lamentations 3. 27 


Isaiah 28.8 
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together and interchange words of Torah, the Divine Presence 
abides between them; as it is said, Then they that feared the 
Lord spake one with the other: and the Lord hearkened 
and heard, and a book of remembrance was written before 
him, for them that feared the Lord, and that thought upon 
his Name. Now, the Scripture enables me to draw this in- 
ference in respect to two persons ; whence can it be deduced 
that if even one person sedulously occupies himself with the 
Torah, the Holy One, blessed be he, appoints unto him a 
reward ? Because it is said, Though he sit alone, and medi- 
tate in stillness, yet he taketh it (the reward) upon him. 
4. R. Simeon said, If three have eaten at a table and 
have spoken there no words of Torah, it is as if they had 
eaten of sacrifices to dead idols, of whom it is said, For all 
their tables are full of vomit and filthiness ; the All-present 


centuries held to be the author of the Zohar, which is deemed saered by 
the Cabalists. An annual festival is to this day celebrated by the 
Mystics in his honour at Meron, in Northern Palestine. See also iv, 18. 

if three have eaten. Simeon ben Yochai expands the saying of R. 
Chananya. In Judaism the meal is regarded as a religious service with 
special benedictions before and after it. The act of eating is spiritualized 
by being made subservient to the strengthening of the ties of domestic 
affection and interest in higher things. | 

spoken ... no words of Torah. A company of three requires the 
recital of Grace with a special responsive introduction. The Grace, 
consisting of thanksgiving for food, coupled with historic and religious 
memories, is in itself a fitting fulfilment of the demand for discourse 
at table on sacred things. 

sacrifices to dead idols. If they paid no heed to religious matters, 
and not even recited the Grace, the meal was merely for the satisfaction 
of physical needs, with no sacredness whatever surrounding it. ‘* Exag- 
gerated statements such as this have the purpose of arresting the atten- 
tion, and of driving home the lesson or the warning given’’ (Oesterley). 

vomit and filthiness. As his proof-text, R. Simeon chooses 
Isaiah’s denunciation of the drunkards of ancient Samaria, Chapter 
28, in order to express his horror of the revels and feastings among 
the Roman ruling classes. Such were often attended by indecency, 
and the disgusting use of emetics in furtherance of gluttony. Not 
such—taught R. Simeon—was to be the place of the meal and its 


educational mission in the life of the Jew. The family table was to be 
the family altar. 
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the All-present is not (in their thoughts). lit. ‘‘ without a place 
(makom) *; but in Rabbinic Hebrew, makom is a synonym of God 
(see on 11, 14); hence the interpretation, ‘* without the All-present ”’. 

_ this is the table. Referring to the altar, which is said to have been 
“three cubits high ’’, here taken as symbolical of three men seated at 
the table. When the table is sanctified by prayer, and is not disgraced 
| by frivolity, it becomes holy like the altar. 

8. Chanina, the son of Chachinai. A contemporary of R. Simeon 
and disciple of R. Akiba; he lived during the first half of the second 
century. 

keeps awake at night. Even the waking hours due to sleeplessness 
should be spent in serious meditation. ‘* My soul is satisfied . . . when 
I remember Thee upon my couch, and meditate on Thee in the night- 
watches ” (Psalm 63. Gf). 

and who goes on his way alone. He is on a journey unaccompanied. 
Having no companion with whom to discuss serious topics, there is 
more danger of his mind dwelling upon frivolous matters. 

turns his heart to idle thoughts. Idle thoughts lead to sin, therefore 
the mind must be occupied with words of Torah; see Deuteronomy 
v1, 7. ‘‘ Thou shalt talk of them when thou sittest in thine house, and 
when thou walkest by the way, and when thou liest down, and when 
thou risest up.”’ ‘* This saying is one more illustration of that con- 
secration of the whole of man’s waking existence to the service of God, 
which was for the Pharisee the * way of the perfect life’ ’’ (Herford). 

sins against himself. Without the protective influence of Religion, 
man is in constant danger of a lapse into evil, that might make him 
incur guilt of the gravest nature. 

6. Nechunya, son of Ha-kana. A contemporary of Rabban Yocha- 
nan. Later generations looked upon him as a foremost mystic. The 
prayer, ‘* We beseech thee ’’, recited after the Counting of the Omer, is 
attributed to him. In his old age, he declared, ‘* Never in my life have 
I sought honour through the degradation of a colleague, nor has my 
ill-will against any fellow-man lasted till night-time ”’. 


Erektel 41, 22 
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is not (in their thoughts). But if three have eaten at a table 
and have spoken there words of Torah, it is as if they had 
eaten at the table of the All-present, to which the Scripture 
may be applied, And he said unto me, This is the table that 
is before the Lord. 

5. R. Chanina, the son of Chachinai, said, He who keeps 
awake at night, and goes on his way alone, and turns his 
heart to idle thoughts, such a one sins against himself. 

6. R. Nechunya, son of Ha-kana, said, Whoso receives 
upon himself the yoke of the Torah, from him the yoke of 
the kingdom and the yoke of worldly care will be removed ; 
but whoso casts off from him the yoke of the Torah, upon 
him will be laid the yoke of the kingdom and the yoke of 
worldly care. 


yoke of the Torah. The multitude of commandments ordained by 
God is compared to a yoke (see p. 112), not as the symbol of oppression, 
but of obedience. Like the yoke harnessed to an animal, it provides 


guidance of right direction and useful service. ‘* The Law will always 


be a yoke, though a glorious yoke; and the duty of bending beneath it 
in humble and glad self-surrender is the characteristic obligation of 
Israel through the ages ”’ (M. Joseph). 

yoke of the kingdom. ‘‘ Stands for the burdens, such as taxation put 
upon a man by the government under which he lives, or the oppression 
which he may suffer at the hands of the great” (Taylor). 

worldly care. Heb. derech eretz, sce on uu, 2. The hardships, 
anxieties, and discontent in connection with the gaining of a livelihood. 

will be removed. ‘** Absorption in sacred study frees a man from care 
over worldly matters, and renders him invulnerable to the vicissitudes 
of time and fortune ” (Derenbourg). The Tables of the Law are a charter 
of freedom; see vi, 2. ‘To the man of true ethical and _ religious 
culture, civil law and the demands of socicty have ceased to be a burden; 
to others, it is a yoke’ (Geiger). In Biichler’s opinion, R. Nechunya 
addressed himself not to all Jews, but to those who hesitated whether 
they should divide their time between the study of the Torah and a 
secular calling. Unlike R. Judah the Prince, who urged each scholar to 
have some worldly occupation, he advised them to make the study of 
the Torah their exclusive life-work. We have no evidence that either 
the Roman government remitted taxation in the case of scholars, or 
that the communities paid these and provided for their sustenance 
and that of their families. 

casts off from him the yoke. A Web. expression for rebellion. If a 
person seeks relief by revolt against God’s commandments, the effect is 
to make the rigour of his mundane concerns more keenly felt. 
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7. Chalafta, the son of Dosa. Wis saying continues the thought in 
mishna 3 and 4, and extends the number to a maximum of ten. 

congregation. Web. edah, the same word as in Numbers 1+4. 27, 
where it is used of the twelve spies, excluding Joshua and Caleb. This 
is the basis of the regulation which requires a minimum number (min- 
yan) of ten adult males to constitute an edah, a ‘*‘ congregation’, for 
public worship. 

band. A collection of articles held together by the five fingers of the 
hand; hence, the number five. 

judges. The minimum number of judges to form a tribunal in 
Jewish Law is three. 

I will come unto thee. The singular ‘‘ thee *’ indicates one person. 

8. Elazar. He was a disciple of R. Joshua ben Chananya, and a 
contemporary of R. Akiba. 

Bertotha. In Galilee; perhaps identical with Berothah (Ezekiel 
47. 16). 

give unto Him of what is His. An inspiring concept which ennobles 
life. All that man is and has, derives from God; body, soul, and life 
itself are what God has entrusted to him. They should consequently 
not be employed for self-advantage, but in His service. Rabbi Elazar 
himself faithfully practised his teaching. He was so generous in his gifts, 
that the official collectors of charity passed him by, for fear that he 
would contribute more than his means permitted. 


? 


Psalm 82. 1 


Amos 9.6 


Psalm 82. 1 


Malachi 3.16 


Exodus 20. 24 


T Chronicles 29. 
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7. Rk. Chalafta, the son of Dosa, of the village of Chan- 
anya, said, When ten people sit together and occupy them- | 
selves with the Torah, the Shechinah abides among them, 
as it is said, God standeth in the congregation of the godly. 
And whence can it be shown that the same applies to five ? 
Because it is said, He hath founded his band upon the earth. 
And whence can it be shown that the same applies to three ?- 
Because it is said, He judgeth among the judges. And 
whence can it be shown that the same applies to two? 
Because it is said, Then they that feared the Lord spake 
one with the other; and the Lord hearkened, and heard. 
And whence can it be shown that the same applies even to 
one ? Because it is said, In every place where I cause my 
Name to be remembered I will come unto thee and I will 
bless thee. 

8. R. Elazar, of Bertotha, said, Give unto Him of what 
is His, seeing that thou and what thou hast are His: this 
is also found expressed by David, who said, For all things 
come of Thee, and of Thine own we have given Thee. 

g. Rk. Jacob said, He who is walking by the way and 
rehearses what he has learnt, and breaks off from his 
rehearsing and says, How fine is that tree, how fine 1s that 
field, him the Scripture regards as if he were guilty against 
himself. 


9. Jacob. His father’s name was Korshai. Some maintain that he 
was a grandson of Elisha ben Abuya (1v, 25) and a teacher of R. Judah 
the Prince. His saying states the duty of study of the Torah in 
extremest form. The Rabbis were certainly not indifferent to the 
beauty of Nature, as they prescribed various benedictions on beholding 
beautiful persons and things. Some of these blessings have been 
included in the Prayer Book. 

breaks off. What is deprecated here is a wilful distraction of the mind 
from Torah-meditation by the surrounding scenery. 

Scripture. No text is, or could well be, quoted, in support of the 
statement. 

as af. Actually he does not sin, as the exclamation, ‘‘ How fine i: 
this tree *’, is itself an adoration of God. It is only because learning i: 
so much more important, that the breaking off therefrom deserve: 
condemnation (Machzor Vitry and Tifereth Yisroel). This mishni 
has also been interpreted homiletically. ‘‘ He who turns away from th 
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Torah, 7.e. gives up belief in Revelation, and seeks his religious inspira- 
tion from Nature, that man sins against his own soul” (J. H. Kara, 
Soless ’minchah). © *-&; 

10. Dostai. An older contemporary of R. Judah the Prince, and 
disciple of R. Meir. 

whoso forgets. It is probable that this saying was not meant to have 
a general application, but was intended for those who were styled 
talmide chachamim, ‘‘ disciples of the sages’. For such as these, forget- 
fulness was a serious defect; and highly culpable, if due to remissness on 
their part. 

now, one might suppose. ‘This seems to be R. Dostai’s comment on 
R. Meir’s statement. 

too hard for him. Anyone may forget when what he tries to learn 
is difficult. 

of set purpose removes those lessons. This inference is drawn from the 
words ‘‘ all the days of thy life’’. Unintentional forgetfulness can be 
overcome by persistent study; but here we have a case where the 
student deliberately abandons the study of the Torah. ‘‘ A man should 
be as careful to preserve his Torah as he is in regard to his money ; for, 
it is hardly gotten as gold, and perishes easily as glass. He who learns 
Torah and does not repeat it, is as one who sows and does not reap.” (Sifre). 


Deuteronomy 4.9 


Deuteronomy 4.9 


655 ABOTH: SAYINGS OF THE FATHERS ITI, 10-18 


10. R. Dostai, the son of Yannai, said in the name of 
Rk. Meir, Whoso forgets one word of his study, him the 
Scripture regards as if he had forfeited his life ; for it is said, 
Only take heed to thyself, and keep thy soul diligently, lest 
thou forget the things which thine eyes have seen. Now, 
one might suppose that the same result follows even if a 
man’s study has been too hard for him. To guard against 
such an inference, it is said, And lest they depart from thy 
mouth all the days of thy life. Thus, a person’s guilt is not 
established until he deliberately and of set purpose removes 
those lessons from his heart. 


rr. R. Chanina, the son of Dosa, said, He in whom the 
fear of sin comes before wisdom, his wisdom shall endure ; 
but he in whom wisdom comes before the fear of sin, his 
wisdom will not endure. | 


12. He used to say, He whose deeds exceed his wisdom, 
his wisdom shall endure ; but he whose wisdom exceeds his 
deeds, his wisdom will not endure. 


13. He used to say, He in whom the spirit of his fellow- 
creatures takes delight, in him the Spirit of the All-present 


11. Chanina, the son of Dosa. A disciple of Rabban Yochanan. 
Renowned as a mystic and wonder-worker. His sayings are amongst 
the simplest and sublimest in Aboth. 

fear of sin. “A man with wisdom but without fear of Heaven, is 
like the man with the key of an inner court, but unable to enter because 
he has not the key of the outer court ”’ (‘Talmud). 

12. he whose deeds exceed his wisdom. Wisdom is only a means to 
an end; and, unless it fulfils itself in action of the right kind, it serves 
no true purpose and so cannot endure. It was a favourite saying of 
Raba (279-352): ‘‘ The goal of wisdom is repentance and good deeds ; 
so that a man shall not learn Torah, and study Mishna, and then con- 
tradict his father or master or teacher; as it is said, ‘The fear of the 
Lord is the beginning of wisdom’”’. In the eyes of the Rabbis, the 
fear of the Lord was even more: it was the whole of wisdom ; (1, 17). 

13. fellow-creatures. Avoid doing things that even appear wrong, 
yy msi aiep. Ifa man so conducts himself as to win the approval 
of his fellows, he is assured of gaining the Divine approval. Such a 
statement does scant justice to the prophet, or the martyr: human 
favour does not, as a rule, shadow them. But R. Chanina was a mystic, 
and his deeper meaning is, when a man establishes harmonious 
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relations with his associates, any cause for displeasure on the part of 
God is removed, and thus He too takes delight in him. Cf. I Samuel 
2. 26 and Proverbs 3. 4. 

‘ 14. Dosa, the son of Horkinas. A younger contemporary of Rabban 
Yochanan. He was a man of wealth, and these warning words were 
probably addressed to his social circle. 

morning sleep. Involves the waste of precious hours of the day that 
should be spent in work or study ; Proverbs 6. 9-11. 

mid-day wine. Wine in Judaism is certainly not forbidden, when in 
measure and in season. However, mid-day wine indisposes a man alike 
for Torah and for business. ‘‘ There are four stages from sobriety to 
drunkenness. Before drinking, a man is innocent as a lamb; after 
drinking enough, he is strong as a lion; in the next stage, he is like a 
hog; when thoroughly drunken, he is like an ape, and dances and jests 

and knows not what he is doing ’’ (Midrash). Cf. Proverbs 23. 29-33. 

children’s talk. Or. ‘* the babbling of youths’. A warning against 
wasting too much time in listening to children’s prattle, or to the idle 
chatter of young people. 

houses of assembly of the ignorant. See Psalm 1. 1. Frequenting 
meeting-places of the vulgar, reduces a man to their level. 

drive a man from the world.,.Cf. 11, 16. The practices enumerated 
render a man disinclined towards piety and the company of the learned. 

15. Elazar of Modim. The home of the Maccabees. He was a 
disciple of Rabban Yochanan, and was put to death by Bar Cochba, 
having been falsely denounced by a Samaritan as a traitor. His saying 
seems to have been directed against Gnostic and Jewish-Christian 
sectarians in his day. Many of those ‘* Liberal’? Jews rejected all 
religious authority, and their attitude opened the door to spiritual 
nihilism. The Rabbis readily granted that some of these men may have 
been well-meaning, men of considerable learning and social position ; 
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takes delight ; and he in whom the spirit of his fellow- 
creatures takes not delight, in him the Spirit of the All- 
present takes not delight. 

14. Rk. Dosa, the son of Horkinas, said, Morning sleep 
and midday wine, and children’s talk, and attending the 


houses of assembly of the ignorant, drive a man from the 
world. 

15. Kk. Elazar of Modim said, He who profanes things 
sacred, and despises the festivals, and puts his fellow-man 
to shame in public, and makes void the covenant of Abraham 
our father, and makes the Torah bear a meaning other than 
the right, such a one, even though knowledge of the Torah 
and good deeds be his, has no share in the world to come. 

16. Kk. Ishmael said, Be submissive to a superior, affable 
to a suppliant, and receive all men with cheerfulness. 


but choosing to act as they did, they could not claim to be of 
the House of Israel. 

things sacred. The saying is especially true when the words ‘* things 
sacred ” are taken in their larger, literal sense: he treats holy things as 
if they were not holy. 

despises the festivals. By showing contempt for the Holy Occasions 
of the Jewish year, he not only violates the Divine commandment, but 
dissociates himself from Israel’s history which is their background ; 
as well as from the community that finds its consciousness heightened 
by their celebration. 

puts his fellow-man to shame in public. A heinous offence against the 
Golden Rule (11, 15). These sectarians “* heckled ’’ the Jewish teachers, 
and put them to shame at public discussions or gatherings (Moritz 
Friedlander). 

makes void the covenant. <Assimilationist Jews in ancient, as in 
modern, times sealed their apostasy by their repudiation of the 
Abrahamic covenant. 

a meaning other than the right. A condemnation of arbitrary interpre- 
tations that are contrary to the accepted ruling. 

though . . . Torah and good deeds be his. Although these are the 
highest qualifications a Jew can possess, they do not outweigh the 
serious offences enumerated. Those guilty of them cannot be con- 
sidered as Israclites. 

16. Zshmael. Grandson of a High Priest, he was taken captive to 
Rome after the fall of Jerusalem, and obtained his release through the 
efforts of R. Joshua ben Chananya; see also p. 37. His system of exegesis 
differed from that of Rabbi Akiba, and followed the plain meaning of 
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the Text. He was a lovable character. He is the author of the saying, 
“The daughters of Israel are beautiful, but it is poverty which makes 
them appear homely ”’. 

_ be submissive to a superior. lit. “ be swift (to obey) a chief.’ Living 
in a period when the hand of Rome was heavy upon the Jews, and her 
local rulers were oppressors, he advised his brethren to accept in as 
cheerful a spirit as possible the harsh conditions of their political 
existence, 

a suppliant. ‘The meaning of the Heb. is uncertain. Some modern 
authorities render: Be patient under foreed service’’. Another 
possible translation is, ‘‘ Be deferential to your seniors, and affable to 
your juniors ”’ 

receive all men with cheerfulness. A parallel to 1, 15. 


, 


17-20. SAYINGS OF RABBI AKIBA. 


17. Akiba. In the influence exerted by his teaching, Akiba (60-135) 
isamong the greatest intellectual forces in Israel. Tradition has it that he 
was forty years old before he began the study of the Torah; and that he 
had a romantic attachment to his wealthy cmployer’s daughter, who, 
despite all adversity, remained devoted to him. He joined Bar Cochba 
in the Second War against the Romans, and met a martyr’s death 
about 135, on account of his determined stand for his Faith and People. 
His principal teachers were Joshua ben Chananya and Eliezer ben 
Hyreanus. He held that the Torah was not written in the language 
of every-day life. Not only every precept, but every word and letter 
were meaning-laden, and not a dot was superfluous. His arrangement 
of the Traditional laws was retained by his followers, Meir and Judah 
the Prince, and is embodied in the Mishna. 

Great in intellect, Akiba was no less great in character. In especial 
he seems to have been conscious of the majesty of God and of His 
supreme justice—a justice which, he declared, is yet altogether consistent 





Genesis 9.6 
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17. Ik. Akiba said, Jesting and levity lead a man on to 
lewdness. The Massorah is a fence to the Torah ; tithes are 
a fence to riches ; vows are a fence to abstinence ; a fence 
to wisdom is silence. 


18. He used to say, Beloved is man, for he was created 
in the image of God; but it was by a special love that it 
was made known to him that he was created in the image 
of God; as it is said, For in the image of God made he man. 
Beloved are Israel, for they were called children of the All- 
present ; but it was by a special love that it was made 


with goodness and mercy. ‘‘ Whatever God docth is for the 
best ’’, was-his favourite saying. ‘‘ That absolute submission to the 
will of God, which can perceive in suffering only an expression of God’s 
fatherly love and mercy—that was the ideal of Akiba ”’ (Schechter). | 

jesting and levity. Judaism does not denounce merriment as such, 
anda jester may leave the saintly behind in true merit of life. R.Akiba’s 
saying warns against jesting that leads to undue familiarity between 
the sexes. In the sphere of religion and morality, ‘* fences” are 
necessary safeguards against falling into sin. 

Massorah. i.e. “‘ tradition” (see on 3, 1). The term is used par- 
ticularly of the traditional transmission of the Scriptural text, which 
preserved the Divine Revelation from falsification through accident, 
ignorance or sectarian bias. | 

tithes are a fence to riches. Allocating to religious and charitable 
purposes the ordained portion, does not reduce a man’s wealth. It 
makes the owner conscious that his property is due to a Divine Provid- 
ence (mishna 8), and this feeling saves him from squandering his posses- 
sions unwisely. 

vows. A vow serves to keep him who makes it from doing what he 
might ignorantly or carelessly do without it. Though many have 
found vows helpful in cultivating self-restraint and shunning over- 
indulgence, Scripture discourages vowing. See ‘* Vows and Vowing in 
Judaism,’ Nwmbers, 310 (Soncino, 730). 

abstinence. Heb. perishuth, lit. ‘“‘ separation’ from what defiles the 
body or contaminates the soul. The term “ pharisee”’ is by some 
scholars derived from this word, 

silence. See on 1, 17. 

18. man. The human being, without limitation of ereed and racial 
origin. 

by a special love. It is with God as with man. To declare one’s love 
is a more signal proof of affection than love without such declaration. 
Divine possibilities have been implanted in man; but it is an especial 
mark of God’s love to His human children that they have been en- 
dowed with the consciousness of these Divine possibilities within them. 
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beloved are Israel. he Selection of Israel is a great world-historic 
event. HKven greater is the fact, that his high calling has been made 
known to Israel. It is his Jewish Consciousness that lends immortality 
to the Jew. 

children unto the Lord. Kvery Israelite is a son of God, and he 
approaches his Heavenly Father in a spirit of child-like trust. 

desirable instrument. The Torah, whose commandments are ‘* more 
to be desired than gold ”’ (Psalm 19. 11) and are of eternal validity. 

through which the world was created. The Rabbis held that the 
Torah existed before the universe, and contained the spiritual design 
according to which the world was created. ‘‘ Wisdom,” in the Book of 
Proverbs, is identified with the Torah in such passages as: ‘‘ The Lord by 
wisdom founded the earth” (3. 19). In this manner, the Rabbis gave 
expression to the profound truth that the Creation serves an eternal, 
spiritual purpose. 

19. This saying of Rabbi Akiba is among the most important in 
Aboth, and lays down a fundamental doctrine of practical religion. 
Despite the fact that God foresees the course which a man will adopt 
when faced with the choice of two paths, man has free choice. God’s 
foreknowledge and the freedom of man’s will are reconcilable ; so are 
God’s merey and justice in His dealings with man. 

everything is foreseen. F.verything past, present and future is seen 
by God, even as a watchman in a lighthouse tower sees ships in the 
distance coming and going, and can in a tempest foresee which among 
them must dash itself to destruction. 

by grace. lit. ‘‘ with goodness ’’. The Psalmist’s declaration, ** The 
Lord is good to all, and His tender mercies are over all His works ” 
(Psalm 145. 9), is a favourite text of the Rabbis. They underline the 
word “‘all’’, and deduce from it that His goodness extends to animals 
as well as man (see p. 87), to the Gentile as well as to the Israelite. 
Akiba’s universalist note is probably derived from his teacher Rabbi 
Joshua ben Chananya. 

yet all is according to the amount of work. God is good and merciful, 


Deuteronomy 14. 1 


Proverbs 4.2 
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known to them that they were called children of the All- 
present; as it is said, Ye are children unto the Lord your 
God. Beloved are Israel, for unto them was given the 
desirable instrument ; but it was by a special love that it 
was made known to them that that desirable instrument 
was theirs, through which the world was created; as it is 
said, For I give you good doctrine ; forsake ye not my Law. 

19. Everything is foreseen, yet freedom of choice is 
given ; and the world is judged by grace, yet ali is according 
to the amount of work. 

20. He used to say, Everything is given on pledge, and 
a net is spread for all the living: the shop is open ; and the 
dealer gives credit ; and the ledger lies open ; and the hand 
writes ; and whosoever wishes to borrow may come and 
borrow ; but the collectors regularly make their daily round; 
and exact payment from man, whether he be content or not ; 


but He rewards or punishes according to man’s doings on earth. 

20. given on pledge. The doctrine previously stated is now given 
in language taken from commerce. The world is likened to the office 
of a merchant. 

everything. i.e. life and all its opportunities are granted to man 
on the *‘ pledge ” that he will utilize them wisely and well. 

a net is spread for all the living. Nobody can evade his responsibility 
for the use he makes of his life, because all are called to account before 
the Divine Tribunal. 

the shop is open. The world is stocked with what God has provided 
for the welfare and happiness of His creatures. 

the dealer gives credit. God does not demand immediate payment ; 
after death will be the reckoning. 

and the hand writes. There is a record of every obligation incurred, 
expressing the thought of 1, 1, ““All thy deeds are written in a Book”. 
Jewish folklore declares that every night, while the body is asleep, the 
soul ascends on high, and records whatever sin and transgression had 
been committed during the day. 

whosoever wishes to borrow. Man makes free use of his share of the 
world’s goods, and adapts it to his wishes. 

their daily round. But man is under supervision, and the manner in 
which he disposes of God’s bounty is examined. If that bounty has been 
abused, His agents exact penalties, such as calamity and suffering. 

whether he be content or not. ‘* With his knowledge or without his 
knowledge ”; ¢.e. whether he is conscious or not that the troubles 
which befall him are a visitation for his misuse of life. 
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they have that whereon they can rely. The judgment is a judgment of 
truth. The penalty is a just one, determined by the person’s actions. 
“This aflirmation of the absolute justice of God is one of the 
unshakable foundations of the Jewish religion throughout its history.”’ 
(Lerford), 

everything is prepared for the feast. If a man made use of his oppor- 
tunities, he is destined to participate in ‘“‘ Thy goodness which Thou 
hast laid up for them that fear Thee” (Psalm 31. 20). But even the 
sinner may, after repentance, or retribution at the hands of Heaven, 
Join the *“‘ banquet’. The figure of a banquet for the happiness of the 
righteous in the Hereafter is, of course, pure symbolism; and the 
details in regard to the feast—e.g. Leviathan—are folk-lore. Rabh 
(160-247), the renowned pupil of Rabbi Judah the Prince, declared, ‘‘ In 
the World to come, there is neither eating nor drinking nor marrying; 
no envy, emulation or strife; but the righteous sit, with crowns on 
their heads, and feast on the splendour of the Divine Presence.” 

21. Elazar, the son of Azaryah. We lived from 70 to 135. Succeeded 
Rabban Gamaliel II as the Nasi of the Jabneh Sanhedrin, when the 
latter was deposed. On the restoration of Gamaliel to office, Elazar 
became Av Beth-Din. He came from an ancient family and was a man 
of wealth. He accompanied Joshua ben Chananya and Akiba on their 
mission to Rome. One of his noble sayings—that has become authorita- 
tive in Judaism—is: ‘* Only sins against God does the Day of Atone- 
ment remove. Sins against man are not forgiven, unless the offended 
party has first been reconciled ”’. 








Jeremiah 17.6 
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and they have that whereon they can rely in their demand ; 
and the judgment is a judgment of truth; and everything 
is prepared for the feast. 

21. R. Elazar, the son of Azaryah, said, Where there is 
no Torah, there are no manners ; where there are no man- 
ners, there is no Torah: where there is no wisdom, there is 
no fear of God; where there is no fear of God, there is no 
wisdom: where there is no knowledge, there is no under- 
standing ; where there is no understanding, there is no 
knowledge: where there is no meal, there is no Torah; 
where there is no Torah, there is no meal. 

22. He used to say, He whose wisdom exceeds his deeds, 
to what is he like ? Toa tree whose branches are many, but 
whose roots are few ; and the wind comes and plucks it up 
and overturns it upon its face; as it is said, And he shall be 
like a lonely juniper tree in the desert, and shall not see 
when good cometh ; but shall inhabit the parched places in 
the wilderness, a salt land and not inhabited. But he whose 


ee 


no Torah ...no manners. Derech eretz, here translated ‘* man- 
te ‘‘ practical life ”. Without Religi ‘+h practical life 
ners ”’, means “ practical life ”’. ithout Religion, such practica 
is the existence of a heathen or an animal, degraded from its true 
meaning and dignity. 
nomanners .. . no Torah. Without practical life and in the absence 
of social relationship, religious Jearning is futile piety, instead of a living, 


beneficent influence. 


no fear of God . . . no wisdom. Moral insensibility and_ religious 
nihilism are in Scripture the marks of the ‘‘ fool”’. 
no knowledge... no understanding. Without knowledge, the 


faculty of understanding i is left with nothing on which to w ork. 

no understanding . . . no knowledge. Knowledge i is the accumulation 
of data, and is sterile without the * “understanding * which enables it 
to be applied. 


no meal... no Torah. Unless the body is adequately nourished, 
the brain will not function properly, and study will be ineffective. 
no Torah . .. no meal. Man’s duty is to feed his mind and spirit, 


as well as his body. ‘‘ Man doth not live by bread alone, but by ev ery 
thing that proceedeth out of the mouth of the Lord doth man live”’ 
(Deuteronomy 8. 3). 

22. He whose wisdom exceeds his deeds. R. Elazar takes up the 
saying of R. Chanina ben Dosa (mishna 12), and illustrates it with the aid 
of Biblical texts. 
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23. Elazar Chisma. A disciple of R. Joshua ben Chananya and 
R. Akiba. He was renowned for his knowledge of astronomy. 

laws concerning the sacrifice of birds. Heb. kinnin, the name of a 
Mishna tractate dealing with the Biblical regulations concerning the 
offering of birds in circumstances enumerated in Leviticus, chapters 12, 
13 and 15. 

purification of women. Heb. niddah, also the name of a tractate 
expounding the laws of Leviticus 15. 19f. 

ordinances of moment. i.e. essential laws of Judaism. ‘These two are 
specified because, superficially considered, they would appear to be 
subjects of minor importance. They are, however, ordinances of the 
Torah, and as such deserving of close study. 


Jeremiah 17.8 


Psalm 119. 99 
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deeds exceed his wisdom, to what is he like ? To a tree 
whose branches are few, but whose roots are many, so that 
even if all the winds in the world come and blow upon it, it 
cannot be stirred from its place; as it is said, And he shall 
be as a tree planted by the waters ; and that spreadeth out 
its roots by the river, and shall not perceive when heat 
cometh, but his leaf shall be green ; and shall not be troubled 
in the year of drought, neither shall cease from yielding 
fruit. 

23. Ik. Elazar Chisma said, The laws concerning the 
sacrifices of birds and the purification of women are ordin- 
ances of moment ; astronomy and geometry are the after- 
courses of wisdom. 


“Rabbi Chananya,”’ etc., p. 627. 


CHAPTER IV 


“All Israel,’’ etc., p. 613. 
I. Ben Zoma said, Who is wise ? He who learns from 
all men; as it is said, From all my teachers I have gotten 


astronomy. lit. ‘‘ revolutions ” of the heavenly bodies. Astronomical 
knowledge was held in high esteem by the Rabbis. Bar Kappara, a 
friend of Rabbi Judah the Prince, declared, ‘‘ He who knows how to 
compute the course of the sun and the revolution of the planets and 
neglects to do so, of him Scripture says, ‘ They regard not the work of the 
Lord, neither consider the operation of His hands’ ”’ (Isaiah 5. 12). 

geometry. The Heb. is a transliteration of the Greek word from 
which geometry is derived. Here it means mathematics in general. 
‘Gematria ”’ also denotes an arithmetical method of exegesis, in which 
the numerical values of the Hebrew letters in a word are taken into 
account. Thus, *‘ Satan has no power on the Day of Atonement, because 
the numerical value of the letters in jpwn is only 364”, 

after-courses of wisdom. Important as these studies are, it is the 
Torah which is the beginning and the foundation of Jewish education. 
They are the auxiliaries to Wisdom, which is ‘Torah. 


CHAPTER IV. 
SAYINGS OF YOUNGER CONTEMPORARIES OF RABBI AKIBA. 


1. Ben Zoma. Simeon ben Zoma, a disciple of R. Joshua ben Chan- 
anya. Jie—together with Ben Azzai, Elisha ben Abuya and Akiba— 
was attracted by the theosophic speculation of the Gnostics concerning 
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the nature of the Godhead, the process of Creation and the mystery of 
Evil. Many lost their way in that jungle of heretical thinking. Ben 
Zoma and Ben Azzai died young, in consequence of their assiduous 
devotion to those studies; Elisha ben Abuya became estranged from 
Judaism ; and Akiba alone emerged in peace, to become a giant of 
religious loyalty and leadership in the annals of Judaism. Ben Zoma’s 
four questions and answers, sublime in their simplicity, are among 
the most noteworthy gnomic sayings in religious literature. 

he who learns from all men. The wise man has an open mind, and is 
willing to learn from anybody. The proof-texts seem to be later editorial 
additions. 

he who subdues his passions. lit. “* his yetzer”’, his evil inclination ; 
see on 11, 16, also p. 25. Self-conquest is the highest form of strength. 
The story of Samson, who is strong physically but weak morally, and 
suffers shipwreck through following ‘‘ the desire of the eyes’’, is the 
type of deep tragedy. 

Another noble definition of ** mighty ”’ given by the Rabbis is, *‘ he 
who turns his enemy into a friend ”’. 

he who rejoices in his portion. The Heb. idiom for ** he who is con- 
tent’. The words may also be rendered, “‘ he who is happy in his 
portion *”. Only where there is happiness in one’s life-work is the greatest 
good achieved for self as for others. Rabbi Elimelech, one of the 
Chassidic teachers, declared: ‘‘ Whatever a man’s occupation, the 
wares in which he deals, or the work he performs ; so long as he respects 
his wares, honours his calling and is happy in his work—they will be a 
source of sanctification to him, and of usefulness to his fellow-men ”’. 

he who respects his fellow-men. lit. ** his fellow-creatures (beriyyoth)”’, 
see on J, 12. This is one of the world’s great sayings: it is the key to all 
worthy living and beneficent influence in one’s human circle. Like 
his colleague Ben Azzai, Ben Zoma preached the Brotherhood of man. 
And he did this by emphasizing the interdependence of men: ‘* not a 
mouthful did Adam taste before he ploughed and sowed, cut and bound 
the sheaves, threshed and winnowed the grain, ground and sifted the 
flour, kneaded the dough and baked it into bread ; but I get up in the 


Proveris 16. 32 


Psaim 128. 2 


T Samuel 2. 30 
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understanding. Who is mighty ? He who subdues his 
passions ; as it is said, He that is slow to anger is better than 
the mighty, and he that ruleth over his spirit than he that 
taketh a city. Who is rich ? He who rejoices in his portion ; 
as it is said, When thou eatest the labour of thine hands, 
happy art thou, and it shall be well with thee: happy art 
thou—in this world; and it shall be well with thee—in the 
world to come. Who is worthy of honour ? He who respects 
his fellow-men ; as it is said, For them that honour me I will 
honour, and they that despise me shall be held in contempt. 

2. Ben Azzai said, Run to do even a slight precept, and 
flee from transgression ; for one good deed draws another 


morning, and find all this ready before me’”’. The web of the social 
organism was to him more than a mark of civilization ; it was the basis 
of practical religion, of the ethical requirement to honour our fellow- 
creatures. 

2. Ben Azzai. Simeonben Azzai; according to one tradition, he was 
martyred with Rabbi Akiba by the Romans in the year 135. Ixtra- 
ordinary assiduity and picty rendered him an outstanding character 
among the scholars that gathered round Rabban Yochanan ben Zakkai 
at Yavneh. His name ought to be known to every student of Religion. 
He is the author of the great saying, The reward of virtue is virtue, and 
the wages of sin is sin; t.e. one good deed leads to another good deed, 
and the greatest punishment of evil-doing is that it leads to further 
evil-doing. He was a renowned exegete, and it was due to his decisive 
voice that the books of Ecclesiastes and Song of Songs were included in 
the canon of Scripture (Yadayim 11, 5). His was a new conception of 
the Golden Rule. When Rabbi Akiba, in the spirit of Hillel, declared 
**Thou shalt love thy neighbour as thyself” (Leviticus 19. 18) to be 
the great principle in Religion, Ben Azzai maintained that even of more 
fundamental importance was the opening verse of the fifth chapter of 
Genesis—‘‘ This is the book of the generations of man .. . in the 
image of God made He him”’. For it taught first, the unity of man- 
kind, not merely as members of one race or one people, but as created 
in the image of God ; and, secondly, it proclaimed, because of its God- 
likeness, the infinite worth of each and every human soul. 

run. Show eagerness to perform even a “ slight precept ”’, the same 
term as in 11, 1; but the reason here given is quite different. The 
performance of even a slight duty renders easier the performance of the 
next, possibly heavier, duty. 

good deed. Web. mitzvah, commandment; in later Hebrew, any 
good deed is so termed. 

flee from transgression. As one should run to a good deed, so he 
should run from a transgression, and remove himself from temptation ; 
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because each wrongful act dulls the conscience, so that there is weaker 
moral resistance to the commission of a second offence. .The Rabbis 
explain the opening verse of the Psalms as follows : ‘‘ He who first walks 
in the counsel of the wicked ”, next *‘ stands in the way of sinners ”’, and 
at length “‘ sits in the seat of scoffers ”’. 

_ one good deed draws another good deed in its train. And so the good 
life is the result. ‘‘ The good deed itself is its own complete reward ” 
(Philo). Various philosophers (e.g. Spinoza) have quoted and utilized 
this great saying of Ben Azzai, without mentioning the source. 

_ wages of sin is sin. The human tragedy of sin consists not so much 
in its punishment as in its progeny. One lie immediately entails another 
lie to bolster it up, and one crime calls forth a second and a third crime 
to hide it from the eves of men. 

* This is the curse of every evil deed, 
That it begets a further deed of shame.” 

Furthermore, every evil action leaves in our characters the tendency to 
commit the same action again. And the predisposition to commit the 
sin of which we are guilty, does not stop with our lives. Our vices may 
reappear in those that come after us, unto the third and fourth genera- 
tion. 

3. despise not any man. Allmen are equally God’s creatures; and the 
honest toil of the humblest menial is a contribution to the social order. 
In the words of the Rabbis of Yavneh: ‘‘ Iam a creature of God, and 
my neighbour is also His creature; my work is in the city, and his in 
the field; I rise early to my work, and he rises early to his. As he 
cannot excel in my work, so I cannot excel in his work. But perhaps 
thou sayest, ‘I do great things, and he small things!’ We have learnt 
that it matters not whether one does much or little, if only he direct his 
heart to Heaven.” “ In God’s sight it is not the nature of a man’s work 
nor its intrinsic importance that counts, but the whole-heartedness of the 
thought of God with which it is done” (Moore). 
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good deed in its train, and one sin, another sin; for the 
reward of a good deed is a good deed, and the wages of sin 
is sin. 

3. He used to say, Despise not any man, and carp not 
at any thing; for there is not a man that has not his hour, 
and there is not a thing that has not its place. 

4. R. Levitas, of Yavneh, said, Be exceedingly lowly of 
spirit, since the hope of man is but the worm. 

5. R. Yochanan, the son of Berokah, said, Whosoever 
profanes the Name of Heaven in secret, will suffer the 
penalty for it in public; and this, whether the Heavenly 
Name be profaned in ignorance or in wilfulness. 

6. Ik. Ishmael, his son, said, He who learns in order to 


carp not at anything. This is part of the folk-wisdom of the peoples ; 
e.g. the prince who carps at cobwebs, and in the end is saved by such 
cobweb when hiding in the hollow of a tree from his mortal enemies. 
This is told of David when fleeing from Saul, many centuries before 
Robert Bruce became the hero of a similar legend. 

his hour . . . place. Every person or object is sure at some time 
and in some circumstances to be reckoned with, either for good or for 
evil (Israelstam). 

4. Levitas. A contemporary of R. Akiba. Little is known of him. 

exceedingly lowly of spirit. Like mishna 24, in which Samuel the 
Younger took two verses from Proverbs as his motto, Rabbi Levitas’ 
warning seems to be a quotation from Ecclesiasticus 7. 17. ‘* Humble 
altogether thy pride, for man’s expectation is worms”. Though not 
included in the canon, that book (in Hebrew, ‘“‘ The Wisdom of Joshua 
ben Sira ’’) is several times quoted in Rabbinical literature as if it were 
Scripture. 

5. Yochanan, the son of Berokah. A disciple of R. Joshua ben 
Chananya. 

profanes the name of Heaven, See on i, 11. | 

in secret. He secretly commits a crime that tarnishes the honour of 
his Faith and the good name of Israel. Sooner or later, his deed will be 
exposed, and his true character revealed to the men whose esteem he is 
anxious to possess. 

in ignorance or in wilfulness. Profanation of the Name remains an 
unforgivable sin, whether the act is unintentional or due to malignity. 
But the degree of punishment will not be the same. since one is 
immeasurably more culpable than the other. 

6. Ishmael, his son. Lived in the latter half of the second century. 
In his opinion, learning alone is of little value, unless it leads to teaching, 
and above all else to practice. 

he who learns. The Jew is the eternal learner, who is daily to extend 
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his knowledge of Torah, the guide to conduct; his mastery of Hebrew, 
the language of Religion; and his understanding of the everlasting 
truths enshrined in Israel’s Scriptures. 

_ morder to teach. The most sacred task of every Jew is to teach the 
high and holy truths of Judaism to those who are under his influence. 

Heaven will grant him the opportunity. i.e. he is given adequate 
powers. 

in order to practise. The true ultimate purpose of all study; 1, 17. 

to observe. ‘The Heb. term is often used in connection with negative 
commandments. It may also be translated, “to defend”. He will 
Share in the defence of Judaism against enemies whether from within 
or without; 11, 19. 

_ and to practise. Which is the fruit of learning, and the test of the 
sincerity of the learner. ‘* Whosoever learns Torah and does not prac- 
tise it, it were better for him never to have been born ”’ (Midrash). 

7. Zadok. Yochanan ben Zakkai successfully interceded for his life 
with the Romans before the fall of Jerusalem. 

separate not thyself. A verbal repetition of Hillel’s saying (11, 5) ; 
and the next clause is also a repetition of Judah ben Tabbai’s saying 
(1, 8). Some texts omit both, but the remainder of the paragraph is 
also based on a quotation. These sayings of the eminent Sages who had 
preceded him, appealed to R. Zadok so strongly that he took them as 
his motto. 

crown. 'The object of study must not be the desire to receive the 
deference accorded to scholars. Rabbi Tarfon passing through a garden, 
ate some figs that had been left behind. The custodians of the garden 
came up and beat him. When he called out who he was, they let him 
go. All his days he grieved over this: ‘‘ Woe is me, for I have used the 
crown of the Torah for my own benefit ’’. 
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teach, Heaven will grant him the opportunity both to learn 
and to teach; but he who learns in order to practise, 
Heaven will grant him the opportunity to learn and to 
teach, to observe and to practise. 

7. Ik. Zadok said, Separate not thyself from the con- 
gregation ; (in the judge’s office) act on the counsel’s part ; 
make not of the Torah a crown wherewith to aggrandize 
thyself, nor a spade wherewith to dig. So also used Hillel 
to say, He who makes a worldly use of the crown of the 
Torah shall pass away. Hence thou mayest infer, that 
whosoever derives a profit for himself from the words of the 
Torah is helping on his own destruction. 

8. R. José said, Whoso honours the Torah will himself 
be honoured by mankind, but whoso dishonours the Torah 
will himself be dishonoured by mankind. 


g. R. Ishmael, his son, said, He who shuns the judicial 


nor a spade wherewith to dig. Nor may study of the Torah be turned 
into a means of support. Neither the Prophets nor the Rabbis accepted 
payment for their instruction. It was only with the rise of new economic 
conditions towards the close of the Middle Ages, that Jewish teachers 
could no longer maintain the old rule of free teaching. Simon ben 
Zemach Duran (1361—144)—physician, rabbinical authority and 
philosopher—was the first rabbi to accept a salary from his congregation 
in Algiers. In explaining this mishna in his commentary on Aboth, he 
relates that he had lost all his possessions in the pogrom at Majorca ; 
that in a Moorish environment he could not derive subsistence from his 
medical skill; and that a return to European lands was impossible 
for him, as he was in danger of his life at the hands of the Inquisition. 

so also used Hillel to say. See 1, 18. 

is helping on his own destruction. lit. ‘‘ removes his life from the 
world’. The Torah is a ‘‘ tree of life’ only to them who lay hold of it 
from love, not to those who pursue their self-interest by its means. 

8. José. Son of Chalafta. One of the most distinguished of R. Akiba’s 
disciples. 

honours the Torah. He reveres the Teaching revealed therein, and 
accepts it as a guide of life. Such a one—R. José maintains—will com- 
mand the esteem of fellow-Jews and all fellow-men who respect the 
consecrated life. 

whoso dishonours the Torah. By violating its teachings, his standard 
of life will become debased, and men will despise him. 

9. Ishmael, his son. Lived in the latter half of the second century 
of the Christian era. 
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he who shuns the judicial office. So translated, the saying is advice 
against the acceptance of judgeship, since it is a thankless task. The 
Hebrew is lit. “‘ he who withholds himself from (pronouncing) judg- 
ment”; and this may mean a judge who is disinclined to give a verdict, 
and proposes a settlement by compromise. 

hatred. By the losing party, either towards the judge or the other 
litigant. In a compromise, the loss is only partial, and therefore the 
resentment less deep. 

robbery. In the event of the judge passing a wrong judgment, he 
robs the man of what is his. 

vain swearing. Litigation often involves the taking of an oath. This 
is something sacred, and should only be taken when altogether un- 
avoidable. A compromise would obviate this procedure. 

but he who presumptuously lays down decisions. lit, “he who 
accustoms himself to lay down decisions’’. Ifit refers to a judge, itis a 
condemnation of arrogance. He should be possessed of a spirit of 
humility and responsibility. The word for ** decision’ is commonly 
used of the answer to a question on religious law (shaalah) given by a 
Rabbi. He, too, when discharging that duty must be humble. 

foolish. Over-confidence in a judge may lead to disastrous results. 
*“Seest thou a man wise in his own eyes ? There is more hope of a fool 
than of him ”’ (Proverbs 26. 12). 

wicked. Acting in a haughty spirit, he may be guilty of gross in- 
Justice as a judge. 

of an arrogant spirit. A vice which the Rabbis frequently censured ; 
see 1, 1; Iv, 4. ‘*‘ Whoever has an arrogant spirit, the Holy One, 
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office rids himself of hatred, robbery and vain swearing ; 
but he who presumptuously lays down decisions is foolish, 
wicked and of an arrogant spirit. 

10. He used to say, Judge not alone, for none may judge 
alone save One; neither say (to thy judicial colleagues), 
Accept my view, for the choice is theirs (to concur) ; and it 
is not for thee (to compel concurrence). . 

rz. Rk. Jonathan said, Whoso fulfils the Torah in the 
midst of poverty, shall in the end fulfil it in the midst of 
wealth ; and whoso neglects the Torah in the midst of 
wealth, shall in the end neglect it in the midst of poverty. 

12. Kk. Meir said, Lessen thy toil for worldly goods, and 
be busy in the Torah ; be humble of spirit before all men ; 
if thou neglectest the Torah, many causes for neglecting it 
will present themselves to thee, but 1f thou labourest in the 
Torah, He has abundant recompense to give thee. 


blessed be He, says of him, ‘I and he cannot dwell in the world to- 
gether’ ” (Talmud). 

10. judge not alone. As pointed out on 11, 7, at least three judges 
were required to try a case. Jewish Law, however, allowed a suit in- 
volving property to be adjudicated by only one, if he was a judicial 
expert ; but this practice is not recommended by R. Ishmael, because 
the responsibility is too heavy. 

One. God. 

for the choice is theirs. The two judges have the right to express their 
opinion, and the third judge must follow the majority. 

11. Jonathan. His father’s name was Joseph, and he was a disciple 
of R. Akiba and R. Ishmael ben Elisha. 

in the midst of wealth. We neglects his religious duties to devote 
himself to the care of his possessions. Even in poverty, such a one will 
find no time for Torah. In either of the two cases mentioned, what is 
begun in youth is not likely to be altered in age. 

12. Meir. The most famous of R. Akiba’s disciples ; see on VI, 1. 

lessen thy toil for worldly goods. Cf. Hillel’s saying in 1, 6. 

humble of spirit. It is remarkable how often the virtue of humility 
is advocated in Aboth. It is characteristic of Rabbinic teaching. 

if thou neglectest. As soon as a person has broken the regular routine 
of study, he will find many pretexts for further neglect. ‘* Forsake the 
Torah a single day, and it will forsake thee two days ”’ (Talmud). 

abundant recompense. Cf. u, 19, 21. 
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13. Eliezer, the son of Jacob. Disciple of R. Akiba. 

advocate . . . accuser. Before the judgment-throne of God when a 
man’s life is being assessed. Kach act of religious loyalty pleads in his 
favour; each act of disloyalty tells against him. 

repentance. In Jewish teaching, repentance is the sole, but in- 
exorable, condition of God’s forgiveness and the restoration of His 
favour; and the Divine forgiveness and favour are never refused 
to genuine repentance. Countless are the Rabbinic sayings on 
repentance. ‘It was created before the universe, because without it the 
world could not endure. Great is repentance, for it brings healing to 
the world. Great is repentance, for it reaches to the Throne of God. 
There is nothing greater than repentance ”’. See introductory notes to 
New Year and ‘the Day of Atonement. 

deeds of charity. Proof of the sincerity of repentance. The Rabbis 
dwell specially on the text, ‘‘ And God saw their works, that they turned 
from their evil way ; and God relented of the evil, which He said He 
would do unto them; and He did it not” (Jonah 3. 10)—not their 
fasting and sackcloth, but their ‘‘ works ”’, i.e. good deeds, secured their 
pardon. 

14. Yochanan, the sandal maker. Born in Alexandria. He was a 
disciple of R. Akiba. 

every assembly. It may be a general reflection like that of v, 20. 
Modern commentators assert that it was suggested by prevailing 
conditions of the day. After the defeat of Bar Cochba in the year 135, 
most of the communities were ruined, and had to be recon- 
structed. The task was of overwhelming difliculty ; and R. Yochanan 
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13. R. Eliezer, the son of Jacob, said, He who does one 
good deed has gotten himself one advocate; and he who 
commits one transgression has gotten himself one accuser. 
Repentance and deeds of charity are as a shield against 
punishment. : 


14. R. Yochanan, the sandal maker, said, Every assembly 
which is in the name of Heaven will in the end be estab- 
lished, but that which is not in the name of Heaven will 
not in the end be established. 

15. Rk. Elazar, the son of Shammua, said, Let the honour 
of thy disciple be as dear to thee as thine own, and the 
honour of thine associate be like the reverence for thy 


master, and the reverence for thy master like the fear of 
Heaven. 


16. Rk. Judah said, Be cautious in teaching, for an error 
in teaching may amount to presumptuous sin. 


taught that so long as the effort was made “in the name of Heaven”, 
the results would be enduring. God does not allow wholly to fail what 
is done for His sake. 

15. Elazar, the son of Shammua. Disciple of R. Akiba and colleague 
of R. Meir. ; 

honour of thy disciple. The duty of respect from the pupil to the 
master occurs several times in Aboth; here the teacher is bidden 
equally to esteem his disciple who is devoting himself to study. 

associate. t.e. colleague. : 

reverence for thy master like the fear of Heaven. A much misunder- 
stood clause. It does not mean that the teacher is made equal to God. 
It means, ‘‘that there was a reverence due to the teacher of Torah (by 
reason of the sacredness of the Torah) and a reverence due to God, the 
Giver of the Torah; and that to pay that reverence was an equal 
obligation in each case ”’ (Herford). 

16. Judah. The son of Ilai; a disciple of R. Akiba and a teacher 
of great distinction. 

presumptuous sin. Although the teacher may have erred unin- 
tentionally, the effect may be so serious in spreading false doctrine, 
that his guilt is equal to the commission of an intentional sin. To cause 


others to do wrong, the Rabbis emphasized, was much worse than himself 
to do wrong. 
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17. Simeon. Ben Yochai, see on ut, 4. His saying is among 
the very greatest in Aboth. 

crowns. Symbols of dignity. 

learning. lit. “‘ Torah”, religious learning. 

crown of priesthood. Scripture states, ‘‘ Thou shalt set the mitre 
upon his (Aaron’s) head, and put the holy crown upon the mitre” (Exodus 
29. 6). 

a good name. Cf. ‘‘ a good name is rather to be chosen than great 
tiches ” (Proverbs 28. 1) and, ‘‘ A good name is better than precious 
oil’ (Ecclesiastes 7. 1). 

excels them all. Because it alone is the tribute paid to personality 
and character. ‘‘ A man attains to priesthood and royalty by heredity, 
and even learning is not invariably accompanied by nobility of charac- 
ter. Only in the case of a bearer of a good name, do we find outward 
honour combined with inner worth ” (G. Beer). 

18. Rabbi Nehorai. A name given to several Rabbis. In this 
instance it is said to be a pseudonym of R. Elazar ben Arach (11, 10). 

a home of the Torah. A place where eminent teachers reside, so that 
one may benefit from their instruction ; see VI, 9. 

the Torah will come after thee. If the author is R. Elazar ben Arach, 
he may have had his own experience in mind. On the death of his 
teacher, Rabban Yochanan, he left his associates and lived in Emmaus 
which was not “‘ a home of the Torah’, and he forgot his learning. To 
the Jew of to-day, this mishna is a warning to live in, or near, a 
Jewish community. 

for there thy associates. True knowledge is the result of contact 
with other minds; see I, 16. 

upon thine own understanding. To unravel difliculties in one’s 
studies, instead of resorting to guidance from a competent teacher. 


(op) 
| 
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17. Jk. Simeon said, There are three crowns: the crown 
of learning, the crown of priesthood, and the crown of 
royalty ; but the crown of a good name excels them all. 

18. Ik. Nehorai said, Wander forth to a home of the 
Torah—and say not that the Torah will come after Thee— 
for there thy associates will establish thee in the possession 
of it; and lean not upon thine own understanding. 

1g. R. Yannai said, It is not in our power to explain 
either the prosperity of the wicked or the afflictions of the 
righteous. 

20. R. Mattithya, the son of Cheresh, said, Be beforehand 
in the salutation of peace to all men; and be rather a tail 
to lions than a head to foxes. 

21. R. Jacob said, This world is like an ante-chamber 
to the world to come ; prepare thyself in the ante-chamber, 
that thou mayest enter into the hall. 


Your own unguided mind may lead to error, heresy, apostasy. The 
words, “‘lean not upon thine understanding ’’, are a quotation from 
Proverbs 3. 5. 

19. Yannai. His identity is uncertain. He may be the father of 
R. Dostai in 11, 10; if so, he was a contemporary of R. Meir. 

it is not in our power to explain. Man can answer neither the question, 
Why do the wicked flourish? nor, Why do the rightcous suffer ? 
‘“This saying may be an explanatory comment on the words from 
Proverbs with which the last mishna closes” (Hoffmann). It might also 
be translated, ‘‘ There is not in our hands the security of the wicked, 
nor the chastisements of the righteous’. This would then describe the 
political status of the Jews in the days of the author : neither hopelessly 
bad nor wholly good (Graetz). 

20. Mattithya, the son of Cheresh. A disciple of R. Eliezer, who 
fled from the Holy Land after the defeat of Bar Cochba, and lived in 
Rome. 

beforehand in the salutation. A counsel of prudence, especially te 
a Jew in an unfriendly environment. 

be rather a tail to lions. Evidently formulated in opposition to a 
proverb current both in Rome and Palestine: ‘‘ Better be a head of 
foxes, than a tail among lions ”’, 

21. Jacob. See 111, 9. 

prepare thyself. Yor life in the Hereafter, by good actions and re- 
pentance for misdeeds. ‘* Prepare to meet thy God, O Israel’ (Amos 
4, 12). : 

the hall. The Heb. is a transliteration of a Greek word for a dining 
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hall, and may have been chosen because the happiness of the World to 
come is conceived under the image of a banquet (111, 20). 

22. better is one hour. ‘* This mishna is one of the noblest pearls in 
the whole realm of religious proverb-lore. Its first half rests on the 
contrast between this life and the Hereafter. This life is the world of 
toiland sowing ; the Hereafter the world of reaping and reward. There- 
fore, this life is the superior. For the happiness experienced in perform- 
ing good deeds, exceeds the joy felt in the reward offered for those 
good deeds’ (Beer). In the midst of time and mortality, the per- 
formance of good deeds bestows eternal life and everlasting happiness. 

blissfulness of spirit. In life upon earth, man is engaged in a 
continuous struggle between his higher and lower self. ven if his 
better nature gains the mastery, he feels the strain of the contest, and 
must be ever watchful to maintain the victory. In the Hereafter, the 
struggle is over, and he enjoys a tranquility which is impossible in his 
lifetime (A. Cohen). 

' 23. Simeon, the son of Elazar. A disciple of R. Meir. Advises 
utmost tact in approaching a man under a strain. His saying proves 
him to have been a man endowed with exceptional delicacy of feeling, 
combined with knowledge of human nature. Another of his notable 
sayings is : ‘‘If the young tell thee, Build, and the old tell thee, 
Destroy, follow the counsel of the elders; for the destruction of the 
elders is construction, and the construction of the young is destruc- 
tion’’. 

do not appease. Do not try to pacify him while his anger is hot. 
Your interference might only render his fury more uncontrollable. 


Proverbs 24. 17, 18 
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22. He used to say, Better is one hour of repentance and 
good deeds in this world than the whole life of the world to 
come; yet better is one hour of blissfulness of spirit in the 
world to come than the whole life of this world. 

23. R. Simeon, the son of Elazar, said, Do not appease 
thy fellow in the hour of his anger, and comfort him not in 
the hour when his dead lies before him, and question him 


not in the hour of his vow, and strive not to see him in the 
hour of his disgrace. 


24. Samuel the Younger used to quote, Rejoice not when 
thine enemy falleth, and let not thine heart be glad when he 
stumbleth: lest the Lord see it and it displease him, and 
he turn away his wrath from him [unto thee]. 

25. Elisha, the son of Abuya, said, If one learns as a 


when his dead lies before him. Wis grief is then so poignant that 
silence is the greatest kindness. According to Jewish custom, condoling 
with the mourner begins after the burial. 

in the hour of his vow. A man makes a vow under the stress of 
emotion ; and, if he is questioned on its extent at the time it is made, 
he may only commit himself more deeply. 

in the hour of his disgrace. Do not force yourself upon him in the 
hour of his humiliation. 

24. Samuel the Younger. He lived in the first century, at Jabneh. 
He is the author of the Twelfth Benediction (‘‘ against heretics ’’) im 
the Amidah; see p. 143. 


used to quote. lit. “says”, but his saying consists only of two Biblical 


- verses (Proverbs 24. 17, 18). Among the sins solemnly repudiated in 


Job 31, 29 (“If I rejoiced at the destruction of him that hated me, 
or exulted when evil found him’) is joy at the misfortune of an 
enemy. Like Job, Samuel the Younger ranks rejoicing over your 
enemy’s woes as a grave sin. Some commentators connect Samuel's 
favourite verses with the last mishna. ‘To force your presence upon a 
person in the hour of his disgrace, is like gloating over his misfortune. 
Others take his citation as a warning to the Jews, when they rejoiced 
over a set-back to their enemies during the revolt against Rome 
(I. H. Weiss). 

25. Elisha, the son of Abuya. The Vaust of Talmudic literature, 
Despite his learning, he broke away from Judaism, and became “Acher™, 
i.e. another man. Rabbi Meir, his one time disciple, remained his frienc 
throughout life. It was probably due to this friendship that Elisha‘: 


words were admitted into Aboth. Indeed, it is missing in some Praye! 
Books. 
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clean paper. lit. ‘new paper’’. What is written upon it remains 
clearly legible. The mind is similarly fresh to receive impressions in 
vouth. 

blotted paper. lit. “* rubbed paper’. The material was the papyrus 
leaf. Owing to its costliness, it was sometimes used more than once, the 
writing being rubbed out with stone. The new writing was not clear, 
because the original script remained, faintly visible. In like manner, 
new instruction in old age leaves a blurred impression on the mind. 
Therefore, the study of Torah should begin in youth. Obviously, this 
saying dates from before Ben Abuya’s fall. 

26. José, the son of Judah of Kephar Babli. A disciple of R. Elazar 
ben Shammua (mishna 15) and older contemporary of R. Judah the 
Prince. 

unripe grapes. Which set the teeth on edge. 

wine from the vat. The wine is not matured, and leads to intoxication. 
In like manner, the teaching by the young is liable to be immature, 
inexact, and leading to error. 

old wine. Which is a source of health and festive joy. A simile for 
ripe knowledge, which only the experience of years can supply. 

27. Meir. See on vi, 1. Some manuscripts omit ‘‘ Meir ’’, and the 
author is then ‘* Rabbi’’, ze. R. Judah the Prince. He disagreed with 
the preceding dictum. The age of a teacher is no criterion of the sound- 
ness and value of his scholarship. Unripeness in judgment is not the 
exclusive possession of the young; nor is wisdom, ’of the old. 
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child, what is it hke ? Like ink written on clean paper. If 
one learns as an old man, what is it like ? Like ink written 
on blotted paper. 

26. R. José, the son of Judah, of Kephar Babli, said, 
He who learns from the young, to what is he like ? To one 
who eats unripe grapes, or drinks wine from the vat. And 
he who learns from the old, to what is he like ? To one who 
eats ripe grapes, or drinks old wine. 

27. Kk. Meir said, Look not at the flask, but at what it 
contains: there may be a new flask full of old wine, and an 
old flask that has not even new wine in it. 

28. R. Elazar Ha-kappar said, Envy, desire and ambi- 
tion drive a man out of the world. 

29. He used to say, They that are born are destined to 
die ; and the dead to be brought to life again; and the 
living to be judged, to know, to make known, and to be 
made conscious that he is God, he the Maker, he the Creator, 


28. Elazar Ha-kappar. An associate of R. Judah the Prince. “ Kap- 
par’? may mean, ‘‘ the man from Cyprus ”’. 

envy. This is distinct from emulation, which increases skill and 
wisdom. 

desire. Unbridled hankering after pleasure. 

ambition. lit. “lust of honour’. Three anti-social qualities are 
enumerated which are a hindrance to harmonious relations with our 
fellow-men ; cf. 11, 16. 

drive aman... world. ‘‘ They break the tics which should unite 
a man to his fellow-man; and, whether or not they lead to physical 
death, they destroy his higher life as a moral being, made in the like- 
ness of God ”’ (Herford). 

29. A meditation on Human Destiny and the Judgment Day. 

the dead to be brought to life again. The clear teaching of the Rabbis, 
in opposition to contemporary schools of thought that denied the 
Resurrection. It was their firm conviction that ‘if what never before 
existed, exists; why cannot that which once existed, exist again?” 
See p. 255. 

and the living. t.e. Those who have been brought to life again. 

to know . . . made conscious. i.e. that one may know from other, 
that one may make others know, and that one may know of himself. 
“Truths which in this world men are taught, will in the world to come 
be known without a teacher ”’ (Taylor). 

the Maker. lit. “ the Fashioner’’. 
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the Complainant. Heb. baal-din ; opposite of the defendant. 

taking of bribes. Cf. II Chronicles 19.7. The medieval commentators 
explain that no unrepented misdeed will be overlooked, because of good 
actions. 

respect of persons. Partiality. 

everything is according to the reckoning. Continues the thought of the 
preceding clause. Cf. 111, 19 and 20. 

imagination. i.e. ** thy (evil) inclination’? ; see 1, 16. It overcomes 
scruples by suggesting that wrong can be done with impunity; but 
there is no escape from the justice of God. 

a place of refuge. In the belief that there is no Hereafter. 

perforce thou wilt die. No person can escape death which is the fore- 
runner of the Judgment. 

to give account and reckoning. As in 11, 1. This solemn admonition 
fittingly concludes the chapter, with which possibly the whole of Aboth 
at one time closed. 
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he the Discerner, he the Judge, he the Witness, he the 
Complainant ; he it is that will in future judge, blessed be 
he, with whom there is no unrighteousness, nor forgetful- 
ness, nor respect of persons, nor taking of bribes: know 
also that everything is according to the reckoning: and let 
not thy imagination give thee hope that the grave will bea 
place of refuge for thee; for perforce thou wast formed, 
and perforce thou wast born, and thou livest perforce, and 
perforce thou wilt die, and perforce thou wilt in the future 
have to give account and reckoning before the Supreme 
King of kings, the Holy One, blessed be he. 
“R. Chananya,”’ etc., p. 627. 


CHAPTER V 


‘‘ All Israel,’’ etc., p..613. 

1. With ten Sayings the world was created. What does 
this teach us ? Could it not have been created with one 
Saying ? It is to make known the punishment that will 
befall the wicked who destroy the world that was created 


CHAPTER VY, 
ANONYMOUS AND NUMBER-SAYINGS. 


The savings in this chapter are nearly all of them anonymous, - 
form, they consist of a series of groups of ten, seven, four and three 
things. In substance, they touch upon cosmogony, speculation, sacred 
history, and the varieties of men, minds and motives. While the pre 
ceeding chapters are predominantly ethical, this chapter is largely 
haggadah, folk-lore. 
1-18. Number-Groups. 

The idea of tabulating things according to number, is found:as early, 
as, ¢e.g., Isaiah 17. 6, Amos 1. 3 and Proverbs 6. 16. In oral teaching. 
number-schemes are a valuable aid to memory. 


1-9. Groups of ten. 
1. The importance of God’s work of Creation is enhanced by the 
fact that it was created by ten sayings, instead of one single fiat. This 
is evidence—humanly speaking—of continuous and careful planning 
in Creation and its marvels. Great, therefore, is the merit of those whe 
by their lives help to maintain the moral nature of that Creation ; and 
° . er eye . 4 
terrible is the responsibility of those who would destroy it. 
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ten Sayings. In the first chapter of Genesis, the formula, ‘* And 
God said’’, is repeated nine times; and once, implicitly in the words 
which preface the Divine institution of marriage, Genesis 2. 18. In 
later times, the Jewish Mystics spoke of creation as a series of ten 
emanations (sefiroth) from the Infinite (Zn Sof). The En Sof and 
the emanations, however, were conceived as an absolute Unity, 
even as the colours of the flame and the flame itself are latent in the 
coal. : 

2 and 3. These two mishnas emphasize the patience of God in 
His dealings with sinning mankind. 

2. ten generations. See Genesis, chapter 5. 

continued provoking him. Wickedness was rife before the generation 
that was destroyed by the Flood, and those evil-doers merited a like fate. 
Only the long-suffering mercy of God, by waiting for their repentance, 
saved them from their deserved doom. 

3. from Noah to Abraham. Enumerated in Genesis 11. 10f. Noah 
is excluded from the number, for he is the tenth in the earlier series. 

received the reward. Which the intermediate generations forfeited by 
their sinfulness. 

4. The strength of Abraham’s Faith, and his steadfastness during 
many trials. 


Numbers 14, 22 
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with ten Sayings, as well as the goodly reward that will be 
bestowed upon the just who preserve the world that was 
created with ten Sayings. 

2. [here were ten generations from Adam to Noah, to 
make known the patience of God, seeing that all those 
generations continued provoking him, until he brought 
upon them the waters of the Flood. | 

3. There were ten generations from Noah to Abraham, 
to make known the patience of God, seeing that all those 
generations continued provoking him, until Abraham our 
father came, and received the reward they should all have 
earned. , 

4. With ten trials our father Abraham was tried, and he 
stood firm in them all, to make known how great was the 
love of our father Abraham. 

5. Ten miracles were wrought for our fathers in Egypt, 
and ten at the Sea. 

6. Ten plagues,did the Holy One, blessed be he, bring 
upon the Egyptians in Egypt, and ten at the Sea. 

7. With ten trials did our fathers try the Holy One, 
blessed be he, in the wilderness; as it is said, And they have 
put me to the proof these ten times, and have not hearkened 
to my voice. 


love. That the Patriarch’s obedience of God was the outcome of his 
love of God is expressly stated in Seripture; cf. ‘‘ Abraham My friend”; 
lit. “‘ who loved Me ”’ (Isaiah 41. 8). 

5 and 6. Two other Scriptural examples in the ten-group. 

5. ten miracles... for our fathers. Fach plague which afflicted 
the Egyptians was at the same time a miracle for the Israelites ; e.g. 
when darkness descended upon Egypt, “ all the children of Israel had 
light in their dwellings ** (Exodus 10. 23). 

6. ten at the sea. Deduced from the varying phrases in the Song 
of Moses, Exodus 15; e.g. ‘‘ the horse and his rider hath He thrown 
into the sea’’; and ‘‘ Pharaoh’s chariots and his host hath He cast 
into the sea”. The Passover Haggadah quotes comments of several 
Rabbis who magnified the number considerably. 

As in the mishna preceding, commentators endeavour to find in 
the Biblical text ten instances of miracles and. plagues. 

7. trials . . . try. Such as the murmuring, in Exodus 14. 11, the 
making of the Golden Calf, and the report of the Spies. ‘‘ There is a 
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certain daring simplicity, which perhaps only a Jew can fully appre- 
ciate, in this linking together of the trials which God and _ Israel 
brought on each other” (Herford). 

8. Ten Wonders associated with the Temple in Rabbinic literature. 
It is an attempt to magnify the holiness of the Temple in terms of 
miracle. These wonders are not in the Bible, but are due to the pious 
love of both people and priest for the Central Sanctuary, and especially 
after its destruction by the Romans. 

the holy flesh. Of the sacrifices. The flesh could only be eaten by the 
priests ; but no harmful effect occurred to any one in whom the odour 
created a longing to partake of it. 

never became putrid. Although it often remained in a heated atmos- 
phere for several days. 

no unclean accident. Which would have rendered him unfit to 
officiate on that Sacred Day in the Sanctuary. 

wood-pile. ‘Che altar was in an uncovered court, open to the sky. 

column of smoke. In ordinary circumstances the wind would at 
times have blown the smoke downwards, and inconvenienced the 
priests. 

the omer. See Leviticus 23. 19f. The sheaf of barley was cut on 
the second night of Passover for the wave-offering, and prepared for 
presentation the following day. If any defect had been discovered in 
the flour, there would not have been time to provide another supply. 

the two loaves. See Leviticus 28. 17. They had to be baked before 
the commencement of the Festival, and no substitute could be found 
if at the last moment they were disqualified by a defect. 
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8. Ten miracles were wrought for our fathers in the 
Temple : no woman miscarried from the scent of the holy 
flesh ; the holy flesh never became putrid; no fly was 
seen in the slaughter house ; no unclean accident ever befell 
the high priest on the Day of Atonement ; the rain never 
quenched the fire of the wood-pile on the altar; neither 
did the wind overcome the column of smoke that arose 
therefrom ; nor was there ever found any disqualifying 
defect in the omer, or in the two loaves (on Pentecost), or 
in the shewbread ; though the people stood closely pressed 
together, they found ample space to prostrate themselves ; 
never did serpent or scorpion injure anyone in Jerusalem ; 
nor did any man ever say to his fellow, The place is too 
narrow for me to lodge over night in Jerusalem. 

g. Ten things were created on the eve of Sabbath in the 


the shewbread. See Leviticus 24. 5f. It was changed each Sabbath, 
and the fresh supply baked before the Holy Day. The stale bread 
would have had to remain a second week, contrary to the law, if any- 
thing was wrong with the new. 
closely pressed together. On the Festivals and Day of Atonement 
the precincts of the Temple were thronged to their utmost capacity. 
prostrate themselves. On the Day of Atonement, as the High Priest 
pronounced the Divine Name in making the confession of sins. 
serpent or scorpion. Although they were to be found in the city. 
to lodge over night. Even on the Festivals, when every Israelite 
made a pilgrimage to Jerusalem, there was suflicient accommodation 
for the multitudes. Josephus gives fabulous figures of those who came 
to celebrate Passover in the Holy City. These last two miracles which, 
as the Talmud points out, relate not to the Temple but to Jerusalem, 
are capable of telling homiletic application, especially in regard to the 
broad tolerance of Israel’s teaching. Thus, neither serpent-bite nor 
scorpion-sting was prevalent in Jerusalem: there have been no Inquisi- 
tions in Judaism. Nor has any man reason to say, ‘‘ Judaism is too 
narrow for me to find spiritual lodgment therein ”’. -, | 
9. ‘All phenomena that seemed to partake at once of the natural 
and the supernatural, were conceived as having had their origin in the 
interval between the close of the work of Creation and the commence- 
ment of the Sabbath ” (Singer). In this way, the Rabbis gave expression 
to their conception of the miraculous in the scheme of things. Miracles, 
they held, were not interruptions of Nature’s laws : at Creation, God had 
provided for them in advance, as part of the cosmic plan. “ The 
Fathers of the Mishna, who taught that Balaam’s ass was created i 
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| the eve of the Sabbath, in the twilight, were not fantastic fools, but 
subtle philosophers, discovering the reign of universal law through the 
-xceptions, the miracles that had to be created specially and were 
stall a part of the order of the world, bound to appear in due time much 
8 apparently erratic comets are ’’ (Zangwill). 

eve of the Sabbath. At the end of the sixth day of Creation. 

_ mouth of the earth. Which engulfed Korah and _ his associates; 
“Numbers 16. 32. 

_mouth of the well. Vradition relates that this well, named after 
Miriam, accompanied the Israclites in the journey through the wilder- 
hess; Numbers 21. 16. 

: mouth of the ass. Which spoke to Balaam; Numbers 22. 28. See 
“ Balaam and the Ass’, Numbers, 237 (Soncino, 671). 

_the rainbow. See Genesis 9. 13f. According to the Rabbis, the 
rainbow existed since the very dawn of Creation. The rainbow—that 
everlasting symbol of Hope—was thus created contemporancously 
with the appearance of man. Hope springs eternal in the human 
breast, and is an essential part of human nature. Man enters the world 
with hope; he bears up against all toils and sorrows through hope ; 
and when his days on earth are nearing their end, he plants Hope on 
the grave. IXvery item in this wonderful mishna is a spiritual hiero- 
glyph; see “* Man’s Spiritual Equipment ” in Hertz, Sermons 1, 170f. 

the manna. See Exodus 16. 14f. 

the rod. Wherewith Moses performed God’s signs in Egypt; 
Exodus 4. 17. According to legend, it belonged to Adam, and was 
handed down through the generations to Moses. 

the Shamir. The Altar had to be built of rough and unhewn stones ; 
no sword or iron—symbols of violence and discord—could be lifted up 
in connection with the Altar which stood for peace, unity, and recon- 
ciliation. As no hammer or axe was used, how were the stones fitted 
together ? the people asked. And Jewish folk-belief answered by telling 
that Solomon in his wisdom came into possession of a wonderful worm, 
one of the marvels of creation, the Shamir, which when placed upon 
even the hardest stones would instantly cleave them as desired, and all 
as easily and noisclessly as the leaves of a book open. Many were the 
miraculous deeds—legend tells—that were performed by its help, till, 
with the destruction of the Temple, the Shamir disappeared from earth. 

the writing on the tables. Of the Decalogue delivered by God 
to Moses, which are described as ‘* written on both their sides ”’ 
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twilight : the mouth of the earth; the mouth of the well ; 
the mouth of the ass; the rainbow; the manna; the rod 
of Moses; the Shamir; the writing on the tables; the 
instrument of writing, and the tables of stone: some say, 
the destroying spirits also, and the sepulchre of Moses, and 
the ram of Abraham our father ; and others:say, tongs also 
made with tongs. 


(Exodus 32. 15). Traditionally, the letters were cut through the stone, 
so that the words were legible on both sides ; and letters thus eut would 
have fallen out but were held in place in a miraculous manner. 
instrument of writing. Engraving tool. 
tables of stone. ‘“* The tables were the work of God ”’ (Exodus 82. 16) 
z.e. miraculously made. This was one way of teaching the pre-existence 
and eternal validity of the Decalogue. 
destroying spirits. Demons figure in Rabbinic folk-lore, and 
belief in their reality was widespread; but, as here, they are held 
to be absolutely the creatures of God; see p. 264. Later Jewish teachers 
—the Gaon Samuel ibn Chofni (died 1084), and Abraham ibn Ezra(110+- 
1167)—are among the first in the history of the world to deny the exist- 
ence of demons. Not the least meaning-laden among the things here 
enumerated, is the thought that ‘‘ demons’, e.g. the forces of tempta- 
tion and unrest in man, date from the dawn of Creation, and are part 
of the equipment of the human soul from its birth. It is true that, when 
these forces dominate us, they are ‘‘ destroying spirits’. But when 
these instincts are properly controlled, when we rule them, they are the 
driving-forces in life. It is the capacity to fight evil, or to succumb to 
evil, that distinguishes man from the brute. And it is because of evil and 
suffering and temptation, that life is the glorious battlefield it is. We 
are at onee the combatants and the combat and the field that is torn 
with strife. But in this struggle we are not left groping in the dark. 
Simultaneously with the destroying passions of man, the “‘ Tables of 
the Law” together with ‘‘ the Writing on the Tables ’”’ were created. 
As those instincts towards evil are part of the original constitution of 
man, so also are conscience and the holy laws of right and wrong, that 
are to control those instincts. 
sepulchre of Moses. Deuteronomy 34. 6. As no man knows its loca- 
tion, it must have been made by God. Its pre-existence teaches, “ Moses 
died : who shall not die ? ”’ 
ram of Abraham. Genesis 22.18. It was pre-ordained that the ram, 
in connection with the sacrifice of Isaac, be at hand in the thicket at 
that time. In this way, the whole idea of sacrifice and martyrdom 
was conceived as part of the Divine Plan. On the ideal of martyrdom 
in Judaism, sce p. 256. | 
tongs also made with tongs. 'This mishna attempts to solve the prob- 
lem, Who made the tongs which held the first tongs whilst they were 
being made ? 
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10-11. Two seven-groups of Sayings. 
_ 10. Enumerates the distinguishing marks of the ‘‘ wise man” in 
his conversation, this being the mirror of a man’s inner refinement. 
uncultured. Web. golem; lit. ‘“‘the embryo”. Here the word is 
used of a man with an undeveloped mentality. In later legends, golem 
means a clay or wooden figure endowed with life by mystic use of the 
Divine Name. 

wise man. Heb. chochom, the man reared in the Torah. 

does not break in. He waits until the other has finished what he had 
to say, before commenting upon his statement. 

not hasty to answer. Fle deliberates, before raising an objection to a 
statement. 

_ according to the subject matter. Relevant to the theme under discus- 
sion. 

first thing first. His mind works in orderly sequence. 

not understood. Or, ‘‘ not heard’; 7.e. if he has no tradition re- 
garding a matter, he states it. 

he acknowledges the truth. One of the crowning signs of true culture : 
if another’s argument is more cogent than his own, or if he has been 
shown his error, he readily admits it. 

11. Seven Forms of Retribution for seven Chief Transgressions, 

It is not a philosophy of suffering, but a rough-and-ready way of 
accounting for evils by the principle of “‘measure for measure”’. 
The transgressions are ritual, ethical, juristic, and social; and thus 
cover the whole sphere of the religious life. 


‘ 
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ro. There are seven marks of an uncultured, and seven 
of a wise man. The wise man does not speak before him who 
is greater than he in wisdom ; and does not break in upon 
the speech of his fellow; he is not hasty to answer; he 
questions according to the subject matter, and answers to 
the point ; he speaks upon the first thing first, and the last 
last ; regarding that which he has not understood he says, 
I do not understand it; and he acknowledges the truth. 
The reverse of all this is to be found in an uncultured man. 

rz. Seven kinds of punishment come into the world for 
seven important transgressions. ‘If some give their tithes 
and others do not, a dearth ensues from drought, and some 
suffer hunger while others are full. 2If they all determine to 
give no tithes, a dearth ensues from tumult and drought. 
sIf they resolve not to give the dough-cake, an exterminating 
dearth ensues. ‘Pestilence comes into the world to fulfil 
those death penalties threatened in the Torah, the execution 
of which, however, is not within the function of a human 
tribunal; and for the violation of the law regarding the 


the world. Here it means, as in 1, 2, the Jewish People. 
important transgressions. Or, ‘* categories of transgression ”. 


(a), (b) and (c) Dearth: for Withholding of tithes to priest and 
poor. 

dearth ensues from drought. The punishment corresponds to the 
offence. Those who cause priest, widow and the poor to hunger will 
themselves suffer hunger. 

tumult. Of war, which will prevent them from gathering the harvest. 

resolve not to give. %.e. in addition to withholding the tithe. 

dough-cake. Heb. n5n; if even the women refuse to do their duty 
in holy things, the drought will be complete. Cf. Leviticus 26. 9. It 
was the special obligation of woman to carry out the precept in Numbers 
15. 20. For its observance at the present day, see Numbers, 153 
(Soncino, 632). 


(d) Pestilence: for Failure to punish crime and Callousness towards 
the poor. 

death penalties. They were crimes to be punished by ‘death 
at the hands of Heaven”’, and were to be expiated by means of sucl 
pestilence. Or, the guilty were not discovered and, if discovered 
could not be punished for technical reasons. | 
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seventh year. Commanded to be observed as a Sabbath-year of the 
field (Leviticus 25. 1-7). No agricultural work was to be undertaken. 
What the soil produced had to be eaten by the owner’s household, or 
by the poor, but it was not to be bartered ; Leviticus, 266 (Soncino, 531). 
Callousness towards the poor is deemed as grievous a moral calamity as 
failure to punish capital offenders; see next mishna. 


(e) The Sword : for Delay and Perversion of Justice. 

delay of justice. More than the proverbial ‘‘ law’s delay”; undue 
postponement of a judicial decision. 

perversion of justice. Condemning the innocent, and freeing the 
guilty—an infamy denounced by the Prophets as the cardinal sin in 
any human society. 

interpret the Torah . . . sense. Forbidding what is permitted, and 
permitting what is forbidden. 

If justice is the foundation of a nation and of its friendly relations 
with other nations, then the breakdown of the machinery of justice 
or its perversion, necessarily leads sooner or later to armed conflict with 
other peoples. Since the days of Amos, it was the repeated warning of 
Prophecy that the sword is the Divine punishment for injustice (Beer). 


(f) Wild Beasts: for Perjury and Chillul Hashem. 


The nation’s disintegration becomes greater, as the crimes become 
more unpardonable. In time of warfare, when the land is desolated, wild 
beasts multiply. Throughout the Biblical period, the country was at 
no time so settled that the jungle lay beyond the range of ordinary 
experience; so much so, that the promise of the wild beasts being 
tamed was one of the elements in the Messianic age. Wild beasts must 
have increased after the devastations of the land under Titus and 


Hadrian. 
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fruits of the seventh year. ‘The sword comes into the 
world for the delay of justice, and for the perversion of 
justice, and on account of the offence of those who interpret 
the Torah not according to its true sense. *Wild beasts come 
into the world for perjury, and for the profanation of the 
Divine Name. 7Captivity comes into the world on account 
of idolatry, immorality, bloodshed, and the neglect of the 
year of rest for the soil. 

12. At four periods pestilence grows apace : in the fourth 
year, in.the seventh, at the conclusion of the seventh year, 
and at the conclusion of the Feast of Tabernacles in each 
year: in the fourth year, for default of giving the tithe to 
the poor in the third year ; in the seventh year, for default 
of giving the tithe to the poor in the sixth year; at the 
conclusion of the seventh year, for the violation of the law 
regarding the fruits of the seventh year, and at the con- 
clusion of the Feast of Tabernacles in each year, for robbing 
the poor of the grants legally assigned to them. 


profanation of the Name. WHomiletically, this saying contains a 
grave warning: Wherever Jews treat the Oath of Sinai as a vain 
oath; that is, wherever Jews are guilty of conduct unworthy of their 
Faith, there the wild beast in man—blind prejudice and_ causeless 
hatred—is unchained against Israel. 


(g) Exile and captivity : For Idolatry, Immorality and Bloodshed. 


These crimes bring with them the crowning catastrophe. The total 
uprooting of the nation by transportation to a distant foreign land. 
Each of these three sins the Jew is forbidden to commit, even if threat- 
ened with death for his refusal. 

year of rest for the soil. The Sabbatical year when the earth lies 
fallow ; see Leviticus 25. 3f, 


12-18. Seven four-groups of Sayings. 

12. pestilence. This paragraph amplifies what had been stated in 
the preceding mishna: ‘‘ Pestilence comes into the world . . . for the 
violation of the law regarding the fruits of the seventh year”’. 

robbing the poor. The Torah prescribed that the poor were to receive 
the gleanings, the corners of the field, and forgotten sheaves (Leviticus 
19. 9, Deuteronomy 24. 19). The Feast of Tabernacles was harvesting 
time. It was then that most of these offences were committed ; there- 
fore, punishment was experienced at that period of the year. 
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The connection between transgression and such scourges as famine 
and pestilence was a settled belief of the Talmudic teachers. Moderns 
may scoff at this belief; yet it is a sound instinct which in all ages has felt 
that retribution must follow, in some form, upon all transgression. ‘‘ In 
the economy of the universe there may be ends of a purely physical 
kind served by such disasters, apart altogether from their meaning to 
man. But man at least learns from them that nature does not exist 
solely for feeding, clothing, and keeping him wealthy ” (G. A. Smith). 

13. Four types of Men. 

neutral character. Some consider such an attitude to be unethical. 
It resembles that of Sodom, whose motto seems to have been, *‘ each 
man for himself’; ef. Ezekiel, 16. 49, ** Behold this was the iniquity 
of thy sister Sodom .. . neither did she strengthen the hand of the 
poor and the needy ’’. What a man has is not entirely his own. He 
should recognize the claims of charity. 

boor. Web. am ha-aretz; see on 11, 6. Social stability is impossible 
upon his theory. 
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13. There are four characters among men: he who 
says, What is mine is mine and what is thine is thine, his is 
a neutral character (some say, this is a character like that 
of Sodom) ; he who says, What is mine is thine and what is 
thine is mine, is a boor ; he who says, What is mine is thine 
and what is thine is thine, is a saint ; he who says, What is 
thine is mine and what is mine is mine, is a wicked man. 

14. There are four kinds of tempers: he whom it is 
easy to provoke and easy to pacify, his loss disappears in 
his gain ; he whom it is hard to provoke and hard to pacify, 
his gain disappears in his loss ; he whom it is hard to provoke 
and easy to pacify is a saint ; he whom it is easy to provoke 
and hard to pacify is a wicked man. 

15. There are four qualities in disciples : he who quickly 
understands and quickly forgets, his gain disappears in his 
loss ; he who understands with difficulty and forgets with 
difficulty, his loss disappears in his gain; he who under- 
stands quickly and forgets with difficulty, his is a good 
portion ; he who understands with difficulty and forgets 
quickly, his is an evil portion. 

16. As to almsgiving there are four dispositions: he 
who desires to give, but that others should not give, his eye 
is evil towards what appertains to others ; he who desires 
that others should give, but will not give himself, his eye is 


saint. He asks nothing of others, and is ready to give what he has 
to help the poor. 

wicked man. His temperament is that of a robber. 

14. Four different dispositions. . 

saint. It should be noted that he is “ hard”, not impossible, “ to 
provoke’. Even the best men occasionally give way to anger; and 
always to indignation at an outrage against decency and right. 

15. lour types of students. As no ethical principle is involved, the 
terms ‘‘ saint’? and ‘t wicked”? are not used in this estimate of the 
intellectual qualities of the student. 

16. Four kinds of almsgivers. 

his eye is evil. Cf. 11, 14. Ile does not like to see others gain merit 
and blessing by their charitable acts. 
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against what is his own. He begrudges himself the acquisition of 
merit. . 

a saint. He evinces the right ethical spirit. 

awicked man. He has no sympathy for the needy in their distress. 

17. Four classes of those who attend in the Beth Hamidrash, to 
learn their religious duty or some spiritual lesson. 

does not practise. The moral lessons which he heard expounded. 

reward for going. His attendance was at least proof of a desire to 
learn, and he received his reward for that. 

he who practises. By copying the example of the pious man, but 
without obtaining his inspiration from hearing the exposition of the 
Torah. 

18. Four kinds of disciples, and their capacity to distinguish between 
good doctrine and bad, between what is of primary and secondary 
importance. The distinction applies also to schoolchildren of all times. 

sucks wp everything. Absorbs the true and the false, the sublime and 
the trivial. 

lets in at one end and out at the other. Typifies the student or child 
that forgets everything, though he learns readily. 

retains the lees. He remembers only the worst of whatever he hears 

or reads. 
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evil against what is his own; he who gives and wishes 
others to give, is a saint ; he who will not give and does not 
wish others to give, is a wicked man. 

17. There are four characters suggested by those who 
attend the house of study: he who goes and does not 
practise, secures the reward for going ; he who practises but 
does not go, secures the reward for practising ; he who goes 
and practises, is a saint; he who neither goes nor practises, 
is a wicked man. 

18. There are four qualities among those that sit before 
the wise: they are like a sponge, a funnel, a strainer, or a 
sieve: a sponge, which sucks up everything; a funnel, 
which lets in at one end and out at the other; a strainer, 
which lets the wine pass out and retains the lees ; a sieve, 
which lets out the bran and retains the fine flour. 

19. Whenever love depends upon some material cause, 
with the passing away of that cause, the love too passes 
away ; but if it be not dependent upon such a cause, it will 
not pass away for ever. Which love was that which de- 
pended upon a material cause ? Such was the love of Amnon 
and Tamar. And that which depended upon no such cause ? 
Such was the love of David and Jonathan. 


lets out the bran. We lets go the worthless and retains the good. Like 
Rabbi Meir, who stated of his relations to Acher (see 1v, 25) that he ate 
the fruit of his learning—its Jewish content—and threw away the 
husk. The sieve spoken of, is one which retains the fine flour in a 
receptacle attached to the machine, and is so constructed that the coarse 
grain passes out at the end of the sieve (Taylor). 


19-22. General Moral Reflections. 

19. Two kinds of love. 

material cause. Such love only seeks gratification of self, and passes 
away with the attainment of that gratification. 

Amnon and Tamar. See IL Samuel 13. 

David and Jonathan. The most sublime story of disinterested 
friendship, based on unselfish mutual affection. ‘* The soul of Jonathan 
was knit with the soul of David, and Jonathan loved him as his own 
soul”? (1 Samuel 18. 1), although he knew that David stood between 
him and the throne. 
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20. On religious controversy : honest and dishonest. 

controversy that is in the name of Heaven. Cf. 1v, 14. The discussion 
is conducted with a sincere desire to reach the truth. 

Hillel and Shammai. They and their Schools differed on many 
points that were keenly debated between them. Since their aim was 
nothing else than the correct exposition of the Torah, the Talmud 
related that a Bath-kol (see v1, 2) proclaimed, ‘‘ They both speak the 
words of the living God ”’. 

Korah and his company. Numbers 16. Their controversy with Moses 
and Aaron was merely a rebellion against authority, and due to their 
ambition to supplant these leaders. It met with a tragic end. 

21. On moral leaders and misleaders. 

to be righteous. To lead lives dominated by Religion, Worship and 
Beneficence. 

no sin shall be brought about. The righteousness of the many that 
they have learned from him, acts as a defence to him, and he does not 
become the cause of sin. 

shall not have the means to repent. It would be unjust if he escaped 
punishment by means of penitence, while those whom he had misled 
suffered. The sins he led others to commit rise in judgment against him, 
and these sins are beyond the remedial action of his own repentance; 
see Yoma 87a. “There is a fine chivalry in this Jewish doctrine. 
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20. Every controversy that is in the name of Heaven, 
shall in the end lead to a permanent result; but every 
controversy that is not in the name of Heaven, shall not 
lead to a permanent result. Which controversy was that 
which was in the name of Heaven? Such was the contro- 
versy of Hillel and Shammai. And that which was not in 
the name of Heaven ? Such was the controversy of Korah 
and all his company. 

21. Whosoever causes many to be righteous, through 
him no sin shall be brought about; but he who causes 
many to sin, shall not have the means to repent. Moses 
was righteous and made many righteous ; the righteousness 


Deuteronomy 33.21 Of the many was laid upon him, as it is said, He executed 


T Kings 15. 30 


the justice of the Lord, and his judgments with Israel. 
Jeroboam, the son of Nebat, sinned and caused many to 
sin; the sin of the many was laid upon him, as it is said, 
For the sins of Jeroboam which he sinned, and wherewith 
he made Israel to sin. 

22. Whosoever has these three attributes, is of the 
disciples of Abraham our father; but whosoever has three 
other attributes, is of the disciples of Balaam the wicked. 
A good eye, a‘humble mind and a lowly spirit (are the 
tokens) of the disciples of Abraham our father ; an evil eye, 


Jewish teachers alone have had the moral insight to discern, and the 
wisdom to teach, this lesson ”’ (Herford). 

causes many to sin. The climax in the Confession on the Atone- 
ment Day is, we have led astray. . 

22. disciples of Abraham ... . Balaam. By the time this mishna 
was composed, the figure of Balaam had come to typify low heathen 
viciousness of thought and action; see Numbers, 228 (Soncino, 668). 
Note that the contrast is not between Abraham and Balaam, but 
between their disciples: a religious system is judged not by its 
founders, but by the lives that their followers after them lead. The 
purpose of this mishna seems to stress the fact that selfishness, 
pride and haughtiness are un-Jewish vices. The characterization of the 
followers of Balaam is harsh, but—as a Christian commentator admits— 
so were the attacks on Jews by contemporaries of the author of this 
saying. 


TI—MAN ‘P12 700 
MN I TY] PP AMAR aa yw wpayme pew 
YPEPA pa Ma: yw oyva hy wpeban mar wer 
npsbm oe mybahy mybn> amay omasdy 
ova ooo min obiva oboiR aay omqan-dy 
‘NPAN omaork) wh cagk Oyrm> mega ¢ man 
(We? YTD) naa ow ve opbady wysbn 
Wis Om -ssa> om ovis mms qosaw * an 
TTT (95) ¢ FDTD VIN) OF. AYN MINA ONT 
WAN ABD YI TWaD Sp) TAD TY TT * WAIN NOWN-72 
‘ION TT SITs DywaW spay pz oivyds meas 
Wp PEIN 2 7Ty yw. oO wiar adr ov» ry 
Mitaa wiped ma maw aroiay MS abe y 
72 eR MT AT (9) 2 AATINA apy YM) 2D} 


moby whui-ya mows ow mipy-7a sap) ow wen 


proud spirit. An ambitious nature. 

what is the difference? In the fate which is in store for them. 

that love me. Said of Abraham in the Hebrew of Isaiah 41. 8. 

substance. In a spiritual sense of the Hereafter. 

treasuries. The boon of this world. 

Gehinnom. See on 1, 5. 

blood-thirsty and deceitful men. According to tradition, it was 
Balaam’s sinister counsel that was responsible for the death of 24,000 
(Numbers 25. 9). 


23-26. CLOSE OF THE TRACTATE, 

23. Judah, the sonofTema. Itis unknown in which century he lived, 
or who his teacher was. 

bold as a leopard. As this animal is fearless and cannot be turned 
aside from stalking its prey, so the Israelite should permit nothing to 
Stand in the way of the carrying out of his Jewish and human duties. 

light as an eagle. This phrase and “strong as a lion”’ are taken 
from II Samuel 1. 238. 


‘ 


Proverbs 8. 21 


Psalm 55. 24 
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a haughty mind and a proud spirit (are the signs) of the 
disciples of Balaam the wicked. What is the difference 
between the disciples of Abraham our father and those of 
Balaam the wicked ? The disciples of Abraham our father 
enjoy this world and inherit the world to come; as it is said, 
That I may cause those that love me to inherit substance, 
and may fill all their treasuries. The disciples of Balaam 
the wicked inherit Gehinnom and descend into the pit of 
destruction ; as it is said, But thou, O God, wilt bring them 
down into the pit of destruction: blood-thirsty and 
deceitful men shall not live out half their days ; but I will 
trust in thee. | 

23. Judah, the son of Tema, said, Be strong as a leopard, 
light as an eagle, fleet as a hart, and strong as a lion, to do 
the will of thy Father who is in heaven. He used to say, 
The bold-faced are for Gehinnom, the shame-faced for the 
Garden of Eden. (He said further) May it be thy will, O 
Lord our God and God of our fathers, that the Temple be 
speedily rebuilt in our days, and grant our portion in thy 
Torah. 

24. He used to say, At five years the age is reached for 
the study of the Scripture, at ten for the study of the 


fleet as a hart. Cf. ‘I made haste, and delayed not, to observe 
Thy commandments ”’ (Psalm 119. 60); see Iv, 2. 

thy Father who is in heaven. The term, ‘‘ Our Father Who is in 
Heaven ”’ or ‘‘ My Father Who is in Heaven” is frequent in Rabbinic 
literature ; see p. 32. 

bold-faced. The Heb. expression for ‘impudent’; see the prayer 
of R. Judah the Prince, p. 26. 

shame-faced. Those sensitive to public opinion, ‘** Anyone who has 
a sense of shame will not readily sin” (Talmud). - 

Garden of Eden. The Heb. term for the abode of the righteous in 
the World to come. 

may tt be thy will, This prayer, added after the Amidah (p. 156), at 
one time closed Chapter v, and therefore the whole of Aboth. The re- 
maining mishnas are later supplements. 

24. The Ages of man—a favourite theme of all moralists. Leopold 
Low, one of the great Jewish scholars of the nineteenth century, wrote 
a notable book on *‘ The Ages of Man in Jewish Literature’’, In this 
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post-Talmudie saying, man’s life is divided into three periods—prepara- 
tion, till twenty ; activity, from twenty to sixty ; and decline, from 
sixty and beyond. 

fulfilment of the commandments. See the introduction to the Bar 
Mitzvah Prayer. | 

for seeking a livelihood. lit. “for pursuing’. The ‘‘school-leaving” 
age in this scheme of instruction is twenty. After five years of 
Talmud study, he is free to devote himself to earning a livelihood. 
During the first years of marriage, the student-husband usually lived 
with, and was maintained by, his wife’s parents. 

thirty. The prime of physical vigour. 

fifty. Based on the statement with regard to the Levites. On 
reaching the age of fifty, they were considered as no longer fit for heavy 
work, but continued to act as guides and counsellors to the younger 
Levites (Numbers 8. 25f). 

seventy. It was said of David, ‘‘ he died in a good old age ”’ (I Chron- 
icles 29. 28), and he was seventy at his death. 

strength. He must have possessed great natural strength and vigour 
to have reached that age. Commentators refer to Psalm 90.10. KE. N. 
Adler suggested that probably it is a euphemism (7173 °30 y12"9), and the 
meaning is ‘‘inereasing weakness’’. Such seems to have been the 
opinion of Abraham Ibn Ezra, when in his poem on this theme he des- 
cribes the man of eighty as a burden to himself and others. 

he bends beneath the weight of years. lit. “‘ to sink down” . 

hundred. The limit for a person to retain his faculties, and so 
to be said at all as living. 
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Mishna, at thirteen for the fulfilment of the commandments, 
at fifteen for the study of the Talmud, at eighteen for | 
marriage, at twenty for seeking a livelihood, at thirty for. 
entering into one’s full strength, at forty for understanding, | 
at fifty for counsel, at sixty a man attains old age, at seventy | 
the hoary head, at eighty the gift of special strength, at 
ninety he bends beneath the weight of years, at a hundred 
he is as if he were already dead and had passed away from 
the world. | 

25. Ben Bag Bag said, Turn it (the Torah) and turn it. 
over again, for everything is in it, and contemplate it, and. 
Wax grey and old over it, and stir not from it, for thou canst 
have no better rule than this. 

26. Ben Hai Hai said, According to the labour is the 
reward. 

“ Rabbi Chananya,”’ etc., p. 627. 


25. Ben Bag Bag. Wis full name was Yochanan ben Bag Bag. The 
latter name is said to indicate that he was a descendant of proselytes 
(a2 az is an abbreviation of Ben Ger and Bath Ger, ‘‘ son of a proselyte 
and ‘‘ daughter of a proselyte”’’). An ingenious suggestion is that his 
name, and Ben Hai Hai, mentioned in the next mishna, belonged to the 
same man; and that he was the would-be proselyte who asked Hillel to 
teach him the whole Torah. 

turn it. Study the Torah over and over again, study it from all sides. 

everything is in it. It is a complete guide to life. ‘* In it, without 
doubt, are history and tale; proverb and enigma; correction and 
wisdom ; knowledge and diserction ; poetry and word-play ; convic- 
tion and counsel: dirge, entreaty, prayer, praise, and every kind 
of supplication ; and all this in a Divine way supcrior to all the prolix 
benedictions in human books; to say nothing of containing in_ its 
depths the Names of the Holy One, blessed is He, and secrets of being 
without end”? (Lev Aboth). 

wax grey and old over it. Do not think, on arriving at old age, that 
its guidance is no longer required. 

stir not from it. Do not deviate from the path of life which it lays 
down; or, do not leave if for extraneous studies. 

rule. The Heb. may also denote “standard, or principle, of conduct ”. 

26. according to the labour is the reward. A popular proverb which 
is here applied to the Torah. What aman derives from it, is proportionate 
to the devotion he pays it. This and the preceding mishna are in 
Aramaic. 
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CHAPTER VI. 
ON THE ACQUISITION OF TORAH. 


This chapter does not form part of the Sayings of the Fathers, or of the 
canonical Mishna. When custom assigned a chapter of Aboth for the 
Sabbaths between Passover and Pentecost, a reading was required for 
the sixth Sabbath. This chapter was selected for the purpose, because 
its contents harmonized so well with the spirit of Aboth. It opens with 
a saying of R. Meir, and therefore came to be known as the ‘‘ Boraitha 
of Rabbi Meir’. Boraitha is the name for the teachings next in authority 
to those that form part of the Mishna. 

_ the sages taught. In the Talmud this formula is in Aramaic, and 
introduces a quotation from a source which has not been included in 
the Mishna. 

blessed be he. ** He’? most probably means God ; but some refer it 
to any student who chooses this chapter for study, or to the compiler 
who had ‘chosen’ the ancient teachers and their words for his great 
Eulogy en the Torah. ; 

their Mishna. i.e. their teaching. 

1. Rabbi Meir. Also known as Nehorai, is the most famous disciple 
of Rabbi Akiba. Through his dialectical skill he attained eminence in 
juristic discussion, and high place in the Sanhedrin. He was also 
great as an exegete, and renowned as a fabulist. Among his teachings 
are, ““ Scripture tells us (Deuteronomy 14. 1), You are children of the 
Lord your God—whether we act as children should towards their Father, 
or Whether we do not, He ever remains our Father Who isin Heaven ”’. 
Equally wonderful is his religious universalism. ‘‘ Whence do we know 
that even a heathen, if he obeys the Law of God, thereby attains the 
same spiritual communion with God as the High Priest ? Scripture 
says (Leviticus 18. 5) ‘Mine ordinances which if a man do, he 
shall live by them ’—it does not say, If priest, Levite, or Israelite do 
God’s ordinances, he shall attain life; but it says, if a man do them!” 


ON THE 
ACQUISITION 
OF TORAH 
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CHAPTER VI 


‘“‘ All Israel,”’ etc., p. 613. 
The sages taught the following in the style of the Mishna, 
—Blessed be he that made choice of them and their Mishna. 
rt. R. Meir said, Whosoever labours in the Torah for its 
own sake, merits many things; and not only so, but the 
whole world is indebted to him : he is called friend, beloved, 
a lover of the All-present, a lover of mankind: it clothes 
him in meekness and reverence ; it fits him to become just, 


Like his teacher Akiba, he preached the widest optimism. ‘“ And God 
saw everything that He had made, and, behold it was very good” 
(Genesis 1. 31). On this R. Meir’s comment was, that even suffering, 
evil, nay, death itself, have a rightful and beneficent place in the Divine 
scheme. The following are examples of his maxims and parables.*‘ Love 
thy friend who admonishes thee, and hate the one who flatters thee’. 
‘**Man comes into the world with closed hands—ready to grasp at the world 
and its possessions. He departs with hands limp and open—he takes 
nothing with him”. Rabbi Meir was the husband of the wise Beruria ; 
see p. 588. He was a scribe by trade, and his life was full of trouble 
and misfortune. He died in his native city in Asia Minor. ‘* Bury me 
by the sea shore’, was his last wish, *‘ that the waves which wash the 
Land of my Fathers, may wash also my bones’’; see Iv, 12 and 27, 
and concluding note to vi, p. 721. 

whosoever labours in the Torah. Study of the ‘Torah is a supreme 
religious duty ; see p. 15. And like every other religious duty, it must 
be pursucd *‘ for its own sake ”’. 

for its own sake. From disinterested love, lishmoh, not for the sake 
of any profit or honour to be derived from it. The one true motive is 
the love of God. The doctrine of disinterested love of God and His 
Torah holds an important place in Rabbinical ethics, and has been 
called ‘‘ the great creation of the Rabbis ’’. However, knowing human 
nature, they did not discourage doing right even from an imperfect 
motive, because it oftens ends in doing right for its own sake. 

is indebted to him. Or, ** he is deserving of the whole world ”’. 

All-present. See on u, 14. 

lover of mankind. The phrase used by Hillel (1, 12). He is no 
cloistered student who flees from his fellow-men, nor is he a cynic. 

meekness. Vie walks humbly with God; not ostentatiously, but 
with noiseless acts of love. The insistence on humility distinguishes 
Jewish, from Greek or pagan, ethics. A great Jewish philosopher 
declares, ** Everything heroic in man is insignificant and perishable, and 
all his wisdom and virtue unable to stand the crucial test, unless they 
are the fruits of humility. In this regard there is no exception, neither 
for any man, any people, nor any age’? (Hermann Cohen). 

reverence. Of God. 
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virtue. lit. ‘* merit *’, 7.e. conduct which earns him God’s approval. 

counsel is mine. The speaker is Wisdom, identified with Torah. 

sovereignty and dominion. The general meaning is that knowledge 
of Torah endows one with a commanding personality. But the author 
has more particularly in mind, ‘‘ By me (Torah) princes rule and nobles, 
even all the judges of the earth” (Proverbs 8. 16). 

discerning judgment. This is based upon the last words of the verse. 

secrets of the Torah are revealed. By God; ef. ‘“‘ The counsel (lit. 
secret) of the Lord is with them that fear Him ” (Psalm 25. 14). 

a never-failing fountain. Cf. 11, 11, where R. Elazar ben Arach is 
described as a ‘‘ spring flowing with ever-sustained vigour ”’. 

modest. The same word as in *‘ walk humbly with thy God ” (Micah 
6. 8). | 


This mishna—which describes the perfect man as conceived by the 
Rabbis—enumerates the blessings that attend the study of the Torah, 
and the virtues which such study fosters in him who consecrates his days 
to it. To some people, the perfection of mind and soul presented in 
this mishna appears incomplete. Precious as the religious and ethical 
excellencies here given may be, they do not include physical qualities 
that made such a strong appeal to the ancient Greeks, as well as to 
many moderns. However, competent judges, both Jewish and non- 
Jewish, agree that the type of character described is both beautiful and 
saintly—a type of character produced by Rabbinism, and only by 


Rabbinism. 





Proverbs 8 14 


Proverbs 9. 22 


Exodus 32. 16 
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pious, upright and faithful ; it keeps him far from sin, and 
brings him near to virtue: through him the world enjoys 
counsel and sound knowledge, understanding and strength ; 
as it is said, Counsel is mine, and sound knowledge; I 
am understanding; I have strength: and it gives him 
sovereignty and dominion and discerning judgment: to 
him the secrets of the Torah are revealed ; he is made like 
a never-failing fountain, and like a river that flows on with 
ever-sustained vigour; he becomes modest, patient, and 
forgiving of insults ; and it magnifies and exalts him above 
all things. 

2. R. Joshua, the son of Levi, said, Every day a 
Bath-kol goes forth from Mount Sinai, proclaiming these 
words, Woe to mankind for contempt of the Torah, for 
whoever does not labour in the Torah is said to be under 
the divine censure; as it is said, As a ring of gold ina 
swine’s snout, so is a fair woman who turneth aside from 
discretion: and it says, And the tables were the work of 


2. The Supreme Revelation of God is set at naught by neglect and 
ignorance. Such ignorance is a form of moral bondage. 

Joshua, the son of Levi. A foremost exponent of the Haggadic element 
in Jewish lore, lived in the middle of the third century c.£. 

Bath-kol. A heavenly voice. lit. “‘ daughter of the voice’. This 
was held by many to be a form of Divine announcement to man in the 
later days when Prophecy had ceased. 

Mount Sinat. Heb. ‘*‘ Mount Horeb’’, the scene of the Revelation 
of the Torah. | 

mankind. Heb. beriyyoth, which denotes the whole human race. 
The Gentile world too suffers when the ethical teachings of the Torah 
are flouted. 

contempt of the Torah. Manifested by the neglect of its study and 
practice. 

under the divine censure. lit. “is called rebuked (nazuf)”’. 

as it is said. The proof-text is used to produce a notarikon (from 
Latin notarius, “‘ a shorthand writer ’’) ; i.e. letters are selected to form 
the required word. Thus, zaken (old) is explained to mean zeh shekonoh 
chochmah, i.e. only he can be called old and entitled to all the respect 
due to the aged, who has acquired wisdom—irrespective of his years. 
These word-plays can be fully appreciated only by those familiar with 
the Hebrew original and with Rabbinic methods of exegesis. 
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read not. A formula of Rabbinic exegesis. It does not imply a doubt 
as to the correctness of-the Text. In this instance, only a change ina 
vowel is suggested to produce a fine homiletic thought. 

no man is free. He alone is truly free who knows and obeys the laws 
of God. This is echoed in Milton’s lines : 
‘** Licence they mean when they ery Liberty ; 
For who loves that, must first be wise and good.” 

Mattanah . . . Nachaliel . . . Bamoth. As words these place-names 
mean ‘‘ gift, heritage of God, heights ’’. The verse is thus interpreted : 
“From the gift of the Torah, man gains a Divine heritage, and that 
leads him to the heights of lofty ideals ”’: 

3. a single chapter. Of the Bible or Mishna. This does not mean the 
chapters into which the Text is now divided in printed Bibles. Those 
chapters are not older than the thirteenth century. The original 
division was more according to theme and subject matter. 

rule. A statutory decision in Jewish Law. 

verse. A section of Seripture shorter than a chapter. ‘These go back 


to antiquity. 


Nuonbers 21. 19 


Psalm 55. 14 
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God, and the writing was the writing of God, graven upon 
the tables. Read not charuth (graven) but cheruth (free- 
dom), for no man is free but he who labours in the Torah. 
But whosoever labours in the Torah, behold he shall be 
exalted, as it is said, And from Mattanah to Nachaliel, and 
from Nachaliel to Bamoth. 

3. He who learns from his fellow a single chapter, a 
single rule, a single verse, a single expression, or even a 
single letter, ought to pay him honour; for so we find with 
David, King of Israel, who learnt only two things from 
Ahitophel, and yet regarded him as his master, his guide 
and his familiar friend, as it is said, But it was thou, a man, 
mine equal, my guide, and my familiar friend. Now, is it 
not an argument from minor to major ? If David, the King 
of Israel, who learned only two things from Ahitophel, 
regarded him as his master, guide and familiar friend, how 
much more ought one who learns from his fellow a chapter, 
rule, verse, expression, or even a single letter, to pay him 
honour ? And honour is nothing but Torah; as it is said, 


expression. A Biblical or Mishna saying. 

letter. In the case of a word concerning which there is a doubt in 
regard to spelling. 

only two things. The word only is puzzling, sois the peculiar argument. 
Commentators differ as to the two things which David learnt from 
Ahitophel, and their explanations are forced. Joseph Jaabez (fifteenth 
century), Midrash Shemuel (sixteenth century) and Chaim Walosin 
(nineteenth century) remarked on the logical incoherence of the 
reasoning. However, by a simple emendation, shne debarim, ** two 
things’, become one word, shenidbarim, which yields the meaning, 
‘“who only conversed together’’. According to the amended text, the 
reasoning is plain. If David the King showed honour to one of his 
subjects from whom he learnt nothing, but merely conversed with him, 
how much more is it the duty of an ordinary person to show honour 
to an equal from whom he has learnt aught of Torah. Strack, 
Oesterley, and Herford endorse the emendation, and declare that in 
this way all difficulties disappear ; see Hertz, Sermons II], p. 261-265. 

and my familiar friend. The next verse continues ; ‘* we took sweet 
counsel together ’’ (Psalm 55. 15). 


argument from minor to major. The first of the thirteen exegetical 
rules of Rabbi Ishmael, p. 42. 


)-AVAN p75 710 
TBH STTIIN NPS Dio PS? * aie OA pvavan Smo» 
TJD (9) saaRyAmOs omoim op onn2 aiv mpd 
MAwM roabea own bakin rosa np min ow m7 
ON ORY TINS TAD TNA IVE MT) Wa PINT Dy 
My) TT OPiva |? Ws FWP aio) We 2 TY MAS 
TAMAS AEY? MPa was (n) tsar HPiyy FP 
‘Dow nambw> moana mipy smb anh tia 
NT TR) TD YIE Dita IN) Det we Vira yTww 
Min mia 0) fa PYE T2w ay? Oe yn IN2 yz 
DwowA map maven * maben-yaa mappa an 
DPSS MIP? TWAT) VEIN) OMbys maT) Nye 


AD Wa yo nyvawa woyma * yw APs) ODT Mpawa 


4. this is the way. Such is what may have to be endured by those 
who devote themselves to its study. This is asceticism, and the 
ascetic note is rare in Jewish literature. Judaism preached self-control, 
and not refusal to make moderate use of the good things in life; see 
mishna 8. 

morsel of bread with salt. Mentioned in the Talmud as the meal of the 
poor. 

of hardship. Or, *‘ of privation ”’. 

the while thou toilest in the Torah. Devoting most of his energies to 
study, he earns only enough for his barest necessities. A man with 
means, on the other hand, was not expected to impoverish himself and 
live an ascetic life, while pursuing study. 

happy shalt thou be. As in tv, 1. 

5. On unworldly ambition. 

seck not greatness for thyself. Cf. 1, 10. 

let thy deeds exceed thy learning. Cf.1, 1753 1, 12. 

table of kings. Laden though it be with costly foods. 

thy table is greater than theirs. Because it is hallowed by the con- 
versation on sacred themes ; see Il, 4. 

thy crown. Of the Torah (tv, 17). By his unworldly devotion to 
the Torah, the pious increases reverence for it among men, and thus 
spreads true religion and morality. Such a one is free from all lust for 
personal glory and reputation (Beer). 


Proverbs 3. 35 
Proverbs 28. 10 


Proverbs 4. 2 


Psalm 1 
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The wise shall inherit honour ; and the perfect shall inherit. 
good. And good is nothing but Torah; as it is said, For 1 
give you good doctrine, forsake ye not my Torah. 

4. This is the way that is becoming for the study of the 
Torah : a morsel of bread with salt thou must eat, and water. 
by measure thou must drink; thou must sleep upon the 
ground, and live a life of trouble the while thou toilest in. 
the Torah. If thou doest thus, Happy shalt thou be, and it 
shall be well with thee; happy shalt thou be—in this world, 
and it shall be well with thee—in the world to come. 

5. Seek not greatness for thyself, and court not honour ; 
let thy deeds exceed thy learning ; and crave not after the 
table of kings ; for thy table is greater than theirs, and thy 
crown is greater than theirs, and thy Employer is faithful 
to pay thee the reward of thy work. 

6. The Torah is greater than the priesthood and than 
royalty, seeing that royalty demands thirty qualifications, 
the priesthood twenty-four, while the Torah is acquired by 
forty-eight. And these are they: 'By audible study; by 
distinct pronunciation ; by understanding and discernment 
of the heart ; ‘by awe, reverence, meekness, cheerfulness ; 


6. The Student of Religion. 
demands thirty qualifications. Fnumerated in tractate Sanhedrin, 
while those of the priesthood are deduced from Numbers LSet. 
1qudible study. lit. ‘‘ study with hearing of the ear’’. Silent medi 
tation would not leave the same imprint on the memory. 
distinct pronunciation. Rehearsing the lessons aloud; the characteris 
tic method of Torah-study among Jews. 
understanding. See on 11, 21; and on the wider meaning of “heart,” 
i, 18. 
discernment of the heart. Indicates a mind capable of grasping ideas 
and drawing fine distinctions. 
Sawe. In the disciple’s attitude towards his master. 
reverence. Of God, on the principle that ‘*‘ fear (reverence) ‘of the 
Lord is the beginning of wisdom ”’?; Psalm 111. 10. 
meekness. See on Vi, 1. 


_ cheerfulness. In the performance of the commandments—simehal 
shel mitzvah. 
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ministering to the sages. Heb. shimmush; close personal contact 
with an officiating Rabbi in order to learn religious practice. 

1°qtiaching oneself to colleagues. Studying with other disciples, and 
not alone; ef. 1, 6. 

sedateness. Calm and deliberate approach to study. 

Scripture... Mishna. The essential foundation upon which 
Jewish religious knowledge is based. Ignorance of either disqualifies a 
teacher. 

moderation in business. Cf. 11, 6; Iv, 12. 

15intercourse with the world. Heb. derech eretz (11, 2). 

pleasure. Cf. vi, 4. 

sleep. See 111, 14. 

laughter. Cf. 111, 17. 

20natience. An indispensable requirement in all intellectual work. 

good heart. Cf. 11, 18. 

faith in the wise. Confidence in the soundness of their instruction. 

resignation under affliction. His sufferings do not weaken his faith in 
God and his devotion to the Torah. He realizes that the heart is purified, 
and the character uplifted, by sorrow ; and that, far from being a sign of 
God’s displeasure, affliction may bea proof of God’s love (A2n8 SY {2 Nd). 
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by ministering to the sages, “by attaching oneself to col- 
leagues, by discussion with pupils; by sedateness; by 
knowledge of the Scripture and of the Mishna ; by modera- 
tion in business, '5in intercourse with the world, in pleasure, 
in sleep, in conversation, in laughter; “by patience ; 
by a good heart ; by faith in the wise ; by resignation under 
affliction; by recognising one’s place, *rejoicing in one’s” 
portion, putting a fence to one’s words, claiming no merit 
for oneself; by being beloved, loving the All-present, 
“loving mankind, loving just courses, rectitude and reproof; 
by keeping oneself far from honour ; not boasting of one’s” 
learning, *nor delighting in giving decisions ; by bearing the 
yoke with one’s fellow, judging him favourably, and leading 
him to truth and peace; by **being composed in one’s study ; 





Therefore must affliction be received in resignation; and the true Israelite 
blesses the Name of God for weal and for woe ; see p. 87. 
recognizing one’s place. Inducing in him a spirit of humility. Cf. 
TUS CL s4tV7r d., 
2 5rejoicing in one’s portion. We is happy in his vocation, despite the 
privations of a student’s life. 
putting a fence to one’s words. Cf. ** Ye sages, be heedful of your 
words ”’ (1, 11). 
claiming no merit for oneself. Cf. 1, 9. | 
being beloved. Vis character arouses affection in his fellow men; 
see lll, 13. 
loving the All-present. Only by loving the Giver of the Torah can he 
love the Torah itself. 
3°loving mankind. For this and the preceding two phrases, see VI, 1. 
rectitude. Uprightness. 
and reproof. Derived from Proverbs 9. 8, ‘“ Reprove a wise man, 
and he will love thee ”’. 
far from honour. We shuns worldly fame. 
not boasting of one’s learning. One of the tests of humility. ‘‘ Let 
another man praise thee, and not thine own mouth ” (Proverbs 27. 2). 
S5nor delighting in giving decisions. Cf. Iv, 9. 
yoke with one’s fellow. Ve can work with others, and helps his fellow 
in the acquisition of Torah and the performance of its duties. 
judging him favourably. lit. ‘‘ in the scale of merit’; see 1, 6. 
leading him to truth and peace. By helping his colleague to arrive at 
a just decision, not only is truth vindicated but peace is promoted. | 
*°composed in one’s teaching. He is calm and deliberate when imparting 
instruction. 
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asking and answering. To be understood as in v, 10, “‘ he questions 
according to the subject matter, and answers to the point ”’. 

adding thereto. 'The same word as in ‘‘ he who does not increase his 
knowledge, decreases it ’’ (1, 13). 

*°teaching . . . practising. See tv, 6. 

making one’s master wiser. On the principle expressed in the saying 
of Rabbi Judah the Prince, ‘* Much have I learned from my teachers, 
more from my colleagues, and most of all from my pupils ”’. 

fiving attention upon his discourse. Since instruction was oral, it 
was of the utmost importance that the pupil should have an exact 
report of it in his memory, otherwise he would transmit it to others in 
an inaccurate version. 

in the name of. Unless he did so, he would be credited with a 
statement which he had not originated, and it would be “ stealing the 
good opinion of men ”. Verify your citations, and acknowledge your 
indebtedness to your sources—is the counsel to modern students. 

in the name of Mordecai. The fact that Mordeeai’s name had been 
Mentioned in Esther’s report of the plot to assassinate the king, had a 


Esther 2, 22 


Proverbs 4. 22 
Proverbs 3.8 
Proverbs 3.18 


Proverbs 1.9 


Proverbs 4.9 
Proverbs 9. 11 


Proverbs 3. 16 


Proverbs 3. 2 
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by asking and answering, hearing and adding thereto; by 
learning with the object of teaching, and ‘sby learning with 
the object of practising ; by making one’s master wiser, 

fixing attention upon his discourse, and reporting a thing 
in the name of him who said it. So thou hast learnt, Whoso- 

ever reports a thing in the name of him that said it brings 

deliverance into the world; as it is said, And Esther told the 

king in the name of Mordecai. | 

7. Great is the Torah which gives life to those that 

practise it in this world and in the world to come, as it is 

said, For they are life unto those that find them, and health 

to all their flesh ; and it says, It shall be health to thy navel, 

and marrow to thy bones ; and it says, It is a tree of life to 

them that grasp it, and of them that uphold it every one is 
rendered happy ; and it says, For they shall be a chaplet of 
grace unto thy head, and chains about thy neck; and it 
says, It shall give to thine head a chaplet of grace; a crown 
of glory it shall deliver to thee ; and it says, For by me thy 
days shall be multiplied, and the years of thy life shall be 
increased ; and it says, Length of days is in its right hand ; 
in its left hand are riches and honour; and it says, For 
length of days, and years of life, and peace shall they add 
to thee. 


determining influence upon subsequent events; Esther 6. 2f. It led to 
the fall of Haman, and the salvation of the Jews in Persia. 


This mishna, a continuation of the panegyric in praise of ‘Torah in 
the opening mishna of this chapter, gives in essence the noblest ethical 
ideals of Aboth. Alongside the formal qualifications of the student— 
which shows how serious and sacred a thing was religious study to the 
Rabbis of old—‘* magnanimous” virtues are proclaimed as essential 
qualities, and these are such as are to be desired by all men, whatever 
their creed. Among these qualities are, love of God and man, cheerful- 
ness, love of mercy, truthfulness, humility, peacefulness ; in a word, 
‘a good heart” (11, 9). 

7. A continuation of the theme in the preceding mishna. ’ 

they are life. Referring to the words of wisdom, 7.e. Torah. Similarly 
in the other quotations from Proverbs, Wisdom and Torah are identified. 
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8. Simeon, the son of Judah. A disciple of R. Simeon ben Yochai 
(tu, 4; Iv, 17). This mishna presents the life of the righteous under an 
aspect quite different from that in mishna 4. 

beauty . . . children, Eight adornments are enumerated, whereas 
the number is given as seven at the end of the paragraph. Elijah, the 
Gaon of Wilna, omits ‘* wisdom ”’, because it is not referred to in the 
Biblical quotations. The Palestinian Talmud omits “ old age’’. 

Simeon, the son of Menasya. Contemporary of R. Simeon ben Judah. 

9. The incomparable worth of the Torah. 

José, the son of Kisma. Colleague of R. Chananya ben Teradyon 


(111, 3). Ie did not join in the revolt under Bar Cochba, and remained 
undisturbed by the Roman authorities in the terrible persecutions that 


Proverbs 16. 31 


Proverbs 20. 29 


Proverbs 14. 24 
Proverbs 17.6 


Isaiah 24. 23 
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8. R. Simeon, the son of Judah, in the name of KR. 
Simeon, the son of Yochai, said, Beauty, strength, riches, 
honour, wisdom, (old age,) a hoary head, and children, 
are comely to the righteous and comely to the world ; as it 
is said, The hoary head is a crown of glory, if it be found in 
the way of righteousness ; and it says, The glory of young 
men is their strength, and the adornment of old men is the 
hoary head; and it says, A crown unto the wise is their 
riches ; and it says, Children’s children are the crown of 
old men, and the adornment of children are their fathers ; 
and it 1s said, Then the moon shall be confounded and the 
sun ashamed ; for the Lord of hosts shall reign in Mount 
Zion and in Jerusalem, and before his elders shall be glory. 

Rk. Simeon, the son of Menasya, said, These seven quali- 
fications which the sages enumerated as becoming to the 
righteous, were all realised in Rabbi Judah the Prince, and 
in his sons. 

g. R. José, the son of Kisma, said, I was once walking 
by the way, when a man met me and greeted me, and I 
returned his greeting. He said to me, Rabbi, from what 
place art thou ? I said to him, I come from a great city of 
sages and scribes. He said to me, If thou art willing to dwell 
with us in our place, I will give thee a thousand thousand 
golden dinars and precious stones and pearls. I said to him, 
Wert thou to give me all the silver and gold and precious 
stones and pearls in the world, I would not dwell anywhere 
but in a home of the Torah; and thus it is written in the 


followed. His saying is the only personal experience related in the 
first person in the six chapters (1, 17 is only an apparent exception). 

greeted me. lit. ““ gave me peace’. The Jewish greeting is sholom 
aleychem, *“‘ Peace be unto thee”; and the reply is aleychem sholom, 
‘unto thee be peace ”’. 

great city. Probably Yavneh. 

willing to dwell with us. The man was anxious to secure the Rabbi 
as a teacher to his community. The phrase, ‘fa thousand thousand 
golden dinars ”’ is equivalent to, ‘“* Ask whatever you wish”. 

home of the Torah. As in iy, 18. José was evidently not the born 
teacher or missionary ; he was purely the student and scholar typ?: 
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the silver is mine. The meaning is: All the treasures of the world 
are at God’s disposal. If He wills me to share in them, He will bestow 
them upon me while I reside in the home of the Torah. 

10. An anonymous number-saying, like those in Chapter v. LG 
is included here because the Torah is one of the special Possessions 
mentioned herein. 

made especially his own. While He created the universe in its entirety, 
the claim is made in Rabbinic literature that there are certain things 
which ‘* He made especially His own”. In one version, the number is 
three: Torah, Israel and the Sanctuary; here, ‘Abraham’? and 
“heaven and earth” are added. Nowhere else is the total increased to 
five. 

Abraham. The Gaon of Wilna deleted the word, since the corres- 
ponding proof-text (see below) is not suitable. 


Psalm 119. 72 


Proverbs 4. 22 


Haggai 2.8 


Proverbs 8, 22 


Tsaiah 66, 1 


Psalm 104. 24 


Genesis 14. 19 


_— 


Exodus 15. 16 
Psalm 16. 3 
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Book of Psalms by the hands of David, King of Israel, The 
law of thy mouth is better unto me than thousands of gold 
and silver ; and not only so, but in the hour of man’s depar- 
ture neither silver nor gold nor precious stones nor pearls 
accompany him, but only Torah and good works, as it is 
said, When thou walkest it shall lead thee ; when thou lest 
down it shall watch over thee ; and when thou awakest it 
shall talk with thee :—when thou walkest it shall lead thee— 
in this world: when thou hest down it shall watch over 
thee—in the grave; and when thou awakest it shall talk 
with thee—in the world to come. And it says, The silver is 
mine, and the gold is mine, saith the Lord of hosts. 

10. Five possessions the Holy One, blessed be he, made 
especially his own in his world, and these are they, The 
Torah, heaven and earth, Abraham, Israel, and the 
Holy Temple. Whence know we this of the Torah? 
Because it is written, The Lord possessed me as the begin- 
ning of his way, before his works, from of old. Whence of 
heaven and earth? Because it is written, Thus saith the 
Lord, The heaven is my throne, and the earth is my foot- 
stool: what manner of house will ye build unto me ? and 
what manner of place for my rest? and it says, How 
manifold are thy works, O Lord! In wisdom hast thou 
made them all: the earth is full of thy possessions. Whence 
of Abraham ? Because it is written, And he blessed him, 
and said, Blessed be Abram of the Most High God, Master 
of heaven and earth. Whence of Israel? Because it is 
written, Till thy people pass over, O Lord, till the people 
pass over which thou hast acquired ; and it says, As for 


possessed me. Wisdom, i.e. Torah. : 

how manifold are thy works. A second text is added, because it 
includes the keyword “ possession ’’, which is absent in the first. 

and he blessed him. According to the Gaon of Wilna, this provides 
a third proof-text for ‘‘ heaven and earth” as a ‘‘ possession ”’. 
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wer, p. 550. 


OI} wrap, p. S554. 


the saints. lit. “‘ holy ones ”’, denoting Israel as the people hallowed 
by the Torah, and sanctified by its commandments. 

11. whatsoever the Holy One, blessed be he, created. This final para- 
graph supplements the preceding. Not only the things there specified 
were created by God for His purpose. The whole universe is a witness 
to God’s greatness and glory, and the Selection of Israel was for the 
accomplishment of a design which embraced the entire human race ; 
viz., the acknowledgment of the Divine Sovereignty by all His creatures. 
In the Prayer Book, this sublime aspiration is uttered at the conclusion 
of each Service, when the verse, ‘* The Lord shall reign for ever and 
ever’, is followed by the Prophet’s declaration : ‘*‘ The Lord shall be 
King over all the earth; in that day shall the Lord be One, and His 
name One ”’; (see p. 210). 


Exodus 15. 17 


Psalm 71, 54 


Tsatah 43.7 


Exodus 15. 18 
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the saints that are in the earth, they are the noble ones i 
whom is all my delight. Whence of the Holy Temple 
Because it is written, The place, O Lord, which thou has; 
made for thee to dwell in, the sanctuary, O Lord, whicl! 
thy hands have prepared; and it says, And he brough 
them to the border of his sanctuary, to this mountair 
which his might had acquired. 

11. Whatsoever the Holy One, blessed be he, create 
in his world he created but for his glory, as it is said 
Everything that is called by my Name, it is for my glory 
have created it, I have formed it, yea, I have made it ; an 
it says, The Lord shall reign for ever and ever. | 

“Rabbi Chananya,”’ etc., p. 627. 


Oleynu, p. 551. 
Mourner’s Kaddish, p. 555. 


O.ryNu. The reading of one of the chapters of Aboth in th: 
synagogue precedes Oleynu and Mourner’s Kaddish in the Sabbath 
Afternoon Service. 

In many manuscripts of Aboth, as well as in early editions, there ar 
additional endings, either in this chapter or the preceding one. The 
most beautiful of these, and especially appropriate because chapter V 
opens with a saying of Rabbi Meir, is the following: ‘* When Rabbi 
Meir concluded the reading of the Book of Job, he said, ‘It is th 
destiny of man to die, and of cattle to be slaughtered; and all ar 
doomed to death. Happy is he who was reared in Torah, and whe 
toils in Torah ; who by his life causes joy of spirit to his Maker ; whe 
advances in good repute, and departs this world with a good name | 
(Talmud), 
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FROM THE JEWISH MORALISTS—SECOND SELECTION. 


{Extracts from Jewish ethical literature have formed a favourite 
reading of the devout on Sabbaths and Festivals even more than on 
week-days ; see pp. 260-263. The following are additional selections. 
They are from : 

*. A Father's Admonition, by Moses Maimonides (died 1204) ; 

VI. Sefer Chassidim; by R. Judah the Pious (died 1217) ; 

~VIT. Rokéach, by R. Elazar of Worms (died 1238) ; 
VIIL. Semag, by R. Moses of Coucy (13th century) ; and 
IX. Orchoth Tzaddikim (** The Way of the Righteous ”’), a Book of 
Morals (15th century). 


V 


Tear the Lord the God of thy Fathers and serve Him in love, for fear 
only restrains a man from sin, while love stimulates him to good. 
Accustoim thyself to habitual goodness, for a man’s character is what 
habit makes it. 

If thou find in the Torah or the Prophets or the Sages a hard saying 
which thou canst not understand, stand fast by thy faith and attribute 
the fault to thine own want of intelligence. Place it in a corner of your 
heart for future consideration, but despise not thy Religion because thou 
art unable to understand one difficult matter. 

Love truth and uprightness—the ornaments of the soul—and cleave 
unto them ; prosperity so obtained is built on a sure rock. Ieep firmly 
to thy word: let not a legal contract or witnesses be more binding than 
thine verbal promise, whether in public or in private. Disdain reserva- 
tions and subterfuges, evasions and sharp practices. Woe to him who 
builds his house upon them. Abhor inactivity and indolence, the causes 
of bodily destruction of penury, of self-contempt—the ladders of Satan 
and his satellites. 

Defile not your souls by quarrelsomeness and petulance. I have seen 
the white become black, the low brought still lower, families driven into 
exile, princes deposed from their high estate, great cities laid in ruins, 
assemblies dispersed, the pious humiliated, the honourable held lightly 
and despised, all on account of quarrelsomeness. Glory in forbearance, 
for in that is true strength and victory. 


VI. . 

Mislead no one through thy actions designedly, be he Jew or non- 
Jew. Injustice must be done to none, whether he belong to our Religion 
or to another. 

If thou seest a strange man of another faith about to commit sin, 
prevent its coming to pass if it be in thy power, and herein let the 
prophet Jonah be thy model. 

No blessing rests on the money of people who clip coin, make a 
practice of usury, use false weights ancl measures, and are in general 
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not honest in business ; their children lose their homes at last, and have 
to beg for bread. 

Worthy of punishment is he, too, who heaps excessive burdens on 
the carrying beast, beats and tortures it; a sick or breeding beast should 
be tenderly dealt with. 

When thou findest thyself among people who jeer and gibe, leave 
them as quickly as thou canst ; for mockery leads to want of respect 
for one’s self and others, and that is the high road to an unchaste life. 

Parents must on no account whatever, strike a grown-up son, curse 
him, or so move him to wrath that he forget himself, and with whom 
he is dealing. 

On the Day of the Judgment, those who are of kindred virtue and 
merit will find themselves in lasting companionship with each other. 
The father then ceases to mourn and grieve over the son that had left 
him; for the ineffable delight felt in the radiance of God’s countenance, 
will send into oblivion all the anguish of earthly life. 


Rel b 


My son, wholly incompatible with a humble spirit is loud and 
passionate talk, falsehood, uttering of oaths, mockery, unrestrained 
desire, vengefulness. 

Cease to exalt thyself in thine own estimation, and let none of thy 
failings appear small or trifling in thine own eyes, but all of them 
weighty and great. 

Keep far from all unseemly things; close thine eyes, thy cars to 
them with stern decision ; for there be desires which cause the soul to 
be apostate from God. Therefore,in the days when thou art still young, 
think of the Heavenly Father who created thee, supported thee, 
clothed thee ; and requite Him not, ungrateful, by delivering up thy 
soul to impurity. 

Remain faithful to the Torah: deny thyself even many things that 
are permitted ; be, so far as thou canst, ever of cheerful and joyous 
temper; and forget not that it is to God, God Eternal, God the Only 
One, to whom thy soul returns in death. 


Vili. 


Those who lie freely to non-Jews and steal from them, are worse 
than ordinary criminals. They are blasphemers ; for it is due to their 
guilt, that some say, “‘ Jews have no binding law, no moral standards.”’ 

He who is but a novice in the fear of God will do well to say audibly 
each day, as he rises : 

“This day will I be a faithful servant of the Almighty ; be on my 
guard against wrath, falsehood, hatred, quarrelsomeness ;_ will look not 
too closely at women, and forgive those who wound me”. For whoso 
forgives is forgiven in turn. Hard-heartedness and a temper that will 
not make up quarrels, are a heavy burden of sin, unworthy of an Israelite, 


IX. 
The thread on which the different good qualities of human beings 


are strung as pearls, is the fear of God. When the fastenings of this 
fear are unloosed, the pearls roll in all directions, and are lost one by 
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one. Kven a single grave moral fault may be the ruin of all other 
advantages; as when, for example, one is always setting off his own 
excellence by bringing into prominence his neighbour’s failings. Never 
put in words anything which can call up a blush on thine own cheek 
or make another’s grow pale. 

Be not blind, but open-eyed, to the great wonders of Nature, familiar, 
everyday objects though they be to thee. But men are more wont 
to be astonished at the sun’s eclipse than at his unfailing rise. 

The aim of all thought, the highest of all merits, is love of God. 
In comparison with the raptures of that love, all other delights pale, 
even those we have in our children. The soul reaches the enchantments 
of this jov, is destined to enter into the apointed Place where life 
grows and shines with a fire that shall never be quenched. 


SERVICE FOR THE CONCLUSION OF THE SABBATH 


Long before Gaonic times, the service for the Conclusion of the 
Sabbath seems to have been preceded by the reading of Psalms. Just 
as the coming of Queen Sabbath was welcomed with sacred song, so she 


GOD'S 
BLESSINGS IN 
WAR AND 
PEACE 
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SERVICE FOR THE:’;CONCLUSION OF 
SABBATH 


Psalm cxliv. !A Psalm of David. 


Blessed be the Lord my rock, who teacheth my hands 
to war, and my fingers to fight: *my lovingkindness, and 
my fortress, my stronghold, and my deliverer ; my shield, 
and he in whom I take refuge: who subdueth peoples 
under me. %Lord, what is man, that thou regardest him ? 
or the son of man, that thou takest account of him ? 4Man 
is like to vanity: his days are as a shadow that passeth 
away. 5Bow thy heavens, O Lord, and come down: touch 
the mountains, and they shall smoke. ‘Flash forth light- 
ning, and scatter them; send out thine arrows, and 


was arbor panic on her outgoing with psalmody. In our Rite, Psalms 
144 and 67 are chanted. 

The Evening Service is read at a later hour than usual, in order 
‘“to add from the profane to the holy ”. Folk-lore supplied a touching 
reason for such delay: the wicked are released from Hell with the 
coming of the Sabbath. By delaying the official ending of the Sabbath, 
we prolong the freedom of the forlorn souls from the torments to which 
they are doomed! We may regret the superstition evidenced by such 
belief, but must admire the kindliness and deep humanity it evidences. 


PsaLMm 144. 


This Psalm, sung to a joyful traditional tune in a major key, 

“ typifies the joy in work, characteristic of Judaism. It invokes God’s 

protecting hand in the imminent week- day struggle that follows the 
Sabbath calm ” (Abrahams). 

1-2. God’s protection in War and Peace. 

2. subdueth peoples. lit. ‘* subdueth my people ”. According to the 
Massorah, this is one of the three places in Scripture where ammz (“my 
people ’’) is written, whilst a@mmim, “ peoples” is expected. Targum 
and most Jewish commentators translate it as a plural. 

3-4. Man’s transitoriness only renders God’s gracious care more 
wonderful ; cf. Psalm 8, p. 319. 

4. vanity. lit. “* a breath ” 

as a shadow that passeth away. “‘ Life is a passing shadow, says 
Seripture. Is it the shadow of a tower, of a tree ? A shadow that pre- 
vails for a while? No, it is the shadow of a bird in its flight-—-away 
flies the bird, and soon there is neither bird nor shadow ” (Midrash). 

5-8. Prayer that God appear in His majesty and deliver him from 
his enemies. 
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8. their right hand. ‘Their hand uplifted to swear an oath, is a 
perjured hand (Rashi). 

9-11. Repeated prayer and praise. Whatever comes to man in his 
warfare, is of God’s doing. 

9. a harp of ten strings. He would give God a full sound of praise, 
even as in the psalm welcoming the Sabbath, 92. 4. 

10. salvation. Victory. 

hurtful sword. lit. *‘ the evil sword ”’, the sword which is in service 
of evil men. . 

12-15. His prayerful hope; Israel, blessed of the Lord, recognizes 
that all victory and prosperity comes from God. 

12. our sons . . . as plants. Rooted in their own land, and care- 
fully trained from youth. 

corner-pillars. The poet compares tall and slender young woman- 
hood to palace-cornices adorned with carved work, richly coloured and 
gilded. 

14. our princes. Heb. 12°5\98. This is Rashi’s translation followed 
by many moderns, Jewish and non-Jewish; cf. Genesis 36. 15 and 
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confuse them. 7Stretch forth thine hands from above ; 
rescue me, and deliver me out of great waters, out of the 
hand of strangers; ‘whose mouth speaketh deceit, and 
their mght hand is a right hand of falsehood. 9I will sing 
a new song unto thee, O God: upon a harp of ten strings 
Will I sing praises unto thee. 'It is he that giveth salvation 
unto kings: who rescueth David his servant from the 
hurtful sword. ''Rescue me, and deliver me out of the 
hand of strangers, whose mouth speaketh deceit and their 
right hand is a right hand of falsehood :—'?That our sons 
shall be as plants grown tall in their youth, and our 
daughters as corner-pillars hewn after the fashion of a 
palace ; '%when our garners are full, affording all manner of 
store, and our sheep bring forth by thousands, yea, are 
multiplied by tens of thousands in our fields; ‘when our 
princes bear their burdens ; when there is no breach and no 
surrender, and no lamentation in our streets; ‘happy is 
the people, that is thus favoured: yea, happy is the people 
whose God is the Lord. . 


Exodus 15.15. The Rabbis refer it to the spiritual leaders of the genera- 
tion. 

bear their burden. Cf. Numbers 11, 11 where Moses speaks to God, 
** Thou layest the burden of all this people upon me ”’. 

no breach. In the city-walls: or, “* no breaking-in ’’—no raids by 
the enemy. 

no surrender. Or, “ going forth into captivity ’’. Under strong and 
loyal rulers, the nation will be safe. ‘Tradition gives a purely religious 
explanation of these two Heb. phrases ; namely, there will be no moral 
revolt (Mis°1p) among the young. 

no lamentation. Of the women and children at the departure olf 
fathers and husbands; or “no panic ’’, at surprise by the enemy. 

15. happy is the people. To whom God shows such token of Tis 
love. 

whose God is the Lord. The acme of Israel’s good fortune is the 
spiritual blessing of its existence as a holy nation, blessed in the know- 
ledge that the God of Justice, Mercy and Truth, is Israel’s God. 
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PsaLM 67. 
THANKSGIVING TO GOD. 


God’s hand is traced both in the nation’s history, and in the pro- 
cesses of nature; and He is praised as the God of the whole earth, as 
well as of Israel. 

2. gracious... bless. . . cause to shine. These phrases are taken 
a the Priestly Blessing. 

3. salvation among all nations. ‘The sight of Israel’s blessedness 
will gently bring the other nations to the true religion. ‘* If Israel has 
the light of God’ s face, the world cannot remain in darkness. Israel 

can show that he possesses this light by the manner in which he bears 
himself during the days of business and activity that are ensuing ” 


(Abrahams). 


THANKS- 
GIVING 


Psalm 90. 17 
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Psalm Ixvii. ‘For the Chief Musician ; on Neginoth. 
A Psalm. A Song. 


*May God be gracious unto us, and bless us; may he 
cause his face to shine upon us. (Selah.) *That thy way 
may be known upon the earth, thy salvation among all 
nations. ‘Let the peoples give thanks unto thee, O God ; 
let all the peoples give thanks unto thee. 5O let the nations 
rejoice and exult: for thou wilt judge the peoples with 
equity, and lead the nations upon the earth. (Selah.) 
‘Let the peoples give thanks unto thee, O God ; let all the 
peoples give thanks unto thee. 7The earth hath yielded 
her increase: God, even our God, shall bless us. 8%God 
shall bless us ; and all the ends of the earth shall fear him. 

For Evening Service see pp. 303-317. 
Amuidah, pp. 275-295. 
Kaddish, p. 423. 
Should a Festival occur on any work-day of the following week, the 
passages from “‘ And let the graciousness’ to “ and to glorify it’ 

p. 735 are not said. If the Fast of the Ninth of Av commences 

at the termination of the Sabbath, the first of these passages ts 

omitted. In a house of mourning begin, “‘ He that dwelleth,”’ 

etc. p. 731. 

And let the graciousness of the Lord our God be upon 
us: and- establish thou the work of our hands upon us ; 
yea, the work of our hands do thou establish. 


5. wilt judge. God will act as the final universal Judge, and rescue 
the peoples from the injustice that is rife in the world. 

lead. All nations are under the Providential guidance of God. 

7. yielded her increase. The Psalm was suggested by a prosperous 
harvest. With the Psalmist, prosperity lifts the eye from earth to 
heaven, and Israel’s blessing is to be a blessing for all men. 


The ordinary week-day Evening Service now follows. The only 
change occurs in Benediction IV of the Eighteen Benedictions. ‘This 
incorporates a farewell greeting to the departed Sabbath. It stresses the 
‘separation’? between holy and profane, light and darkness, Israel 
and heathen nations, the Sabbath and work-days ; and continues with 
a prayer that the coming week may be passed in peace, in freedom from 
sin, and in attachment to the fear of God ; see p. 278. 
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PsaLM 91, 

This Psalm was known as 513 9v bin, the Psalm of Blessing ; 
hence its selection as the inaugural Psalm for the new week. It is pre- 
eeded by verse 17 of Psalm 90, the traditional verse with which Moses 
blessed the workers when the Tabernacle had been completed. Some 
consider the reading of Psalm 91, to be a survival of the Scriptural 
Readings and Discourses at the conclusion of the Sabbath that were at 
one time the rule. Hence the repetition of the Kedusha-de-Sidra (“* But 


thou art holy,” see p. 203). 


ASSURANCE 
OF DIVINE 
PROTECTION 


See p. 71 


Psalm 22. 4 
Tsatah 6. 3 
A KEDUSHAH 


See p. 203 


Ezekiel 3. 12 
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Psalm xci. 

_'He that dwelleth in the shelter of the Most High abideth 
under the shadow of the Almighty. “I say of the Lord, 
He is my refuge and my fortress; my God, in whom I trust. 
3For he shall deliver thee from the snare of the fowler, 
and from the noisome pestilence. ‘He shall cover thee 
with his pinions, and under his wings shalt thou take 
refuge: his truth shall be a shield and armour. ‘5Thou 
shalt not be afraid of the terror by night, nor of the arrow 
that fleth by day ; sof the pestilence that stalketh in dark- 
ness, nor of the destruction that ravageth at noonday. 7A 
thousand may fall at thy side, and ten thousand at thy 
right hand, yet it shall not come nigh unto thee. *Only with 
thine eyes shalt thou look on, and see the retribution of 
the wicked.—For thou, O Lord, art my refuge.—Thou 
hast made the Most High thy dwelling place; “there shall 
no evil befall thee, neither shall any scourge come nigh thy 
tent. ''For he shall give his angels charge over thee, to 
keep thee in all thy ways. 'They shall bear thee upon their 
hands, lest thou strike thy foot against a stone. '*Thou 
shalt tread upon the hon and the adder; upon the young 
lion and the serpent shalt thou trample.—'Because he hath 
set his love upon me, therefore will I deliver him: I will 
set him on high, because he knoweth my Name. 'When he 
calleth upon me, I will answer him ; I will be with him in 
trouble: I will deliver him and honour him. '*With length 
of days will I satisfy him, and will let him see my salvation. 

Repeat the last verse. 

But thou art holy, O thou that dwellest amid the praises 
of Israel. And one cried unto another, and said, Holy, holy, 
holy is the Lord of hosts : the whole earth is full of his glory. 
*And they receive sanction the one from the other, and say, Holy 
in the highest heavens, the place of his divine abode ; holy upon 
earth, the work of his might ; holy for ever and to all eternity is 
the Lord of hosts; the whole earth is full of the radiance of his 
glory. Then a wind lifted me up, and I heard behind me 

*The Aramaic paraphrase of the preceding verse. 
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Exodus 15. 18 


PRAYER FOR 
FIDELITY TO 
GOD 
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the voice of a great rushing (saying), Blessed be the glory 
of the Lord from his place. *Then a wind lifted me up, and 
I heard behind me the voice of a great rushing, of those who 
uttered praises, and said, Blessed be the glory of the Lord from 
the region of his divine abode. The Lord shall reign for ever 
and ever. *The kingdom of the Lord endureth for ever and to 
all eternity. 

O Lord, the God of Abraham, of Isaac and of Israel, our 
fathers, keep this for ever as the inward thought in the 


II Chronicles 29.18 heart of thy people, and direct their heart unto thee. 


Psalm 78. 38 


Psalm 86. 5 


Psalm 119. 142 
Micah 7. 20 


Psalm 68. 20 


Psalm 46.8 


Psalm 84. 13 
Psalm 20. 10 


ANU LOYALTY 
LOTHE TORAH 


Psalm 30. 13 


And he, being merciful, forgiveth iniquity and destroyeth 
not: yea, many a time he turneth his anger away, and doth 
not stir up all his wrath. For thou, O Lord, art good and 
forgiving, and abounding in lovingkindness to all them that 
call upon thee. Thy righteousness is an everlasting right- 
eousness, and thy Torah is truth. Thou wilt show truth to 
Jacob and lovingkindness to Abraham, according as thou 
hast sworn unto our fathers from the days of old. Blessed 
be the Lord, day by day he beareth our burden, even the 
God who is our salvation. (Selah.) The Lord of hosts is 
with us; the God of Jacob is our stronghold. (Selah.) 
O Lord of hosts, happy is the man who trusteth in thee. 
Save, Lord: may the King answer us on the day when we 
call. 

Blessed is our God, who hath created us for his glory, and 
hath separated us from them that go astray, and hath given us 
the Torah of truth and planted everlasting life in our midst. 
May he open our heart unto his Torah, and place his love 
and fear within our hearts, that we may do his will and serve 
him with a perfect heart, that we may not labour in vain, 
nor bring forth for confusion. May it be thy will, O Lord 
our God and God of our fathers, that we may keep thy 
statutes in this world, and be worthy to live to witness and 
inherit happiness and blessing in the days of the Messiah 
and in the life of the world to come. To the end that my 
glory may sing praise unto thee, and not be silent : O Lord 

*The Aramaic paraphrase of the preceding verse. 
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SBPNA wp, p. 206. 


During VDD the Omer is counted here;andonnain, the lights are 
here kindled by the Reader. 
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AND GOD GIVE THEE. This is a collection of joyful assurances of 
Divine blessing, deliverance, peace and consolation—all of them words 
of happy augury with which to begin the new week of toil and labour. 

(a) Verses of BLESSING. ‘Taken from the blessings bestowed by 
Isaac on Jacob; from Jacob’s blessing of Joseph and his brethren ; 
pra tram Moses’ Farewell Address and Song to Israel. 


Jeremiah 17.7 


Isaiah 26. 4 


Psalm 9. 11 


Tsaiah 42. 21 


SCRIPTURAL 
VERSES 


OF 
“BLESSING” 


Genesis 27. 28, 29 


Genesis 28. 3, 4 


ASSURANCE 
OF DIVINE 
PROTECTION 


Genesis 49. 25, 26 


Deuteronomy 
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my God, I will give thanks unto thee for ever. Blessed is the 
man that trusteth in the Lord, and whose trust the Lord is. 
Trust ye in the Lord for ever; for the Lord is God, an 
everlasting rock. And they that know thy Name will put 
their trust in thee; for thou hast not forsaken them that 
seek thee, Lord. It pleased the Lord, for his righteousness’ 
sake, to magnify the Torah and to glorify it. 
Kaddish, p. 207. | 
During Sephirah, the Omer is counted here ; and 
on Chanukah, the lights are here kindled by the Reader. 


And God give thee of the dew of heaven, and of the fatness of 
the earth, and plenty of corn and wine: let peoples serve thee, and 
nations bow down to thee: be lord over thy brethren, and let thy 
mother’s sons bow down to thee: cursed be every one that curseth 
thee, and blessed be every one that blesseth thee. And God Almighty 
bless thee, and make thee fruitful, and multiply thee, that thou 
mayest be a company of peoples; and give thee the blessing of 
Abraham, to thee, and to thy seed with thee; that thou mayest 
inherit the land of thy sojournings, which God gave unto Abraham. 
Irom the God of thy father—may he help thee,—and the Almighty 
—may he bless thee with blessings of the heavens above, blessings 
of the deep that coucheth beneath, blessings of the breasts and the 
womb. The blessings of thy father are mighty beyond the blessings 
of my progenitors unto the utmost bound of the everlasting hills: 
may they be on the head of Joseph, and on the crown of the head 





7. 13-15 of him that is prince among his brethren. And he will love thee, and 


bless thee, and multiply thee: he will also bless the fruit of thy 
body and the fruit of thy ground, thy corn and thy wine and thine 


dew of heaven and . . . fatness of the earth. Note that the heavenly 
blessings precede those of earth. In our week-day life, men too often 
invert the order, or even altogether confine their efforts to toil for the 
fat things of earth. 

blessing of Abraham. Which was first of all a spiritual blessing, te. 
whole-souled surrender to the will of God. 

blessings of thy father. The blessings received by Jacob greatly sur- 
passed those that were bestowed on his father; it is the enhanced 
blessings that Jacob bestowed on Joseph. 
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let my name be named on them. May they be worthy of having their 
names coupled with the name of Israel. 


Genesis 48. 16 


Deuteronomy 


1. 10, 


Deuteronomy 28. 
Deuteronomy 28. 
Deuteronomy 28. 
Deuteronomy 28. 


Deuteronomy 28. 


Deuteronomy 28. 


Deuteronomy 15. 


Deuteronomy 33. 


737 CONCLUSION OF SABBATH 


oil, the offspring of thy kine and the young of thy flock, in the land 
which he sware unto thy fathers to give thee. Thou shalt be blessed 
above all peoples: there shall not be male or female barren among 
you, or among your cattle. And the Lord will take away from thee 
all sickness ; and he will put none of the evil diseases of Egypt, 
which thou knowest, upon thee, but will lay them upon all them 
that hate thee. 

The angel who hath redeemed me from all evil, bless the lads ; 
and let my name be named on them, and the name of my fathers 
Abraham and Isaac; and let them grow into a multitude in the 

11 midst of the earth. The Lord your God hath multiplied you, and 
behold ye are this day as the stars of heaven for multitude. The 
Lord, the God of your fathers, make you a thousand times so many 
more as you are, and bless you, as he hath promised you. 

3 Blessed shalt thou be in the city, and blessed shalt thou be in 

6 the field. Blessed shalt thou be when thou comest in, and blessed 

5 shalt thou be when thou goest out. Blessed shall be thy basket and 

4 thy kneading-trough. Blessed shall be the fruit of thy body, and 
the fruit of thy ground, and the fruit of thy cattle, the offspring of 

8 thy kine, and the young of thy flock. The Lord shall command the 
blessing upon thee in thy barns, and in all that thou puttest thine 
hand unto ; and he shall bless thee in the land which the Lord thy 

12 God giveth thee. The Lord shall open unto thee his good treasury, 
the heavens, to give the rain of thy land in its season, and to bless 
all the work of thy hand: and thou shalt lend unto many nations, 

6 but thou shalt not borrow. For the Lord thy God will bless thee, as 
he promised thee: and thou shalt lend unto many nations, but 
thou shalt not borrow ; and thou shalt rule over many nations, but 

29 they shall not rule over thee. Happy art thou, O Israel: who is 


blessed shalt thou . . . goest out. ‘These are six forms of blessing, 
covering crops, cattle and daily bread, as well as the blessing of safety 
in all the manifold activities of daily life. ‘*‘ Mayest thon at thy going 
out from the world be as sinless as thou wast at thy coming into the 
world ** (Rashi). 

lend unto many nations. A sign of power and of independence, and 
yet not the highest of blessings. Israelites began to engage in commerce 
in the days of King Solomon. ‘Through no fault of their own, Jews 
have been divoreed from agriculture and confined to commerce for Over 


may osxsipd mony 738 
sites 8D yan Oyen Oyvaa mbwimn whynm 8D omy 
“IWWN) IY Twa wa vein oy wipp va dais Fw 
PTI Fones-2y TS) AP was WD) ANA AW 
‘2 8 Tw spoken 12971 YW ay? OMS 
NZD YS OAR ayy yy My. Byaw A t AAPNa 
sap Daminaa spy: y bean ia yy-be) oy m7 oT 

SOneatpy wit iw mney ow abea 
wars) Wank owyiy OywM wa vw Day 
~ ov=ny ombbm) vinb) Ding omboyy sty webiy-ty 


:Dbiy vay awarn>y wba opey mipp-oyis orbs 
80) THY PS] ODP TNT PN? TPR OMY) 
pan POD pi>waa ANSI mimMawa- > sDPiy? wey AW? 
SAP ANTIAY TMTWO BYP) MPD Op yw' ane: nivzTz7 
AD EF) Tyo; TAS NO) Moy cova Dy man 
PTywit oye pipn ovs-omanwa ; myawhs) vos 
Daya ap Tin jawe asp w2oatin so oe omy 
My Masa ‘Dp 3) ME tsaw aaipa op Ma yA Dy 
Vita pies Maw ot) oe : yoy ba ost oye 
Moascoy mam sam oa mas) say witp ywaw2 


1,500 years. However, commerce is not their native bent; as is 
evidenced by the fact that, in recent generations, leadership has almost 
everywhere been wrested from them by the non-Jewish newcomers in 
industrial and financial enterprise. 

(b) Verses of REDEMPTION AND SALVATION, expressing Joy over 
Divine help to Israel. 

as a cloud. Svmbol of transitoriness. 


Isaiah 44, 22, 23 
VERSES OF 
“REDEMPTION 
AND 
SALVATION” 


Tsatah 47. 4 


Isaiah 45. 17 


Joel 2. 26, 27 


Jsatah 55. 
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Isaiah 12. 


Isaiah 25.9 
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like unto thee, a people saved by the Lord, the shield of thy help, 
and that is the sword of thy majesty! And thine enemies shall 
yield feigned obedience unto thee ; and thou shalt tread upon their 
high places. 

I have blotted out, as a cloud, thy transgressions, and, as a mist, 
thy sins; return unto me, for I have redeemed thee. Sing, O ye 
heavens, for the Lord hath done it ; shout, ye nethermost parts of 
the earth ; break forth into singing, ye mountains, and forest, and 
every tree therein; for the Lord hath redeemed Jacob, and will 
glorify himself in Israel. Our Redeemer, the Lord of hosts is his 
Name, the Holy One of Israel. 

Israel is saved by the Lord with an everlasting salvation: ye 
shall not be put to shame nor confounded for ever and ever. And ye 
shall eat in plenty and be satisfied, and shall praise the Name of the 
Lord your God, that hath dealt wondrously with you: and my 
people shall never be put to shame. And ye shall know that I am in 
the midst of Israel, and that I am the Lord your God, and there is 
none else : and my people shall never be put to shame. For ye shall 
go out with joy, and be led forth with peace: the mountains and 
the hills shall break forth before you into singing, and all the trees 
of the field shall clap their hands. Behold, God is my salvation ; 
I will trust, and will not be afraid; for the Lord God is my strength 
and song ; and he is become my salvation. Therefore with joy shall 
ye draw water out of the wells of salvation. And in that day shall 
ye say, Give thanks unto the Lord, call upon his Name, declare his 
doings among the peoples, make mention that his Name is exalted. 
Sing unto the Lord; for he hath done excellent things: this is 
made known in all the earth. Cry aloud and shout, thou inhabitant 
of Zion: for great is the Holy One of Israel in the midst of thee. 
And one shall say in that day, Lo, this is our God ; we have waited 


sing, O ye heavens. The Prophet in a transport of jubilation calls on 
heaven and earth to rejoice over the marvellous redemption of Israel. 

Holy One of Israel. This is Isaiah’s favourite designation of God. 
It became the favourite term for God on the lips of the people down to 
this day—sin qua wispn, “the Holy Once, blessed be He”. It ad- 
mirably expresses the fundamental nature of the God whom Israel 
proclaimed to the children of men. 

shall clap their hands. See p. 56. 
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abundance . . . treasure. “A right religious attitude is the true 
strength of the nation, and the pledge of its deliverance from all dangers” 
(Skinner). 

(c) Verses of Rescurz anv ‘ TuRNING OF FortruNE ”’. 

and the rescued. This is the culminating verse of a beautiful prophecy 
of Restoration from exile. 


Isaiah 2.5 


Tsatah 33.6 


Tl. Samuel 18. 14 
Psalm 55. 12 
(. Samuel 14, 45 


VERSES 

OF “RESCUE 
AND TURNING 
OF FORTUNE” 
Isaiah 35. 10 


Psalm 30. 12 
Deuteronomy 18. 6 


Jeremiah 31. 13 


Isaiah 57. 19 


I. Chronicles 12. 18 


OF “PEACE” 


I. Samuel 25.6 


Psalm 29. 11 
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for him that he should save us: this is the Lord; we have waited 
for him, let us be glad and rejoice in his salvation. 

O house of Jacob, come ye, and let us walk in the light of the 
Lord. And abundance of salvation, wisdom and knowledge shall 
be the stability of thy times: ‘the fear of the Lord is his treasure. 

And David prospered in all his ways ; and the Lord was with him. 
He hath rescued my soul in peace so that none might come nigh 
me, for they were many that were striving with me. And the people 
said unto Saul, Shall Jonathan die who hath wrought this great 
salvation in Israel ? Far be it; as the Lord liveth, there shall not 
one hair of his head fall to the ground ; for he hath wrought with 
God this day. So the people rescued Jonathan that he died not. 
And the rescued of the Lord shall return, and come with singing 
unto Zion; and everlasting joy shall be upon their heads: they 
shall obtain gladness and joy, and sorrow and sighing shall flee 
away. Thou hast turned for me my mourning into dancing ; thou 
hast loosed my sackcloth and girded me with gladness. And the 
Lord thy God would not hearken unto Balaam; but the Lord thy 
God turned the curse into a blessing unto thee, because the Lord 
thy God loved thee. Then shall the virgin rejoice in the dance, and 
the young men and the old together ; for I will turn their mourning 
into joy, and will comfort them, and make them rejoice from their 
SOrTOW. 

He createth the fruit of the lips: Peace, peace to him that is 
far off and to him that is near, saith the Lord, and I will heal him. 
Then the spirit came upon Amasai, who was chief of the captains 
(and he said), Thine are we, David, and on thy side, O son of Jesse ; 
peace, peace be unto thee, and peace be to him that helpeth thee ; 
for thy God helpeth thee. Then David received them, and made 
them chiefs of the band. And thus ye shall say, All hail, and peace 
be unto thee, and peace be to thy house, and peace be unto all that 
thou hast. The Lord will give strength unto his people ; the Lord 
will bless his people with peace. | 


(d) Verses of Peace. 

fruit of the lips. Praise and thanksgiving. 

all hail. Web. smb n>. According to Isaiah Trani, a renowned 
thirteenth century exegete, *n> is an abbreviation of ‘n°, “to my 
brother ’’. 
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RABBI YOCHANAN satb. A Talmudic discourse on Humility by R. 
Yochanan bar Nappacha (died 279). 

(e) Verses of CONSOLATION. 

Writings. The third division of the Holy Scriptures, the first two 
being the Torah and the Prophets. 


HAGGA DIC 
DISCOURSE 


Deuteronomy 


10, 17; 


TIsavah 57.15 


Psalm 68. 5, G 


» -—— 


I. Kings 8. 57 


Deuteronomy 4. 4 


Isaiah 51. 3 


VERSES OF 


Fg) 


“CONSOLATION” 


Isaiah 42. 21 


A BLESSED 
HOME 
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Rabbi Yochanan said, In every passage where thou findest the 
greatness of God mentioned, there thou findest also his humility. 
This is written in the Torah, repeated in the Prophets, and a third 
time stated in the Writings. It is written in the Torah, For the 
Lord your God, he is God of gods, and Lord of lords, the great 
mighty and revered God, who showeth no partiality, nor taketh a 
bribe. And it is written afterwards, He doth execute justice for 
the fatherless and widow, and loveth the stranger, in giving him 
food and raiment. It is repeated in the Prophets, as it is written, 
Tor thus saith the high and lofty One that inhabiteth eternity, and 
whose name is Holy, I dwell in the high and holy place, with him also 
that is of a contrite and humble spirit, to revive the spirit of the 
humble, and to revive the heart of the contrite ones. It is a third 
time stated in the Writings, Sing unto God, sing praises to his Name: 
extol ye him that rideth upon the heavens whose name is the Lord, 
and rejoice before him. And it is written afterwards, A father of the 
fatherless, and a judge of the widows, is God in his holy habitation. 
The Lord our God be with us, as he was with our fathers: let him 
not leave us, nor forsake us. And ye that cleave unto the Lord 
your God are alive every one of you this day. [Tor the Lord hath 
comforted Zion: he hath comforted all her waste places, and hath 
made her wilderness like Eden, and her desert like the garden of the 
Lord ; joy and gladness shall be found therein, thanksgiving and 
the voice of melody. It pleased the Lord for his righteousness’ sake, 
to magnify the Torah and to glorify it. 

Psalm cxxviil. A Pilgrim Song. 

Happy is every one that feareth the Lord, that walketh 
in his ways. When thou shalt eat the labour of thine hands, 
happy shalt-thou be, and it shall be well with thee. Thy 
wife shall be as a fruitful vine, in the recesses of thine 
house: thy children like olive plants, round about thy table. 


In view of the week of toil which now opens, Psalm 128, a eulogy 
of the hard-working breadwinner, is recited before Oleynu. For an 
explanation of the psalm, sce p. 601. 
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The Readey says np ian, p. 746, omitting the Introductory Verses. 


IP, p. 550. DIN? WD, p. 554. 


SATA ATO 


At the conclusion of Festivals, only the Blessings marked with an 
astevisk * are recited. 


A cup of wine is taken in the right hand, and the following is said :—- 
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HAVDOLAIL. 


The Havpouan, the religious ceremony that marks the outgoing of 
the Sabbath, is the counterpart of the Kiddush that consecrates its 
coming in. By means of this ceremony one deliberately declares that the 
Sabbath is actually over and night has set in, before returning to a week- 
day weck. It is of great antiquity ; and, like the Kiddush its institution 
is ascribed to the Men of the Great Assembly. The word havdolah 
means ‘‘ separation’, and Jewish law prohibits the resumption of 
ordinary work after a holy day, before such formal act of *‘ separation ”’ 
has been pronounced. 

The idea of ‘‘ separation” is not confined to that between blissful 
Sabbath rest and the burly-burly of the work-a-day world, but is 
extended to embrace the separation between holy and profane, between 
light and darkness, between Israel and the heathen peoples. The 
deeper meaning of the ceremony is thus to impress upon us the reality 
of moral distinctions in the universe. Wherever men are blind to such 
distinctions, or even deny their existence, we have religious chaos and 
immoralism. Illustrations of such immoralism abound in the story of 
many a strange sect, both in Jewish and non-Jewish history. 

It is this final paragraph of the Havdolah which enumerates in 
pairs the realms to be distinguished, that is the essential portion of 


b] 


Tsatah 12. 2, 3 


Psalm 3.9 


Psalm 46. 12 
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| 

Behold thus shall the man be blessed that feareth the Lord 

May the Lord bless thee out of Zion : mayest thou see the 

good of Jerusalem all the days of thy life. Yea, mayest. 

thou see thy children’s children. Peace be upon Israel. 

The Reader says Havdolah, p. 747, omitting the Introductory Verses. 
“It ts our duty,” p. 551. Mourner’s Kaddish, p. 555. 


THE HAVDOLAH SERVICE. 
At the conclusion of Festivals, only the Blessings marked with an 
asterisk * are recited. 
A cup of wine ts taken in the right hand, and the following is said — 


Behold, God is my salvation ; I will trust, and will not 
be afraid: for God the Lord is my strength and song, and 
he is become my salvation. Therefore with joy shall ye 
draw water out of the wells of salvation. Salvation be- 
longeth unto the Lord: thy blessing be upon thy people. 
(Selah.) The Lord of hosts is with us; the God of Jacob 









the ceremony. It originally formed part of the fourth Benediction of | 
the evening Amidah on the outgoing of the Sabbath. But, “for the 
sake of the children’ (Jerusalem 'Talmud), it early became a home 
ceremony by itself. At first only supplementary to its mention in the — 
Amidah of that evening, it soon became independent and of equal 
importance with the Benediction. 4 

I will trust. Since the days of Rashi, introductory Scriptural verses | 
precede the ceremonial in the domestic service. In our Rite, the first — 
of these verses is from a joyful thanksgiving of the faithful for the 
mercies of God. It emphasises that confidence in God is the primary 
requisite in the struggle that the coming week may bring us. 

salvation. Here primarily in the sense of deliverance and preservation — 
from calamity. | 


with joy. The duty of cheerfulness is a commonplace in Jewish 
ethics and life. 
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The spice-box is taken, and the following 1s said :— 
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: DMD 


The hands are spread towards the light, and the following is said :— 
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is our refuge. This is the closing verse of Psalm 46 that opens, “‘God 
is our refuge and strength, a very present help in trouble. Therefore 
will we not fear, though the earth be moved, and though the mountains 
be carried into the midst of the seas ”’. 

the Jews had light. ‘This is the only quotation from the Book of 
Esther in the Prayer Book. Hence the exceptional use of the word 
‘ Jews’; see p. 13. 

cup of salvation. This verse from the Lallel is a transition to the 
opening benediction over wine. 

fruit of the vine. Keven as the coming in of Sabbath is hallowed by a 
benediction over a cup of wine, so is its going out sanctified by wine. 
In the absence of wine, any other beverage—except water—may be 
used, with the blessing appropriate to it. When the wine is poured 
into the cup, it is allowed to flow over, as a symbol of the abounding 
Divine blessing that we hope for in the coming week. 


Esther 8. 16 
Psalm 116. 13 
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is our refuge. (Selah.) The Jews had light and joy and 
gladness and honour. (So be it with us.) I will lift the cup 


of salvation, and call upon the Name of the Lord. | 


*Blessed art thou, O Lord our God, King of the universe. | 
who createst the fruit of the vine. 


Blessed art thou, O Lord our God, King of the universe, 
who createst divers kinds of spices. 
Lhe hands are spread towards the light, and the following is said :— 
Blessed art thou, O Lord our God, King of the universe, 


The spice-box is taken, and the following is said :— ; | 
| 
| 


who createst the hght of the fire. 


spices. There are various explanations for this benediction. Accord- 
ing to Saadya, the principal meal in olden days used to be taken about 
sunset. Burning incense was deemed an essential element of an ancient 
festive meal; and, as on Sabbath this could not be had, it was broughtin 
immediately after the going out of the Sabbath. Incense as an accom- 
paniment of a festive meal ceased after Mishna days, and even the 
partaking of food in the Sabbath afternoon twilight was discouraged ; 
but the incense feature survived in the Havdolah. Later, this bene- 
diction received another, a poetical interpretation. It was held that the 
Sabbath endowed man with a “ higher soul” (s5n> mys), traces of 
which are left on the departure of Sabbath and are symbolized by the 
fragrance of the spices. 

the light of the fire. lit. ‘“‘ the lights of the fire’. Because of the 
plural form of the Hebrew word, suggesting a double flame, custom 
decreed a specially-woven Havdolah candle, or two lit candles to be held 
together, so as to give the light a torch-like appearance. While this 
blessing is recited, the hands are spread toward the light, so as to make 
some use of the light, and thereby justify the reciting of a benediction 
over it. It is for this reason, also, that the spice-box is smelt. Other- 
wise, it would be a ndys> 4552, a blessing “‘ in vain.” 
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The cup is again taken in the right hand, and the following is said:— 
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Why this benediction over the light ? Some explain that light was 
brought in, together with the incense, whenever the olden Sabbath- 
meal extended beyond night-fall. Another reason given is that, as 
light was the first thing created by God, it is proper that we begin 
our week with a benediction over it. Still another explanation is, 
that fire is the svmbol of civilization. The use of fire raises a man 
above the brutes, none of them employing it. With its aid, he dissipates 
darkness, overcomes cold, prepares food, and shapes instruments of 
labour. Greek mythology represents Prometheus stealing fire from the 
jealous gods, and secretly giving it to man; for which act Prometheus 
was chained to a rock, and tortured for endless ages. Quite other is 
Jewish legend concerning the origin of fire: it is a Heavenly gift to 
man. Fire was one of the things God had left uncreated when 
Sabbath set in. When Adam saw for the first time the sun go down, 
say the Rabbis, and an ever-deepening gloom enfold creation, his 
mind was filled with terror. God then took pity on him, and endowed 
him with the intuition to take two stones—the name of one was 
Darkness, and the name of the other Shadow of Death—and rub 
them against cach other, and so discover fire. Thereupon, Adam 
exclaimed with grateful joy : ‘‘ Blessed be the Creator of Light.’? Man 
had thus no need to steal it, as in the Greek legend; and, far from 
punishing the inventor of fire, his act was represented as a Divine 
prompting. Even the names of the stones by means of which, according 
to the Rabbis, fire was first produced, are of profound significance. 
Because man is created in the image of God, he can overcome darkness 
and evil, and turn suffering, and even death itself, into light.and lasting 


good. 
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The cup is again taken in the right hand, and the following is satd :— 


*Blessed art thou, O Lord our God, King of the universe, 
who makest a distinction between holy and _ profane, 
between light and darkness, between Israel and the heathen 
nations, between the seventh day and the six working days. 
Blessed art thou, O Lord, who makest a distinction between 
holy and profane. 


A modern teacher points out that in the Havdolah ceremony, we 
see the symbols before us; we taste the wine; we smell the fragrant 
things ; we feel the heat of the flame; and we hear the solemn words 
of Benediction. We thus consecrate our five senses for labour and duty 
during the coming week (H. P. Mendes). 

Hamavpit. This hymn seems originally to have formed part of a 
Neilah Service. It is attributed to Isaac ibn Chayyat (1030-1089). 
The translation is by Mrs. Alice Lucas. The following appeared in 
The Jewish Encyclopedia : 


He who parteth sacred and profane, 
To forgive our sins may He deign, 

As the sands our stock increase again, 
And as the myriad stars of night. 


Lord, on Thee I call, O save Thou me ! 
And the path of life make me see ; 
TI’rom the clutch of sickness set me free, 
And lead me forth to day from night ; 


In Thy hand, O Lord, are we but clay ! 
Light or graye, our faults do not weigh ; 
Then shall day pour forth the word to day, 
And night declare the truth to night. 


There exists a large number of prayers and Zemiroth for the 
domestic leave-taking of the Sabbath. The most touching of the 
former is the brief, simple praver spoken to this day by millions of 
pious Jewish women in, or hailing from, Slavonic lands. It is accom- 
panied by a soul-stirring chant : 


‘** Gott vun Avrohom, Yitzchok un Yaakov, 
Der heiliger Shabbos koidesh geht ahin” . . . 


(God of Abraham, Isaae and Jacob, 

The holy Sabbath passes away ; 

May the new week come to us 

For health, life and all good ; 

May it bring us sustenance, good tidings, 
Deliverances and consolations, Amen). 
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Verse eight is not translated in Mrs. Lucas’ version. 
From sin’s dark stain my way be free, 
Lest foes should say in harsh despite 
‘“‘ Where is the God created thee, 
Who gives His songs by night? ” 
(De Sola Pool). 
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May He who sets the holy and profane 

Apart, blot out our sins before His sight, 

And make our numbers as the sand again, 
And as the stars of night. 


The day declineth like the palm-tree’s shade, 

I call on God, who leadeth me aright. 

The morning cometh—thus the watchman said— 
Although it now be night. 


Thy righteousness is like Mount Tabor vast ; 
O let my sins be wholly put to flight, 
Be they as yesterday, for ever past, 

And as a watch at night. 


The peaceful season of my prayers is O’er, 
Would that again had rest my soul contrite, 
Weary am I of groaning evermore, 

I melt in tears each night. 


Hear thou my voice, be it not vainly sped, 

Open to me the gates of lofty height ; 

For with the evening dew is filled my head, 
My locks with drops of night. 


O grant me Thy redemption, while I pray, 
Be Thou entreated, Lord of power and might, 
In twilight, in the evening of the day, 

Yea, in the gloom of night. 


Save me, O Lord, my God, I call on Thee ! 

Make me to know the path of life aright, 

From sore and wasting sickness snatch Thou me, 
Lead me from day to night. 


We are like clay within Thy hand, O Lord, 

Forgive us all our sins both grave and light, 

And day shall unto day pour forth Thy word, 
And night declare to night. 
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The Prayer for the Coming Week, ‘‘ Sovereign of the Universe,” is 
partly of Talmudic origin. It is found in the Sephardi Rite, and in 
the larger Ashkenazi Prayer books. Its culminating note is Messianic. 

Among the Zemiroth, the Prophet Elijah figures prominently. He 
was, according to legend, expected to appear as the forerunner of the 
Messiah, on a Saturday night, at the beginning of a new week. The 
best known of these hymns, is the prayer that God send speedily Elijah 
the Prophet, the Tishbite, the Gileadite as the forerunner of the 
Redemption of Isracl. This hymn forms part.of the Sephardi Svna- 
gogue service; but, in the Ashkenazi Rite it is voluntary and relegated 
to home chanting. Some multiply these hymns at a special melaveh 
malkah meal in honour of the departing Queen Sabbath. 


PRAVER FOR 
THE COMING 
WEEK 


Tsatah 8. 10 


[sniah 52.7 
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Sovereign of the Universe, Father of mercy and forgiveness, 
grant that we begin the working days which are drawing nigh 
unto us, in peace; freed from all sin and transgression; cleansed 
from all iniquity, trespass and wickedness; and clinging to the 
study of thy Teaching and the performance of good deeds. Cause 
us to hear in them tidings of joy and gladness. May there not 
arise in the heart of any man envy of us, nor in us envy of any 
man. QO, our King, our God, Father of mercy, bless and prosper 
the work of our hands. And all who cherish towards us and thy 
people Israel thoughts of good, strengthen and prosper them, and 
fulfil their purposes ; but all who devise against us and thy people 
Israel plans which are not for good, Oh frustrate them and make 
their designs of none effect ; as it is said, ‘‘ Take counsel together, 
and it shall be brought to nought; speak the word, and it shall 
not stand; for God is with us”’. Open unto us, Father of mercies 
and Lord of forgiveness, in this week and in the weeks to come, the 
gates of light and blessing, of redemption and _ salvation, of 
heavenly help and rejoicing, of holiness and peace, of the study of 
thy Torah and of prayer. In us also let the scripture be fulfilled: 
How beautiful upon the mountains are the feet of him that 
bringeth good tidings, that announceth peace, the harbinger of 
good tidings, that announceth salvation; that saith unto Zion, 
Thy God reigneth! Amen. (Selah.) 


